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Submittamus nos tum Deo, tum aliis, tum ii s 

qui imperium in tel'l'a gerunt: Deo quidem omni ~ 
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fredus; princibus denique propter ordinem, publi~ 

creque disciplinre rationem. ~ 
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REV. WILLIAM ADAMS, D.D. 

DEAR SIR. :--Having listeneu with high gratification, to your 

excellent discourse on the application of Christianity tD Civil 

Government, and feeling assured that an extensive distribution 

of it would be eminently usefnl, we take leave to request a copy 

of it for publication. 

• 

Very respectfully and truly, 
• 

Your Friends and obdt. Servts, 

HIRAM KflTCHU~l. 
JA~ms BOORMAN. 
BENJ. L. SWAN. 
S. S. HOWLAND. 

W. R. CROSBY. 

AMORY GAMAGE. 
SAM. M. BLATCHFORD. 

JOHN TENBROOIC. 

CHARLES A. BULKLEY. 

GEORGE BACON. 
A. R. W ETlIfORE. 
DAVID LEAVITT • 

• 

A. FISHER. ' 

R. 'r. I-lAINES. 

NOImAN WHITE. 

JOSEPH B. VAR~1U~[, JIt , 

H. DWIGHT, JR. 

F. F. MARBURY. 

JOHN C. BALDWIN. 

STEPHEN M. CHESTER . 

JAMES B. THDMPSON. 

J. M. HALSTED. 

FREDERIC BULL, 

JOSEPII HYDE. 

GENTLEMEN: I defer to your judgment in transmitting, for 
your disposal, the discourse which, in terms SD !tind, you have 
requested fDl' publ icatiDn. The substance of it, as some of you 

, 

, 
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may remember, was preached in June, 1848; long before any 
discussion had arisen in this country relative to the Fugitive 
Slave Law. The circumstances which gave rise to it were the 
remarkable revolutions then in progress in Europe. It seemed 
to me that Christianity could not look with indifference on those 
uprisings of patriotism and freedom; while her restraining power 
was greatly needed to prevent freedom from degenerating into 

anarchy. 
It is well known to you that when the last Revolution in 

France was iri progress, a host of theorists made their appearance, 
who proposed to take advantage of that event, for re-organising 
~ociety on new and peculiar principles. Of the eleven men 
who were hastily called to the provincial government of 
that country, four were the prominent leaders of a party or 
sect, which, with several minor distinctions, passed under the 
general name of Communists. The smooth roots of specula
tion, all of a sudden, brought forth the stinging nettles of political 
peril and trouble. Interested as is my profession in every event 
relating to the happiness of man, I was at some pains to procure 
the principal Frellch writers whose opinions had been most active 
in the new order of things, and acquaint myself with the 
Philosophy of those movements which contemplated great 
changes as to Social Inequalities, Labor, Ten.ure of Property, 
Law and Government. Dnring the last year I prepared and 
delivered a series of Discourses on the application of Christianity 
to these social questions; under the sober conviction that the 
religion of the New Testament has promise of the" life that now 
is as well as of that which is to come;" that it is something more 
than a bridge to help us across the river of Death, even a light by 
which to journey, a hope by which to toil, a motive by which to 
live day by day; and that its oil is not merely for the extreme 
unction of the dying, but for rendering the limbs of the athlete 
supple and strong in the arena of present duty. When in this 
series of related topics the time arrived for introducing the subjec t 
of Civil Government, events had occurred in our own country 
which gave an unexpected interest to the subject, and a new 
application to the argument. So that while a part of the 
discourse was actually written with special reference to the 
changes going on in the Old World, a part was prepared with par-
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ticular reference to events then transpiring under our own . 
government. 

I have no apology to make for introducing this topic into the 
sacred desk. "Preaching politics," as that expression is generally 
understood, is a habit to which neither judgment nor taste incline 
me; but the explication of a doctrine set forth distinctly and 

• 

frequently in the very words of Inspiration, might be admitted to 
be within the proper province of the Christian ministry, even if 
we did not see its immediate bearing on the supremacy of religion 
and the substantial happiness of man. 

At the time this discourse Was first delivered (1 0 Nov.,) the 
pulpit, so far as my information extends, had made no expression 
of the views here exhibited. I could not then, as I migl1t now, avail 
myself in the construction of my argument, of the better reasonings 
and reflections of many in my profession. As I would not presume 
to dictate to others EO I have not borrowed my sent.iments from 
others. That these should meet with universal approbation is more 
than I anticipate. I assume no infallibility anclno authority; but 
shall be sufficiently gratified if it should be thought that, in the 
expression of my deliberate and independent sentiments, I have 
not violated the law of Christian meekness and modesty. I will 
not conceal that it has been a source of pleasure to me to be 
informed by some of our most intelligent fellow-citizens, who 

• 

have listened to this discourse, that it has contributed its share for 
the relief of their minds on certain points where many are 
perplexed with the fear of going wrong. Should the same result 
be accomplished in other cases, it will be to me an occasion of , . 
devout joy, I am, gentlemen, with very true regard, 

Your friend and obedient servant,. 
W. ADAMS. 

• 

• 

• 



• 

, 

• 

• 

• 

• 

• " 

• '-

' . 

, 

• 

• 

• 

• 
• 



• 
• 

• 

DISCOURSE . 
• 

LET every soul be subject unto the higher powers. For there is no power bue 
of God: the powers that be arc ordained of God. Whosoever therefore 
resisteth the power, resisteth the ordinance of God: and they that resist shall 
receive to themselves damnation. For rulers are not a terror to good work"", 
but to the evil. Wi.\t thou then not be afraid of the power ~ do that which 
is good, and thou shalt have praise of the same. For he is thl> minister of 
God to thee for good. But if thou do that which is evil, be afraid; fol' be 
lJcn.-eth not the sword in vain: for he is the minister of God, a !'evenger to 
exCClttc wrath upon him that doeth evil. Wherefore yc must needs be subject, 
not only [or wrath, bllt also for conscience snke. For, for tbis cause p.ay y8 

• 

tribute also; for they nrc God's ministers, attending continually upon this 
very thing. Render therefore to all their dues j tribute to. whom tribute is 
due; custom to wnom custom; fear to whom fear; honour to whom honour. 

-ROMANS xiii. 1 7. 

THE subject suggested by this passage of inspired. 
Scripture involves matters vital to human happiness. 
For long ages mankind have been theorizing and 
experimenting, toiling and sulfering in their vain 
attempts to reach the truth pertaining to civil 
government. Extreme doctrines have been set 
forth on either sicle ; inculcating abject submission 
and lawless freedom. Curious theories have been 
elaborated as to the origin and authority of govern
ment; the right and the wrong of undertaking 
any modifications of the ruling power; and it 
would seem that upon this subject the world had 

2 

• 
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" ever been learning and never been able to come 
to the knowledge of the truth." At this present 
hour, the whole surface of civilized society is 
rolling and heaving, like the bosom of the sea, 
because of the internal forces which are at work 
pertaining to the US~S and abuses of political power. 
Nor is this to be wondered at when we consider 
the immediate connection which subsists bet\",' een 
the administration of the state, and the dearest 
rights, and highest interests of mankiQd. 
. We believe that the world never will arrive at 

a: staty of l;epose and satisfaction on this subject till 
the great principles relative to civil government 
contained in the Word of God are made the basi~ 
of human sentiment and practice. There must be 
tln ethical osteology in the body politic. There 
must be a religious basis beneath the pillars of the 
state; nor will we ever helieve that a subject so 
il1tir~lately related to the well-being of man is 
forever to be secularized away from Christian rule ; 
and that because it would he indecorous for the 
teachers of religion to mingle in the petty affairs 
of party politics, therefore, they have no duty to 
perform, and no lessons to impart relative to the 
claims of government as derived from the Gospel 
of the SOil of God. 

Most of the theories which have been promulga
ted as to the origin and province of government, 
have been elicited by special and local questions; 
and accordingly they have, in most instances, been 
tOQ partisan in their character and too meagre in 
their induction , A change in the government of 
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Berne led Louis Van Haller to conceive his remar}{
able theory concerning ci vii governmen t. This. 
may be the process by which truth is smelted 
out at last. A practical case arises in the 
administration of the state which elicits diITerences 
of opinion. Those opinions may be extreme and 
extravagant on either side; but they excite thought; 
they lead to comparisons and judgments; and the 
effervescence of contrary qualities results in a third 
quantity, which is nearer the truth than either of 
the elements ·whieh entered into its composition. 

