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ADVERTISEMENT.

IN Yaic College 1t :s cuflomary for the Pre . OF
ike Profeffor of Divinity, t addrefs & difcourfe to the
Cand:dates for the Baccalasrec'e, cn the Sablath. pre-
ceding the public Commencement. The folleanzg Drf-
ccurfes =ere delivered, on tais occafiom, to the clafs which
was graavaled tke lafl year, and are noor publifred at
thar requefi.  Thesere criginally long, pei-haps smg-
er than the reader would kave mifked. 1 have, hosoe-
oery confiderably enlarged them. [For ih:s I haoc ns
cic:er apolegy. than, that the method, in whict the St
is purfued; appezred to me the befl, which profented it-
Jlf at the tme.  If this cpology fhould in the juasment
of the Reader be injfficient, 1 fubmit chees fully to Ris

cexfure.

Yarr-Coivrecr, March 4th, 1748,




THEE NATURE AXD DANGER OF INFIDEL
PHILOSOPHY.

COLOSSIANS i 8

BrwaRE, LEST AXY MAN SPOIL YOU THROUGR
PRZILOSOZHY AND VAIN DECEIT, AFTER
THE TRADITICN CF MEN, AFTER THE
RUDIMENTS OF THE WORLD, AND

noTt AFrTEx CHRIST.

'\ H E N the Golpel was publithed by the Apol-
tles, 1t was, accordiag to the prophcuc decia-
ration ofits Author, v:gurouﬂv oppofed by the worid.
"This oppofition onginated from various fources;
bu:, whenceloever derived, wore one umiform cha-
raller of induftry, art, and bittsrneis. The bigotsry
of the Jews, and the fword of the Gentiles, the learn-
ing of the wife, the perfuafion of the eloquent, and

the force of the powerful, were alike exerted to
crufh the rifiag enemy..

Axoxc tle kinds of oppofition, which they were
cclled to enccunter, not the leaft laborious, malig-
nant, or dangerous, was the Philofoph: of the age.
A rarge number of their firit converts lived in coun-
trizs, where ihe language of t!.e Greeks was {poken,
. 2nd their Philofophy received. The things, wkick
this Philofophy profefled to teach, were (ubltanzially
the fame with thofe which were tmah by the Apol-

t'es
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tles; viz. the Charaer and Wiii of God. and the
Ducy apd Supreme Intercit of Men. Hence itna-
turally becamc an obje& of veneration, affumed the
flation of a rival 0 the Gofpel, and exhilited an iin-

pofing alpe&, elpecially to young and unfettled con-
vers.

Tae doflnines, and the {pirit, of the Philofophers
were, however, generaiiv dire® counterparts to
thofe of the Apoftles. Some truths, and truths of
Ligh importance, they undoubtedly taught; but
they blended them with grofs and numberlefs errors.
Qomc moral and commendable pradlices thew, at
nmcs, inzulcated ; but fo interwoven with immoral-
ities, that the parts of the web couid never be fepa-
rated by the commorn hand. Covetous, felf-fuflici-
ert, and fenfual, tkey loak~4 down - with fupreme
contempt on the poor, felf-denying, and humble fol-
lowers of Chrift, and on their a'ucfv:. dired, undif-
guifed, and pratlical preachirg. Lom'xhﬁandmg
this contempt, it, however, prcx 2iled againft all their
fpecious logic, pompous cloquence, and arrogans
preienfions. Their Philofophy, enveloped in fable
and figu.res, perplexed with fophlﬂrv and wandering
with perpetyal excurfion round about moral fubjes,
fatishied, in no permanent degrce the underflanding,
and affc@ed in no ufeful degree the heart : while the
Golpel fimple, plain, and powerful, gained the fi;!}
affent of common fenfz, and reduced all the affec.
nons under its controu!.  Of courfe, the contempt of
Philofophers was changed into hatred, nv alry, and
perfecution; and their ridicele of Chriftrantty was
fucceeded by the ferious efforts of violence and ma.

lignity.

St. Pavi, who appears. theroushiv 0 have com
prchcndcd the nature, and often tc ha\e experiepe- -
“'J !““ C‘r 85, 0( t}‘c Che Q!'\O P“ ‘\ '0 s \’ ha) WI h

o
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areat force expoled its dangerous tendency. Inthe

lw:gmnmcr of tus firlt Lpdtle to the Corinthiuns, he
has given an amnle account of us inefficiency and
emotinels, and a ful: refuiatien of its inlolent pre-
tenfions to be a 1ile of life and falvation. The ar-
guments of 1:s weaknefs and mifchievous tendency,
furniflicd, 12 various paflazes of Scripture by him
and kis companions, remain {ill unrefuted ; and, as
theyv were at firft, fo they are at this duv, e=Aual
means of rrcfﬂnmg no fmail part of mankind frem
the deftruciion, of which it 1s the natural and certain

paren t.

Ix the text, this Philclopiy i chivaBeiized 1na
moft proper and forcible manner. ltis termed Phi-
lofophy and vain dzceit; a Hebrailm, of tie fame
import w:th vain and deceitful Philofophy ; decei-
ful in uts nature, doflrines, and argumen: ts, and vain
in its efhicacy to accomplifh the c“ds, which it pro-
poles. Itis afferted to be after tic iradition of mex,
and aft:r tae rudiments of the worli; bat ne? af‘ﬂ
Chrijt ; in whom. the Ap o‘l!c fumoma. aweidt ail ..
fm-m: of ¢z Goadiizad bodzs) - i.e. Itisfucha fcheme
of morais and religion, as is {uited to the characier
of the Inventors; Men, wzak and wicked, deceived
and deceitful ; unable to deviie, to comprchcnd, or
to teach, the character of God, or the duty of man-
kind. Iz1s fuch a fcheme of miora's and religion, a;
.ccords with the pnndplc, and prathices of the dit-
ciples, 10 whom it is taught ; formed not with a de-
fisn 10 amend the hearr, and reform the iife; bur
with a view to gain acceptance by flattering luft, and
by juftifying, foothing, and quicting guilt. The ura-
dition of men, and the rudiments of the world, ais
phrafes, which may be variouily interpreted, but
they admit, I apprehend, of no interpretation, which

will not {upport the paraphrafe kerc given.

R To
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To this Philolophy, and the tcachers of 1, the
Apoftie dircéls his {cliowers to bewave Iefi they firid
become a prev.  The Greek word here ';kd dcx.utcs
£ tucr.nr and carrying finally off tie fpeis o a ven-
quifhed cn-my ; and therefore iim..g!} expiefles the
complete ruin, to which St. Paual confidered his
converts as expoled.

