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T H E

EXCELLENCY of THEOLOGY,

COMPARED WITH

N ATURAL PHIL OS OZPMHY.

(As both are OBjecTts of Mew’s STtupvy.)

Difcourfed of m a L ET TEQR to a FRIEND.

TO WHICH ARE ANNEXED

Scmc Occafional ThOUghts about the Excellency and Grounds of the Mechanical
Hypothe fis.

The Publifber’s Advertifement to the Reader.

HE N I fhall have told the reader, that the following difcourfe was written
in the year 1665, while the author, to avoid the great plague, that then
raged in London, was reduced, with many others, to go into thé country and
and frequently to pafs from place to place, unaccompamed with moft of his books;
it will not, I prefume, be thought ftrange, that in the mention of fome things taken
from other writers, as his memory fuggefted them, he did not annex in the margent
the precife places, that are referred to. And upon the fame fcore, it ought not to
feem ftrange,.that be has not meantioned fome late difcoveries and books, that might
have been pertinently taken notice of, and would well have accommodated fome parts
of his difcourfe ; fince things, that may thus feem to have been omitted, are of too re-
cent a date to have been known to him when he writ; But if it he demanded why
then a difcourfe fAinithed fo long ago, did not come abroad much fooner? I muft ac-
quaint the reader, that it was chiefly his real concern for the welfare of the {tudy he
feems to depreciate, that kept thefe papers fo long by him. For herelifted for {everal years
the defires of perfons, that have.much power with him, and fupprefl:d the following
difcourfe, whilft he feared it might be mifapplied by fome enemies to experimental phl—
lofophy, that then made a noife acramf’c it, without fuffering thefe papers to come abroad,

till the addrefles and encomiums of many eminent foreign virtuofi, and their defire to
be admitted into the Royal Scciety, had {ufficiently manifeﬁed, how little its reputa-
tion was prejudiced, or like to be endangered, by the atttempts of {fome envious or
mifinformed perfons. And to this realon muft be added the author’s backwardnefs to
venture abroad a difcourfe of an unufual nature, on which account, among others, he
declined to have his name prefixed to it; though now the book is pnmed he finds
caufe to fear, that it will not be long concealed fince he meers with inme marginal
references to other traéts of his, which (thefe papers having long lain by him) he forgot

ro have been {ct down for private ufe, and which fhould not have been expofed to pub-
lic view.
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The A UTHORs PR E F A C E

A M not fo little acquainted with the temper of this age, and of the perfons, that
I are likelieft to be perulers of the following traét, as not to forefee it to be probable
enough, that fome will atk, for what reafon a difcourfe of this nature was written at all,
and that others wiii be difpleafed, that it has been written by me,

Trose, that would know, by what inducements my pen was engaged on this {ub-
je&t, may be in great part informed by the epiftle itfelf, in divers places whereof, as
efpecially about the beginning, and at the clofe, the motives, that invited me to put
pen to paper, are {ufficiently exprefled. And though f{everal of thofe things are pe-
cularly applied, and (if I may fo fpeak) appropriated to the perfon the letter is addrefied
to ; yet that under-valuation, I would diffuade him from, of the ftudy of things fa-
crect, is not his fault alone, but is grown fo rife among many (otherwife ingenious)
perfons) efpecially ftudicrs of pluyficks, that I with the enfuing difcourfe were much lefs
feafonable than I fear it is.

But Idoubt, that fome readers, who would think a difcour{e of this nature needlefs
or ufelefs, may yet not be pleafed at its being written by one, whom they imagine the
acceptance his endeavours have met with, ought to oblige to fpend kis whole time in
cultivating that natural philofophy, which in this letter he would perfuade to quit the
precedency, they think it may well challenge, before all other forts of learning.

1 am not unfen{ible of the favourable reception, that the philofophical papers, I have
hitherto ventured abroad, have had the happinefs to receive fromthe curious : but I hope,
they will not be difpleafed. if I reprefent, that I am no le&urer, or profefior of phyficks,
nor have ever engacged myfelf, by any promife made to the publick, to confine myfelf
never to write of any other fubject 3 nor is it reafonable, that what 1 did, or may write, to
aratify other men’s curiofity, fhould deprive me of mine own liberty, and confine me
to one fubject; efpecially, fince there are divers perfons, for whom I have a great
efteem and kindnefs, who think they have as much right to folicit me for compofures
of the nature of this, that they will now have to go abroad, as the virtuofi have to ex-
at of me phyfiological pieces. And though 1 be not ignorant, that, in particular, the
following difcourfe, which feems to depreciate the ftudy of nature, may, at firft fight,
appear fomewhat improper for a perfon, that has purpofely written to fhew the excel-
ience and ufefulnefs of 1t; yet I confefs, that upon a more attentive confideration of
the matter, 1 cannot reject, no, nor refift their reafons, who are of a quite differing
judgment.

Axp 1. My condition, and my being a fecular perfon (as they fpeak) are looked upon
as circamftances, that may advantage an author, that is to write upon fuch a fubject
as I have handled. 1 need not tell you, that as to religious books in general, it has
been oblerved, that thole penned by lay-men, and efpecially gentlemen, have (ceteris
peritus) been better entertained, and more effectual; than thofe of ecclefiafticks. And
indeed itis no great wonder, that exhortations to piety, and diffuafions from vice, and
from the lufts and vaniues of the world, fhould be the more prevalent for being preffed
by thofe, who have, and yet decline, the opportunities to enjoy plentifully themfelves
the pleafures they diffuade others from. And (to come yet clofer to our prefent purpofe)
though I will not venture to fay with an excellent divine, that whatever comes out of
the pulpit, does with many pals but for the foolithnefs of preaching ; yet it cannot well -
be denied, but that if all other circumftances be equal, he is the fitreft to commend
divinity, whofe profeffion it is not 3 and that it will fomewhat add to the reputation of

3 almoft




7%¢ AUTHOR’S PREFACE.

almoft any ftudy , and confequently to that of things divine, that it is praifed and pre-
ferred by thofe, whole condition and courfe of life exempting them from being of any
particular calling in the common-weal:h of learning, frees them from the ufual temp-
tations to partiality to this or that {fort of {tudy, which others may be engaged to mag-
nify, becaufe it is their trade or their intereft, or becaufe it is expected trom them;
whereas thefe gentlemen are obliged to commend it, only becaufe they really love and
value it.

Bur there is another thing, that feems to make it yet more fit, that a treatife on fuch
a fubject fhould be penn’d by the author of this: for profefled divines are fuppofed to
be bufied about ftudies, thareven, by their being of an Ligher, are confeffed to be of
another nature, than thofe, that treat of things corporal. And fince it may be ob-
ferved, that there'is fcarce any fort of learned men, that is more apt to undervalue thofe,
thatare verfed only in other parts of knowledge, than many of our modern naturalifts,
(who are confcious of the excellency of the {cience they cultivate,) it is much to be
feared, that what; would be {aid of the pre-eminences of divinity above phyfiology, by
preachers (in whom the ftudy of the latter is thought either but a preparatory thing, or
an excurfion) would be looked upon as the decifion of an incompetent, as well as in-
tereited judge ; and their undervaluations of the advantages of the ftudy of the crea-
tures would be (as their depreciating the enjoyment of the creatures too often is, ) thought
to proceed but from their not having had {ufficient oppnrtunities to relith the pleafures
of them. But thefe prejudices will not lie agdin{t a perfon, who has made the indigna-
tion of nature fomewhat more than a parergon, and having, by a not-lazy, nor fhort
enquiry, manifefted, how much he loves and can relith the delight it affords, has had
the good fortune to make fome difcoveries in it, and the honour to have them publick-
ly, and but too complimentally, taken notice of by the virtuofi. And it may not be
impertinent to add, that thofe, who make natural philofophy their miftrefs, will pro-
bably, be thelefs offended to find her in this tract reprefented, if not as an handmaid
to divinity, yet as a lady of a lower rank ; becaufe the inferiority of the ftudy of nature
is maintained by a perfon, who, even whillt he afferts it, continues, if not a paffio-
nate, an afliduous courter of nature: fo that as far as his example can reach, it may
fhew, that as on the one fide a man need not be acquainted with, or unfit to relifh the
lefions taught us in the book of the creatures, to think them lefs excellent than thofe,
that may be learned in the book of the {criptures ; fo on the other fide, the preference of
this laft book is very confiftent with an high efteem and an afliducus ftudy of the firit.

Anp if any fhould here object, thatthere are fome pa{lages, which | hope are but very
few that feem a little too unfavourable to the ftudy of natural things; I might alledge for
my excufe the great difficulty, that there muft be in comparing two forts of ftudies, beth
of which a man much cftecems, fo to behave.one’s felf, as to fplit a hair between them, ard
never offend either of them : but I will rather reprefent, that in fuch kind of difcourfes,
as the enfuing, it may juftly be hoped, that equitable readers will conlider, not only what
is fai, but on what occafion, and with what defign it is delivered. Now it is plain by
the feries of the following difcourfe, that the phyleophilus, whom it moft 1clates to,
was by me looked upon as a perfon, both very partial to the ftudy of nature, and fome-
what prejudiced againft that of the {cripture ; fo that I was not always to treat wich
him, as with an indifferent man, but according to the advice given in fuch cafes by the
wite, 1 was (to ufe Ariflotle’s expreflion) to bend the crooked ftick the contrary way, in
order to the bringing it to be ftrair, and to depreciate the ftudy of nature fomewhat be-
neath 1ts true value, -to reduce a grear over-valuer, to a juft eftimate of it. And to
gain the more upon him, I allowed myfelt now and then to make ufe of the contempt

he had of the peripatetick and vulgar philofophy, and in fome pafiages to fpeak of them

1
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77 AUTHOR's PREFACE.

more {lightingly, than my ufwal temper permits, and tha_n.l would l?e forward to do
another occafion 3 that, by fuch a complaifance for his opinions, 1 might have rifen to
argue with him from them. -

BuT to return to the motives, that were alledged to induce me to the publication of
thele papers, though I have not named them all, yet all of them together _would {carce
have proved effectual, if they had not been made more prevalent by the juft indigna-
ticn  lconceived, to fee even inquilitive men depreciate that kind of knowledge, which
dovs the moft elevate, as well as the moft blefs, mankind, and look upon the nobleft
and wifeft employments of the underftanding, as figns of weaknefs in it.

[T is not, that I expect, that whatever can be {aid, and much lefs what I have had
occafion to fay here, will make profelytes cf thofe, that are refolved againft the being
made fo, and had rather deny themfelves the excellenteft kinds of knowledge, than al-
low, that there can be any more excellent, than what they think themfelves mafters of
bur I defpair not, that what is here reprefented, may ferve to fortify in a high efteem of
divine truths thofe, that have already a juit veneration for them, and preferve others
from being {educed by injurious, though fometimes witty infinuations, -to undervalue
that kind of knowledge, that is as well the moft excellent in itfelf, as the moft condu-
cive to man’s happinefs. And for this reafon I am the lefs difpleafed to fee, that the
following letter is fwelled to a bulk far greater than its being but a letter promifes, and
than } firft intended. For I confefs, that when the occafion happened, that made me put
pen to paper, as I chanced to bein a very unfettled condition (which I fear has had too

such influence on what I have written) {o 1 did not defign theinfifting near fo long up-
on my fubjeét as 1 have done ; but new things {pringing up, if I may {o fpeak, under
my pen, 1 was content to allow them room in my paper, becaufe writing as well for
my own fatisfattion, as for that of my friend, I thought it would not be ufelefs to lay
before my own eyes, as well as his, thofe confiderations, that feemed proper to juftify
to myfelf, as well as to him, the preference I gave divine truths (before phyfiological
ones) and to confirm myfelf in the efteem 1 had for them. And though 1 freely con-
fa(s, that the following difcourfe doth not confift of nothing but ratiocinations, and
confequently 1s not altogether of an uniform contexture ; yet that will, I hope be
thought no more than was fitin a difcourfe, defigned not only to convince, but to per-

fuade : which if it prove {fo happy as to do, as I hope the perufer will have no caufe
to regret the trouble of reading it, {ol fhall not repentthat of writing it.

The I N T R O D U C T I O HN.
§ IR,

IHoped you had known me better, than to doubt in good earneft, how I relifhed

the difcourfe your learned fiiend entertained us with yefter-night. And I am the
more troubled at your queftion, becaufe your way of enquiring, how much your
friend’s cifcourfe obtained of my approbation, gives me caufe to fear, that you vouch-
{ate 1t more of yours than 1 could withit, But beforel can {afely offer you my f{enfe of
the difcouries, about which you delire to know it, I muft put you in mind, that they
were not all upon one {ubject, nor of the fame nature : and I am enough his fervant to
acknowledge, without the leaft reluctancy, that he is wont to fhew a great deal of wit,
when he {peaks like a naturalift, only of things purely phyfical ;-and when he is in
the right, feldom wrongs a good caufe by his way of managing it. But as for thofe

palages, wherein he gave himiels the liberty of difparaging the learned Dr. N. only

becaufe .
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becaufe that doétor cultivates theological, as well as phyfical ftudies, and does both
both oftentimes read books of devotion, and fometimes write them ; I am not fo much
a courtier, as to pretend, that 1 liked them. >Tis true he did not deny the doctor to
be a learned, and a witty man, as indeed the wife providence of God has fo ordered
it, that to ftop the bold mouths of fome, who would be eafily tempted to imagine, and
more eafily to give out that none are philofophers, but fuch as like themfelves, defire
to be nothing : elfe our nation is happy in feveral men, who are as eminent for humane,
as {tudious cf divine learning ; 2nd as great a veneration as they pay to AMgfes, and St.
Paul, are as well verfed in the doétrine of Ariftotle, and of Euclid 3 nay, of Epicurus and
Des Cartes too, as thofe, that care not to ftudy any thing elfe. Butthough, for this rea-
fon, Mr. N. had not the confidence to defpife the doftor, and fome of his refemblers,
whom he took occafion to mention ; yet he too plainly difclofed himfelf to be one of
thofe, who, though they will not deny, but that fome, who own a value for theology,
are men of parts; yet they talk, as if fuch perfons were f{o, in {pight of their being
religioufly given ; that being, in their opinion, fuch a blemith, that a man mult have
very great abilities otherwife, to make amends for the difadvantage of valuing facred
ftudies, and furmount the difparagement it procures him. Wherefore, fince this difdain-
ful humour begins to {pread, much more than I wifh it did, among different {orts
of men, among whom I fhould be glad not to find any naturalifts; and fince the
queftion you afked me, and the efteem you have for your friend, makes me fear you
may look on it with very favourable eyes; [ fhall not decline the opportunity you
put into my hands of giving you together with a profeffion of my diflike of his prac-
tice, fome of my reafons for that diflike; and the rather, becaufe 1 may do it with-
out too much exceeding the limits of an epiftle, or thofe which the hafte, wherewith
I muft write this, does prefcribe to. me. For your friend does not oppole, but only
undervalue theology ; and profefling to believe the fcriptures, (which 1 fo far credit,
as to think he believes himfelf when he fays fo) we agree upon the principles: fo thatl
am not to difpute with him, as againft an atheift, that denies the author of nature, buc
only againft a naturalift, that over-values the ftudy of it. And the truths of theology
are things which 1 need net bring arguments for, but am allowed to draw arguments
from them.