It is. impossib le to deny that circumstances have 
arisen in our own country which lend to this 
suhject an unusual interest and importance. Senti
ments have been broached as to the proper pro
vince and prerogatives of government, as to obe
dience to government and resistance to go\'ern
men t, as to the conflicting claims of private 
conscience and of public duty, which have agitated 
the country, and by which the minds of many 
well-meaning men have been sadly confused and 
perplexed. They are told on the one hand that 
it is a religious duty to obey governments;al~d they. 
believe it: they hear much, on the other hand, of 
the worth and glory of a good conscience, the 
memory of Christian an d patriotic martyrs, and 
they are convinced that somewhere there is a 
place and a righ t of resistance to political power, 
though they are sorely perplexed to discover and
d.efine it: and just in this unhappy, undecided, 
double-minded condition, multitudes of our own 
citizens are thrown at this very instant j so that 
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our topic is one not of abstraction but practical 
und pressing importance. 

, 
, 

, Let me premise that my object is not to advocate 
or discuss any particular law; much less to pto
mote any political measure. The ministry of reli
gion knovys "no man after the :flesh." I do not 
propose to settle every point of casuistry; but, if 
possible, would state the broad principles of Reve
lation pertaining to the civil power; principles 
which may reconcile apparently incongruous senti
ments, remove impending obscurities, and establish 
the identity between good citizenship and practi
cal Christianity. -

I begin with stating a few of the more obvious 
doctrines of the New Testament concerning civil 
government. 

1. Government civil government is an ordiuanc{J , 
of God, and as such is to be respected and obeyed. 
The language of Scripture is very explicit. 

, " Let every soul be subject unto the higher 
powers, for there is no power but of God. 
The powers that be are ordained of God. Who
soever, therefore, resisteth the power, resistc th 
the ordinance of God and they that }'esist 
shall -receive to themselves damnation." The bare 
mention of a passage like this plunges us, 11t once, 
into the midst of those great questions which have 
exhausted the wisclom of the prudent, and con
vulsed the ,vorld 'with changes. "In what sense 
is govern,ment ordained of God 7" "Is the duty 
here enjoined a passive obedience to governments 
of all forms, and in all acts 7" "Are no changes in 
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civil governments ever countenanced and aided by 
religion? Is resistance to political power in every 

• 

case, an act of disloyalty to God? If exceptions , 
are allowed when, why, and what are they 1" 
Let us not be deterred by the difficulti es which .. 
environ the subject upon which we are entering; 
for, with the Word of God, like a lamp, in our hand, 
we may take our \-vay without fear of losing our 
path. 
, I repeat, then, the first and most obvious 
teaching of the New Testam(wt, on this subject; 
Government is ordained rif God, fo')' the welfare of his 
C1'eatU1'es, and as such is to be obeyed. No mention is 
here made of tbe form in which government is to be 
administered. The expression is generic. " The 
powers that be," "rulers," "higher powers," are 
the terms employed, "without specifying theil' 
names, their office, or the mode of their appoint
ment. Some government is essential to human hap
piness. Society could not exist without it. There 

• 

must be restraint, law ancl order. A ruling power 
of some sort, under some llame, there must be . 

• 

This necessity exists independent of our choice. 
It grows out of that constitution of things which 

• • 

Goel himself has created. The theory of a social 
compact, as set forth by Rousseau in his famous 
work "Sur Ie Contmt Social," and adopted by 

• 

other politico-philantlll~opic writers is alike vision~ 
nry and atheistic. It is just such a theory as 

. . 

might have been expected from a man so vainly 
fond of paradox that, when the Academy of Dijon 
proposed the question, "Whether science and civ-

• 

• 

• 
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iIization were serviceable to humnn happiness," 
he was forward to espouse th e negative side, though 
against his convictions of truth, because aiTording 
him 0. better opportunity to distinguish himself by 
startling novelties. 

The Being who made us, made the necessity of 
law and government. Govemments never did orig
inate in the mere preference and contract of indi
viduals, who, up to that time were 'rvithout any 
government at all. Compacts, constitutions may, 
indeed, be framed by men, and between men, regu
lating the fonn in which government shall be ad
mi.nistered; but the reality, the necessity of some 
government depends not at all upon human choice . 
Talk of a state of nature! vVhen, where was there 
ever a tribe of uncivilized savages who did not re
cognize the necessity of some form of law among 
themselves, rude, barbaric though it was, hered
itary or delegated, the will of tile oldest, the rich
est, or the strongest. The bloodiest pirate-ship 
that erer prowled on the ,yinc1ward station has its 
laws. There can be no association of men 'without 
• 

them. There is a liberty which is fost el'ed by 
the gospel, but that liberty is not lawlessness. 
The most frightful evil which Christianity teaches 
us to deplore, is anarchy and licentiousness. 
" Speaking evil of dignities," "despising govern
men ts," is an inspi red description of the most dan
gerous of men. Men are not to be left in 
all things to follow their ind i vidual will. Related 
to others of their species, they are to be 
restrained by the beneficent power of publio 
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law. The natural liberty of man is, in some ' 
respects, diminished by the necessary restraints of 
society. Human passions are to be confined with
in certain limits. There may be, there are, de
grees of merit in the several forms in which govern
ment is administered; but to destroy all govern
ment would make Mercy 'weep and Compassion · 
mourn. Tiberills Cresar was upon the throne when 
Jesus Christ paid the tribute which the Roman ," 
in justice, could not claim. Nero was Emperor 
when Paul wrote to Titus " Put them in mind to 
be subject to principalities and powers, to obey 
mao"istrates" and Pe ter '~' rote--" Submit your-~ . , 
selves to every ordinance of man for the Lord's 
sake, whether it be to the King as Supreme, ot 
unto governors, as unto them that are sent by 
him, for the punishment of evil-doers, as free, and 
not using your liberty as a cloke of maliciousness, 
but as the servants of God." It would, as we 
think, be n forced and artificial interpretation of 
the clause for the Lord's sake, in this passage, to 
understand it as requiring obedience only to such 
enactments as nre made from. religious principle, 
with special regard to God's will. Nero was never 
suspected of enacting or executing any law from 
such a motive. Its obvious import is, that we 
should obey government from a principle of 
obedience to God. Not that Tiberius and Nero 
were good men; not that a ruler cannot do 
wrong; not that we are to approve of everything 
he does or requires; but government, of which 
even bad men may be the -agents government is 

• 
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~n ordinance of God, ancl as such is to be honored 
as a necessary and benign an t provision for humail 
happiness. It may be abused; it may be perverted; 
{and of the remedies in such cases I am to speak 
hereaftel'), but all government must not and cannot 
be destroyed. The worst form of tyranny which 
ever lorded it over injured men, would be paradise 

, 

in comparison '''''ith the entire destruction of all re-
straining and ruling power. Who; for all the gold 
that ever was coined, would venture himself and 
his family in Naples, in Madrid, in Paris, in New 
YOl'k, a single day, in the absence of all law, and 
government to proted him? We shudder at 
t.he thought of a vast population let loose to follow 
inclination unchecked and uncontrolled; their 
passions clashing in turbulent confusion, and de
stroying each other by the con1licts of physical force. 
The ruling power, says the gospel, is God's minister 
for good. Somewhere, under some name, in some 
form, there is a po\-ver which governs; yes, which 
gO'l)erns; which holds the will of the individual in 
subjection to public laws. These laws may not be 
perfect, but the idea tbat every man is to be a la"y 
Bnto himself is Utopian, and unchristian. We look, . 
with unspeakable interest, all the struggles of men 
in the Old World who are striving for a more liberal 
government, for Jaws more humane and just; we 
believe that the Gospel aids and encourages such 
~spirations and struggles (and it will be for me in 
the sequel to show bow this influence of the Gos
pel is to' be reconciled with the obedient spirit now 
under consideration) but wherever there al'e men 
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who have conceived the idea of demolishing all 
governments and all laws, lifting uloft tbe bIood
}'ed flag as the sign of universal anarchy, to them 
we say, the Gospel Ims no sympathy with licen
tiousness. The" jus divinum" of Kings may have 
been monstrously abused, but government is no 
invention of king-craft. Law is not a device of 
mun. It is an ordinance of God. Its neeessit.y is 
laid in infinite goodness, uncI never can it be abro
gated. The God ,,,,ho made us has ordained 
that there should be a power how appointed, how 
invested, I do not now say; a power that is the· 
word not mere mawkish sentimentalism, but a 
power that wields the sword, a sword not of 
feather, not of lath, but ot veritable steel, the sym
bol of authority "1'hieh, in God's name, shall punish 

• 

the evil-doer, and stand us a batTier against wild 
and atrocious lawlessness. Brawling, riotous, fero
cious resistance to all governments, is a sort of 
liberty which finds no favor from the spirit of 
Christianity. We should respect, revere, honor 
magistracy as the exponent of God's legislation for' 
human happiness. The more free our institutions" 
the more established our rights, the more we 
should honor the ruling power which protects and 
blesses us. A self-governed people should never. 
filiI in tbe sentiment of loyalty; for in the degree 
in which they are deficient here they rebuke. and 
condemn themselves. 