‘Tue Philofophy, which has oppofed Chrifiianity i
every fucceeding age, has uniformly worne the fame
chara@er with that, defcribed in the wzi. It has reft-
ed on the {ame foundation., proceeded from the fame
difpofition, aimed at the fume ends, ard puriucd them
by the fame means. Equally remote has 1o been
from truth, equaliv unfupported by ciidence, and
equally fraught with danger and ruin.

Satrsriep ofihe juftice of thefe aflertions, T feel
it, Young Gentlemen, to be my duty, on this ccca-
lion, to exhortyou

To bewarr, Iz you become a trey to the Plilojopl s,
which cppofes the Geojpe!.

To imprefs on your minds the propriety, and the

importance, of this exhortation, I fhail endeavour,
in the

Furft placc, To prove to you, that this Philofo-
phy is vain and deceitful ;

Secondly, Tc (hew vou, that you zre in danger
of becoming a prey toit; and

Thirdly, To diffuade you by feveral arguments
from thus yielding yourfelves a prey,

Firﬁ. I fhall endeavour to prove to you, that
this Philofophy is vain and deceitful.

You
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You wiil obferve, that it 1s 2 partizular kind of
[ nloloph\ agrainft which all my arguments arc di-
retted.  Phiiofspby at large, or the Ufe and the
Attainments of cur Reafon, in the canaid and care-
[ul examination of evcry queftion, within the limits
of our undcrifandine, io far as 1t fprings Y-om a real
delirc of miveltigaung nuth, and preceeds on fausfes-
torv evidence. 1s not only undeierving of cenfure,
out deflerving cf the higheft praife. It is the mter-
efl, and the duty, of ail men, lo far as their condition
wiil allow ; and, as veu weil know, has by me, it
the oflice of an Iaftrutror, been carreitly and un-
conditionzliv urged on you. as peculiarly vour i
tercit and datv.  That Phxlofophv only, which is
oppofed to Chnftianity, 1s the fubje&t of the follow-
ing oblervations.  There 1s indecd much other Phi-
1of0ph}, which bufies iticlf with governmen:, med:-
cine, and varigus other fubjetts, which 1s equally
vain and deceitfui; but with this I have, at prefen:,
no concern,

Tu: great objedd, profcffcdl) aimed at by the Phi-
:Ofoph\ in queftion, and on the attainment of which
all its value depends, is to detcrmmc what is the Du-
tv,and the fupreme Intcreﬂ cfman. Thisitis plain,
muft depend entirely on thc Wil of God. Todo
whatever God choofes muft be man’s [upr~ine inter-
eft, and duty alike. It is his duty, both beczufe
Lod wilis ity and becaule 1t 1s right.  As his winle
well-being depends on God only, his {uprenie inter-
cit muft confift entirely in pleafing God. He co:
receive no good when God will not give 1, and
God will not give, unlels he be pleafed. In order,
therefore, to the difcovery of man’s fupreme intereft
and duty, it is ablolutely ncccﬂarv to difcover, firft,
what 1s the preceptive will of God, or what God re.
1nizes man to €o,

«v N o
TQ‘-‘.‘
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Tr:<, Philofophy c2n never acconplifh; and
hence I affert it to be vawn and deceitful in 1ts Na-
ture ; vain with refpett tathe end, at which it aims,
and deceitful with refpe& o the means, which item.
pleys, and the conclufions, which it labours to eftab.

lifh.

Tusre are three methods, in wlich, it has been
fuppofed, mankind may obtain the knowledge of
the Preceptive Will of God, and, of courfe, of their
cwn intereft and duty.

I. By Immedia:c Revelaticn;

1I. By Arguing analogically from kis Providen-
tial difpenfations;

1I1. By arguing from a fuppofed Charaller of
Gaod, etther derived from his works, or determined &
priort.

Tue firlt of thefe methods lies out of the prefent
queftion. The two remaining ones I propole now
to exxnine ; and aflert

I. Taar Analogical Argumentation from the
Providence of God vanneverteach us his Preceptive
Wili, except in a manner greatly imperfe€t and un-
fatisfatrory.

In Philefophy, thus direfled, we always argue
from what God has done 1o what he will do : 1.e. from
the paft and rrefent flate of his P:ovidence we un-
dertake to determine what s defigns are, and how
they will terminate ; 2.d iience derive cur conclu-
{fions concerning the Will of God, or that Law, by
which our condu@ cught o be regulated.  i'his me-
thod of Fnilofophizing is atiended with infuperable
difficulucs,

s
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In the 1ft. place, we know but a very finall num-
ber of the beings and events, which have exifted ;
but, to form jult views cof the real fcope of Provi-
dence, we ought to know every being and every
event. To underftand the true charatter of a com-
phcated machine, we muft unde:ftaid the nature,
and the operations, o™ cvery part. He who knows
but one in a thouland of {uch parts, and has {cen
the operations of that one part only, would be
thought wholly deftitute of common fenfe, were he
to boaft ot athorough knowledge of the whole. The
great machine of Providence is infinitely morc com-
p'ex, the proportion of the parts unknown to thofe
which are known is inhnitely greater, and the ap-
proximation io the kncwledge of the whole infinite-
ly lefs, than 1n the machire fuppofed. What then
muft be the charafter of him, who boafts of a tho-
rcagh knowledge of Providence ?

2. Wz know not thoroughly the nature of thofe
beings and events, with which we are beft acquaint-
ed. The nature of every being, and of every event,
fo far as the prefent queflion is concerned, depends
chiefly, or perhaps with more propriety wholly, on
its conne&ions with others? What are the ufes of
this being, or this event? What are the purpoles,
which it is defigned to accompiifh ? are the quef-
tions, which are ever intended to be folved, in cur
enquiries of this nature. PRut thefe queftions Phi-
lofophy can never {atisfaftorily folve. The immedi-
ate ufes and purpofes are, indeed, frequently obvi-
ous; but thofe, which lie at a very liule diftance,
are, for the wnoft part, unknown. Bread, we know,
will nourifh man ; and fafely dctermine, that bread
was formed for this end; But why man exifts at all,
why he thus exifts, and why he is thus to be nourifh-
cd, we know not. That, which we knaw, avails not,
therefore, to the purpofe in view,

ALt




4

o agi—

Avrr mtermcdiate and fuuardinate cads 1n Crea-
tion and Providence are capabie of being under-’
ftood onlv by th knowledge of the uliimate end : 1. .
the pnrpole. i which all ear'blv rthings terminate.
'To this end all things dircetiv tend ; \mh it all are
idiflolubly connecied; and for it ail are dehigned,
and hrouarht into being,  But this end is wholiy un-
known. Ifit exift on this fide of the grave, it has
never beer. comct ured. If it exills bevord the
grave it can orly be conjeitured; for we can only
conjecture whether man will exift bevond the grave.
Ihc ultitnate end of all carthly thmgc being, there-
fore, wholly unknown, the true nature of all prcce-
ding {ubordinate ends 15 alfo unknown, and of courfe
the real {cope of Providence.