BuT though, as I am juft now intimated, I defign brevity ; yet, for fear the fruitful-
nefs, and importance of my fubjeét, fhould fuggeft things enough to me, to make fome
little method requifite to keep them from appearing confufed ; I fhall divide the fol-
lowing epiftle into two diftinét parts. In the former of which, I fhall offer you the
chief pofitive confiderations, by which I would reprefent to you the ftudy of diviniry,
as preferable to that of phyfick : And, in the fecond part, 1 fhall confider the allega-
tions, that I forefee your friend may interpofe, in favour of natural philolophy. From
which diftribution you will eafily gather, that the motives on the one hand, and the
objections on the other, will challenge to themfelves diftinét fections, in the refpective

parts whereto they belong. So that, of the order of the particulars you will meet with,
I fhall not need to trouble you with any further account.
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T H E

Excellency of T H E O L O G Y:

O R

The Pre-eminence of the Study of Divinity above that of
Natural Philofophy.

THE FIRST PART.

O addrels mylelf shen, without any farther circumftance, or preamble, to the
things themlfelves, that I mainly intend in this difcourfe, I confider in the
ceneral, that there are fcarce any motives accounted fitter to engage a rational
man in a ftudy, than that the fubject is noble, thatitis his duty to apply himfelf to ic,
and that his proficiency in it will bring him great advantages ; fo there is not any of

thefe three inducements, that does not concur, in a very plentiful meafure, to recom-
mend to us the {tudy of theological truths.

S E C T I O N L

N D hrft, the excellency and {ublimity of the objeét we are invited to contemplate,
A is {uch, that none, that does truly acknowledge a deity, can deny, but that there
1s no {peculation, whofe object is comparable, in point of noblenefs, to the nature and
attributes of God. The fouls of inquifitive men are commonly fo curious, to learn the
nature and condition of {pirits, as that the over-greedy defire to difcover fo much, as
that there are other {piritual fubftances, befides the fouls of men, has prevailed with
too many to try forbidden ways of attaining fatisfaction ; and many have chofen rather
to venture the putting themfelves within the power of da=mons, than remain ignorant
whether or no there are any fuch beings : as I have learned by the private acknowledg-
ments made me of {uch unhappy (though not unfuccefsful) attempts, by divers learned
men, (both of other profeffions, and that of phyflick,) who themfelves made them in
different places, and were perfons neither timorous, nor fuperftitious : (but this only
upon the by.) And certainly that man muft have as wrong, as mean a notion of the
deity, and muft very little conflider the nature and attributes of that infinitely perfect
Being, and as little the nature and infirmities of man, who can imagine the divine per-
feCtions to be fubje(ls, whofe inveftigation 2 man may (inculpably) defpife, or be fo
much as fully fufficient for. Not only the feripture tells us, That his greatnefs is
incompreheniible, and his wifdom is infcrutable ; That he humbles himfelf to look in-
to {or upon) the heavens and the earth ; and, That not only this, or that man, but all
the nations of the world are, in comparifon of him, but like the fmall drop of a bucket,
or the {maller duft of a balance ;: butr even the heathen philofopher, who wrote that elo-
quent book de Mundo, afcribed to Arifiotle in his riper years, {peaks of the power, and
wifdom, and amiablenefs of God, in terms little lefs lofty, though neceffarily inferior
to foinfinitely fublime a a fubject; which they, that think they can, efpecially without
revelation, fufficiently underftand, do very little underftand themfelves.

Bur perhaps your friend will object, that, to the knowledge of God there needs no

other than natural theology; and I readily confefs, being warranted by an apoftle, that
the
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the gwwsdv 7# @i was not unknown to the heathen philofophers ; and that fo much Rem. i 39
knowledge of God is attainable by the light of natute, duly employed, as to encourage

men to exercife themfelves, more than moft of them do, in that nobleft of ftudies, argld
render their being no proficients in it, injurious to themfelves, as well as to their
maker. But notwithiftanding this, as God knows himfelf infinitely better than pur-
blind man knows him, {o the informations he is pleafed to vouchfafe us, touching his
own nature, and attributes, are exceedingly preferable to any account, that we can
give ourfelves of him, without him. And, methinks, the different profpelts we may
have of heaven, may not ill adumbrate to us the differing dilcoveries, that may be
made of the attributes of its maker. For as though a man may, with his naked eye,
{ee heaven to be a very glorious object, enobled with radiant ftars of feveral forts; yet,
when his eye is affifted with a good telefcope, he cannot only difcover a number of ftars,
(fixed and wandering,) which his naked eye would never have thewn him ; but thofe
planets, which he could fee before, will appear to him much bigger, and more di-
ftinct : {o, although bare reafon, well improved, will fuffice to make a man behoid

many glorious attributes in the deity ; yet the tame reafon, when affifted by revelation,
may enablea man to difcover far more excellencies in God, and perceive them, than he

contemplated before, far greater and more diftin¢tly. And to thew how much a dim
eye, illuminated by the {criptures, is able to difcover of the divine perfeftions, and
how unobvious they are to the moft piercing philofophical eyes, that enjoy but the
dim light of nature ; we need but confider, how much more fuitable conceptions and
expreffions concerning God are to be met with in the writings of thofe fithermen and
others, that penned the new teftament, and thofe illiterate Chriflians, that received it,
than among the moft civilized nations of the world ({fuch as anciently the Greeks and
Romans, and now the Chinefe and Eaft-Indians) and amongft the eminente{t of the

wife-men and philofophers themficlves, (as Ariffotle, Homer, Hefiod, Lpicurus, and
others.)

Besipes that the book of fcripture difclofes to us much more of the attributes of
God, than the book of nature, there is another obje¢t of our ftudy, for which we muit
be entirely beholden to theology : for though we may know fomething of the nature
of God by the light of reafon, yet we muft owe the knowledge of his will, or pofitive
laws, to his own revelation. And we may guefs, how curious great princes and wilg
men have been to inform themf{elves of the conftitutions eftablithed by wife and emi-

nent. legiflators 3 partly by the frequent travels of the ancient fages and philo{ophers
into foreign countries, to obferve their laws and government, as well as bring home

their learning; and partly by thofe royal and fumptuous expences, at which that great
and learned monarch Ptolomeus Philadelpbus {tuck not to procure an authentick copy of
the law of Mofes, whom he confidered but as an eminent legiflator. But certainly
that, and other laws recorded in the bible, cannot but appear more noble and worthy
objelts of curiofity to us Chriftians, who know them to proceed from an omnifcient
deity, who being the author of mankind, as well as of the reft of the univerfe, cannot
but have a far perfeCter knowledge of the nature of man, than any other of the law-
givers, or all of them put together can be conceived to have had.

BuT there is a farther difcovery of divine matters, wherewith we are alfo gratified by
theology : for befides what the feripture teaches us of the nature and the wiil of God,
it contains divers hiftorical accounts (if I may fo call them) of his thoughts and acticns.
‘The great Alexander thought himfelf nobly employed, when he read the Grecian ac-
vions in Flomer’s verfes; and, to know the fentiments of great and wife perfons upon
particular occalions, is a curiofity fo laudable, and fo worthy of an inquifitive foul,
that the fouthern queen has been more praifed aud aduiired, for coming from the re-
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The EXCELLENCY

moter parts of the earth, to hear the wifdom of Solemon. Now the fcripture does in
many places give our curiofity a nobler employment, and thereby a higher fatisfattion,
than the King of Macedon, or the queen of Sbeba could enjoy 3 for in many places it
does, with great clearnefs and ingenuity, give us accounts of what God himfelf hath
declared of his own thoughts, of divers particular perfons and things, and relates,
what he, that knows and commands all things, was pleafed to fay and do upon par-
ticular occafions.  Of this {ort of paffages are the things recorded to have been faid by
God to Noab, about the finful world’s ruin, and that juft man’s prefervation; and
to Nlc/fs in the cafe of daughters of Zelophebad. And of this fort are the conferences,
mentioned to have paffed betwixt.God and Abimelech, concerning Abrabam’s Wife ;
betwixt God and 4%rabaiis, touching the deftruction of Sedom 3 betwixt God and Solo-
mon, about that king’s happy choice ; betwixt God and Fenab, about the fate of the
areatelt city of the world : ard above all thefe, thofe two ftrange and matchlefs paf-
fages, the onein the firft book of Kings, touching the feducing {pirit, that undertook to

{feduce A#bad’s prophets 3 and the other, that yet more wonderful relation of what pafied
betwixt God and Satan, wherein the deity vouchfafes, not only to praife, but (if I may
{o fpeak with reverence) to glory in a mortal. And the being admitted to the know-
ledge of thefe tranfactions or another world, (if 1 may fo call them) wherein God has
been pleafed to difclole himfelf fo very much, 1s an advantage afforded us by the {crip-
ture, of fo noble a nature, and {o unattainable by the utmoft improvement we our-
{felves can make of our own reafon, that, did the {cripture contain nothing elle,
that were very confiderable, yet that book would highly delerve our curiofity and gra-
titude.

Axp on this occaflion, I muft by no means leave unobferved another advantage, that
we have from fome difcourfes made us in the bible, fince it too highly concerns us,
not to be very great one; and it is, that the {cripture declares to us the. judgment,
that God 1s pleafed to make of fome particular men, upon the eftimate of their life
and deportment. For though reafon alone, and the grounds of religion in general,
may fatisfy us in fome meafure, that God is gocd and merciful, and therefore it is
likely he may pardon the {ins and frailties of men, and accept of their imperfelt fer-
vices; yet beflides that we do not know, whether he will pardon, unlefs we have his
promife of it; beflides this, (I fay) though by virtue of general revelation, fuch as is
pretended to in divers religions, we may be affured, that God will accept, forgive,
and reward thofe, that fincercly obey him, and perform the conditions of the covenant,
whether 1t be exprefls, or implicit, that he vouchfafes to make with them ; ‘yet fince
it 1s he, that 1s the judge of the performance of the conditions, and of the fincerity of
the perfon; and fince he is omnifcient, and a Kopdispviésrs and fo may know more ill of
us, than even we know of ourfelves ; a concerned confcience may rationally doubt,
whether in God’s eftimate any particular man was fo {incere as to be accepted. But
when he himlelf is pleafed to give elogimus (if | may with due refpeét fo ftyle them) to
David, fob, Noah, Danzel, &c. whil{t they were alive, and to others after they were dea-d,
(and confequently having finifhed their courfe, were paflfed into an irreverfible ftate) we
may learn with comfort, both that the performance of fuch an obedience, as God will
accejt, 1s a thing really praticable by men ; and that even great {ins and mifde-
mecznors are not (if feafonably repented of) certain evidences, that a man fhall never be
happy in the future fife. And it feems to be for fuch an ufe of confolation to frail men,
(but not at all to encourage licentious ones) that the lapfes of holy perfons are fo fre-
quentiy rccorded in the feriptures.  And bateing thofe divine writings, 1 know no
books in the world, nor all ot them put together, that can give a coniidering Chriftian,
who bas due apprehenfions of the inexprefiible happinefs or mifery of an imwnortal

3 ftate
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fiate in heaven or in hell, fo great and well grounded a confolation, as may be derived
trom three or four lines in St. Fobn’s apocalypfe, where he fays, ¢ That he faw in Revel. v/,
¢+ heaven a great multitude, not to be numbered of all nations, and tribzs, and peo- ¥
<« ple, and tongues, {tanding before the throne, and bzfore the lamb, clothet in
¢« white robes, with palms (the enfigns of victory) in their hands;”’ and the prailes of
God and of the lamb in their mouths.  For from thence we may learn, that heaven
is not refcrved only for prophets, and apoftles, and martyrs, and fuch extraordinary
perfons, whofe fanctity the church admires, but that, through God’s goodunefs mul-
ticudes of his more imperfect fervants have accefs thither.
‘T'uoucH the infinite perfeftions and prerogatives of the deity be fuch, that theo-
logy itfelf can, no more that philofophy, afford us another objeét for our {tudies, ary
thing near fo fublime and excellent, as whart it difclofes to us of God; vet divinity fi-
vours us with fome other difcoveries, namely, about angels, the univerfe, and our
own fouls, which, though they muit needs be inferior to the knowledge of God him-
felf, are, tor the noblenefs of their objets, or for their importance, highly preferabie
to any, that natural philofophy has been able to afford its votaries.
BuT before I proceed to name any more particulars, difclofed to us by revelation,
it will be requifite, for the prevention or removal of a prejudice, to mind vou, that
we fhould not make our eftimates of the worth of the things we owe to revelation, by
the impreflions they are wont now to make upon us chriftians, who learned divers of
them in our catechifms, and perhaps have feveral times met with moft of the reft in
fermons, or theological books. For it is not to be admired, that we fhould not ba
{trongly affeCted at the mention of thofe truths, which (how valuable foever in them-
felves) were for the moft part taught us when we were either children, or too youth-
ful to difcern and prize their excellency and importance.  So that though afrerwatds
they were preflented to our riper underftanding, yet their being by that time become
familiar, and our not remembering, that we ignored them, kept them from making
any vigorous impreflions on us.  Whereas if the fame things had been (with circum-
{tances evincing their truth) difcovered to fome heathen philofopher, or other vertuous
and inquifitive man, who valued important truths, and had nothing but his own rea-
fon to attain them with, he would queftionlefs have received them with wonder and
joy. Which to induce us to fuppofe we have fundry inftances, both in the records of
the primitive times, and in the recent relations of the converfion of men to Chriftian:ty
among the people of China, Fapan, and other illiterate nations. For though bare rea-
fon cannot difcover thefe trachs, yet when revelation has once fufficiintly propoted them
to her, fhe can readily embrace, and highly value divers of them 3 which being here
intimated once for all, 1 now advance to name fome of the revelations themielves.
AnDp frft, as for angels, I will not now queftion, whether bare reafon can arrive at
fo much as to affure us, that there are {uch beings in reruin natura. For though rea-
{fon may affure, that their exiflence is not impofiible, and perhaps too, not impro-
bable; yet I doubt, whether ’twere to mere ratiocination, or clear exrerience, or any
thing elfe but revelation, convey’d to them by imperte&t tradition, that thole heathen arooh i,
philofophers, who believed, that there were feparate {pirits other than human, owed }}:
that perfuafion; and particularly as to good angels, I doubt, whether thofe antient :o.
fages had any cogent reafons, or any convincing hiftorical proofs, or, in fhiort, any 1y >
one unqucﬁionable evidence of any kind, to fitisfy a wary p21fon fo much as of the L'_*kﬁgx-
being (much lefs to give a farther account) of thofe excel'ent fpirits.  Whereas theo- &%)

. Vib.

logy is enabled by the fcripture to inform us, that not only there are fuch {piri-s, but Maubaxiv
a vaft multitude of them; that they were made by God and Chrift, and e immor- Mark «id,

tal, and piopagate not their fpecies ; and that thefe tpirits have their chief relidence in 33

I\'1Jtrl l'iiil

hicaven, ic.
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It vi.2, 3. heaven, and enjoy the vifion of God, whom they conftantly praife, and punctuaily
atr..h' "'li . ] - . bk .