2: We are now prepared to advance to a second 
position, which is, that the Word of God, while it 
enjoins obedience to government, no where pre-. 

• 
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scribes the form in which that goveniment shall 
exist: but has left this as a thing capable of 
improvement, to the experience and preference 
of men themselves, within the limits of certain 
general principles of equality and equity, liberty 
and law, whi.ch are, to the last degree, reasonable 
and essential. 

. This statement, if it can be verified, will dispose 
at once of a thousand questions, by which the 
minds of men. have been embarrassed, in reference 
to this subject. For it has been the policy of 
despotism, in all ages, to make it appear that 
there is but one form of civil government sanctioned 
by heaven; that every attempt to change this is 
to be branded as impiety, and therefore, a revolu
tionary spirit is to be held, in all cases, as essen-

• 

tially atheistical and wicked. The ·world is full of 
books concerning the « divine ?'ight of kings": 
and the notion which prevailed for ages was, that 
God anointed kings as his exclusive agents and 
vicegerents; and therefore religion required passive 
obedience to them, however cruel, capricious, and 
unjust their demands. 

We can readily understand how such notions 
have crept into English theology and English 
literature. In the reign of Henry VII!., when the 
king's proclamation hacl the force of law, Cranmer 
declared, in emphatic words, I quote his own 
language -" that God had immediately committed 
to Christian princes the ·whole cure of all their 
subjects, as well concerning the administration of 
God's word, for the cure of souls, as concerning 

• 
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the ministration of things political." In the reign 
of James I., Sir Robert Filmer, the author of the 
famous treatise on Patriarchal Government, assert
ed that the Supreme Beillg regarded hereditary 
monarchy, as opposed to any other form of govern
ment 'with exclusive favor, a theory which calle'd 
forth the immortal treatise of Algernon Sidney, a 
legacy of wealth to the nations. James himself ' 
frequently enraged and alarmed his Parliament by 
telling them that they had no more husiness to 
inquire what he might lawfully do than 'what the 
Deity might la"vfully do. The philosopher Hobbes; 
writing during the reign of Charles I., atfll'mS that 

• 

in a literal, not a metaphorical sense, kings are the 
representatives of God; lords of our faith and our 
lives, and authoritative interpreters of Scripture. 
" L'etat c'est moi," I am the state- said Louis the 
Fourteenth as he stalked into the hall of his 
Parliament, with a riding-whip in his hand. The 
same doctrine of the exclusive divine right of 
kings is asserted by Bishop Horsely in his celebra
ted sermon before the House of Lords in the year 
.1793; a discourse which awakened the indignant 
rebuke of Robert Hall in his eloquent "Apology 
for the Freedom of the Press and for General 
Liberty;" and I have perused a sermon, by a 
Protestant clergyman, in our own country, in 
which the extreme doctrine is, I will not say 
argued but declared, that to · the duty of snb-

-

mission to an established government there are 
no limitations and no exceptions; that obedience 
in the state and obedience in things spiritual,are 
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parts of the same Christian virtue, and that those 
revolutions which we are accustomed to favor with 
our good wishes and aid, are in fact rebellion 
against that patient obedience to civil authority 
which is enjoined by God. 

The """eightiest matters, the most important in
ferences, therefore, arc dependent upon the posi
tion we have assumed that the Word of God no
where prescribes the precise form in which goyern~ 
ment shall be organized. Government in some form 
it recognizes as essential and divinely authorita
tive: but it no where instructs us that there is any 
.one form to modify ""hieh would be disloyal to 
God. 

" Does not Peter, in his general Epistle, require 
us to honor the king?" U nquestiouably. Were we 
aiming at strict historical exactness, we should say 
that the Roman Emperors were republican magis
tl'ates named by the Senate; but royalty, kingship 
was the form in which government was embodied, 
when the Apostle Peter wrote his epistle: and 
Christianity, in all consistency, required its disci
ples to obey even a heathen monarch rather than 
rush into the fearful chaos of no government at 
all. But what has this fact to do with the ques
tion whet.her a better form of governmentt might 
not .be made in the place of that which then exist
ed? The simple fact that our I .. oI'd and his disci
ples conformed to · certain institutions existing in 
their day, in the absence of all specific directions, 
no more proves that we are to make those same in
stitutions op.r model and our law, than that we are 

• 
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to imitate, in every respect, their dress and do
mestic customs as Orientals. Paul wrote his epis
tles to the churches on parchment 'with a stylus; 
is this an argument to prov"e that we should 
never employ what is better a printing press? 
The same Apostle coasted along Asia Minor, and 
pushed into the Adriatic in a l'icketty and unsea
worthy vessel, without a compass; is this a reason 
'why we should not traverse the same 'waters in 
a steam-ship, by the aid of a binnacle? The 
Apostles practised obedience, on Christian princi
ples, to the only form of civil government whieh 

• 

then existed; is that an argument to prove that 
government is not susceptible of impl'ovement, 
and that, in the progress of even ts, we may not 
frame one which is better? 

"Did not God ordain a royal house over his 
ancient people 7" Admit that it ,vas so. Are we 
anywhere instructed that the same form of gov
ernment is authoritatively prescribed for all times 
and all people? Look carefully at aU the facts of 
the history. The form of government prescribed 
fOl' the Jewish people was that of a republican 
commonwealth, with such legislation for equali"ty, 
and justice as might provoke the most 'profound 
admiration in this self-complacent age. But the 
people themselves were clamorous for a change, 
They saw the splendors of royalty in the nations 
which surrounded them; and longed to be like 
them. For this they were rebuke'd; they ""ere 
forewarned of the consequences of their choice; 
but their passion being unappeasable, God gave 



them a king in his wrath, because of their incorri
gible wickedness: and the very words, God save 
the King, which England has adopted as her na
tional anthem, were shouted by the people, when 
Saul was anointed king, under a solemn protest 
from the mouth o(Samuel, who, in God's nam~, 
assured them that the permission allowed them . -
was a rebuke and punishment for their folly in ,re-
jecting a government which was incomparably 

• 

better, The- language cannot, therefore, be em-
ployed as an inspired demonstration of the exclu
sive claims of royalty. 

Admit that the form in which government is to 
be administered is prescri bed in the Word of God, 
and that this exclusive form is royalty, and by that 

• 

udmission you make all improvements in govern-· 
II1ent impossible; all revolutions in government 
acts of impiety; and all Christian patriots who 
have resisted despotism, rebels against heaven. 
The doctrine of Scripture is perfectly consis
tent with itself. Government is essential, and 
government is to be obeyed. But the form in 
which government is to be administered, and the 
spirit of its legislation admit of degrees of improve
ment. Law is not a stereotype letter which 
changes not from age to age, but a beneiicent 
&gent, which, in the gradual progress of Chris
tian civilization, must conform itself more 
and more to the genial legislation of the gospel. 
Government is not a colossal figure, seated 
upon a throne of everlasting rock, holding the 
same old sceptre of iron, century after century, 

• 
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never to be modifIed in form, dress, or utterance. . , 
The alternative of government or no government, 
never has been, and never will be presented to 
man. But the question whether a bad govern
ment may not be exchanged for n. good one, and 
this for a better, is one which Christianity more 