Ix fuch a ftate of things Analogies muit plainly
¢ of little ufe. FThe arguments, which thev aflual-
ly furnifh, are 2}l dircét corroboratives of the Scrip-
tural {yftem of Theology, and Morality. Without
the Scriptures, they are a labyrinth without a clue.
No higher proof necd be given of this, than the dif-
cordant and contradittory explanations of them,
adepted by Philofophers; no two of whom, either
ancient or modern, agree in their conftruftions of
Providence,

How ridiculous an employment would it be
z'nought in a Clown, fhould he undertake to interpret
he defigns of a Statcfman, in the management of a
areat empire ; to determine from what he had dene
what he would hereafter do; and to decide on his
own duty, and that of his fcllow {ubjetls, from a
conftruétion of the znzlogies, which he fuppofed
himicif to obferve in the conauél of tae Ruler? Yet
the Clown is infinitely nearcr to the Statelman, in
underftanding, than the Philofopher to the Supreme
Ruler; and infnitely more able to comprehend the
analogics, vifible i the government of an cmpire,
thayp
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than wie Philofopher thofe, which appear in the
gevernment of the Univerde.

3. Thie Charafler of Geod cannot e pﬂft.ﬂly
Lnown from: Creatlon and Providence.

Or the: truth of this affertion T am entirely con-
vinced ; vet I {hall dechne auenmipting a difcudlica
of 1t, at this time ; becaule the occafion will not al-
low re to enter into fo wide a field; and becaule
vou have, not long fince, heard my opinions and
arguments at large, in dilcourfes profefledly formed
on this fubjeét.  Such a difcuflion, it ought ifurtber
to bz obfcrved, is wholly unneceflary for the prefent
purpole ; as Philofophers have totally difagreed con-
cerning that Charaéler of God, which s fup')ofcd 1o
ve vilible 1n his works; and as the prevatiing Philo-
fophy wholly demies the exiftence of fuch a Being.

Tuke only poffible means of difcovering ther\Viily
or Law, of God which can be furnifheé by his works,
are elther his Deflgns, or his Character. 1 flatter
10y [eif, that it has been proved, that his defigns can
never be learned from his works If his charaéter be
alio undiflcoverable from this fource, the conclufion
}s ccrtain, that his Law muft al{o be undifcoverable.
If his CharaBter can be learncd imperfefily only, his
LLaw muft, at the utmoft, be known in a degree
cqually imperfe&. If his charaller be unccrmm,
his law muft be at leaft equally uncertain: and thag
his chara&er is uncertain, fo far as his works difclafe
it, and Philolophy has difcovered it, cannot be - de.
nied by any one, acquainted at all with the difcor-
dant opinions of Philofophers.  Of courle, the coy.
clufion muft be admitted, that to Philofophy the
Law of God, and the Duty, and fupreme intereft,
of man, mult, {o far as this method of inveltigktion
is relied on, be undifcoverable. Thus Man, asa
{ubje& of the divine government, can not, by Pht.

lofophy
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lofopl.y, ever thoroughly know, irom this lowrce of
vroof, what is that con:du&, which he is bound to ob.-
ferve, in order to plcafc God, and obtain his favour.

THe view of this fubjelt, here given, does, howe-
ver, by no mcans exhibit the greateft diﬂiculty, un-
der which Philofophy labours. Man is not only a
{ubjeft of the divine government, and, t..ercforc, in
the highefl degree concerned to know the divine
iaw, that he may obey it; but he is alfo a rebel
fubje&, and, therefore, in thc higheft degree con-
cerned to difcover the means of refloration to the
favour of God. Man has violated fuch precepts of
the divine Law, as, eiiher by Revelation, or Com-
mon fenfe, are diicovered and acknowledged : fuch
precepts, for inftance, as require him to be thankful
to his Maker, and fincere, juft, and kird, to his fel-
low men. Thefe things may be confidered, hcre,
as certainly known to be parts of the Law of God;
becaufe thofe Philofophers, who acknowledge a God,
gencerally agree, that thefe are plainly duties of man.
Bat all men have violated tiie precepts, which re-
quire thefe things. ‘The firlt intereft of all men is,
therefore, to obuain a knowlege of the means, if there
be any, of reconciliation to God, and reinftatement
in the charatter and privileges of faithful fubjefls.
To be thus reconciled, and reinftated, men muft be
pardoned; and pardon is an att of mere Mercy.
But of the Mercy of God there are no procfs in his
providence. Could we then difcover the Law of
God, by examining his works, the knowledge of it
would avail nothing to our future well being. That
we are finncrs cannot be difpused; and, fo far as
Philofophy can difcover, finners muil be condcmned-,
and punifhed.

II. Arguments, drawn from 2 fuppoled charadter
of God whether derived from his works, or deter-
mined a priovi, labour under difficulties equally ,
great, Lds
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1. Itis impoffible to determine the charaQer of
God by arguments a prioni.

Tine celebrated Doftor Clarke has indeed at-
tempted thus to prove the divine charafter; and
his attempt is 2 fpccimen of very refpettable talents,
and of the mofi laudable defigns. th I cannot but
think it has fatled. The very words, neceffery and
nfr-jf.t; which are fo important to his fcheme, are
n:t, I anorehend, ufea by him with any clear, pre
cite mean-u3.  Perbaps I ought rather to fav, tha’ !
cansint pcr»cwc any fuch meaning, in his manner of
ufng them. From his illuftrations I fkould believe,
tiv.: > means nothing more by neceilary exiflence,
tha:: cxifter- ¢ merely. He does not appear tome
to have proved even the Unity of God; and unlefs
thi. can be evinced, I am doubtfui Mxether it will
be ;:offible to prove the perfe@ charutter of the God-
head. As his is the only refpe&abie effort of this
kind, which I have feen, it is unneceffary for me to
take notice of any other,

2. Snourp the charaller of God be fuppofed
completely afcertained from what he has done, or
fully determined a priori; ftill infurmountable
dlﬂiculucs would attend cvery attempt to gain, from
this fource, the obje&t atmed at by Philofophy.