30. obey, without having finned againft him; that alfo thefe good angels are very intelli-

2 Sam. xiv.

o gent beings, and of fo great power, that one of them was able in a night to deftroy a
Mack xiii.  vaft army; that they have degrees among themfelves, are encmies: to the devils, and
12,

3 Kices xix, Bght again{t them ; that they ¢an aflume bodies fhaped like ours, and yet difapear in:
1s- __ a trice; that they are fometimes employed about human affairs, and that not only for
To, P2 the welfare of empires and kingdoms, but to prote and refcue fingle good men.  And
1!;3'- ix.  though they are wont to appear in a dazzling {plendor, and an aftonifhing majefty yet
an " they are all of them miniftring fpirits, employed for the good of the defigned heirs of
}ciul. . 16. falvation. And they do not only refufe men’s adoration; and admonith them to pay
o " jrunto Godj but, as they arein a fenfe made by Jefus Chrift, who was true man as
?ﬂﬂ "I; 72 well as God; fo they do not only worfmp him, and call him {imply, as his own fol-
ﬁa&ETx.ig. lowers were wont to do, the Lord, but ftile themieclves fellow {fervants to. his dif=
Alts xii. 11,

2 Kings v, CIPIQS.

17,

AnD as for the other angels, though the Gentiles, as well philofophers as others,
Luke xx1v .
. * were commonly f{o far miftaken about them, as to adore them for true geds and yet
Jude. xiii. 6.

Jode. xit. & many of them to doubt whether they were immortal ; the feripture informs us, that
Rev.xix.10. they are not felf-originated, but created beings ; that however a great part of manknid
Rev. xxii. 9. worfliip them, they are wicked and impure {pirits, enemies to mankind, and {feducers
xevii, 6. Of our firft parents to their ruin ; that though they beget and promote confufion amon

RC". lh-

e men, yet they have fome order among themfelves, as having one chief, or leader;

jehni. 3. that they are evil {pinits, not by nature, but apoftacy; that their power is very limited,
Colof. i, 16.

colol 1. 12 infomuch that a legion of them cannot invade fo contemptible a thing as a herd of
;. {wine, without particular leave from God ; that not only good angels, but gnod men,.
f;;; 33 may, by refilting them, put them to flight, and the fincere Chriftians, that worfted
34 them here, will be among thofe, that fhall judge them hereafter; that their being im-
3 et v gj mortal, will make their mifery fo too; that they do themfelves believe, and tremble at:
Rev.xii- 9. thofe truths, they would perfuade man to reject; and that they are fo far from being
ik xev. able to confer that happinefs, which their worfhippers expeft from them, that them-
i, 8, felves are wretcherd creatures, referved in chains of darknefs. to the judgment of the-

lce 6. great day ; at which they fhall be doomed to fuffer everlafting torments, in the com-
Mark v. 9,

oy 2 pany of thofe wicked men, that they fhall have prevailed on.

]im- iV, 7.

| WEe may farther confider, that as to things corporeal themfelves, which the na-
2 Pet-v- 9° turalift challenges as his peculiar theme, we may name particulars, and thofe of the

Math. xzs. moft comprehenfive nature, and greateft importance, whofe knowledge the naturalift:

i, it 19. Muft owe to theology.  Of which truths I fhall' content my. felf to-give a few inftances.
1 Periis 4 in the world itfelf, or the univerfal aggregate of things corporeal ;. that being looked
fude 8. 13 \3p0n as the nobleft and chiefeft obje&, that the phyficks afford us to contemplate.

41, Axp firft, thofe that admit the truths revealed by. theology,. do generally. allow,
that God is neot only the auther, but creator of the world. I am not ignorant of’
what Anaxagoras taught, of what he called vi; — (and Tu//y mentions) in the pro-
duétion of the world; and that what many other Grecians afterwards taught of the

world’s eternity, 1s peculiarly due to Ariftesle, who does little lefs than brag, that all
the philofophers that preceded him were of another mind. Nor will 1 here examine

(which I elfewhere do) whether, and how far, by arguments merely phyfical, the cre-
ation of the world may be evinced. But whether or no mere natural reafon can reach
fo {fublime a truth, yet it feems not, thatit did atually, where it was not excited by
revelation-difcovery. For though many of the ancient philofophers believed the world
to have had a beginning, yet they all took it for granted, that matter had none; nor

does any of them, that 1 know of, feem to have fo much.as imagined,, that any fubftance
4 |

could
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could be produced out of nothing. Thofe, that afcribe much more to God than
Ariftotle, make him to have given form only, not matter to the world, and to have
‘but contrived the pre-exiftent matter into this orderly fyftem we call the univerle.
NexTt, whereas very many of the philofopners, that fucceeded Arifiot/e, {uppofe
the world to have been eternal ; and thofe, that believed it to have been produced, had
not the confidence to pretend to the knowing how old it was; unlefs it were fome ex-
travagant ambitious people, fuch as thofe fabulous Chaldeans, whofe fond account
reached up to forty thoufand or fifty thoufand years: theology teaches us, that the
world is very far from being fo old by thirty or forty thoufand years as they, and by

very many ages, as divers others have prefumed : and does, from the fcripture, give
us fuch an account of the age of the world, that it has fet us certain limits, within

which fo long a duration may be bounded, without miftaking in our reckoning.

W hereas philofophy leaves us to the vafinefs of indeterminate duration, without any
certain limits .at all.

Tue time likewile, and the order, and divers other circumftances of the manner,
wherein ‘the fabrick of the world was compleated, we owe to revelation ; bare reafon
being evidently unable to.inform wus of particulars, that preceded the origin of the
firft man; and though I do not think religion fo much concerned, as many de, in
their opinion and praflife, that would deduce particular theorems of natural philofophy
from this or that expreflion of a book, that feems rather defligned to inftruct us about
fpiritval than corporeal things. I {ee no juft reafon to embrace their opinion, that
would fo turn the two firft chapters of Gengfis, into an allegory, as to overthrow
the literal and hiftorical fenfe of them. And though I take the fcripture to be mainly
defigned to teach us nobler and better truths, than thofe of philofophy; yet I am not
forward to comdemn thofe, who think the beginning of Genefis, contains divers par-
ticulars, in reference to the origin of things, which though not uawarily, or alone to be
urged in phyficks, may yet afford very confiderable hints to an attentive and inquiiitive

erufer.
d AND as for the duration of the world, which was by the old philofophers held to be
indeterminable, and of which the Stoicks opinion, that the world thall be deftroyed by
fire, (which they held from the Fews) was pbyfically precarious; theology teaches us

G |

exprefsly from divine revelation, that the prefent courfe of nature fhall not laft always, Tssy 0 =3

but that one day this world, or at leaft, this vortex of ours, fhall either be abolifhed
by annihilation, or, which feems far more probable, be innovated, and, as it were

§VET L.
am, 1. G,

transfigured, and that, by the intervention of that fire, which fhall diffolve and des = ret.iii.
ftroy the prfent frame of nature: fothat either way, the prefent ftate of things, (as well 7' '3

natural as political) fhall have an end.

AND as theology affords us thefe informations about the creatures in general ; fo
touching the chiefelt and nobleft of the vifible ones, men, revelation difcovers very
plainly divers very important things, where reafon muft needs be in the dark.

Axp firlt, touching the body of man; the Epicureans attributed its original, as
that of all things elfe, to the calual concourfe of atoms; and the Stoicks abfurdly and
injurioufly enough (but much more pardonably than their follower herein, Mr. Hebbes )
would have men to {pring up like mufhrooms out of the ground; and whereas other
philofophers maintain conceits about it, too wild to be here recited ; the book of Ge-
nefts affures us, that the body of man was firft formed by God in a peculiar manner,

of a terrreftrial matter; and it is there defcribed, as having been perfefted before the Gea. ii.

foul was united to it. And as theology thus teaches us, how the body of man had its

iy
‘ -

fir{t beginning; fo it likewile aflures us, what fhall become of the body after death, fk'ﬁ-" Xxit,
though bare natural reafon will fcarce be pretended to reach to fo abftrufe and dificult

C 2 an
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AQsxvii.  an anticle as that of a refurre®ion; which, when propofed by St. Pau/, produced
e among the Athenian philofophers nothing elie but wonder or laughter.

NoT to mention, that theology teaches us divers other things about the origin and

Gen. 5. condition of men’s bodies; as, that all mankind is the offspring of one man and one

Adsxi- woman ; that the firlt woman was not made of the fame matter, nor atter the fame

Cen. ii. 21, manner as the firft man, but was afterwards taken tfrom his fide; that both Adam and

3 +ve were not, as many Epicureans and other philofophers fancied, that the Arlt men

were firft infants; whence they did, as we do, grow by degrees, to be mature and

A&s xxv, compleat human psrfons, but were made fo all at once; and that hereafter, as all

1 ey Mens bodies fhall rife again, fo they fhall all (or at lealt, all thole of the juft) be kept

35, 36.  from ever dying a fecond time,
Axp as for the human foul, though I willingly grant, that much may be deduced from
the light of reafon only, touching its exiitence, properties and duration; yet divine
evelation teaches it us with more clearnels, and with greater authority ;3 as {ure he;
that made our {ouls, and upholds them, can beft know what they are, and how long
he will have them laft. And as the fcripture exprefsly teaches us, that the rational
Macth. . foul is diftin& from the body, as not being to be deftroyed by thofe very enemies,
o that kill the body; fo about the origin of this immortal foul (about which philofophers

can give us but wide and precarious conjeftures) theology affures us, that the foul of
$er- 1.7 man had not fuch an origination, as thofc of other amimals, but was God’s own im-
Loke xx.  mediate workmanthip, and was united to the body already formed : and yet not fo
35- 38 united, but that upon their divorce, fthe will furvive, and pafs into aftate, in which
¢6. death fhall have no power over her. |

I expe&t you will here objeét,. that for the knowledge of the perpetual duration of
feparate {ouls, we need not be beholden to-the {cripture, {ince the immor:ality of the
foul may be fufficiently proved by the fole light of nature, and particularly has been
demonftrated by your great Des Cartes. But you muft give me leave to tell you, that
befides that a matter of that weight and concernment cannot be too wtll proved, and
confequently ought to procure a welcome for all good mediums of probation ; befides
this, 1 fay, I doubt many Cartefians do, as well as others, miftake both the difficulty
under confideration, and the {cope of Des Cartes's difcourfe, For I grant, that by na-
tural philofophy alone, the rmmortality of the foul may be proved againft its ufual
enemies Athelits and Epicureans. For the ground, upon which thefe men think it
mortal, being, that it is not a true fubflance, but only a modification of the body,
wiich confequentty muft perith, when the frame or ftruéture of the body, whereto it
belongs, is diffolved; their ground being this, 1fay, if we can prove, by fome in-
telleCtual operaiions of the rational foul, which matter, however modified, cannct
reach, that itis a {ubltance dittinct from the human body, there is no reafon, why
the diffolution of the latter fhould infer the deftru&tion of the former, which is a fim-
ple tubfltance, and as real a fubftance as matter itfelf, which yet the adverfaries affirm
to be ndeftructible. But though by the mental operations of the raticnal foul, and
perhaps by other mediums it may, againft the Epicureans, and oth:r mere naturalifts,
who will not allow Ged to have any thing to do in the cale, be proved to be immortal
i the fenfe newly propufed; yet the fame proofs will not evince, that abfolutely it {hall
never ceafe to be, ifwwg difpute with philofophers, who admit, as the Carteftans and
many others do, that .God is the fole creator and perferver of all things. IFor how
are we fure, Lut that "God may have {o ordained, that though the foul of man, by
ihe continuance of his ordinary and upholding concourfe, may furvive the body, yer,
as 1t 1s generally believed not to be created, till it be juft to be infufed into the body;

fo 1t fhail be annihilated, when it parts with the body, God withdrawing at doath that
fupporting
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fupporting influence, which alone kept it from relapfing to its firft nothing. Whence

it may appear, that notwithitanding the phyfical proofs of the 1pmtuahty and fepara-
blenefs of the human foul, we are yet much beholden to divine revelation for affuring

us, that its duration fhall be endlefs. And now to make good what I was mtlmaung

above concerning the Cartefians, and the fcope of Des Cartes’s demonftration, I fhall
appeal to no other than his own expreilions to evince, that he confidered this martter for

the main as we have done, and pretended to demonftrate, that the foul is a diftinét {ub-

ftance from the body; but not that abfolutely fpeaking it is immortal.  Car (anfwers Pos Caren
that excellent author) de tinmortalitate anime nibil fcripferim, jam dixi in [fropfi mecraum 7o ine i
Meditationuin.  Ruod ejus ab omni corpere diffinilionem [fatis probaverim, [upra cftendi. f,' } "
Quod vero additis, ex diftinflione anime a corpore non fequi ejus immortalitatem, ngm Fil- Puge v 95
bilominus dici poicft, illam a deo talis nature fattam effe, ut ejus duratio frinul crin dura-

tione vite corporee finiatur, fateor a me refelii non poffe.  Neque enim tantum mibi afluino,

ut quicquain de iis, que a libera Dei voluntate dependent, burmane rationis vi determinare
aggrediar., Docet naluralis cognitio, &'c. Sed fi de abfoluta Dei patefiate quweratur, an

forte decreverit, ut buinane anime iifdem temporibus effe definant, quibus corpora

que illis adjunxity folius Dei eff, refpondere. - And if he would not affume to de-
monftrate by natural reafon {fo much as the exiftence of the foul atter death, unlefs upon

a fuppofiton ; we may well prefume, that he would lels take upon him to determine,

what thall be the condition of that foul after it leaves the body. And that you may

not doubt of this, I will give you for it his own confeflion, as he freely writ it in a
private letter to that admirable lady, the princefs Elizabeth, firft daughter to frederick

king of Bobemia, who feems to have delired his opinion on that important queltion,
about which he {ends her this anfwer, Pour ce qui, ¢, i. e. As to the ftate of the

foul after this life, my knowledge of itis far inferior to that of monfieur (he means

Sir Kenelm) Digby. For, fetting afide that, which religion teaches us of it, I confefs,

that by mere natural reafon we may indeed make many conjectures to our own advantage,

and have fair hopes, but not any aflurance. And accordingly in the next claue The

gives the imprudence, of quitting what is certain for an uncertainty, as the caule why,
according to natural reafon, we are never to feck death.