• 

than tolerates; itself proposes, and resolves. There 
is a sense in which it is perfectly proper and Chris 
tian to speak of "the divine right of kings;" and 
with equal propriety may we speak of the divine 
right of presidents and governors; the divine right 
of mayors and sheriffs; the divine right of constables 
and policemen; for these arc all ministers of law; 
and Goel is not a God of confL1Siol1. but of order. 
Government is divinely appointed, inasmuch as it 
is conducive to human happiness. The world at 
the close of the firs t clemiurgic day was better than 
chaos and old night. The tyranny of one, be that 
one Nero or Caligula, is better than the tyranny of 
ten thousand. A diseasecl eye is better than total 
blindness; fOL' the diseased organ is susceptible of 
remedies. Remedies have been employed, defects 
have been supplied, evils have been corrected, and . 
under the benignant influences of Christianity" 
civil government has been constantly improving, 
and it will improve till its whole furm and spirit 
are accordant with the beneficent ends for .. vhieh 
it was ordained of God. Govern ments , are not 
the property of the otficials by whom they are 
administered, They 'were ordained for the bene-
6,t of all; to use the very language of the New 
Testament, that we may lead quiet and peaceablq lives; . 
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I\nd the wisdom of Goel is greatly to be admired in . 
devolving so much the responsibility of deciding the 
form in which government shall be administered 
upon those fo), whose ,"veiful'e it was ordained. Do 
not believe that passive obedience to odious 
tyranny, whcn a better administration is perfectly 
feasible, is the only Christian virtue. The Barons 

. of Runnymede "-VCl'C not sinning against God, in 
securing chartered rights for their country; for 
these were bettcr than the imperious win of King 
John or Henry III. l)arliamentary reforms are 
not necessarily assnults upon Christianity. The 
old Continental Congress of the United States -
were not sinning against the Most High God, when 
they judged that they could erect for themselves 
a better form of government than any across the 
seas. George Washington was no rebel against 
his Maker for espousing the same opinion. vVhen 
President Langdon, of Harvard University, put 
himself at the head of Col. Prescott's column on 
Cambridge Common, on the eve of the 17th of 
June, 1775, and offered up a devout prayer beneath 
tlle stars · for the success of the expedition then 
starting for the neigh boring heights of Charlestown, 
he was no Juaas, treacherously lending a band 
with swqrds ancl lanterns againt the Christ of God. 
Christianity is no indifferent spectator of the 
patriotic struggles and revolutions which aim at 
the· reform of abuses. Her own spirit is in the 
wheels. And when Christianity holds up before 
the world this compendious doctrine: ()bey govern
ments and make governments better, she has pro-
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mulgated a law, which, for 
and consistency challenges 
miration of the world. 

• 

its sublime simplicity 
the homage and ad-

• 

Most of the errors which prevail in our times, 
as to the organizations of society, are the offspring 

· of a Pantheistic pl1ilosophy, which overlooks "and 
neglects our individuality. Now the gospel of 
Christ reverses this order entirely. It commences 
its great refol'ms wit~'l the heart of the individual 

.. 
man. It begins not with the remote circumference 
-the nation, to work inward; but at the heart of 
each individual and works out\vard to society . 

• 

You have obse ved, per.haps, with surprise, that 
the New Testament contains so few directions for 
rulers and Governments in their distinctive 

· capacity. The reason is, that the directions 
which Heaven has enacted for the individual 
man, are capable of an extension and appli
cation to any number of men; that is to society, 

• 

· to nations, and the .world. Man . is a microcosm.; 
, a little world in himself. One man is the likeness 

and representative of every other. And the Su
preme Being who Ims revealecl all the leg~slation 

of the universe in ten precepts, and these epitomi
zed in two: ' ",1'110 lms comprised the expression of 
all our lawful desires in one brief formula of 
prayer; has, with the same sublime comprehension 
made known his will as to the Government of the 
world, in those few and simple principles "vhich 

. the gospel plants in the heart of a child. The gov
ernment of God cloes not concern itself prima

. rily and immediately with what is public and na
tional. · Its proper kingdom is the human soul. 

... 3 
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This rectified, enno'bied and blesse(l national pros-
. . , , 
perity flows from it as n legitimate consequence. 
God's method of making good governments is to 
make good men. Do you ask for the process of 

, 

improvement? , Briefly stated, it is as follows. 
I Fi.rst, the Gospel kindles the spirit of liberty. It 
'. \ . 

supplies the individual with an adequate stimulus 
, , 

anq, motive pow~r. .It bursts like the morning sun 
, 

on the statue of Memnon, and makes the motionless 
marble to si~g. It puts beneath a dead and 
unthinking natu~e the mighty lever of Christian 
truth, and lifts man up in God's image, to do 
.} , '.. : 

,God's work. Clothed with the authority of the 
.. , '. 1' 

sldes it comes to every man and says "you are 
, , , 

. God's child, in God's image, whether in ebony or 
', ~vory; for you Ghrist died, for ,you the costly ex

, :I~e~ditures I, ?f redemption, and the mansions of 
glory." , Taught the worth of his soul, man 

.1 ., ', ,., 

~tands :erect. , . He dilates with a great inspiration. 
, 

, An unknown importance attaches to his every . , , , 

act. New motives has he in the education of his 
I • , , , 

,<;>ffspring, the , acquisition of property, in the 
. , '!'./ 

maintenan~e of his rights. Freedom there will be 
• .' 1'1 . 

, - - for such a man 'must have room in which to live .. , , . .. ' 

! and work. Before. this quickening, ennobling power 
, , 

0, .9f religion, there Imust be uprising against wrongs, 
, ~buses must be r((formed, oppression must be 

, I I 

r~sisted, and Jle who has learned that he is to sit 
1 ! 'i : I 

,pr a,throll,e,ill heaven""yill have no. tyrant's foot 
, 

up~n his ;necl~. while h~ lives on the eal'tl~. 
, , . . " 

"'1\ The "J!We'jYop ~'o~~e !the energi~s of man--~!le 
j,ffl?r~, .Qf imp~;t~s ,y;o~ )!~pply t~~e more, needf~.\ is 
the power of control and restraint. Give ' to man 

, 
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'I ~ .()t){ii1ir·1)u( · ' J d strength and he is 0. maniac, 
o . 

.. iburhihg', bi'eaking, tearing, destroying whatever IS 

II 'in I'li's Ipnth. Restrained he must be. But bow 7 
<Clii"i"sriia'nity puts the ]!Ower of control in the very 

i :i1eai<t \'vhich. it rouse·S to life, It makes the man 
It'lfe lfii1'l.stCl' of him~~lL Not onc whit does it abate 

• 

from the spirit 'Of liberty nnd of life. It does not 
. clog him ""'tli 'w'eights, nor cripple him with blows, 

nor cage him with.in prison-bars; but it puts law 
(I in tire heart and. conscience at the helm. Dy one 
.: 'tay' of ce lestlul light, Christianity solves ull the . 

.. problelns which for ages perplexed the whol" su~\, .. 
ject of civil government. Addressing its spil't~~aL ! 

. teachings to the individual, it makes him lQjr.a:~ to I 

God, puts in his heart the love ~ justic.e, . 
libel'ty, and virtue; makes him at OllGP , fJ:ee an~, 

• 

obedient) bold, eurn~st) courageo\l!S:" y .. e,t.! acquiGs.~. 

cent ,,,itt). his whole soul, in the. ~1hol~sqrne la"1\8 . 
wh.ich look , at equity, ri,ghteQUlSneSS, qf!der anq j 
peace. It is not true, that d,~sPQtism , ah4 1 ~nwles,':i:: , . . 

ness are the only a1terna,ti~es presented i to maD\,. 
Chl'istianity, by its int~J.iip.~diate and . col1~~rvatiy.,e· . 

power, changes the -w:l~q.l~ aspeqt of this . Co.utl1P:: · 
'Versy. It teaches IP.p.n,lww to. f (:) form with?Ut ci~--

· stroying; how to, resist, wrong without l)ltAtc-tisln~· 

.wrong; to fiuC41H~.~rty. apd hold himself b~lc.. [rpm, 
, 1icentious.J),ess; tp .. a¢lvllnce yet always. in, the· r·~ght; 

, direction, ; ~ t.o . mp.ke llrogress, yet al W!l!ys. stead~,ing. 

· himselfl?ur stern , ~~ith ill .truth, in duty and· in. GQd !. 
.\. ' . 