Tue only charalter of God which can be here ad-
mitted is that of Infinite Perfe&ion. The defigns
of a Being infinitely perfe&, muft be formed to ex-
tend through eternity and immenfity ; and muft em-
brace all beings and all events, together with all their
relations and operations. That therefore, which,
by itfelf, would be a wholly improper part of Crea.
tion, or Providence, might, from its relation to the
whole great work, be enurcly proper. In the fight
of him, who perfeftly knows all things, that may be

~ heautifuly exccllent, and nzceflarv, as a part of the
5 fvfte.
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!) ﬁcm, which to cvcry one, who knov. ¢ a part, and
a very fma!l part only, of the wholc number oi
thm;,s, would ujpear dycformcd and ufelels. How
many mealures in Government, how many even in
the private affairs of an individual, appear to us to
be neceflary and ufeful, when weare thoroughly in-
formed of their neceffity and ule ; which, when we
arc uninformed, appear to be unneceffary and inju-
rious? How much more muft this fact exift in the
fyftem of the univerle ? He, who fecs all things per-
fe&ly, muft decide concerning all, according to their
whole influence and tendency; we, according to
their infuiated charafler, or their mmmediate confe-
quences. :

ThEsE obfervations are abundantly fupported by
the real ftate of Creation and Providence. ‘The ex-
iftence of Moral and Natural evil; the death of hall
mankind under the age of five years; the ufeleli-
nefls, to the human eye, of moft animals and vegeta-
bie. ; the redundance of water on the globe; and
the frozen, burnt, or otherwife barren, ftate of the
land; are all things wholiy proper in the Creation
and Providence of God, becaufe they exift; and his
Agency in their emﬂcncc, in whatever degree cx-
crted, 1s wholly worthy of his charalter. Yet, fo far
as we are able to judge, few things could be more
improper parts of a work, formed by Infinite Per-
fettion. |

Truyus in its Nature muft this Philofophy be vain
and deceitful. I fhall now attempt to fhew, that,
in fa@, it has, from the beginning, been of this un-
happy charafter. This will appear in the

I. Place in the difcordance and contradi@orinefs
-of 1ts do&trines.

ACCORDING
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Accorping to Themiftius, there were more 12
three hundred {céls of the weftern Phiiofophers, dit-
fering greatly, on fubjeéts of high importauce. Ac-
cording to Varro, there were two hundred and e:gh-
ty eight diiferent opinions, eatertained by them,
conccrning the fummum bonum, or ciet guod ; and
threc hundred opinicns concerning God; or, as
Vairo nimfclt declares, three hundred Jupiters, or
fupreme deities.  Crniuas, Theodotus, Diageras, the
Pyrrhonifts, New Academics, and Epicurcans, were
gencrally either Sceptics, or Atheifts,

Ariftotle denied the Creation of the Univerfe, and
the Providence of God, fo far as tlits world is-con-
cemed. |

The Stoics, 2nd various others, taught, that God
was fire. |

Parmenides held, that God was partly fire, and
partly water.

Xenophanes, that Matter, genc¢rally confidered,
was-God. -

Others held, that God was the Anima mundi, the
Soul of the world.

Socrates and Plato taught the exiftence of onc
God, and taught, and praftifed, the worhip of the
numerous Gods of their country.

Cicero and Plutarch held, that there were two {u-
preme Gods; onc good, the ether evil.

- Tuese inftances are fufficient to fhew how the
greateft and moft accurate Philofophers of Ant qui-
ty thought concerning this moft important fubjcét;
and to prove, that not the leaft reliance can be fafe-
lv placed in our religious concerns, on the conclu-
fions of Philofophy.

Th.. variety and difcordance of doétrines, among
Philofophers, exceedingly perplexed and diftrefled,
in many inftances, the Philofophers themfelves;

while
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while it wholly deftroyed their authority, as initruc-
tors, among the people at large.

Plato, in his Epinomis, fays, under a ftrong con-
vittion, as it would feem, of the imperfe&lion of his
own Philolophy, ¢ Lict no man prefume to teach,
:f God do not icad the way.”

Cicero, ce nat. dvor. makes Cona find fau't with
thofe, who labour to prove the exiitence of the Gods,
by arguments; declaring, that they thus make e
doérine doubtful; whercas the traditions of their
anceiiers had 1cnuued it certain,

Piwrarncu declares, that no argumert, refpeél-
ing rehiginus beliel, is more to be depended on_than
the m.dmon ot anceftors.

Prato étzda;c:.: that there are, by nature, no fuch
things, as jufl things; fince men always diflor about
them, and contn\"q‘:;fh£~t:1}ually, new itandards of
right and wrong; = x«i ma“ thercfore, there can be
no law, uniefs God fheuic G give 1t {0 us.

Porruvry coniccs huis cmv. :jon, that fome
aniverfal method uf deliverin gen's fouls was need-
ed, which no [ett of 1-..3y20p? rs *a:ﬁ y=t found out.

Mopern Philefophers, notwitk xta“{i;n : i.;ev have
enjoyed the light of Revelation, “nd_,hyn Cerived
fron: the Scriptures all their defenf{ible meral tenets,
nve vet, when they leave the doBrines of Revelus.ion,
very litte better united.

Lorn HrrrerT of Cherbury, the firft confi-
derable Englith, Deiftical Philofopher, and elearly
one of the -rrcateﬁ and beit, declares the following
h}l'oh Viz.

That Chniftianity is the beft religion :

‘I'nat s own Univerfal Religion of Nature agrees

wholly with Chriftianity, and contributes to its efta.
blithmeont That
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That all Revealed Rehigion (viz. Chriftanity) s
abfolutely uncertain, and of litile or no ufe:

That Men are not haftily, or on {mall grounds, to
be condemned, who are led to fin by budily costh.
tution : |

That the indulgence of lufi, and of anger, is no
more to be blamed, than thz thirf, occafioned by
the Droply ; or tie {leepinefs, produced by the lLe-
thargy.

That it is our duty to worfhip Ged by praver and
praile, by repertance and hciinefs, by eformation
of heart and of hife; and that this 1s indilpenfably
neceflary to our acceptance with God :

That the ioul 1s immortal; that there wil! be a fu-
ture . retribution, which will be according o the
works, and thoughts, of mankind; and that he, who
denies thele truths, 1s fcarcely to be accounted a
realonabie creature :

That his own Univerfal Religion is, and ever has
been, clearly known to all men:

‘That to the Gentiles (1.c. to almoft all men)j it was
principally unknown:

And, notwithftanding the declarations, already
mentiened, in favour of Chriftianity, he accufes all
pretences to Revelation of folly and unreafonable-
nefs, and rejefts with contempt its capital do8trines.