Nor do I wonder he fhould be of that mind. For all, that mere reafon ¢an demon-
ftrate, may be reduced to thefe two things; one, that the rational foul, being an 1ncor-
poreal fubftance, there is no necefiity, that it thould perith with the bodyv 5 fo thar, W/

God have no: otherwife appointed, the foul may furvive the body, and laft for ever :
the other, that the nature of the {oul, according to Drs Carres, confilRing in its bzinz a
fubftance, that thinks, we may conc]ude that thoucrh it be by death ft‘r)&!'&"t‘ from the
body, it will neverthelefs retain the power of thmkmcr But now, whether cither or
thefe two things, or both, be futficient to endear the (Tate of [eparation aiter dearh, to 4
confidering man, 1 think may be jultly queftioned.  For immortality or perieverancs
in duration, imply confidered, i is rather a thing preiuppmm o, Or a rt‘qmﬁ“t of feh iy,
than a part of it; and being in itfelf an adl..aplwrous uung, aflumes the natuie of the
ftate or condition, to which it is joined, and does not make tiae tate happy or miferabl=)
but mukes the poficfiors of it more happy, or more miierabie than otherwile they would
be. And tho’ for.e {chool-men, upon airy metaphyfical notions, would have men think
it is more eligible to be wretched, than not ro Le at a!'l; vet we may oppoele to their fpe-
culative fubtilties the {entiments of mankind, and the far more contderatle elimony
of the Saviour of mankind, who f{peaking of the dilciple, that betrayed bim, fays,

That it had been goo:d tor that man, if he ln d never been born™”  And cterniiv i3 a o
generally conceived to agoravate no lefs th2 miferies of hiedd, than it heightens the jovs o

of heaven. And here we may confider, fitl, that merereafen cannot {0 muc, as aflure
as
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us abfolutely, that the foul fhall furvive the body ; for the truth of whieli we have not
only Cartefius’s confelfion, lately recited, but a probable argument, drawn from the na-
ture of the thing, fince, as the body and foul were broug!'xt together, not by any mere
phyfical agents, and fince their affociation and union, whilit they Contlnucsl toge}her,
was made upon conditions, that depended folely upon God’s free and arbitrary infti-
tution ; {o, for aught reafon can fecure us of, one of the conditions, of that aflociation
may be, that the body and foul thould not furvive each other. Secondly, fuppofing,
that the foul be permitted to outlive the body, mere reafon cannot inform us, what will
become of her in her feparate ftate, whether fhe will be vitally united to any other kind
of body or vehicle; and if to fome, of what kind that will be, and upon what terms
the union will be made. For poffibly fhe may be united to an unorganized, eor ver
imperfectly organized body, wherein fhe cannot exercife the fame funttions fhe did in
her human body. As we fee, that even in this life the fouls of natural fools are united
to bodies, wherein they cannot difcourfe, or, at leaft, cannot philofophize. And it is
plain, that fome fouls are introduced into bodies, which, by reafon of paralytical and
other difeafes, they are unable to move, though that does not always hinder them from
being obnoxious to feel pain. So that, for aught we naturally know, a human foul,
{eparated from the body, may be united to fuch a portion of matter, that {he may nei-
ther have the power to move it, nor the advantage of receiving any agreeable infor-
mations by its interventions, having upon the account of that unien no other fenfe than
that of pain. But let us now confider, what will follow, if I fhould grant, that the foul
will not be made miferable, by being thus wretchedly matched. Suppofe we then,
that fhe be left free to enjoy what belongs to her own nature ; that being only the power
y be well doubted, whether the exercife of that power will
fuffice to make her happy. You will perchance eafily believe, that I love, as well as
another, to entertain my felf with my own thoughts, and to enjoy them undifturbed by
vifits and other avocations : I would, only accompanied by a fervant and a book, go to
dine at an inn upon a road, to enjoy my thoughts the more freely for that day. But
yvet, [ think, the moft contemplative men would, at leaft in time, grow weary of think-
ing, if they received no fupply of objects from without, by reading, feeing, or con-
verfing ; and if they alfo wanted the opportunity of executing their thoughts, by mov-
ing the members of their bodies, or of imparting them, either by difcourfing, or writing
of books, or by making of experiments. On this occafion I remember, that I knew a
gentleman, who was in Spain for a ftate-crime, which yet he thought an heroic action,
kept clofe prifoner for a year in a place, where, though he had allowed him a diet not
unfit for a perfon of note as he was ; yet he was not permitted the benefit of any light,
either of the day or candles, and was not accofted by any human creature, fave at certain
times by the gaoler, that brought him meat and drink, but was {tritly forbidden to
converfe with him. Now, though this gentleman, by his difcourfe, appeared to be a
man of a lively humour ; yet being afked by me, how he could do to pafs the time in
that fad folitude, he confefled to me, that though he had the liberty of walking to and
iro in his prifon, and though, by often recalling into his mind all the adventures and
other paffages of his former life, and by feveral ways combining, and diverfifying his
thoughts, he endeavoured to give his mind as much variety of employment as he was
able; yet that would not ferve his turn, but he was often reduced, by drinking large
draughts of wine, and then cafting himfelf upon his bed, to endeavour to drown that
melancholly, which the want of new objeéts caft him into. And I can eafily admit, he
found a great deal of diffecrence between the fenfe he had of thinking when he was at li-
berty, and that, which he had, when he was confined to that employment, whofe de-

lightfulnefs, like fire, cannot laft long, when it is, as his was, denied both fuel and
vent,
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vent. And, in a word, though I moft readily grant, that rbmkme;, interwoven with
converfation and altion, may ; be a very pleafant way of pafling one’s time; yet man
being by nature a fociable creature, I fear that alone would be a dry and wearifome
employment to {pend eternity in.

BerorE 1 proceed to the next feftion, I muft not omit to take notice, that though
the brevity I propofed to myfclf, keeps me from difcourfing of any theological fubjelts,
fave what I have touched upon about the divine attnbutes and the thmgs I have men-
tioned about the univerfe in general, and the human foul; yet there are divers other
things, knowable by the help of revelation, and not without it, that are of {o noble and
{fublime a nature, that the greateft wits may find their beft abilities both fully exercifed
and highly gratified by making enquiries into them. 1 fhall not name for proof of this
the adorable myftery of the trinity, wherein it is, acknowledged, that the moft foaring
fpeculators are wont to be pofed, or to lofe themfelves: but T thall rather mention the
redemption of mankind, and the decrees of God concerning men. For though thefe
feem to be lefs out of the ken of our natural faculties ;3 yet St is into fome thmcrs, that
belong to the former~of them, that the fcripture tells us, The angels d:fire to pry; and
it was thc confideration of the latter of them, that made one, that had been caught up
into the manfion of the angels, amazedly cry out, « 8238°, &c.

Nor are thefe the only 1hmcrs that the {cripture itfelf terms myf{teries, though, for

brevity fake, inftead of fpec:f'ymg any of them, I fhall content myfelf to repn.ﬁfnt to
you in general ; that fince God’s wifdom 1s boundlefs, it may, {ure, have more ways

than one to difplay itfelf. And though the material world be full of the produions of
his wifdom 3 yet that hinders not, but that the {cripture may be enobled with many
excellent imprefles, and, as it were, fignatures of the {ame attribute. For, as I was:
beginning to fay, it cannot but be hwhly injurious to the Deity, in whom all other
true perfections, as well as ommfcuence, are both united and tranfcendent, to think,.
that he can contrive no ways to difclofe his perfeflions, befides the ordering of matter

and motion, and cannot otherwife deferve tQ be the object of men’s ftudies, and their

admiration, than in the capacity of a creator.
AnbD Ithink, I might fatcly add, that befides thefe grand and myfterious points I came

from mentioning, there are many other noble and important things, wherein unaflifted

reafon leaves us in the dark ; which though net fo clearly revealed in the {cripture, are

yet in an inviting meafure difcovered there, and confequently delerve the indagation of
a curious and plnlofophlcal foul. Shall we not think it worth enquiring, whether the

fatisfaction of Chrift was neceflary to appeale the juftice of God, and purchafe redemp-.

tion for mankind? Or whether God, as abfolute and {upreme governor of the world,.
might have freely remitted the penalties of fin ? Shall we not think it worth the en

quiring, upon what account, and upon what terms, the juftification of men towards

God is tranfaéted, efpecml]y confidering how much it imports us to knqgv, and huw'

perplexedly a doctrine, not in itfelf abftrufe, is wont to be delivered " Shall'fict we en-
quire, whether or no the fouls of men, before they were united to their bodies, pre-
exifted in a happier {tate, as many of the ancient and modern Jews and Rlatonilts, and

(befides Origen) fome learned men of our times do believe ? And fhall not we be cu-

ricus to know, whether, when the [6ul leaves the body, it do immediately pals to heaven

or hell (as it is commonly believed,) or for want of organs be laid, as it were, aflcep-
in an infenfible and unactive ftate, till it recover the body at the refurrection, as many

>
Socinians and others maintain? or whether it be conveyed into fecret recefies, where,

though it be in a good or bad condition, according to what it did in the body, it is yet:
reprieved from the flames of hell, and reftrained from the beatifick vifion till the day

of judgment ? (which feems to have been the opinion of many, if not moft of the pn-i

miive
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azive fachers and Chriftians.)  Shall not we be curious to know, whether, at that
creat decretory day, the vaft fabrick of the world, which all cqnfefs muft have s
trame quite fhattered, fhall be fuffered to relapfe into its firft nothing, as feveral divines
et 2 or {hall e, atrer its diftolurion, renewed to a better {tate, and as it were, trans-
Aouwed 3 And Mall not we enquire, whether or no, in that future {tate of things, which
Tall never hive an end, we fall know one another? (as Adam, when he awaked out of
his profouad fleep, knew Lve, whom he never {faw before ;) and whether thofe perfonal
fri:ndhips and afdcctions, we had for one another here, and the pathetic confideration
oy the jeiitions (as of ftather and lon, hufband and wife, chafte miftrefs and virtuous
lover, prince and {ubjz=c¢t,) on which many of them were grounded, fhall continue? Or
wlie ter all ehofe things, as antdquated and {light, fhall be obliterated, and, as it were
fraifowed vp? (as the former relation of a coulin a great way off is {carce at all con-
fidercd, when the perfons come {o to change their {tate, as to be united by the ftrict
boncs of marrage.)

Eor it were tedious to propofe ail the other points, whereof the divine takes cogni-
zance, that highly merit an inquifitive man’s curiofity ; and about which, all the wri-
tings of the old Greex and other heathen philofophers put together, will give us far
lefs information, than the f{ingle volume of canonical {cripture, 1 forefee, indeed,
that it may neverthelefs be objected, that in fome of thefe enquiries, revelation incum-
bers realon, by delivering things, which reafon is obliged to make its hypothefis con-
fiitent with.  But belides, that this cannot be {fo much as pretended of ally if you con -
fider, how much unaffifted reafon leaves us 1n the dark about thefe matters, wherein
fhie has not been able to frame fo much as probable determinations, efpecially in com-
parifon of thoie probabilities, that realon can deduce from what it finds one way or
other delivered in the {cripture : if you confider this, 1 fay, you will, I prefume, allow
me to fay, that the revealed truths, which reafon is obliged to comply with, 'if they
be burdens to it, are but fuch burdens, as feathers are to a hawk, which, inftead of
hindering his thght by their weight, enable him to {foar toward heaven, and take a
larger profpect of things, than, if he had not feathers, he could pofiibly do.

AnNDp, on tbis occafion, Sir, the greater reverence I owe to the fcripture itfelf, than
to 1ts expofitors, prevails upon me to tell you tresly, that you will not do-right, either
to theology, or (the greateft repofitory of its truths) the bible, if you imagine, that
there are no conliderable additions to te made to the theological difcoveries we have
already, nor no clearer expofitions of many texts of {cripture, or better refle€tions on
that matchlefs book, than are to be met with in the generality of commentators, or of
preachers, without excepting the antient fathers themfelves. For there being, in my
opinion, two things requifite, to qualify a commentator to do right to his theme, a
compctency of critical knowledge, and a concern fur the honour and interett of Chri-
ftianity 0 general, affilted by a good judgment, to dilcern and feleft thofe things, that
may molt cunduce to it 1 doubt, there are not many expolitoes, as they are called,
of the fcripture, that are not deficient in the former, or the latter of thefe particulars, and
I w.fh there be not too many, that are defective in both.

“TaaT the knowledge of at leaft Greek -and Hebrew is requifite to him, that
ralizs upon him to expound writings penned originally in thofe Janguages, if the nature
ot tie thing did not manifeft 1r, you might ealily be perfuaded to belizve, by con-
tid-ring, with what grofs miftakes the ignorance of languages has oftentimes blemifhed,
nst only the interpretag.ons of the fchool-men and others, but even thofe of the vene-
rable fathers of the church. For though generally they were worthy men, and highly

to be regarded, as the grand witnefles of the doctrines and government of the antent
churches ; moft of them very pious, many of them very eloquent, and fome of them

(efpecially
4
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(efpecially the two criticks, Origenr and Ferom) very learned ; yet fo few of the Greek
fathers were [killed in Hebrew, and fo few of the Latin fathers either in Hcbrew, or

Greek, that many of their homilies, and even comments, leave hard texts as obfcure
as they found them; and, fometimes mifled by bad tranflations, they give them fenfes
exceeding: wide of the true: fo that many times in their writings they appear to be far
better divines than commentators, and in an excellent difcourfe upon a text, you fhall
find but a very poor expofition of it§ many of their eloquent and devout fermons
being much better encomiafts of the divine myfteries they treat of, than unvailers.
And though fome modern tranflations deferve the praife of being very ufefu!, and lefs
unaccurate than thofe, which the Latin fathers ufed; yet when I read the icriptures
(efpecially fome books of the Old Teftament) in their originals, I confefs I cannot but
fometimes wonder, whatcame into the mind of fome, even of our modern tranflators,
that they fhould fo much miftake, and fometimes injure certain texts as they dos and
I am prone to think, that there is {carce a chapter in the bible (efpecially that part of
it, which is written in Hebrew,) that may not be better tranflated, and confequently
more to the credit of the book itfelf.