, When God put th~ . planets in IDl()tioR,. tlley . were" 
.' .Di0t le(t with th~.iJtlpetus of f!> siegle· force.. The" 
."'. ~ ... . 
. ff~ntri~ugaJ an,d c~ntripetal were so. combined ~ lls to \ 

• • 

IP.llJ(e th~~., ~~ve in regular and hru:mpnlPus .Qr.b.its" 
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Man, started on his career by the con~cious spirit 
, . 

of liberty and power, you might think, was like 11 
, 

comet threatening to burn the earth; but opedient 
to the same power which projected him into being, 
he turns at the right point and comes back around 
his centre in a beautiful cirde of light and bless
edness. Taught by the re ligion of Christ, he car
ries in his own bosom a combination of forces, im-

, 

pelling and restraining, s timulating and controll-
ing, and he stands before you in all the power and 
beauty-of a self-governed man. Man must be gov
erned; by physical force, if not by internal princi
ples. Begin, as God does, with the heart of indi
vidual man; acquaint him with his destiny, und 
qualify him for it; and you may , leave all other 
questions to an easy, natural, and inevitable solu
tion. Thus is it that Christianity enlightens, 

, ' 

modifies, and improves the governments of the 
, 

world, as its power increases over the hearts and 
' minds of individuals. It turns blind submission 

, 

into rational obedience; tempers the passion for 
" liberty with the love of order, and pluces mankind 

, 

in a happy medium between the extremes of un-
.archy on the one hand, and 'oppression on the other; 
and when this slowly-advancing power of ,Christi-

, 

anity is uniYersal, there will be order, peace, lib-
• 

erty, and righteousness throughout the world. 
These general principles conceded; a practical 

, 

question is already answered: 'May hurnan govern-
ments ever be resisted 7' Unquestionably. You 

, 

. cannot deny it without c,ondemning all the Christian 
, 

patriots who have lived and died in a righteous 
cause. If governments may be modified and im-

• 
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proved, of course, there are cases in which they 
may 'be resisted, even forcibly, if necessary; a 
bitter medicine, actual cautery, or amputation 
being indispensable to save life. Our American 
Revolution, for example, can be justified on 
Christian princi pIes. We Cllnnot go so :t:'u as 
Bishop Berkley, that genial and generous man, 
and acute reasoner, who has undertaken to demon
strate that it is as much our duty to submit to the 

• , 

most ferocious tyrant, as to submit to the supreme 
benevolence of God; or rather that to obey such 
a tyrant is to obey Supreme Benevolence. 

\Ve exclaim with-Pope: 

" Who first taught souls cllsl:w'd, and realms undollCl, 
The enormous faith of many made for one, 

• 
That proud exception to aU nature's laws, 

To invert the world and counterwork its cause! " 

, 

The divine right and authority of government 
resides in its tendency to promote the peace, pro
tection, order, and happiness of society. This is 
the object of God's benevolence; and whatever 
secures this has the sanction of his will. Govern
ment possesses this divine right only as tending to 
public happiness. It is instl'Umentnl and not 
primary, mediate and not ultimate; and when the 
public happiness, instead of being, on the whole pro
motcd by obedience, 'would, upon the whole, 
where every conscquence indirect as well as 
direct is taken into account, be promoted by 
shaking off that power which is incunsistent with 
its great object, remonstrance, even rebellion 
itself, if thnt name can fitly be given in such cir-

, 
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cumstances of dreadfui necessity, to the expres-
sion of the public will, has more truly its divine 
rights than established authority, when forgetful , , 
of that end and object for which God has sanc-:- . 
tioned it at all. 

"The speculative line of demarcation where' , 
dbedience ought to end, and resistance must begin . 
is," as Mt .. Burke truly says, "faint~ .obscure', andi . 
!lot .easily definable. It is not a single act,. or a . 
single event which determines it. Governments . . ~ 
must be abused and deranged, indeed, before it .. 
can be thoug-ht of; anel! the pr0'spect of the future' 
must be as bad as· the experience of the' ]llilist" 

When things are in tl~at lamentable condition, the' 
nature of the disease is to indicate the remedy, 
to those whoIn nature has qualified to administer 
in extremities, this critical, ambiguous, and bitter 
potion to a distempered state. Times and occa
.sions and provocations will teach their own lessons. 
The wIse will determine from the gravity of the 
case; the high-minded from disdain and indignation 
at. abusive power in unworthy hands; the brave 
nnd bold from the love of Ilonorable danger in fll ., 

generous cause; but with or without right, a re
volution will be the very last resource of the thin k
ingand the good." 

"The last resource of the thinking and the
good !" says this eloquent writer,. but still 31 . re
source! And when the necessity oecurs, in which 
the Christian patriot, 'before obedient to the ruling. . 
power, feels that he has now another duty . to per: 
rorm, when he sees with sorrow that a · cause which . ' 

is good in . itself will d(:Hl~a!1d" th~ , use' €J>f. meaFl;S~ 
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from which, with any other qloti\Te, he would have 
shrunk with abhorrence; 'he will lift 'his voice 
sadly indeed, but still loudly; he will lift Ihis arm 
with reluctance, but when it is lifted, he will 
wield it with all the force which the thought of 
the happiness of his country and of the world, as, . 
perhaps, dependent upon it will inspire;' for 
Christian benevolence has made ' a calculation iri ' 
which his own happiness, and his own life are not . 

• 

to be counted as elements. If he emerges from 
the struggle sucessful, like our 0 .. vn Washington; 

• 

in the serene , evening of his days, he may look ' 
• 

back with manly and permitted melancholy at the ' 
sacrifices and sufferings which the stniggle has 
cost; and upward, too, with Christian gratitud.e 
and joy, at the HIGHER GOOD, and the GREA'l'ER HAP

PINESS, present and prospective, which the dread 
necessity of the sword has secured; ' and thus 
Christianity vindicates the righteousness of the 

• 
• 

, 
cause. 

Some may be disappointed if we stop at these 
general principles. They press us with the 
qllestion, whether there is 'not a Power and an 

• 

authority higher than human government; and 
whether we are not under an obligation. to obey 
the former in all cases, whenever it comes into 
conflict and collision with the latte1·. " That ' ques
tion, my brethren, has but one side. I speak as 
an American citizen, and ' as a: Christian ' minister." 
Stated in this form, it admits 'of no 'discussion. 
We are a Christian people; We are i hot 'a nation 
of' atheists. We cannot deny ' the existence a'rtd 
supremacy of God. This question of ' the supre': · . , .. . " . . . . . ~. . 
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• 

macy of the Almighty, in its naked, abstract form, . 
ne,Ter . 'was presented in any legislation to the . 
American people. If it were, it \yould be de-

• 

cided with "vonderful unanimity. The people 
of France once presumed to decide the ques
tion; and they pronounced the infatuated opinion 
that there was no God; ' and the pressure of divine 
law taken off, volcanic explosions and ea.rthquakes 
ensued, the rumblings and reverberations of which . 

• 

11ave . not yet ceased. We must not be drawn 
into a false issue. The minds of many good men 
ha"e been thrown into a false position. 'They have 
really thought that it was a matter of debate 
whether there was a Power higher than human 
government. They know, they feel that there is 
a God, greater, wiser, and better than man. We 
all believe it. You must not deny it, or doubt it. 
If you take for your premises a denial of this truth, 
imbedded in our heart.s, your logic and your 
legislation will surely be refuted. We can not 
admit that, a.t this period of time, this truth is to . 
be debated. We drew it in with our mother's 
milk. Our bones are full 'of the strength of it. It 
has been taught us in om homes, in our schools, 
in our churches. The supremacy of God is recog
nized in our courts of justice, in om halls of legis
lati0n, in evel:y judicial oath, in all the solemn 
forms in which government is administered. It I 

• 

rests as the foundation stone of our Republic, and 
it cannot be dug up ·01' disturbed. 

Prove to us a Christian people what God would 
have us to do, and our duty is plain. Co'nvince us, 
by 'infallible evidence, that God ' demands a speci-

• 
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fic act) and we will do it, though it. leads us to 
lion's clens, or furnaces of fire. We will dare to 
do it in the face of all interdicts, of all opposition, 
even, as Luther said when on his way to Worms, 
if there were as many devils in our path, as tiles 

, 

upon the houses. 
But the real question, and the only quest.ion 

which can arise among a religious people is this: 
what IS the 'will of God? How shall we arrive at a 
kno'vvledge of what God requires of us in a partic
ular case? The general direction is given us in 
the inspired Scriptures by God himself, that we 
must obey Government: not for wrath, that is, 
through fear of punishment, but for "conscz'ence 
sake." Before YOll can bring the sanction of God~s 

I 

name to countenance resistance to human law, it , 
is incumbent on you to show, by substantial and 
satisfactory proof that tbe authority of Goel re
quires that resistance. Perhaps ' you are mista
ken. It may be that you are misinformed and ' 
have misjudged. The question is, whether the 
will of God requires or docs not require you to 
obey the civil law. It is a "petitio pl'incipii,"-,-
n. begging of the whole question to justify your 
resistance to human law, on the ground of obedi
ence to a Divine law; unless you ean furnish ade
quate proof that the divine law compels you to 
that resistance. That is the question, the only 
question, and1.he whole question that can be pre
sented to a patriotie and Christian citizen. Con
vince us by infallible proof, that God requires of 
us to oppose, at all lengths, a given law, then 
we 'will oppose it manfully anel courageously. 