M=x. HoasEs declires,

That the Scnptures are the Voice of God ; and
yet | i

That they are of no authority. except as enjoined
by tje Civil Magiftrate :

That inf{piration is a fupernatural gift, and the
immediate hand of God ; and yet

That1t is madnefs :

That the Scriptures are the foundation of all ob-
ligation ; aund yet

That they are of no odligatory force, except as en-
joined by the Civil Magiftrate

That
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That a fubje& may believe Chrit in his heart; and
}CL

May lawfully deny him before the Magiftraze

That God exifts; and yet

Tuat that, which 1s rot Matter, is nothing :

That worfhip, prayers, and praile, are due to God :
and yet

That <l reiigion 1s ridicuious :

Thac the civil or muaicipal Law is the only foun-
daton of right and wrong :

That, whexe therc i1s no civil law, every man’s
judgment is the only ftandard of right and wrong :

‘['hat the Ruleris not bound by any oblizatron of
truth, or juftice ; and can do no wrong to his {ub-
jetts : ‘

That every man has a right to aii things, and
may lawfully get them, if he can:

That Man ic a mere machine: and

That the Soul 1s matertal and mortal.

Mr. BrounTtdeclares,

That there is one infinite and eternal God ; and
yet infinuates,

" That there are two eternal, independent Beings :

That the one Godis the Creator of all things;
and yet infinuates,

‘That the world was not created, but cternal :

That God ought to be worfhipped, with prayer
and praile; yet,

He objeflsto prayer as aduty :

That Chriftianity is fafer than Deifm; and yet

That Revelation i1s not fufficiendy fupported,
becaufe men differ about it: (Of courfe, no moral
do&rine is fufliciendy f{upported; for men differ
about every fuch dottrine.)

That the Soulis immortal, and will be rewarded
kercafier, according to 11z works done here; and
Yt |

That
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That the Soul is probabiy mutenai, and of courle
mortal :

Still he fays, that we ougnt toc obey God in the
pratice of virtue;

And that we ought to repent, and truft 1n the
mezty of God for pardon.

Loxrp SiarFTesBury declares,

That the belief of future rewards and punmfh-
mcnts is noX1ous to virtue, and takes away all motives
to it ;

That the hope of rewards, and the fear of pun-
ithments, makcs virtue mercenary ;

That to be influcnced by rewards is difingena-
ous,and fervile; and

That the hope of reward cannot conift with
virtue ; and vyet,

That the hope of rewards is not derogatory to
-irtue, but a proof; that we love virtue ;

That the hope of rewards, and the fear of puw-
;ihments, however mercenary it may be accounted,
:5, in many inftances, a great advantage, fecurity, and
‘upport, of virwe ; and

That ail obligation to be virzuous arifes frem the
advantages (1. €. the rewards) of viruue, and from °
the difadvantages (1. e. the pumfhments) of vice:

That thole are cenfurable, who repieient the
Gofpel as a fraud {or 1mpoﬁuon

T hat he hopes the difcourfes of Deftor Which-
cot will reconcile the enemies of Chriftiarity to it,
and make Coridians prize it more highly than be-
fore ; and

That he hopes Chrifhians will be fecured againi:
the temner of the irreconcilable enemies of the faitk:
of the Gof cl; and vet

He rcprclbnts falvation as a ridiculous thing
=ind infinuates,

That Chrift was infleenced, and dirc&led, by dec;

1.0
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defigns of ambinon, and chenihed a favege zeal and
perfecuting Ipirit; and

That the Scnpturcs were a mere artful invention
to fecure a profitable monopoly (1.e. of hnifter ad-
vantages to the tnventors :)

That Man 1s born 10 re!ioion, pictv, and adora.
tion, as well as to honour an:i friendthip ;

That virtue is not compieat without piety ; yet

He labours to make virtue wholly mdcpcndem

of riety:

That ali the warrant for the authority of Rel’ g:ous
fvmbols /ie. the Iuftitations of Chriftianity) is the

authority of the Magiftrate :

That the Mag: firate is the fole judge of Religious
Truth, and of Revelation: .

That miracles are ridiculous; and

That, if true, they would be no proot of the truth

{ Revelation:

That Ridicule is the te® oftruth ; and yet

That Ridicule itfelf mult be brouzht to the teft of
Reafon :

That the Chriftian Retigion ought to be received
when cftablithzd by the \Iamttraze yet
- He grofsly ridicules it, where it ‘was thus eflzb-
lifhed :

That Religion and Virtuc appear to be fo ncarlv
connedted, that they are prefumed to be infeparabir
companions; and yet .

That Atheifts often condud fo well, as to feem to
force us to confels them virtuous :

That he, who denies a God, fets up an opininn
againft the very weil-being of fociety ; and vet

That Atheifm has no direft natural tendency -
take away a juft {enfe of right and wrong:

That Atheifm is greatly deﬁs.ncm 1N Promoting
virtue ; and -

That the natural tendency of 1t isto take away a
1uft fenfe of right and wrong.

Y
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Mr. Cerzins, though chiefly a mere objeftor
to Revelation, declares,

That Man is a mere machine:

That the Soul is materiai and mortal :

That Chrift and his Apofties buik on the predye-
tions of fortune-tellers and divincs;

That the Prophets were mere fortuae-tellers and
dilcoverers of lolt goods;

That Chriftianity ftands wholly =n a falfe founda-
tion; yet

He fpeaks refpe&tfully of Clriftianity ; and alfo
of the Epicureans, whom he 7¢ the fame time con-
fiders as Atheilfts.