Tuis credic it miffes of, not only by men’s want of fufficient fkill in critical learn-
ing, but (to come to the fecond member of our late divifion) for want of their having
judgment enough to obferve, and concern enough to propofe thofe things in the fcrip-
ture, and in theology, that tend to the reputation of either. For 1 fear there are too
many, both commentators and other divines, that (though otherwife perhaps pious
men) having efpoufed a church or party, and an averfion from all diffenters, are fo-
licitous, when they perufe the fcripture, to take notice chiefly, if not only (I mean in
points fpeculative) of thofe things, that may either fuggeft arguments againft their
adverfaries, or an{wers to their objections. But I meet with much fewer than I could
wifh, who make it their bufinefs to fearch the fcriptures for thofe things (fuch as un- ‘emniear
heeded prophecies, over-looked myfteries, and ftrange harmonies) which being clearly Y3
and judicioufly propofed, may make that book appear worthy of the high extraction
it challenges (and confequently of the veneration of confidering men) and who are foli-
citous to difcern and make out, in the way of governing and of faving men, revealed
by God, fo excellent an ceconomy, and fuch deep contrivances, and wife difpenfations,
as may bring credit to religion, not fo much as it is Reman, or proteftant, or Socinian,
but as i1t is Chniftian. But (as I intimated before) thefe good affe@ions fer the repute
of religion in general are to be affifted by a deep judgment. For men, that want
either that, or a good ftock of critical learning, may eafily over-fee the beft obfervations
(which ufually are not obvious) or propofed as myfteries, things that are either not
grounded, or not weighty enough; and fo (notwithftanding their good meaning) may
bring a difparagement upon what they defire to recommend. And T 20 willing to
grant, that it is rather for want of good fkill and good judgment, than good will,
that there are fo few, that have been careful to do right to the reputation of the fcrip-
ture, as well as to its fenfe. And indeed when I confider, how much more to the ad-
vantage of thofe facred wnitings, and of Chriftian  theology in general, divers texts
have been explained and difcourfed of by the excellent Grotius, by Epifcopius, Mafius,
Mr. Mede, and Sir Francis Bacon, and fome other late great wits (t0 name now no
living -ones) in their feveral kinds, than the fame places have been handled by vulgar
expofitors, and other divines : and when I remember too, that none of thefe newl
named worthies was at 6n;¢¢;a .great philofopher, dand a great critick ; (the three fir
being not fo well verfed in'philofophical learning, and the laft being unaezquainted' with
eaftern tongues:) 1 cannot bitt hope, that when it fhall pleafe God to ftir up perfons

of a philofophical genius, well furnithed with critical learning, and the principles of
Vou. 1V, D true
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true philefophy, and fhall give them a hearty concern, for the' advancement.of hia
truths 3 thele men, by exercifing upon theological matters that inquifitivenefs and.f{aga-

city, that has made in our age fuch a happy progrefs in philofephical ones,. will make
explications and difcoveries, that will jultify more than I have faid. in praile of the

fludy of our religion, and the divine books, that contain the articles ef it.  Eor thefe

want not excellencies, but enly ikilful unvailers. And if 1 do not tell. you;. that yow
thould no more meafure the wildom of God couched in the bible, by the gloffes-or fy{-
tems of common expofitors and preachers, than eftimate the wifdom he has exprefled
in the contrivance of the world by Mag:irus’s or Euflachius’s phylicks ; yet' I fhall not
toruple to fay, that you fhould as little think, that there are no more myfteres in the
books of fcriptuse, belides thofe, that the {chool-divines and wvulgar esommentators.
have taken notice of, and unfolded ; as that there are no other myfteries in the book of
nature, than thole, which the fame {chool-men (who have taken upon them rto inter-
pret .drifiotle and nature teo) have obferved and explained. All the fine things, that
poets, orators, and even lovers have hyperbolically faid in praife of the beauty of eyes,
will nothing near fo much recommend them to a philofopher’s efteem, as the fight of
one eye {kilfully diflected, or the unadorned account given of its ftructure, and the ad-
mirable ufes of its feveral parts, in Scbheiner’s Oculus, and Des Cartes’s excellent diop-
ericks. And though | do not think myfelf bound to acquiefce in, and admire every
thing, that is propoled, as myfterious and rare by many intespreters and preacherss.
yet I think, I may fafely compare feveral things in the books we call the feripture,,
to feveral others in that of nature, in (at lealt) one regard. For, though I do not be-
lieve all the wonders, that Plhny, ZElian, Porta, and other writers of that tamp, re-
late of the generation of animals; yet by perufing fuch faithful and accurate ac-
counts, as fometimes Galen de ufu Partium, {ometimes. Vefalius, fometimes our Harvey,
give of the
generation of animals, and of the admirable ftrulture of their bodies, efpecially thofe
of men, and fuch other parts of zoology, as Pliny, and the other writers 1 named:
with him, could make nothing confliderable of ; by perufing thefe, I fay I receive
more pleafure and fatisfattion, and am induced more to admire the works of nature,.
than by all their romantick and {uperficial narratives. And thus (to apply this to oue
prefent {ubjelt) a clofe and critical account of the more vailed and pregnant parts of.
fcripture, and theological matters, with {uch refle€tions en. them,, as sheir nature and
collation would fuggeft to a philofophical, as well as critical fpeculator, would fac
etter. pleafe a rational confiderer, and give him a higher, as'well.as a better grounded.
veneration, for the things explained, than a great many of thofe fighter. or ill found--
cd remarks, wherewith the expolitions and difcourfes of fuperficial writers,.though
mcver fo flonid or witty, gain the applaufe of the lefs difcerning fort of men.

AnD here, on this occafion, 1 fhall ventuze to add,. that 1 defpair not, but that a:
farther ufe may be made of the fcripture, than either our divines or philofophers feem
to have thought an. Some few theologues indeed have got the name of Supralap-
{arians, for venturning to look back beyond the fall.of A4dam.for God’s decrees of elec~
von and reprobation. But befides that, their boldnefs has been difliked by. the gene-
rality ot divines, as well as other Chriftians, the object of their fpeculation.isc much.
too narrow-to-be any thing near and adequarte to fuch an hypothefis.as I. mean. For
methinks, that the Encyclopedia’s and Panfophia’s, that even men of an elevated oe-
pius have aumed at, are not diffufed enough to comprehend all, that the reafon.of a.
man, improved by philofophy, and elevated by the revelations already. extant in the
{cripture, may, by the help of free ratiocination, and. the hints contained. in.thofe:
pregnant writinga (wath thofe afliftances. of Gad’s fpirit,‘ which he is ftill ready to

4 . vouchfafe-
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vouchfafe to them, that duly feek them,) attain unto in this life. The goi'p'ef Com=
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prifes indeed, and unfolds the whole myftery of man’s redemption, as far forth as it A@s =z

1s neceffary to be known for our falvation : and the corpufcularian or mechanical phi-
lofophy ftrives to deduce all the phanomena of nature form adiaphorous matter, and
local motion. Bnt neither the fundamental dotrine of Chriftianity, nor that of the
powers and effe€ts of matter and motion, feems to be more than an epicycle (if T may
fo«call it) of the great and univerfal fyftem of God’s contrivances, and makes but a
part -of the more general theory of things, knowable by the light of nature, im-
proved by the information of the fcriptures : fo that both thefe do¢trines, though very
general, in refpet of the. fubordinate parts of theology and philofophy, feem to be
but members of the univerfal hypothefis, whole objefts I conceive to be the nature,
counfels, and works of God, as far as they are difcoverable by us (for I fay not to
us) in this life. |

For thefe, to whom God has vouchfafed the privilege of mature reafon, feem not
to enlarge their thoughts enough, if they think, that the omnifcient and almighty
God has bounded the operations of his power, and wifdom, aud goodnefs, to the ex-
ercife, that may be given them for fome ages, by the produftion and government of
matter and motion, and of the inhabitants of the terreftrial globe, which we know
to be but a phyfical point in comparifon of that portion of univerfal matter, which
we have already di{covered. ,

For I account, that there are four grand communities of creatures, whereof things
merely corporeal make but one ; the other three, differing from thefe, are diftin& alfo
from one another. " Of the firft fort are the race of mankind, where intelletual be-
ings are vitally affociated with grofs and organical bodies. The fecond are damons,
or evil angels; and the third good angels; (whether in each of thofe two kinds of
{pirits, the rational beings be perfetly free from all union with matter, though never
fo fine and fubtile; or whether they be united to vehicles, not grofs, but fpiriguous,
and ordinarily invifible to us.)

Nor may we think, becaufe angels and devils are two names quickly utrered, and
thofe fpirits are feldom or never feen by us, there are therefore but few of them, and
the fpeculation of them is not confiderabie. Fkor, as their excellency is great, (as we
fhall by and by fhew) fo for their number, they are reprefented in fcripture as an hea-
venly hoft, ftanding on the right and left hand of the throne of God. And of the
good angels, our faviour fpeaks of having more than twelve legions of them at his
command. Nay, the prophet Dansel faith, that to the ancient ot days, no lefs than
millions miniftred unto him, and hundreds of millions ftood before himy. And of the
evil angels, the gofpel informs us, that enough to call them a legion (which, you
know, is ufually reckoned, at a moderate rate, to confit of betwixt fix and feven
thoufand) pofiefled one fingle man. FYor my part, when I confider, that matter, how
vaftly extended. =nd how curioufly fhaped foever, is but a brute thing, that is only capa-
ble of local motion, and its effects and confequents on other bodies, _r the brain of man,
without being capable of any true, or at leaft any intelle¢tual perception, or true love or

hatred; and when I conlider the rational {oul as an immaterial and immortal being, that

bears the image of its divine maker, beingendowed with a capacious intellect, and a will,
that no creature can force: I am by thefe confiderations difpoted to think the foul of man
a nobler and more valuable being, than the whole corporeal world; which though I rea-
dily acknowledge it to be admirably contrived, and worthy of the almighty and om-
nifcient author, yet it confifts but of an aggregate of portions of brute matter, varioufly
thaped and connefted by local motion (as dough, and roles, and louves, and cakes

and vermicelli, wafers, and pie-cruft, are all of them diverfified meal; but withourc

any
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any knowledge either of their own nature, or of that of their author, or of that of
their fellow-creatures.) And as the rational foul is fomewhat more noble and wonder-
ful, than thing merely corporeal, how vaft {oeverit can be, and is of 2 more excel-
lent nature, than the curioufeft piece of mechanifm in the world, the human body ; fo
to enquire what fhall become of it, and what fates it is like to undergo hereafter, does
better deferve a man’s curiofity, than to know what fhall befal the corporeal univerfe,
Dan, i, 31, and might juftly have been to Nebuchadnezzar a more defirable part of knowledge,
32> & than that he was fo troubled for want of, when it was adumbrated to him in the my{-
terious dream, that contained the charaters and fates of the four great monarchies of
the world. And as man is intrufted with a will of his own, whereas all material
things move only as they are moved, and have no felf-determining power, on whofe
account they can refift the will of God ; and as alfo of angels, at leaft fome orders
of them, are of a higher quality (if 1 may {o fpeak) than human fouls ; fo it is very
probable, that in the government of angels, whether good or bad, that are intel-
leCtual voluntary agents, thatis required and employed far greater difplays of God’s
wifdom, power, and goodnefs, in the guidance of adiaphorous matter; and the me-
thod of God’s conduct in the government of thefe, is a far nobler obje&t for men’s
contemplation, than the laws, according to which the parts of matter hit againft, and
juftle one another, and the effets or refults of fuch motions.
AND accordingly we find in fcripture, that, whereas about the produ&ion of the
material world, and the fetting of the frame of nature, God employed only a few
- commanding words, which fpeedily had their full effets; to govern the race of man-
kind, evenin order to their own happinefs, he employed not only laws and commands,
but revelations, miracles, promifes, threats, exhortations, mercies, judgments, and divers.
other methods and means; and yet oftentimes, when he might well fay, as he did once
by his prophet, * What could I have done more to my vineyard, that I have not done
¢ 1t2”” he.had juft caufe to expoftulate as he did in the fame place, ¢ Wherefore, when.
““ 1looked, that it thould bring forth grapes, brought it forth wild grapes?” and to
complain of men, as by that very prophet he did even of Ifrael, < I have fpread out
i Ixv. 2. - MYy hands all the day to a rebellious people.” But not to wander too far in this
digreflion ; what we have faid of men, may render it probable, that the grand attributes
of God are more fignally exercifed, and made more confpicuous in the making and govern-
ing of each of the three intellectval communities, than in the framing and upholding the:
community of mere bodily things. And fince all immaterial fubtances are for that
reafon naturally immortal, and the univerfal matter is believed fo too, poffibly thofe

revolutions, that will happen after the day of judgment, wherein though probably not
the matter, yet that ftate and conftitution of it, on whofe account it is this world will

be deftroyed, and make way for quite new frames and fets of things corporeal, and
the beings, that compofe each of thefe intellectual communities, will, in thofe numberq
lefs ages they fhall laft, travel through I know not how many fucceflive changes and
adventures ; perhaps, 1 fay, thefe things will no lefs difplay, and bring glory to the
divine attributes, than the contrivance of the world, and the ceconomy of man’s fal-
vation, though thefe be (and that worthily) the objeéts of the naturalifts and the di-
vines contemplation. And there are fome paffages in the prophetical part of the
{cripture, and efpecially in the book of the Apocalypfe, which, as they feem to inti-
mate, that as God will perform great and noble things, which mechanical philofophy
never reached to, and which the generality of divines feem not to have thought of;
fo divers of thofe great things may be, in fome meafure, difcovered by an attentive
fearcher into the fcriptures, and that fo much to the advantage of the devout inda-

-gator, that St. Fobsn, near the beginning of his Rewvelations, pronounces them happy,
that



" Of TueroLOG Y.

2Y

that read the matters containded in this prophecy, and * o4/erve the things written there- Rev. i. 3.

in. Which implies, that by heedful comparing together the indications couched in
thofe prophetick writings, with events and occurrences in the affairs of the world, and
the church, we may dilcover much of the admirable ceconomy of providence in the
governing of both: and I am prone to think, the early difcoveries of fuch great and
important things to be, in God’s account, no mean vouchfafements, not only becaufe
the title of happy is here given to him, that attains them, but becaufe of the two per-
{fons, to whom the great difcoveries of this kind were made, I mean, the prophet Da-
niel and St. Fobn; the firlt is by the angel faid to be, on that account, a perfon highly
favoured; and theotheris, in the gofpel, reprefented as our Saviour’s beloved difciple.
And you will the more eafily think the foreknowledge of the divine difpenfations ga-
therable from f{cripture to be highly valuable, if you confider, thar, according to St.

Paul, thofe very angels, that are called principalities and powers in heavenly places, ma.:=a-

learnt by the church fome abftrufe points of the manifold wifdom of God. Burl

muft no longer indulge {peculations, that would carry my cunofity beyond the bounds

of time itfelf, and therefore beyond thofe, that ought to be placed to this occafional
excurf{ion.

Anp yet, as on the fide, I fhall not allow myfelf the prefumption of framing con-
jeltures about thofe remote difpenfations, which will not, moft of them, have a be-
ginning before this world fhall have an end; fo on the other fide 1 would not difcourage
you, or any pious enquirer, from endeavouring to advance in the knowledge of thofe

attributes of God, that may fuccefsfully be ftudied, without prying into the fecrets

of the future.