, 

, 
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But how do you prove this? By what process do 
y~u arrive at such an authoritative and infallible 

, 

conviction? This is the whole gist of the subject. 
, ' 

When Peter and John, (a case so often cited, and as 
, , 

often perverted,) refused obedience to the Jewish 
Sanhedrim, who had prohibited their preaching
saying so gallantly and courageously, """"hethel' it is , . 
right in the sight of Goel, to hearken unto God, or 
unto men, judge ye;" they bad infallible, they had 
Supteme authority to justify their resistance. Their . 
Divine Lord, the personification of divine law had , . 

commanded them to do that definite and distinctive ' 
thing. It was not a matter of doubtful propriety, of 

, 

uncertain inference with them, what to do; that one . ' ' , 
thlng to preach the gospel ' remission of sins in th~ 
name of Christ, they were p'ositively direeteel to do. ' . 

" ( , 

The same Being, who created governments, and , 

requires us to honor anel obey them, commanded " 
• 

tIiem, in explicit term~, to do that very thing, even' 
though opposed by kings, governors and councils. 
Their noble conformity to that command was jus,· 
tified by the very highest authority; and they went 
on ' calmly, fearlessly doing their Lord's will; and 
when the wrath of kings waxed hot against them 

• 
they were meekly ready for the sacrifice, and UD-

, . 
resistingly bowed their necks to the sword. 

~r.- , . 

But the question is, how we', with no Divine 
1 ' . • I 

Lord and Master ' at our siele, to instruct and 
;tll . _/ 'I 

authorize us in every given case, how l\'e shall be ' 
• • .:. I • -tt 

sure that we have the sanction of Gael in a reli-
" ,. l . . .. • 

gious opposition to any human law? Do you say 
th~t/eeI2~'i your own feeli~gs, i~struct you as to " 

. . 
! I'; I ! 

, 
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are of contrary qualities. They differ in different , 
men. They depend very much upon habits of 
association and education, Y OUI' feelings may ~e 
right or wrong. We would have you to prove to 
us that they are right. In obedience to the Jaw 
Qf God, the feelings of the heart are all and every
thing. Outward service, with no concurrence of 
the heart, is impious mockery. But it is otherwise 
in respect of human enactments. It is no sin to 
feel that they are imperfect. But the separat~ 
question of duty still recUt'S, must not the law be 
obeyed, notwithstanding the feelings oppose it? 

, 

Which shall be ascendant, principle or impulse? 
Is your conscience a correct exponent of God's I 

will and law? Here we have need of the most , 

careful analysis, the most cautious discrimination~. 
We are all accustomed to admit that the man who , .. . , 

follows a good conscience, in a good cause, eve~ , 
• 

u~ltO death, is the noblest of his race. Such a . , 
man is above your pity, above your jest. But the 
glory of the act lies in the , emphasis of the qualify-

, , 
ing word, a good conscience and a good cause. 

, 

Therefore , to infer that eveTY conscience, in every', 
cause is the highest law , for human conduct is a , 

, 

lIfost perilous ,sophism. We read in the Word of , 
God of an evil conscience, a, weak conscience and a , 
defiled conscience. 'Vhat is Consci~nce? I will 

, 

not delay OL' perplex you with the metaphysics of. 
the schools. I will not pronounce 'whether it is aIt, 
act of the mind . or a faculty of the mind. I will 

, , , 
n~t say wh~ther it , is, an Ol'i6'inal Ol~ a derived 
fa~~lty. If the la,tter, I will not trace, its pedigre~, 

'. . . 
o~ .. decide w hJch! tl~eo;ry , ~a~ , righ,t, that, of ~?,~m,: 
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Smith or of Sir James Mackintosh. A more 
general answer will suffice; it is the mind itself, 
pronouncing judicially upon its own acts. It is the 
testimony of the mind approving actions which it 
thinks to be good, and reproaching itself with 
those it believes to be evil. It is the judgment of 
the mind in view of certain rules. It does not 
origi.nate the rule. It is not the legislative power 
that enacts laws, but the judicial power that 
decides on our conformity to law. It is ,a faculty 
which itself needs to be instruc.ted. A sun-dial 

• 

can be of no use except it be fixed by a true 
meridian; and even then the old £'1shioned inscrip
tion is verified, "Nihil sine lumine" Useless 

I without the sun. Clothe every consciel1ce with the . ,."t· I 

, .. .t"l, ,," t authority of law, if it be not rightly instructed, it 
I I ,: ", ,\ is the ringleader in mischief. Saul of Tarsus verily 

J , . ~ ~I' H thought within himself that he ought to do many 
fJ", 1;,«(.1 "t tl' I f J A 1 1 (;.,< 1<;; ill .. .' llng~ cont~'ary to ,t 1e ,name 0 . esus., :" t 18 

'hlA'" _ ,',JII.' conSClence lS the 111111d Itself, and the mwd IS the . j ,J 

t~ (. ' ) ,,'""" man, the man may be ignorant, he may be imbe-
1 ~~It ~:;;;.f\ cile, he may be prejudiced, he may be wilfully 
if., .. ~,..<(' j"Jignoran t, he may be self-interested and self-,villed; 
, ( ,-k(l he may have a small share of +,hat wisdom that 
~ tv \a 

',{c ,:.,tL<. "I{,,' t~ 100keth before and after," and, consequently, his 
' :, ,;,,(,,( , \ opinion cannot be authoritative to himself or LO 

I ','~ " 'I'_~ an~ther, Sincerity of judgment is no proof of its 
< 

"r . 1'/. I' , correctness. "There is away that seerneth right 
' .'0 "~ ( 

, 

r " l ,r ,,:'1 to a man, but the end thereof is death." He ' 
.. /...:' ;" ought to kno" .. more and judge better than he does. 
" , , . 

, 

, .. Because there is a sweetness and a glory in the 
• 

_ ' ,testimony of a good conscience, acting in religious 
. !. I '., \ • 

"" ,matters, under the clear light and positive teac.h-
. ," r " . 

--
, 

r ". ~ " "~ ., I,(~"'L· <I ',,!, I i I . _~." r. ~f'" i ' f ' :1. I . .... _ .. -t.", ;.:(I .)~ 
1_, ,'I, '." .,', '". , " ',', ' ! rr • (. \ ~ • . .' I t\, ... II " ,' . I • • 

{ ~ ( t r"~\ \I' , ·r, , ' J' 't.! /., (' .!" ,. . 
_ I, .,' .. .' .. \, t • . r ---t& r, ( J;W7 - . .. I" , .. 
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jngs of Revelation, many infer, most frllIaciollsly, 
that there is a sacredness and divine authority 
even in their errors of judgment if they but endow 
them with the name of c.onscience. 

• 

N em:> sune mentis motus non xstil1lat ::equos 

Quodve volunt homines, se bene velie pntnnt. 
, 

There is no tmth in Theology more clearly de
fined than the necessity of informing, instructing, 
and regulating the conscience by correct rules. 
A man who is cOllscientious in doing \"rong is the 
most dangerous of his race. He lJas the propelling 
power without the helm or the brake. So far as 
the conscience is accurately informed, by the light 
of nature, or by the Revelation of God, it is of use 
and value; but the weight to be attached to the 
judgment of an individual 011 other matters, even 
though it passes by the name of conscience, is to 
be proportioned to our estimate of his intelligence, 
wisdom and goodness. As Jeremy Taylor has 

• 

expressed it, in that Thesaurus of philosophy and 
erudition, the "Ductal' Dubitantium," "a man 
may he conducted by an abused conscience, so 
long as the legislative reason is not conjoined to 
the judge conscience, that is, while by unapt in
struments we suffer our persuasions to be deter
mined." Beyond the fact that a man follows his 
own conscience there lies another question, ' Is his 
conscience RIGHT? Is iL correct, true, and good 7' 
A good conscience is one that is intelligently 
acquiescent with the will of God. The question 
then immediately recurs, how do we know in a 
o'iven case, not de!ined in the Revealed 'Vord, what 
b . 