Mr. WooLrsTox, alfo a mere objefior, declares,

That he is the fartheli of any man from being en-
gaged in the caufe of Infidelity ;

That Infidelity has no place in his heart ;

That he writes for the honour of Jelus, and in de.
fence of Chnitianity ; and

That his defign in writing is to advaiice the Mef-
fiahthip, and Truth, of the holy Jefus; “ To whom,”
he fays, ¢ be glory for ever, amen.” and yet,

That the Gofpels are full of incredibilities, impof-
fibilities, and abfurdities ;

Thai they refemble Gulliverian tales of perfons
and things, which cut of romance never had a be-
mng;

That the miracles, recorded in the Gofpels, taken
hiterally, will notabide the Teit of Reafon and Com-
monfen{e; but muit be rejefted, and the authority
of Jefus along with them ;

At the fame time, he caufts the moft fcurrilous re-
fle@ions on Chrift ;

Dr. Tinpar declares,
That Chriftianity, {tripped of the additions, whick
- miftake,
|y
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miflake. policy, and ciscundtances, have made to 1,
is 2 meti holy religion; and vety

I hat the Scnprures are obfcure, and fit only to
rerpiex men, and that the two great parts of them
ame contraditiory :
- That all the Do8rines of Chnftianity plainly
{peak themfelves to be the will of an infinnely wile
and holy God ; and vet,

That the Preceprsof Chriftianity are loofe, unde-
termined, incapabie of being underftood by man.
kind at large, give wrong and’ unworthy apprehen-
fions of God, and are gencrally falfe and pernicious

That Natural Religion is fo plain to all, even
the moit ignorant, men, that God could not make
it plainer ; even if he were to convey, miraculoufly,
the very fame ideas to all men ; and yet,

That aimoit ail mankind have had v erv unworthy
notions of God, and very wrong apprehenfions of
Natural Religion :

That the principles of Na.iral Religion are fo
clear, that men cannot poflibly miltake them; and
yet,

That almoft ali men have grofsly miftaken them,
and imbibed a {uperftition worie than Atheifin. '

That Natural Rcligion is unaiterable ; that noth-
ing can be either added, or diminithed ; and that it
is neceffarily known to all men ; and vet,

That the goodnels, or wickednels, of all ations
is wholly meafured bv their tcndcn\v s that this
tendency is wholly to be judged of by every man,
according to his circumitances; and that t}\cfc cir-
cumftances are continually changma :

That one rule is formed by God for every mai:,
and yet,

That cvery Man muft form a rule for himfelf,

Mr. Cuvuss declares,
That ke hopes to fhare withhis friends in the fa
vour of God, 1n that peaceful and happy iitate, which
God
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(-od haili prepared for the virtuous and faithful, in
iome other, future world ; and yet,

'I'hat God does not internofe in the affairs of this
world, at all, and has nothing to do with the good,
or evil, done by men here :

T hat Praser my be ufeful, as a pofuiive Inftitution,
by introducing proper thoughts, atfeions, and ac-
tiens; and vet he intimates,

That it mull be difpleaung to God, and diretily
:mpr()pcr :

T'hat a ftate of rewards and punifhments, hercaf-
ter, is one of the truths, which are of the higheil
concern to men; and yet,

That the arguments for the immortaiity of the Soul
are wholly unlausfaltory ; and that the Soul is pro-
bablv marcter :

That men are accountable to God for all their
condu&, and will certainly be judged and dealt with,
according to the truth and reality of their refpeétive
cales; andyet,

That men will not be judged for their impiety
or ingratitude to God, nor for their injuftice and un-
kindnefs to each other; but only for voluntary in-
juries to the public ; and that even this is unneceffa-
ry and ufeleis:

That God may kindly reveal to the world, when
greatly vitiated by error and ignorance, truths ne-
ceflary to be known, and precepts neceflary to be
obeved ; and yet,

That mch a Revelation would be, of courfe, un-
certain and ufelefs;

That Chnft's Mifiion is, at lealt in his view, pro-
bably divine; and yet,

That Chnﬂ, in his opinion, was of no higher
charafler, than the Founder of the Chniftian fc& (1e.
another Sadoc, Cerinthus,or Herbert:)

That Chrift was fent into the world, to acquaint
mankind with the Revelation of :hie will of God ; and
12ty

That
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That his birth and refurre&ion were ridiculous,
and incredible ; and that his inftitutions and pre-
cepts were lefs excellent, than thofe of other teach.-
ers and lawgivers:

That the New Teftament, Particularly the Wri-
tings of the Apoftles, contain excellent cautions and
infiru@ions for our right condu& ; and

That the New-Teftament )u:lds much clearer
light than any other traditionary Revelation; and

et,
g That the New Teftament has contributed to the
perplexity and corfufion of mankind, and exhibits
doétrines heretical, difhonorary to God, and inju-
rious to men ; and

That the Apoﬁlcs were impoftors; and that the
Gofpels and Afts of the Apofties refen:ble Jewifh,
¥ables, and Popith legends, rather than acccunts of
fatis :

‘That, as, on the Chriftian fcheme, Chnift will be
the Judge of the quick and the dead, he has not on
this account {1.e. admitting this to be. true) any difa-
greeable apprehenfions on account of what he has
written ; and yet,

He ridicules the birth and refurre@ion of Chnit,
poftpones his inftrutions to thofe of the Heathen
Philofophers and Lawgivers, afferts his do&rines to
be difhonorary to God and injurious to mankind,
and allows him not to be finlefs ; but merely not a
grofs finner. :

He .'urther declares,

That the Refurrettion of Chrift, if true, proves not

he mmmortahity of the Soul :

That the belief of a future ftate is of no advan-
tage to fociety: |

That all Religions are alike:

That it is Qf no confequence what Religion a man
~mbrages :

AND
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Axp he allows not any room for dependence on
God's Providence, truft in him, and refignztion to
his will, as parts of duty, or religion.

Mr. Huwme declares,

That there is no perceptible conneftion between
caufe and effeft;

That the belief of fuch conneflion is merely a
matter of cuftom ;

That experience can fhew us no fuch connec.
tion ;

That we cannot with any reafon conclude, that,
becaufe an effe@ has taken place once, it will take

place again ;

That it is uncertain and ufelefs to argue from the
courfe of nature, and :nfer an Inteiligent Caulie ;

That we cannot, from any analogy of nature, ar-
gue the exiftence of an Intelligent Caufe of all
things >

That there is no reafon to believe that the Uni-
verfe proceeded from a Caule;

That there are no folid arguments to prove the ex-
iftence of a God;

e That expericnce can furnifh no argument concern-
ing matters of fa.:, is in this cafe ufelefs, and can
give rife to no inference ; and

That there is no relation between caufe and ef-
feft; and vet,

That Expcrlencc is our only guide in matters of
fak and the exiflence of objeéls;

That it is univerfally allowed; that nothing exifts
without a caufe;

That every cffcdt is fo prcc.fcly determined, that
no other effe@ could, in fuch circumftances, have
poflibly refulted from 'the operation of its caufe;

That the relation of caufe is abfolutely necel-
fary to the propagation of our fpecies, and the regu.-
lation of our condu;

That voluntary altions are ncceflary, and deter-

mined
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mined by a fixed connection between caufe and cf-
el ;

That motives are caules, operating neceflarily on
the will;