AnD here, Sir, let me freely confefs to you, thatI am apt to think, that if men

were not wanting to Ged’s glory, and their own fatisfaction, there would be far more
difcoveries made, than are yet attained to, of the divine attributes.. When we con-
fider the moft fimple, or uncompounded eflfence of God, we may eafily be perfuaded,
that what belongs to any of his attributes (fome of which thinking men generally ad-
mire) muft be an objet of enquiry exceeding noble, and worthy of our knowledge.
And yet the abftrufenefs of this knowledge is not in all particulars fo invincible, but
that I ftrongly hope, a philofophical eye, illuftrated by the revelations extant in the
fcripture, may pierce a great deal tarther than has yet been done, into thofe myfterious
fubjects, which are too often (perhaps out of a miftaken reverence) fo peorly handled
by divines and {choolinen, that not only what they have taught, is not worthy of God
(t!c')r that is a neceflary, and therefore excufable deficiency) but too frequently it is not
worthy of men, I mean, of rational creatures, that take upon them to treat of {uch
high points, and inftrut others abour them. And I queftion not but your friend will
the lefs fcruple at 1nis, if he call to mind thofe new and handfome notions about fome of
the attributes of God, that his mafter Cartefius, though but moderately verfed in the
{criptures, has prefented us with. Nor do I doubt, but that a much greater progrefs
might be made in the d:icovery of fubjelts, where, though we can never know all, we
may ftill know farther if fpeculative geniufes would propofe to themfelves particular
doubts and enquiries, about particular atrributes and frame and examine hypothefes,
eftablifh. theorems, draw corollaries; and (in fhort) apply to this ftudy the {ame faga-
city, affiduity, and attention of mind, which they often employ about enquiries of a
very much inferior nature; infomuch, as Des Carses (how profound a geometrician fo-

cver

% To render-the original word (obferve, or) watch, rather than Zeep, feems more congraous to the fenfé of the text, and is a cri-

¥eifm (uggefted to me by an eminent mathematician, as well as divine, who toek notice, that the word rxp:tis ufed by the Greek:, -
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ever he were) confefles in one of his epiftles, that he employed no lefs than fix weeks to-
tind the folution of a problem or queftion of Pappus. And Pythagoras was fo ad-
dicted to, and concerned for geometrical fpeculations, that when he had found that fa-
rmous propofition, which makes the 47th in Euclid’s Firlt Book, hé is recorded to have
offered a hecaromb, to exprels his joy and gratitude for the diflcovery : which yet was
but of one property of one fort of right-lined triangles. And certainly, if Chriftian
philofophers did rightly eftimate, how noble and fertile fubjects the divine attributes are,
they would Aind in them wherewithal to exercife their beft parts, as well as to recom-
pence the employment of them. But becaufe, what 1 would diffuade, does not, per-
haps, proceed only from lazinefs, but from a miftake; as if there were little to be
known of fo incomprehenfible an objeét as God, {fave, that in general, all his attri-
butes are like himfelf, infinite, and confequently not to be fully known by human un-
derftandings, becaufe they are finite; 1 fhall add, that though it be true, that by 1:a-
fon of God’s infinity, we cannot comprehend him, that is, have a full and adequate
knowledge of him; yet, we may not only know very many things concerning him,
but, which is more, may make an endlefs progrefs in that knowledge. - As no doupt,
Pyttageras (newly mentioned) knew very well what a triangle was, and was acquainted
with divers of its properties and affeétions, before he difcovered that famous one. And
though, fince him, Fuclid, Arcbimedes, and other geometricians have demonftrated,
1 know not how many other affections of the fame figure, yet they have notto this day
exhaufted the fubject: and poffibly I (who pretend not to be a mathematician) may
now and then, in managing certain ®quations I had occafion for, have lighted upon
fome theorems about triangles, that occurred not to any of them. The divine attri-
butes are fuch fruitful themes, and {o worthy of our admiration, that the whole fa-
brick of the univerfe, and all the ph®nomena exhibited in it, are but imperfect expref-
26, ~vi. 2, 3. Tions of God’s wifdom, and fome few of his other attributes. And 1 do not much
Lokell- 13 marvel, that the angels themfelves are reprefented in {cripture, as empMyed in adoring
Rev.v. 11, ‘God, and admiring his perfections. For even they being but finite, can frame but
e inadequate conceptions of him; and confequently muft endeavour, by many of them,
to make amends for the incompleatnefs of every one of them; which yet they can
never but imperfectly do. And yet God’s infinity can but very improperly be made a
difcouragement of our enquiries into his nature and attributes. For (not now to be ex-
prefled by a negative word, be not a pofitive thing in God) we may, notwithftanding
his infinity, difcover as much of him as our nature is capable of knowing: and what -
harm js it to him, that is drinking in a river, that he cannot drink up all the water,
if he have liberty fully to quench his thirft, and take in as much liquor as his ftomach
can contain ? Infinity therefore fhould not hinder us from a generous ambition to learn
as much as we can of an objet, whole being infinite does but make our knowledge of
it the more noble and defirable, which indeed it is, in fuch a degree, that we need not
wonder, that the angels are reprefented as mever weary of their employment of con-
templating and praifing God. For, asI lately intimated, that they can have but ina-
dequate ideas of thofe boundlefs perfetions, and by no number of thofe ideas can ar-
rive to make amends for the incompleatnefs of them; fo it need not feem ftrange,
that in frefh difcoveries of new parts (if I may fo call them) of the fame objelt, it be-

ing fuch a one, they fhould find nobler and happier entertainments, than any where
eife variety could afford them.

SECTION
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" WAVING thus taken notiee of fome particulars of thofe many, which may be

. employed to thew, how noble the objelts are, that theology propofes to be
contemplated ;3 I now proceed to fome confiderations, that may make us fenfible, how
great an obligation there lies on us,: to addict ourfelves to the ftudy of them.

YeTt, of the particulars, whereon this obligation may be grounded, I fhall now
name but two, they being indeed comprehenfive ones, obedience, and gratitude.
~ Axp firlt, let me reprefent, that it needs not, I {fuppofe, be folicitoully proved, thae
i1t 1s the will and command of God, that men fhould learn chofe cruths, that he has
been pleafed to teach, whether concerning his nature or attributes, or the way, where-
in he will be ferved and worflhipped by man. For if we had not injunctions of fcrip-
ture to that purpofe, yet your friend is too rational a man to believe, that God wouid
fo folemnly caufe his truths to be publithed to mankind, both by preaching and wri-
ting, without intention to oblige thofe (at leaft) that hawve the-capacity and opportunity-

to enquire into fome of them; and.if ie appear to be-his will,. that a perfon {o qualified
fhould fearch after the moft important truths, that-he hath revealed, it cannot but be

their duty to do fo: FFor though the nature-of the thing itfelf did not lay any obliga-
tion on us, yet the authority of him, that commands it, would; fince, being the fu-
preme and abfolute Lord of all his creatures, he has as well a full right to make what
laws he thinks fit, and enjoin what fervice he thinks fit, as a power to punifh thofe, that
either violate the one, or deny the other; and accordingly it is very obfervable, that
before .ddam fell, and had forfeited his happy ftate, by his own tranfgreflion, he not cen, i. 16;
only had a law impofed upon him, but fuch a law, as, being about a matter itfelf in- *~
different, (for fo it was to eat, or not te eat, of the tree of life, as well as of any
other,) derived its whole power of obliging from the mere will and pleafure of the
law-giver. Whence we may learn, that man is fubjet to the laws of God, not as he

is obnoxious to bim, but as he is a rational creature, and that the thing, that is not

a duty in &s own nature, may become an indifpenfible one, barely by its being com-

manded. And indeed, if our firlt parent, in the ftate of innocency- and happinefs,.
wherein he tafted of God’s bounty, without as yet ftanding in need of his mercy, was.
moft ftrictly obliged, out of mere obedience, to conform to alaw, the marter of which.
was indifferent in itfelf ; fure we, in ouwr lapfed condition, muft be under a high obli-
gation to obey the declared will of God, whereby we are enjoined to {tudy his truths,.
and perform that, which has fo much of intrinfick goodnefs in it, that it would be a.
duty, theugh. it were not commanded ;. and has {fuch recompences propofed to ir, that.
it is not more a duty, than it will-be an advantage.

BuT it is not only obedience, and intereft; that fhould engage us to the ftudy of di-
vine things, but gratitude; and that exated-by fo many important motives, that he,.
who faid,. ingratum fi dixeris, ommnia dixeris, could not think ingratitude fo mueh wortfe-
than ordinary vices, as a.contempt of the duty 1 am prefling would be worie than an
ordinary ingratitude.

IT were not difficult, on this occaflion, to manifeft, that we are extremely great
debtors.unto God, both as heis the author, and the preferver of our very beings; and

as he (immediately, or mediately,) fills. up the meafure- of thofe continual benefits,.
with all the-prerogatives, and other favors we do receive from him, as men; and the

higher bleflings, which (if we are not wanting. to ourfelves,) we may receive from.
him, as Chritians..

Buw
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BuT to fhew, in how many particulars, and to how high a degree, God is our be-
nefactor, were to launch out into too immenfe a fubject; which it were the lefs proper
for me to do, becaufe I have, in other papers, difcourfed of thofe matters already.
I will therefore fingle out a motive of gratitude, whick will be peculiarly pertinent teo
our prefent purpofe. For, whereas your friend does {o highly value himfelf upon the
ftudy of natural philofopby, and defpifes not only divines, but ftatefmen, and even
the learnedeft men in other parts of philofophy and knowledge, becaufe they are not

verfed in phyficks; he owes to God that very fkill, among many other vouchfafe-
ments. For itis God, who made man unlske the borfe and the muleir2vbo bave no un-

fanding, and endowed him with that noble power of reafon, by the exercife of which,
he attains to whatever knowledge he has of natural things above the beaits that perifh.
For that may juftly be applied to our other acquifitions, which Mpofes, by God’s ap-
pointment, told the Ifraclites concerning the acquifts of_riches; where he bids the peo-
ple beware, that when their herds, and their flocks, and other treafures were multipli-
ed, their heart be not lifted up, and prompt them to fay, < My power, and the might
““ of my hand, hath gotten me this wealth.” But, (fubjoins that excellent perfon,
as well as matchlefs law-giver,) Thou fhall remember thy Lord thy God, for it is he,
that giveth thee power to get wealth., -But to make men rational creatures, is not all
God has done towards the making them philofophers. For, . to the knowledge of par-
ticular things, objects are as well requilite as faculties; and if we admit the probable
opinion of divines, who teach us, that the angels were created before "the material

world, as being meant by thofe fons of God, and morning flars, that, with glad fongs
and acclamations, celebrated the foundation of the earth; we muft allow, that there

were many creatures endowed with, at leaft-as much reafon as your friend, who yet
were unacquainted with the myfteries of nature, fince the herfelf had not yet received
a being. Wherefore, God having as well made the world, as givea man the faculties,
whereby hé is enabled to contemplate it 3 maturalifts are as much obliged to God for
their knowledge, as we are for our intelligenee to thofe, that writ us fecrets in cyphers,
and teach us the fkill of decyphering things fo written; or to thofe, who writ what

would fill a page in the compafs of a fingle penny, and prefent us to boot 2 micros
{cope to read it. And as the naturalift hath pecyliar inducements to gratitude, for the

.endowment of knowledge; fo-ingenuity lays this peculiar obligation on him to exprefs

his gratitude, in the way I have been recornmending, that it is one of the acceptableft
ways it can.be exprefled in ; efpecially fince, by this way, philofophérs may not only
exercife their own gratitude towards God, but procure him that of others. How
plealing men’s hearty praifes are to God, may appear, among other things, by what
is faid and done by that royal poet, whom God was pleafed to declare a man after his
own heart; for he introduces God pronouncing, ¢ Whofo offereth praife, glorifieth
‘““ me;” where the word our interpreters render offereth, in the Hebrew, fignifies to fa-
crifices with which agrees, that elfewhere thofe, that pay God their praifes, - are faid to
facrifice to him ¢ the calves of their lips.”” And that excellent perfon, to whom God
vouchfafed fo particular a teftimony, was fo affiducus in this exercife, that the book
which we, following the Greek, call Pfalms, is, in the original, from the things 1t
mofl abounds with, called Sepber Tebillim, i. e. the book of praifes. And to let you
fee, that many of his praifes were fuch, as the naturalift may beft give, he exclaims,
in one place, ¢ How manifold are thy works, O Lord? how wifely haft thou made
¢“ them, *’ (as Funius and Tremellius render it, and the Hedrew will bear; ) and elfe-
where, *“ The heavens declare the glory of God, . and the firmament {heweth his
‘“ handy-work, &c.” Again, in another place, “ 1 will praife thee, becaufe.l am
‘¢ fearfully and wonderfully made. Marvellous are thy works, and that my foul

2 ¢¢ knoweth
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¢« knoweth right well,” And not content with many of the like expreflions, he
does feveral times, in a devout tranfport, and poetical ftrain, invite the heavens, and
the ftars, and the earth, and the feas, and all the other inanimate creatures, to join
with him in the celebration of their common maker. Which, though it feem to be
merely a poetical fcheme, yet, in fome fort, it might become a naturalift, who, by mak-
ing out thepower, wifdom, and goodnefs of the Creator; and by refleting thence ‘on:
thofe particulars, wherein thofe attributes fhine, may, by fuch a devout contideration
of the creatures, make them, in a.fenfe, join with him in glarifying their au-
thor. - -2

In any other cafe, Idare fay, your-friend is not fo ill natured, but that he would
think it an unkind fi‘e_ce of ingratitude, if fome great and excellent prince, having
freely and tranfcendently obliged him, he fhould not concern himfelf to know what
manner of -man his benefacor is; and fhould not be folicitous to inform himfelf of
thofe particulars, r“elatfng to the perfon and affairs of that obliging monarch, which
were not only in themf{elves worthy of any man’s curiofity, but about which the prince
had folemnly declared, he was very defirous to have men inquifitive, And furely it
is very difingenious, to undervalue, or neglet the knowledge of God himfelf, for a
knowledge, which .we cannot attain without him, and by which he defigned to bring
us to that ftudy we neglect for it : which is not “only, not to ufe him as a benefactor,
but as if he meant to punitfh him, (if I may fo fpeadk,) for:having obliged us; fince we
fo abufe fome, of his favours, as to make them inducements to our unthankful dif-
regard of his intentions in the reft. * And this ingratitude is the more culpable, be-
caufe the laws of ingenuity, and of juftice itfelf, charge us to glorify the maker of
all things vifible, not only up6n our own account, but upon that of all his other
works. For; by God’s endowing of none but man here below, with a reafonable f6ul,
not only he is the fole vifible being, that can return thanks and praifes in the world,
and thereby is obliged to do-fo, both for himfelf, and for the reft of the creation; but
it is for man’s advantage, that-Gdd has left no other vifible beings in the world, by
which he can be ftudied and celebrated, For reafon -is fuch aray of divinity, that,
if God had vouchfafed it to other parts of the univerfe befides man, the abfolute em-
pire of man over the reft of the world muft have been fhared, or abridged. So that
he, to whom 1 was equally eafy to make creatures fuperior to man, (as the {cripture
tells us of .legions, and myriads of angels,) as to make them inferior. to him, dealt
fo obligingly with gnankind, as rather to truft-(if I may fo_ fpeak) our ingenuity, whe-
ther he fhall reap any celebrations: from the creatures we converfe with, thian leffen our
empift over them, «Or our prerogatives above them. . !