'the will of God is? We have no Vrim and 
'Thummim to furni sh us with an infallible decision. 
We have no Holy of Holies from which the voice 
of Gqd proceeds in audible directions. We have 
no visible Form of supreme law to whom we may 
go as the di sciples to Christ, saying "J .... ord, 'what 
wilt thou have us to do 7" ,who will resolve for us 
every point of casuistry by un infallible interpreta
tion. V{ e do not believe in any Pope us the 
vicegerent of God. The Pantheist is perfectly 
consistent when he makes the instinct, the feeling 
of the inclividuul man th e supreme law, for his 
language is that 'man is God,' and Recording to 
him the idea of mistake or wrong is an absurdity. 
But we believe in man's personality and indivi ... 
duality, moreover in his errors and sins. 

, 

I will not shrink from the responsibility of an-
' swering this question; how may we hope to ar
rive at the knowledge of God's will, and vvhat are 
the elements of a good conscience? 

We arrive at that high conviction by the calm 
exercise of our own reason; by intellige nt thinking; 
by honest judgments, and by the use of all human 
and znspi1'ed wisdom which we can command. It 
will not be communicated to us miraculously. We 
must think; we must s tudy; we must ~ompare; 
we must judge; we must pray. We must take 
the Word of God, and inquire how this or tlmt 
course of conduct will square with this divine a'nell 
infallible law. Perhaps we shall . not aU be 

, perfectly agreed in our judgments. There are ' 'dif
. ferent degrees of intelligence, co'nipr~hension, hon-

, , ' 

esty and' candor among men. So long as differ-
• 
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ences of capacity and character exist, there will be 
djfferences of opinion. IJerfect unanimity of sen
timent is not to be expected in a ' world of imper
fection. We arrive at ultimate truths by a long 

, 

process of discussions and experiments; it may be, 
, 

by mistakes and corrections, but ewth is the 
ultimate result if candor and kindness are at the 
helm.* 

Now, in forming our opinion as to the will of 
, 

" , " 

,God, in a particular case, where delinite instructio'ns 
, 

are withheld, there is one consideration, whIch 
must be our religious guide. It is an inseparable 

" , 

element of a good conscience in distinction 
from a ?"ash, prejudiced, or ignorant conscience. 
That is an intelligent LOOKING AT CONSEQ.UENCES.t 

" , 

:If: No shadow of ambiguity can rest upon the course to be 
pursued by one who receives religious principles at large, or 
particular instructions 7'mmediately .from rleaven, and who is 

, , 

commanded to promulgate what he has so learned , Whosoever 
• 

has a commission of this sort may calmly discharge his d'uty, and 
may leave all consequences to Him who has foreseen every 
contingence. This being obvious, it seems not less so that the 
absence of miraculous attestations ough t to make some difference , 
ill the conduct, or at least in the style of those who insist upon 

, conformity to their opinions. If the man who deri ves his opinions 
• • 

. simply (by his own confession) from his personal study of the 
, ' 

scriptures, ancl who has enjoyed none but ordinary aids, and who 
can advance no pretensions which other [ncn may not also chal-

• 

lenge, is entitled to speak in the tone, and to exercise the authority 
of a prophet or apostle, then where was the necessity of the 

, 

utraordinary powers with which prophets anu apostles were 
• 

endowed? 
, 

We should not for a mo~ellt hold controversy with n n'tan 
, . , , , . 

, • \t r ! , 

t A ricrht conscienc~ i,s ~hat which gllidcs our actions by right 
I.I.~,.·. I:> I : " il ~ 

and proportioned means to a right end. DUOTOR DUDI1'.ANTJUM. 

, 
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I know that it is fashIOnable in some quarters, 
· to cry ont against the philosopby of c.?:pediency, 

as if it \-vere synonymous with a mean, ti77'lC-Serving 
policy. Society has not a greatf~r dallger to 
apprehend than that which arises from this one 
mistake. I cannot' take it for granted,' all at once, 

· that any Inw is to be resisted, and resisted forci
bly, without looking at the consequences of that 
resistance. These I must weigh and compare, in 
forming my judgment as to what the will of God 
is. Give me an express command from the mouth 
of the Lord, and I have nothing to do "\lith conse
quences. Should the edict be ' as from the King 

• 

• • 

• 

• 

of Babylon, that no man should pray, we would do 
as Daniel did, for God has commanded us to pray. 
But in the absence of specific directions, in ~ases 
confessedly intricate and involved how may I know 

whether he onght or ought not to promulgate the will of God 

when he kn01cs it, and to challenge the obedience of all lIlen to 

that will. This duty is grantcd, but we may surely ask him to 
exh ibit his credentials. Vi! e sha ll be the first to submit to his 

dictation, when we have actnaliy seen the seal of heavcn in his 

hand, and are sat.isfied on the capital point of his divine legation. 

The occllit and [Ilndamental principle of all religions ranconr, 

and fnnaticism, whether it be avowed or not, is this assumJition 

of di'vine autlzol'ity in behalf of what is simply an individual 
• • " I TI-IINK so" is the whole residnllm that can be found OIJlnlOn. 

after evaporat.ing tlie prodigioLls pretensions of the zealot dema

gogue. What is tllis will of God '! This authority of Heaven? 

'rhis sacred cause of TrLlth anci Righteousness? Nothing, 
• 

absolutely nothing more than" I THINK so." Strip the schi.~matic 

declamation of its finery and its sublimity, of its thunder and its 

fire, and there remains just this meagre and scarcely visible 

particle, the intrinsic value of which it wonld be impossible to 
, 

express, SATURDAY EVENING. Art. Clta1'ityand Conscience . 
• 

• 
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what the will of God is, but, among other things, 
by a sagacious ancl benevolent comparison of 
effects and results Without this, so far as they 
come within the range of my judgment, I am a 
blind man; and I am striking in the dark. The 
great law of Christian expediency is the law of 
God's own kingdom; and may be defined as the 
usjng of the best means for the best ends. Those 

• 

ends must come under my consideration as an in-
telligent Christian. Imperfections, incidental evils 
may be in the way, but in studying to know my 
duty as a Christian, I forswear my reason, if I do 
not calmly and solemnly measure results. 

Admitting that the right of revolution resides in 
every people; that those for whose advantage 
government was instituted, possess the right to 
modify the form of that government, or resist its 
action when needful for their greater good; it 
must be the first question to be decjded, whether 
the proposed change or resistance does involve 
that greater good, the prospect of which alone 
justifies the change. That question has been 
revolved and decided by every martyr and patriot 
who ever sutfered for freedom and for truth. It is 
the settlement of that one question which makes 
the difference between a patriotic revolution, and 
lawless rebellion. That was the questiqn which 
was agitated und decided in Gl'eat Britain in 1688. 
The leaders of the people saw the perils of revolu
tion. They took into account, on the one hand, all 
the evils and all the hopes which attended a 
change; and on the other hand, all the evils and : 

• 

advantages there were in a continued succession . . 
Weighing these together, they decided that the 

4 

• 
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evils they endured and must endure under the reign 
of the bigoted James, more than counter-balanced 
all the advantages which c )uld accrue from his 
administration of the state. Looking into futurity, 
acting for posterity as well as for themselves, they 
decided that the -interests of the Protestant reli
gion, that the general order, stability, and happi
ness of the country required a change in the gov
cl'l1ment, and the adoption of a new succession. 
The action had regard beyond incidental evils to 
an ultimate good. The action "vas justified by 
Christian expediency, and so was one, as we be
lieve, which secured the f.'wor and blessing of God. 