That Man is a mere machine (i.e. an ebje&t ope-
rated on neceflanly by external caules ;)

That therc is no contingenc (i.c. nothing happen-
ing without a fettled caufe) in the univerle ; and

“That Matter and Motion may be regarded as the
caufe of thought (i.e. The Soul is a Material Caule,
and thought 1s effcél:)

That God difcovers to us only faint traces of his
charafter, and that it would be flattery, or prefump-
tion to afcribe to him any perfe&ion. which 1s not
difcovered to the full in his works (and of courfe,
that it would be flattery or prcfumpuon to afcribe
any perfetlion to Gad:)

That it is unreafonable to belicve God to be wile
and good ;

That what we believe to be a perfeion in God
may be a defefl. (i. e. Holinefs, Juftice, Wildom,
Goodnefs, Mercy, and Tru:h, may be defe@s in
God;) Of confequence, In_;u{hce, F olly, Malice,
. and Falfthood, may be excellencies in his charater;

That no reward, or pumlhmcm, can be auonally
expefted, beyond what is already known by experi-
cnce and cbfervation :

That felf-denial, felf mortification, and humility,
are rnot virtues, but are ufelefs and mifchievous;
that they ftupify the underflanding, four the tem-
per, and harden the heart (and of courfe are grofs
crimes :)

That pride and felf-valuation, ingenuity, elo-
quence, quicknefs of thought, eafinefs of expreflion,
delicacy of tafte, ftrength of body, health, cleanli-
nefs, taper legs, and broad thoulders, are virtues :

That Suicide, or felf-murder, is lawful and com-

mendable {and of courfe virtuous:)
"That
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That Aduliery muft be pratlifed, if we would ob-
tain all the advantages of life :

‘That Femal= Infidelity (or Adultery ) when kirown,
is a [inall thing ; when unknowe:, nothing : and

"That Scepticifm is the true and only wifdom of
man. *

Lord
* The Hllowing fammary of Mr. Hume's doftrines, publifhed

fome ycars before his dezih; Biihop Home fays, was never, fo faras
he could find, gucttioned, as 1o uis delizy or accuracy, cither by M.
Hzune, or his iriends.

A Sumr.ary of Mr. Hawe's D;Srivee, Metappsfeal and Aeral,

. Of t1e Sosr,

That the {11l of man is zet the fame this moment, that it was the
iaft: thar we kncw not wiiat 1t1s; that it is not one, but manw
ir1ngs, and that 1t is nothisg at ail.

That in thisiou! 15 the agency of 2li the canfles that o
wtrroughout the fenfible creation ; and vet that in this foul there 1s
scither power sos agency, nor any idea of either.

That matter and 1mcuon may often be reiaded a: the cacfe of
thought,

ij the Us:-evie.

That the external world does nat exift, or 2t leaft, tha: it’s exift-
ence may reafonablt be doubted.

‘I kat the umiveric exifts ia the mind, aaci that the mind does aoct
exiil.

That the unaverfe is pothing but a heap of perceptions, withouy a
fubftance.

‘That though a man could bring himfelf to believe, vea, and have
reafor. to believe, that every thing in the univerfe preceeds from
fome caufe ; yet it would bz unreafonable for Lim to believe, that
the univerie itfelf proceeds from a caufe.

Of Hur=ax K.czeledge.

‘That the perfettion of human kaowledge is to doubt.

That we ought to doubt of every thing, yea, of our doubrs them
{elves, and therefore, the nimoit that Philcfophy can do, 15 10 give
s 2 doubtful foludion of doubdtiul doubts.

That the human unacritaading, acting alone, does entizely feh-
vert 1efelf, and prove by arguincai ihat by argument, nothing can Le
proved.

That man, in 2!l his peiceptions, 3&tions and volitions, s 2 meiz
paflive machine, and has ns feparate exiitence of his own, being entirelc
made up of other ihirgs, of the cxMtence of which he 1; by no means
certain ; and ) et, thas the nature of all things depends fo much eror
man, that tws and two could not be cqual w four, nos fire prodece
Beat, nor the fon light. witheut az act of the homan vz derfandic:v.

‘);' : PHa




32

Lord Bor:NcBeskE declares,

That Pcwer and Wifdom are the only attributes
of God, which can be dilcovered by mankind ; and

ey
’ That he is as far fiom denying the Juftice, as the
Power, of God ; that his Goudnefs is mamfeft : Az
the fame time, he afcribes every other Perfeélion to
God, as well as Wildom and Power, and fays, this is
rational :

That the Wifdom of God is merely a natural at-
tribute, and in no fenfe moral; and yer,

That the Wiidom of God operates in choofing
what is fitteft to be done ; (Of courie, it is a moral at-
tribute; involving perfcéi moral reflitude, as well
as perfe& Lknowledge ;) That

Of G:4.

That it is unreafonable to bc{ievc God to be infinitely wife and
good, wiiie there is any evil or diforder in the univerfz.

That we have ro good reafon to think the univerfe proceeds from
2 canfe.

That as the exiftence of the external world is queftionable, we are
at a lofs to find arguments by which we may prove the exiftence of
the Supreme Being, or any of his attribates.

That when we {peak of Power, as an attribute of anv being, God
kimfelf not excepted, we ufe words without meaning.

That we can formno idea of power, nor of any being endued
with power, much lefs of one endued with infinite power; and that
we can never have reafon tobelieve, that any objett or quality of a-
ay obje& exuts, of which we cannot form an idea.

Of tbe Morality of Human Aétions
That every human a&ion is neceflary, aud could not have been
different from what it is.
That mora, intelle€tual, and corporeal virtues are neatly of the
fame kind—In other words, that to want honefty, and to want un-
derftandicg, and to w2t a leg, are cqually the objeils cf moral dif-

That adultery muft be praitifed, if mea world obtain all the ad-
vantages of life ; that, if genenally praftifed, it would in- time ceafe
to be fcanézlous ; and, that, if praftifed {eerctly and frequently, it
wculd by degrees come to be thought no crime at all.

Laftly, as the {oul of man, according to Mr. Hume, becomes eve-
ry momeet a diffcrent being, the corfequence muft be, that the
cﬁm:s commisted by him at ors tixe cannoi be imputabls to dim at
atother.
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that God 1s gractoas and benehicent;

['hat whatever Goc Las done is juft and good ;

That fuch mural perfettions are 1n God, as Chr.{-
tians aicribe to him; yet

ile cenfures divines for alcribing thefe perfeltions
0 God :

That we learn from our own Power and wWifdom,
the Power and Wifdom of God; and ye.,

That it is profans, to alcribe the exceliencies of
our nature 0 God, aithough withou: limit or imper-
fection :

He undertakes to defend the Righteoufnefs of God
agamnit divines; and yet afferts,

That Holinefs and Righteoufnefs in God are like
nothing in men; that they cannot be cenceived of
by men, nor argucd about with anjy certainty ; and
that to talk of imitating God in his moral aitributes
1s blafphemy :

That God made all things; and yet,

That he did not determine the ex:fterce of parti-
cular men : (Of courle, he did not determine (ke
exiftence of any man ; all men being particular ner.)