But I fear, that, notwithftanding all the excellency of revealed truths, and con-
fequently of that only, authentic fepoiitory of them, the {cripture, you, as well as I,
have met wjth fome (for I hope there are not many) virtuofi, that think to excufe the
negleét of the ftudy of -it, by alledging, that, to them; who, are laymen, not eccle-
fiafticks, there is Yequired to falvation the explicit knowledge but of very few points,
which are fo plainly fummed up in the apoftles creed, and are {o often and confpicuoufly
fet down in the fcripture, that one needs net much fearch, or f{tudy, to hnd them
there.

In anfwer to this allegation, I readily grant, that through the great goodnefs of
God, whois willing to have all men faved, and come to the knowledge of the truth,
that is neceflary to be fo; there are much fewer articles abfolutely neceffary to be by ail
men diftinétly believed, than may be mer with in' divers long confefiions of faith, fome
of which have, I fear, lefs promoted knowledge than umpaired chariry. But than it
may be alfo confidered, 1. That it is not fo eafy for a rational man, that will trouble

VoL. 1V, g O himtelf
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himfelf to enquire no farther than the apoftles creed, to fatisfy himfelf upon good
grounds, that all the fundamental articles of Chriftianity are contained init. 2. That
the creed propofes only the credenda, not the agenda of rehgion; whereas the fcrip-
tures were defigned, notonly to teach us what truths we are to believe, but by whar
rules we are to live; the obedience to the laws of Chriftianity being as neceflary to fal-
vation, as the belief of its myfteries. 3. That befides the things, which are abfolutely
neceflary, there are feveral, that are highly ufeful, to make us more clearly underftand,
and more rationally and firmly believe, and more fteadily practice, the points, that
are neceffary. 4. And fince whether or no thofe words of our Saviour to the Jews,
icenate Tas ppxPas ¥y be to be rendered in the imperative or indicative mode; St. Paul
would have the word of Chrift to dwell richly in us, (by which, whether he mean the
holy {criptures then extant, or the doctrine of Chrift, is not here material ;) thereby
teaching us, that learching into the matters of religion may become neceflary, as a
dury, though it were not otherwife neceffary, asa means of attaining falvation. And
indeed it 1s far more pardonable to want or mifs the knowledge of truths, than to dif-
pife or negleCt it. And the goodnefs of God to illiterate or mittaken perfons is to be
{uppofed meant in pity to our frailties, not to encourage our lazinefs; nor is it necef-
fary, that he, that pardons thofe feekers of his truths, that mifs them, fhould excufe
thofe defpifers, that will not feck them.

BuT whether or no by this defligned negic& of theology the perfons, I deal with, do
fufficiently confult their own fafety, I doubt they will not much recommend their in-
genuity. For to have received from God a greater meafure of intelleCtual abilities than
the generality of Chriftians, and yet willingly to come fhort of very many of them,
in the knowledge of the myfteries, and other truths of Chriftianity, which he often
invites us, if not exprefsly commands, to fearch after, is a courfe, that will not relith
of over-much gratitude. Is it a piece of that, and of ingenuity, to receive one’s
underftanding and one’s hopes of eternal felicity from the goodnefs of God, without
being folicitous of what may be known of his nature and purpofes by fo excellent a
way as his own revelation of them? to difpute anxioufly about the properties of an
atom, and be carelels about the enquiry into the attributes of the great God, who
formed all things; to inveftigate the {pontaneous generation of fuch vile creatures as
infects, than the myfterious generation of the adorable Son of God; and, ina word,
to be more concerned to know every thing, that makes a corporeal part of the world,
than the divine and incorporeal author of the whole?

Anp then, is it not, think you, agreat piece of refpet, that thefe men pay to
thofe truths, which God thought fit to fend fometimes prophets and apoftles, fome-
times angels, and fometimes his only Son himfelf, to reveal, that fuch truths are
fo little valued by them, that rather w.an take the pains to ftudy them, they will im-
plicitly, and at adventures beheve, what that fociety of Chriftians, they chance to be
born aad bred in, have, truly or falfely, delivered, concerning them? And does it
argue a due regard to points of religion, that thofe, who would not believe a pro-
pofition in ftaticks, perhaps about a mere point, the centre of gravity, or in geo-
metry, about the properties of fome namelefs curve line, or fome fuch other things,
(which to ignhore, 1s ufually not a blemith, and about which to be miftaken, is more
uifually without danger) fhould yet take up the articles of faith, concerning matters of
great and everlafting confequence, upon the authority of men, fallible as themitlves,
when fatistaction mav be bad without them from the infallible word of God? in this
very unlike thole Bereans, whom the Evangelilt honours with the title of Noble, that

when the dodtrines of the gofpel were propofed to them, ¢ they {earched the fcriptures
““ dailv, whether thofe things were {o0.”

* Sear hy or, you fearch the Scriptures,
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Acaln, if a man fhould refufe to learn to read any more, than juft as much as
may ferve his turn, by intituling him to the benefit of the eclergy, to fave him from
hanging, would thefe men think {fo {mall a meafure of literature, as he had acquired
on fuch an account, could prove that man to be a lover of learning; and yet a neg-
le€er of the ftudy of all not abfolutely neceffary-divine truths, during one’s lite, be-
caufle the belief of the articles of the creed may make a fhift to keep him from l.ing
doomed to hell for ignorance after his death, will not by (what in a learned man mulflt
be; fo pitiful a degree of knowledge be much better intitled to that ingenuous love of
(God and his truths, that becomes a rational creature and a Chriftian.

THE ancient prophets, though honoured by God with diret illuminations, were yet
very folicitous to find out and learn the very circumitances of the evangelical difpenfa- ! = 1>
tions, which yet they did not know. And fome of the gofpel myfteries are of fo no-
ble and excellent a nature, that ¢ the angels themielves deflire to look into them.”
And though all the evangelical truths are not precifely neceffary to be known, it may
be both a duty not to defpife the ftudy of them, and a happinefs to employ ourfelves
about it. It was the earneft prayer of a great king, and no lefs a prophet, that his
eyes might be opened to behold (not the obvious and neceffary truths, but) the won- Pt cxix.
drous things of God’s law. He is pronounced happy in the beginning of the Apo- E{i}. .
calypfe, thatreads and obferves the things contained in that dark and obfcure part of
{cripture. And it is not only thofe truths, that make articles of the creed, but divers
other doctrines of the gofpel, that Chrift himfelf judged worthy to be concluded with
this epiphonema, ¢ He that hath ears to hear, let him hear;”” on which the excellent Mat. x. 15

Grotius makes this jult paraphrale, Intellecius nobis a Deo potiffimum datus eft, ut eum M1 9

s -
o

intendamus documentis ad pietatem periinentibus. Luke vi.i. 3.

let. 1, 17,
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COME now to our third and laft inducement to the ftudy of divine things, which

confifts in, and comprifes the advantages of that {tudy, which do as much {urpais
thofe of all other contemplations, as divine things tranfcend all other objets. And
indeed, the utility of this ftudy is fo pregnant a motive, and contains in it fo many
invitations, that your friend muft have as little fenfe of intereft, as of gratitude, if
he can neglect fuch powerful and fuch engaging invitations.

For, in the firft place, theological ftudies ought to be highly endeared to us, by
the delightfulnefs of confidering f{uch noble and worthy objects, as are therein pro-
pofed.

Tue famous anfwer given by an excellent philofopher, who being afked, what he
was born for? replied, ¢ To contemplate the {un,” may juftly recommend their
choice, who {pend their time in contemplating the maker of the fun, to whom that
glorious planet itlelf 1s but a fhadow. And perhaps that philofopher failed more in
the inftance than in the notion: for his anfwer implies, that man’send and happinefs
confift in the exercifeof his nobleft faculties on the nobleft obje&ts. "And furely the
feat of formal happinefs being the {foul, and that happinels confequently confitting in
the operations of her faculties; as the fupreme faculty of the mind is the underftand-
ing, fo the highelt pleafures may be expelted from the due exercife of it upon the
fublimeft and worthieft objects. And therefore I wonder not, that though fome of
the {chool-men would affign the will a larger fhare in man’s felicity, than they will
allow the intelle&t; yet the generality of them are quite of another mind, and afcribe the
pre-eminence, in point of felicity, to the glperior faculty of the foul. But whether

. 2 or
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or no this opinion be true in all cafes, it may, at leaft, be admitted inours: for the
chief obje&ts of a Chriftian philofopher’s contemplation being as well the infinite good-
nefs, as the other boundlefs perfetions of God, they are naturally fitted to excite in
his mind an ardent love of that adorable Being, and thofe other joyous affetions and
virtuous difpofitions, that have made fome men think happinefs chiefly feated 1n the
will.  But having intimated thus much by the way, I pafs on to add, that the con-
tentnent afforded by the afliduous difcovery of God and divine myfteries has fo much
of affinity with the pleafures, that fhall make up men’s bleflednels in heaven it felf,
that they feem rather to differ in degree than in kind,  For the happy ftate even of an-
ocls is by our Saviour reprefented by this employment, ¢¢ That they continually fee
¢« the face of his father, who is in heaven.”” And the fame Iinfallible teacher, in-
tending elfewhere to exprefs the celeftial joys, that are referved for thote, who for their
fake denied themfelves fenfual pleafures, employs the vifien of God as an emphatical
periphrafe of felicity, ¢¢ Blefled, faid he, are the pure in heart, for they fhall fee
“« God.” And as Ariftotle teaches, that the foul doth after a {ort become that, which
it {peculates, St. Pax/ and St. Fobn aflure us, that God is a transforming object, and
that in heaven ¢ we fhall be like him, for (or, becaufe) we fhall fee him, as he is.”
And though I readily admit, that this beatifick vifion of God, wherein the underftand-
ing is the proper inftrument, includes divers other things, which will concur to the
complete felicity of the future life ; yet I think, we may be allowed to argue. that
that ravifhing contemplation of divine objefts will make no fmall part of that happy
eftate, which in thefe texts take its denomination from it.

I have above intimated, that the fcripture attributes to the angels themfelves tranf-
ports of wonder and joy upon the contemplation of God, and the exercifes they con-
fider of his wifdom, juftice, or fome other of his attributes, But left, in referring you
to the angels, you fhould fay, that 1 do in this difcourfe lay afide the perfon of a na-
turalift, in favour of divines; 1 will refer you to Des Cartes himfelf, whom I am fure
your friend will allow to have been a rigid philofopher, if ever there were any. Thus
then fpeaks he in that treatife, where he thinks he employs a more than mathematical
rigor 3 and where he was obliged to utter thofe (I had almoft faid paflionate) words,
1 am going to cite from him, only by the impreffions made on him by the tranfcendent
excellency of the obje€ he contemplated, Sed priufguam (fays he) boc diligentius exami-
nem, fumulque in alias veritates, que inde ca!!ifi poffunt, inquiram, placet bic aliquandiu in
ipfius Dez contemplatinne immorart, ejus attribuia apud me expendere, & immenfi bujus lu-
minis pulchritudinem, quantum caligantis ingenii mei acies ferre poterit, intueri, admirari,
adorare. Ut enim in bac fola Divine Majeflatis contemplatione [ummam alterius vite
felicitatem confiftere fide credimus, ita etiam jam ex eadem, licet multo minus perfeiia,
IMAXimam, cujus in bac vita capaces fimus, voluptatem, percipi poffe experimur.

But as high a fatisfaction as the ftudy of divine things affords by the noblenefs of
1ts object, the contentment is not much inferior, that accrues from the fame ftudy, upon
the {core of the fenfe of a man’s having in it performed his duty. To make aétions of
this nature fatisfaCtory to us, there is no need, that the things we are employed about,
fhould in themfelves be excellent or delightful; the inward gratulations of confcience
tor having done our duties is able to gild the bittereft pills, and like the wood, that
grew by the waters of Marab, to correct and fweeten that liquor, which before was the
moft diltafteful. Thofe ancient Pagan heroes, whofe virtues may make us bluth, being
guided but by natural reafon, and innate principles of moral virtues, could find the
moft difficuit and moft troublefome duties, upon the bare account of their being duties,
not only tolerable, but pleatant.  And though to deny fome lufts be, in our Saviour’s
clteem, no lefs uneafy, than for a man to pluck out his rizht eye, or cut off Lis right
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hand; yet even ladies have with fatisfa&tion chofen; not only to deny themfelves the
agreateft pleafures of the fenfes, bur to facrifice the feat of them, the body itfelf, to
preferve the fatisfadtion of bring chafte. Nor are they only the dictates of obedience,
that we comply with in this ftudy, but thofe of gratitude; and that 1s a virtue, that has
fo powerful an afcendant upon ingenuous minds, that thofe, whofe principles and aims
were not elevared by religion, have, in acknowledgment to their parents and their
country, courted the greateft hardfhips, and hazards, and fufferings, as if they were as
oreat delights and advantages. And a grateful perfon fpends no part of his life to his
greater fatisfaction, than that, which he ventures or employs for thofe to whom he is
obliged for it; and oftentimes finds a greater contentment even in the difficulteft ac-
knowledgments of a favour, than he did in receiving of it.

AnoTHER advantage, and that no mean one, that may accrue from the contempla-
tion of theological truths, is, the improvement of the contemplator himfelf in point of

piety and virtue. For, as the golpel is ftiled, the myftery of godlinefls; and St. Pawl | 1 i,
elfewhere calls what it teaches, the truth, which is according to godlinelfs, that is, a doc- :6.

trine framed and fitted to promote the intereft of piety and virtue in the world : fo this ' "™
charadter and encomium belo:gs (though perhaps not equally) to the more retired truths
difcovered by fpeculation, as well as to thofe more obvious ones, that are familiarly
taught in catechifms and confeffions of faith. I would by no means leffen the excel-
lency and prerogatives of fundamentals; but, fince the grand and nobleft engagements
to piety and virtue are a high veneration for God and his Chrift, and an ardent love ot
them; I cannot but think, that thofe particular enquiries, that tend to make greater
difcoveries of the attributes of God, of the nature, and offices, and life of our Sa-
viour, and of the wifdom and goodnefs they have difplayed in the contrivance and ef-
feCting of man’s redemption, do likewife tend to encreafe our admiration, and inflame
our love, for the poffeflors of fuch divine excellencies, and the authors of fuch invalu-
able benefits. And as the brazen ferpent, that was but a type of one of the gofpel yump, .
myfteries, brought recovery to thofe, that looked up to it; fo the myfteries themfelves, o.
being duly confidered, have had a very fanative influence on many, that contemplated
them. Nor is it likely, that he, that difcerns more of the depth of God’s wifdom and
coodnefs, fhould not, ceteris paribus, be more difpofed than others to admire him, to
love him, to truft him, and fo to refign up himfelf to be governed by him: which frame
of mind both is itfelf a great part of the worthip of God, and doth directly tend to the
production and increafe of thofe virtues, without the practice of which, the {cripture
plainly tells us, that we can neither obey God, nor exprefs our love to him. Anrd from
this bettering of the mind by the ftudy of theology, will flow (to add that upon the by)
another benefit, namely, that by giving us a higher value for God and his truths, it
will endear heaven to us, and fo not only aflift us to come thither, but heighten our
felicity there.