The same question was revolvecJ and resolved 
by our fathers in their memorable struggle for inde
l)endenee. They were burdened with evils. They 
sought their removal. They petitioned, they re
monstrated. By all legal and prescribed methods 
they sought for relief and redress. At length the 
question stared them fi.lll in the face, whether, 
painful as it was, difficult as it ·was, it was not 
better, on the whole, for their posterity, for their 
eountl'y, and for the world, to forego all connection 
with the mother country and establish a new 
government for themselves. That question was 
dec,ided, thoughtfully, calmly, solemnly, prayer
hIlly. 'Ye believe it was decicled wisely; that it 
was decided in accordanee with the will of God; 
for it was decided aecording to Christian expe
diency; the endurance of incidental evil for an 
ultimate greater and more glorious good. That 
same qnestion is to be met, answered, decided 
intelligently by every man, before he is justified in 
resistance -to government and law. I do not' say 



that the case cannot arise in which resistance is 
justifiable. Far am I from affirming that human 
laws cannot be wrOllg', and that ,ve must always 
give to them an in discriminate approval. BLl t 
when the question of duty arises as to aC(luiesence I <1. . f ( . . Jt '1 ~,Ll ({( ! '} 

or.resista~ce, and I. set myself to qua.drate my con- rl"'J tr. 'I'~:y 
SCIence WIth the wIll of God, I must, 111 the absence ' I."" . • 'I r PII" 

is right and what is duty, take into account the ,1." ,1. r~/ll;·'f. \ 
consequences which follow my decision. The I t, ~J(';{., • 

divine right of government is in its tendency to pub- .', .'."',,, J" 

to a greater happiness than could follow acquies- I~ )'.J(::.'· ,r'C rt( -

ence; and until that tenelenc y is made clear (melJ ,!L·r: ',.) ' :,' ~ -; , 
\ . 

certain, he that resistet11 the power resisteth God. :: .:(.~i . 1,;,,1,) 

Both of the Revolutions from which I have drawn: ' " ,,, 
my illustrations derive all their splendor from the 
great principle on 'which they rest, that the public 
good is the great end if goveT1~ment . 

As to the question of the constitutionality of an y 
law; that belongs not to the department of 
Cilristian ethics. That is a matter of simple legal 
and judicial decision. vVhen the inquiry is raised, 
is this or that enactment legal and constitutional, 
we refer it to the proper tribunal for investigation. 
The language of the town clerk of Ephesus to th,e 
vociferous mob that would have dOlfte violence to 
Paul was truly sensible . « Ye ought to l)e quiet, 
and to do nothing rashly; the law is open, and 
there are deputies; let them implead one another." 
Be thankful to God that you live in a land where 
questions of law are not decided arbitrarily by the · 
will of an individual; but in open court, with 

• 

• 

, 
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must not begin with natural rights and abstract 
rights, and push them in a blind, headstrong man
ner, in straight lines; for society is organized with 
a modification of our natural rights; and the ad
vantages of a well-organized and well-governed 
social state are secured by the sacrifice of indivi
dual interests and personal preferences; and the 
question is, whether this state and order of things is 
not better than the resolution of society into its orig
inal elements (if such a thing were possible), each in
dividual being left to assert and defend 11is own 
rights, in his own way, and by his own strength. 

Our Divine Lord beheld the sufferings of his 
countrymen under Roman oppression. Jewish 
taxation was farmed out in a way to occasion the 
Jevvish nation unprecedented suffering. The 
Pharisees, designing to entrap him, asked whether 
it was lawful to pay tribute to Cresar. "01 whom," 
asked he. in calmest majesty, "do you take tribute; 
of children, or of strangers 1" They say "of 
strangers." Then, replied he, are the CHILDREN 

• 

. FREE. But he did not take his stand on this natural 
right and refuse the tribute. Acquiesence even in 
an unjust law, was better than any advantage which 
could be attained by a premature, inopportune, and . 
abortive resistance. So he sent to the sea and pro
procured the coin for himself and his disciples . A 
beautiful illustration, we must all admit, of the great 
law of Christian expediency. Let the best thing be 
done, that can be done, in given circumstances. 
. Certainly it is your .. ~'ight to eat meat, but for . r· . f."1 

" meat do not destroy the work of God." The , ,' , p,. 
absence of all imperfection, of all defect, is more '/ .j'.!.,'k ,{.,.~ 
than can be demanded of anything human. But do ;,., rt,.,. ~~ ... , 

" r . ./ _.1' 
• .. ( .. I , .,1~ t ..... , "t. 7 __ C' .... L ~ .. , ( 
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not destroy life for the sake of remedying blind
ness, deafness, 01' lameness. Do not demolish 
the temple for the sake of repairing a defect in 
its facade. Do not break the costly vase because 
of an unseemly stain on its surface. Do not over
turn law and government to remove an incidental 
evil. If the evil, in your sober judgment, in your 
calm and religious reason, is so vast, so accumula
tive, so progressive, as to throw into shade all the 
benefits which accrue from a government adminis
tered according to charters and constitutions, the 
course before you is plain. The right of resistance 
is yours. The right of revolution is yours . But nE-

- W ARE THAT YOU DO NOT lIIAKE A MISTAKE. Inter
ests too vast, too solemn, for ourselves and the world 
are at s~ake, to justify rashness. In other matters 
you may trifle; but you must not trifle here. Mis
takes elsewhere may be innocent; but they are not 
innocent here. 

Do e\rils of such helpless, hopeless, overshadow
ing enormity exist in our own country, and under 
our own govel'llmen t, that resistance, the" last re
source of the thinking and the good" is necessary? 
Evils there are. But are they of such a charac
ter as to overbalance the good? Slavery is an 
evil. . We allow no man to surpass us in our utter 
detestation of the system. It existed in the coun
try when our stern-souled fathers were called to 
frame the government. It existed by no choice 
or fault of theirs. When deliberating as to the for
mation of a constitution they were compelled to re
cognize the existence of an evil which they deplor
ed; just as in using steel for a lever you must allow 
tor its natural properties, its permanent elasticity. 
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The good notwithstanding the evil, when that evil is 
unavoidable and incidental. They have transmitted 
to uo' a priceless heritage, though the evil still 
in heres. Would to God that it never had existed. 

I 

But can we soberly, intelligently, and religiously 
decide that it is so great, intolemble, and incura
ble, that we are justified in defying 10."", tearjng 
the constitution, revolutionizing the government; 
l'isking the advantages enjoyed by us and our chil
dren, [or the sake of its removal? 

Every man, I think, will pause ere he rushes on 
such a decision. Circumnavigate the globe; 

• 

where do you find a government better than om 
own; one which better answers the ends of gov
ernment ! Go to Madrid, to Vienna, to Constantino
ple, to Rome, to Petersburgh, to Rio Janeiro, to 
Mexico, and be thankful for your own char
tered, free and liberal government. It is th e 
product of long history, of ancient events, ages 
of human experience. The roots of it lie back 
in the eventful scenes of other centuries. The 
scholar's lamp, the patriot's scaffold the mar
tyr's cell, the Christian's prayers, all the hopes 
of good men in ages past have been converging, in 
the sweeping current of history, to the production 
of these lib eral yet secure institutions in which we 
rejoice. I see the forms of our own fathers, wise 
in counsel, valiant in deed, Christian in purpose, 
who won for us the battle, and bequeathed to 
us the heritage. I see the ministers of God, whose 
spirits ,.valked on every field of conflict, and whose 
prayers and preaching brought down the sanctions 
of religion to a cause which never could have 
triumphed had it not been good. All these come 

• 
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thronging back, peopling the ail', us if incapable of 
enjoying their repose, while any uncertainty 
overhangs the fi·u i t of the ir sufferings and toils. 
I see the eyes of millions fi'om every part of the 
world turned towards us, eagerly 'watching the 
great experiment of self-government. I see the 
exiled and the sad from every land hastening for 
shelter to our shores; finding' liberty, home, and 
hope, beneath the protection of wholesome laws. 
I see the unparalleled blessings which Divine 
Providence has conferred upon us in the past, the . 

• 

present, and which open before us in the future. 
I see a nation of freemen, stretching fi'om state to 
state, from sea to sea; free thought, fi'ee labor, free 
religion, a free Bible; schools, homes and churches; 
a nation involving in its success the hopes of the 
world. Then I tlll'n my tearful eye to that dark 
spot in our history that great mystery of Provi
dence; but I seem to see "the stars in their 
courses fighting" against it. I feel that the evil is 
subordinate and incidental; not primary anti. 
intentional; and comparing evil with good, the 
smile of gladness will shine through the tears of 
my regret . I cannot, I dare not, I will not take 
the torch of Erostratus and apply it to a temple 
which is the wonder of the world, and a glory unto 
God. I will wait. I 'will hope. I will pray. My 
faith in God bids me be· calm, patient, hopeful; be
lieving that trials will consolidate our institutions, 
wisdom and goodness will perfect them, and that, 
with God's blessing, they will stand for us, for our 
children and children's children, a beneficent shelter 
and guardianship for an intelligent, industrious, con
tented, united, Christian people, to the end of time . 

• 
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