I know it may be faid, that the melioration of the mind is but a moral advantage.
But give me leave to an{wer, that befides that it is fuch a moral advantage, as fuppoles.
an intelleCtual improvement, whofe fruit it is, a moral benefit may be great enough,
even in the judgment of a mere philofopher, and an Epicurean, to delerve as much
ftudy as natural philofophy itfelf, And that you may not think, that I fpeak this only,
becaufe 1 write in this epiftle as a friend to divines, I will tell you, that Lpicurus him-
felf, who has now a-aays fo numerous a fet of naturalifts to follow him, {tudied phy-
ficks, and writ fo many treatifes about them for this end, that by knowing the natural
caufes of thunder, lightning, and other dreadful phanomena, the mind might be freed-
trom the difquiceting apprehenfions men commonly had, that fuch firange and formi-
duable things proceeded from fome incenfed deity, and {fo mught trouble the mind, as

well
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well as the air. This account I have been giving of Epicurus’s defign, is but what
{cems plainly enough intimated by his own words, preferved us py Laertjc'w, near the
end of his phyfiological epiftle to Herodotus, where recommendjng to him the confi-
deration of what he had delivered about phyfical principles in general, and meteors in
particular, he fubjoins, Si emim ab iftis non difceffertnius, tum id unde oritur perturbatio,
gruodque wetuin ingeril, veila cum ralione edifferemus, nofque ab ipfts eximemus. And to
this in the clofe of his meteorological epiftle to Pytbocles, his beft interpreter, Gajfendus,
makes him fpeak conftantly in thefe words, Maxime verc dede teipfum [peculationi prin-
cipiorup, ex quibus conflant omnia, §F infinitatis nature, aliorumque bis coberentium.
Injuper werd ciiteriorum, affelluumque animiy, (5 [fcopum illius, in quem ifta edifferentes col-
lineavimus, alleade, trarquillitatem intelligo flatumque mentes imperturbatum. But this 13
not all the teftimony I can give you from ZLpicurus himfelf to the fame purpofe; for
among his Rate Sententie, preferved us by Laertius, (himlelf reputed an Epicurean)
1 find one, that goes further ; Sz #ibil, {ays he, conturbaret nos quod fufpicamur, veremur-
cize ex rebus [ublimibus, neque item quod ex ipfa morte, me quando nimirum ad nos pertineat
aliguid, ac noffe preterea poffemus, qui Germani fines dolorum alque cupiditatum fint
(2% &v wrasdidmeSx Quoiorcyizs) nibil phyfiologid indigeremus. Thus far the teftimony of
Epicurus, of whofe mind though I am not at all, as to what he would intimate,
“ That phyfiology is either proper to free the mind from the belief of a provident
¢“ deity, and the foul’s immuortality, or fit for no other confiderable purpofes;” yet
this ufe we may well make of thefe declarations, that in Epicurus’s opinion a moral
advantage, that relates to the government of the affeftions, may deferve the pains of
making enquiries into nature. And fince it hence appears, that a mere philofopher,
who admitted no providence, may think it worth his pains, to fearch into the abftrufcft
parts of phyficks, and the difficulteft phaenomena of nature, only to eafe himfelf of
one troublefome affetion, fear ; it need not be thought unphilofophical, to profecute a
ftudy, that will not only reftrain one undue paffion, but advance all virtues, and free us
from all fervile fears of the Deity; and tend to give us a ftrong and well grounded
hope in him; and make us look upon God’s greateft power, not with terror, but
with joy.

THERE is yet another advantage belonging to the ftudy of divine truths, which is
too great to be here pretermitted. For whereas there 1s {fcarce any thing more incident
to us whilft we inhabit our (datté ckémer) cotiages of clay, and dwell in this vale of
tears, than afHitions; it ought not a little to endear to us the newly mentioned {tudy,
that it may be eafily made to afford us very powerful confolations in that otherwife
uncafy {tate.

I know it may be faid, that the fpeculations, abcut which the naturalift is buflied,
are as well plealing diverfions, as noble employments of the mind. And I deny not,
that they are often {o, when the mind is not hindered from applying it {elf attentively
to them; fo that afictions flight and fhort may well be weathered out by thefe philo-
fophical avocations ; but the greater and fharper fort of affli¢tions, and the approaches
ot death, require more powerful remedies, than thefe diverfions can afford us. For in
juch cafes, the mind 1s wont to be too much difcompofed, to apply the attention re-
quilite to the finding a pleafure in phyfical fpeculations; and in fickneffes, the foul 1s
otter.times as indifpoled to relith the pleafures of merely human ftudies, as the lan-
ouifhing body is to relith thofe meats, which at other times were delightful :  and there
ae but few, that can take any greatr pleafure to ftudy the world, when they apprehend
themfelves to be upon the point of being driven out of it, and in danger of lofing all
their (hare in the objeéts of their contemplation. 1t will not much qualify our fenle of
the burning heat of a fever, or the paintul gripes of the cholick, to know, that the

thiee
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three angles of a triangle are equal to two right ones ; or, that heat is not a real quality
(as the fchools would have it,) but a modification of the motion of the infenf{ible parts
of matter; and pain not a diftinct, inherent quality in the things, that produce 1t, but
an affection of the fentiment. The naturalift’s fpeculations afford him n» coniolations,
that are extraordinary in, or peculiar to the ftate of affli¢tion; and the avocations,
they prefent bim with, do rather amufe the mind from an arttention to lefler evils, than
bring it any advantages to remove or compenfate them, and {o work rathier in the na-
ture of opiates, than of true cordials.

BuT now, if fuch a perfon as Dr. V. falls into adverfity, the cafe is much other-
wife; for we muit confider, that when the ftudy of divine things is fuch as it ought
to be, though that in itlelf, or in the nature of the employment, be an alt orexercife
of reafon; yet being applied to, out of obedience, and gratitude, and love to Gad,
it is upon the account of its motives and its aim, an act of religion; and as it proceeds
from obedience, and thankftulnefs, and love to God, fo it is moft acceptrable to him ; and
upon the account of his own appointment, as well as goodnefs, is a moft proper and
effectual means of obtaining his favour; and thenI prefume, it will eafily be granted, that
he, who is fo happy as to enjoy that, can {carce be made miferable by affli¢tion. For
not now to enter upon the common place of the benefits of affitions to them, that love
God, and to them, that are loved by him, it may {uffice, that he, who (as the {cripture pal, di.
{peaks) knows our frame, and has promifed thofe, that are his, that they fhall not be 4

. . ‘ ' . ] 1 Cor, X¥.
overburdened, i1s difpofed and wont to give his affli€ted fervants, both extraordinary com-

13
forts in afflictions, and comforts appropriated to that ftate. For though natural philofo-

phy be like its brighteft object, the ftars, which, however the aflronomer can with pleafure
contemplate them, are unable, being mere natural agents to afford him a kinder influence
than ufual, in cafe he be caft upon his bed of languifhing, or into prifon; yet the almighty
and compaffionate maker of the ftars, being not only a voluntary, but the moft free
agent, can fuit and proportion his reliefs to our neceffities, and alleviate our heavieft
afflictions by {uch {upporting confolations, that not only they can never furmount our
patience, but are oftentimes unable fo much asto hinder our joy; and when death, 1 s,
that king of terrors, prefernts itfelf, whereas the mere naturalift {adly expeéts to be de- 14
prived of the pleafure of his knowledge, by lofing thofe fenfes and that world, which
are the inftruments and the objects of it; and perhaps, difcovering beyond the grave
nothing but either a {tate of eternal deftrution, or of eternal mifery, fears either to
be confined for ever to the fepulchre, or expofed to torments, that will make even
{fuch a condition deflirable; the pious ftudent of divine truths is not only frecd from
the racking apprehenfions of having his foul reduced to a ftate of annihilation, or
caft into hell, but enjoys a comfortable expectation of finding far greater fatistaction
than ever, in the ftudy he now rejoices to have purfued ; fince the change, that is {o
juftly formidable to others, will but bring him much nearer to the divine objects of

his devout curiofity, and ftrangely elevate and enlarge his faculties to apprencad
them.
Anp this leads me to the mention of the laft advantage belonging to the {ludy I

would perfuade you to; and indeed, the higheft advantage, that. can recommend any

ftudy, or invite men to any undertaking; for this is no lefs than the everlafting frui-

tion of the divine objelts of our ftudies hereafter, and the comfortable expectation of
it here. For the employing of one’s time and parts, to admire the nature and provi-
dence of God, and contemplate the divine myfteries of religion, as it is one of the
chief of thofe homages and fervices whercby we venerate and obcy God; foitis onc
of thofe, to which he hath been pleafed to apportion no lefs a recompence, than (that

which can have no greater) the enjoyment of himfelf. The fuints and angels in heaven

Lhave .,
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have divers of them been employed to convey the truths of theology, and are folici-
tous to look into thofe facred myfteries; and God hath been pleafed to appoine, that
thofe men who ftudy the fame leflons, that they do here, fhall ftudy them in their com-
pany hereafter. And doubtlefs, though heaven abound with unexpreffible joys, yet
it will be none of the leaft, that fhall make up the happinefs, even of that place, that
the knowledge of divine things, that was here fo zealoufly purfued, fhall there be
compleatly attained. For thofe things, that do here moft excite our dcfires, and
quicken the curiofity and induftry of our fearches, will not only there continue, but
be improved to a far greater meafure of attractivenefs and influence. For all thofe
intere(ts, and paffions, and lufts, that here below either hinder us from clearly dif-
cerning, or keep us from f{ufficiently valuing, or divert us from attentively enough
confidering, the beauty and harmony of divine truths, will there be either abolifhed,
or transfigured : and as the objet will be unveiled; fo our eye will be enlightened,
that is, as God will there difclofe thofe worthy objects of the angels curiofity, fo he
will enlarge our faculties, to enable us to gaze, without being dazzled, upon thofe {ub-
lime and radiant truths, whofe harmony, as well as iplendor, we fhall be then
fied to difcover, and confequently with tranfports to admire. And this enlargement
and elevation of our faculties will, proportionably to its own meafure, increafe our
fatisfaction at the difcoveries it will enable us to make, For theology is like a heaven,
which wants not more ftars than appear in it, but we want eyes, quick-fighted and
piercing enough to reach them. And as the milky way, and other whiter parts of the
firmament, have been full of immortal lights from the beginning, and our new tele-
{copes have not placed, but found them, there; fo, when our Saviour, after his glo-
rious refurrection, inftructed his apoftles to teach the gofpel, it is not faid, that he al-
tered any thing in the fcriptures of Mo/es and the prophets, but only opened and en-
larged their intellects, that they might underftand the {criptures, and the royal
prophet makes it his prayer, ¢ That God would be pleafed to open his eyes, that
¢ he might {ce wonderful things out of the law;”” being (as was above intimated) fo
well fatisfied, that the word of God wanted not admirable things, that he is only fo-

licitous for the improvement of his own eyes, that they might be qualified to difcern
them.

quali-

I had almoft forgotten one particular about the advantages of theological ftudies,
that 1s too confiderable to be left unmentioned : for as great as I have reprefented the
benefits accruing from the knowledge of divine truths ; yet to endear them to us, it
may be fafely added, that, to procure us thefe benefits, the altual attainment of that
knowledge is not always abfolutely neceflary, but a hearty endeavour after it may fuf-
fice to entitle us to them. The patient chemift, that confumes himfelf and his eftate
in feeking after the philofopher’s ftone, if he mifs of his idolized elixir, had as good,
nay better, have never fought it, and remains as poor in effelt, as he was rich in ex-

The hufbandman, that employs his feed and time, to obtain from the

ground a plentiful harveft, if, after all, an unkind feafon happen, muft fee his toil
made fruitlefs;

longique perit labor irritus anni.

Too many patients, that have punctually done and fuffered for recovery, all, that
phyficians could prefcribe, meet at laft with death, inftead of health. You know

what entertainment has been given by fkilful geometricians to the laborious endea-

vours, even of fuch famous writers as Scaliger, Losgomontanus, and other Tetragonifts
and that their fucceflor Mr. Hebbes, after all the ways he has taken, and thofe he has

propofed, to fquare the circle, and double the cube, by miffing of his end, has, after

his
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his various attemps, come off, not only with difappointment, but with difgrace. And
(to give an inftance even in things celeftial) how much pains has been taken to find
out longitudes, and make aftrological predi¢tions with fome certainty, which for want
of coming up to what they aimed at, have been ulelefs, if not prejudicial to the at-
tempterss ?

But God (to fpeak with St. Paxl on another occafion) ¢ that made the world, and A&sxvii.
¢¢ a]] things therein, and is lord of heaven and earth,” feeks not our fervices, as *% *>
though he *¢ needed any thing, feeing he giveth life, and breath, and all things .’
his felf-fufficiency and bounty are {uch, that he feeks in our obedience the occafions of
rewarding it, and prefcribes us fervices, becaufe the practice of them is not only fuit-
able to our rational nature, but fuch as will prevail with his juftice, to let his good-
nefs make our perfons happy. Agreeably to this doctrine we find in the {cripture, jem.ii. 2z,
that Abrabam is {aid to have been ¢¢ juftified by faith, when he offered his fon /aac
upon the altar,”” (though he did not atually facrifice him) becaufe he endeavoured to
do fo; although God gracioully accepting the will for the deed, accepted alio of the
blood of a ram inftead of [/zac’s. And thus we know, thatit was not David, but
Solowmon, that built the temple of Hierufalem, and yet God {ays to the former of thofe 2 Chron. vi.
kings (as we are told by the latter) ¢¢ Forafmuch as it was in thine heart to build an > %
¢¢ houfe for my name, thou didft well in that it was in thine heart, notwithitanding
¢ thou theolt not build the houfe, &c.” And if we look to the other circumitances z Sam. vii.
of this ftory, as they are delivered in the fecond book of Samuel, we fhall find, thac
upon Dawvid’s declaration of a defign to build God an houfe, God himfelf vouchfafes
to honour him, as he once did Mofes, with the peculiar title of his fervant ; and com- ve:te ¢.
mands the prophet to fay to him, ¢ Alfo the Lord tells thee, that he will make thee verte 11,
*“ an houfe;”” to which is added one of the gracioufeft meflfages, that God ever fent
to any particular man. By which we may learn, that God approves and accepts even
thofe endeavours of his {ervants, if they be real and fincere, that never come to be ac-
tually accomplifhed : good defigns and endeavours are our part, but the events of thofe,
as of all other things, are in the all difpofing hand of God, who, if we be not want-
ing to what lies in us, will not fuffer us to be lofers, by the defeating difpofitions of
his providence ; but crown our endeavours, either with fuccefs, or with fome other re-
compence, that will keep us from being lofers, by mifling of that. <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>