That he wll not prcfume to dem', that there have
heen Parucular Providences; and yet,

‘That there 1s no foundation for the belicf of anv
{uch providences; and that it i5 abiurd and pro-
fane to affert, or believe, them : :

That God is juft; and that juflice requires, that
rewards and punifhment, be meafured to particular
cafes; according to their circumftances, in propor-
nion to the merit, or demerit, of every indwidual;
and yet,

That God doth not fo mealure out rewards, or
punifhments; and that. if he did, he would fuh-
vert human affairs ; that he concerns not himleif

'ith the affairs of men atall; or. 1l he doess that he
;ggands only colleétive bodics of men, now widivid-
vale s that he punifhes rone except :rough the Ma-

gritree v o
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giitrate ; and that there will be no ftate of tutire rc
wards, or punifhinents .

That divines are deferving of cenfure for faying,
that God made Man to be happy; and yct he al-
ferts, ,

That God made Man to be happy here; 2nd rta:
the end of the human ftate is happinels:

That the Religion of Nature is clcar and obvions
to all mankind; andyet,

That it has been unknown to the greateit part of
INALKInd :

‘That we know Material fubftance, and are aflured
of it; and ver,

That we know nothing of cither Matter, or Spir-
at:

That there 1s, undeniably, fomething in our con-
ftitution, bkyond ike known properties of matter;
and yet,

That the Soul i3 material and mortal; and that to
{av, the Soul is immaterial 15 the fame thing as to fay,
that two and two are five :

That Self-love is the great Law of our nature ; and
yet,

That Univerfal Benevolence is the great Law of
our nature :

That Chriftianity is a republicauon of the Religion
of Nature, and a benevolert {yftem ; that its morals
are pure ; and that ke is determined to feek for gen-
uine Chriftianity with the fimplicity of {pint, with
which Chnft himfelf taught it in the Golpel; and
yet

A great part of his Works, particularly of his
Philofophical Works, was written for nc other end,
bit to deftroy Chriftianity.

He alfo declaves,

That there is no confcience 1.1 Man; except ar-
tificially :

That it 1s more natural to belicyc many Gods than
20 beileve One : '

rod

e
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e teaches, that Ambition, the Luit of Power, Av-
irice, and Scnbrahiv, may be lawfully graufied, if
tiey can be falely gratihied .

'Tha: the {ole foundation ~f Modeity is vanity, or
a wifh to ihew ourlelv es fupericur to mere anumais.

‘That Man lives only in tb= prefent world ;

That Man 1s onlv a fuper:our animal :

That Man's chiet Ind 1s to grauty the appetiics
and inclinadions of the ficth .

That Modeity is infpired ov mere prejudice :

That Polygamy 1sa part of the Law, or Rcligion,
of Nature. ile intimates slio,

That Adultery is no violation of the Law, or Re-
ligion of Nature :

That there 1s no wrong in Lewdneis,except m the
higheft Inceft :

‘That the Law or Religion of Nature forbids no
Incift, except between the neareft Relations: and
plainly fuppoles,

That all Men and \Women are unchafte, and that
there is no fuch thing, as Conjugal Fidelity :

Thele doftrines will ferve as a fpecimen of the
Philofophy, which a&ually exifts. Volumes would
‘be neceilary for even = fummary account of ail is
diverfities. I need only obferve further, that, with
refpefl to the Exiftence, Charafter, and Providence,
of God, Philofophers difter whollv. Moft of the Iu-
hdels, of the prefent age, entirely deny bis exiftence,
and treat the beliefof it as a contempuble abfurdity.
Voltaire, at firfty believed 1n a finite God ; but, 1n his
old age, doubted of the exiftence of any God. To-
land believed the worid to be God. Many of thein
fuppofe him to refemble the Gods of Epicureans,
to ve totally abforbed in pleafure and quietude, and
tobe utterly unconcerned with the creatures, which,
neverthelefs, he has thought proper to make. Amid
fucha diverfity, and difcordance, whom are you to
follow; and whatare you to belicve ?

2dly.
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2dly. Ix the grois 20d monftrous Nature of its

Do8rincs,

Of this chara8er were very many do@trines of the
Ancient Philofophers.

Zrvo taught, that all crimes were equal; that
we ought never to feigive injuries; and that the
moft abominable lewdnels is lawful.

Born Zeno and Cleanthes taught, that Children
may as lawfully roaft and eat their parents, as any oth-
er food. -

Drogexrs, and the Cynics gencra tlv, taught, that
Parents may la\\fui) facrifice and eat their Chii-
dren; and that ihere is neither fin, nor fhame, in
the grofleft and moft public a&s of lewdnels. -

PiLato taught, that lewdnefs is juftihable ; and

-Cicero, that it is a erime of {mail magnitude,

Lycurcvus encouraged fiealing by an exprels

Law.
Aristirpus taught, thatboth theft and adultery

are lawful.

Cicero, that it 1s lawful to make war, for the fake
of fame, provided it be condufted without unnecef-
farv cruelty.

Ciexro alfo taught, that Virtue confifls in the de-
fire of fame. Of courfe Alexander the Great, Juli-
us Calar, Charles the twelfih of Sweden, and Nadir
Kouli Khan, were among the moft virtuous of man.-

kind.*

Tur occafion will rot allow me to {well the num.
ber of thefe {pecimens of the ancient Philofophy. 1
proceed therefore to obferve, that the moderns have
uttered nimerous doéflrines, of a fimilar charafler.
Such is the Atheifm, which they now.confider as the
only rational and enlightened Philefophy. Such is
the Scepticifm of Hume ; the mortality and materi-

ality

® Yorieveral of thefe doltrines ¢ Dzifm Revealed,
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ality of the Soul; the do&trine, that Man is 2 mere
anunal ; that animal gratification is the chief of end
our being; that right and wrong depend folely on
the decifions of the magiftrate ; that ridicule is ihe
tet of truth ; that we may lawfully get ail things, if
we can get them fafelvy; that modetty isinipired on-
ly by prsjudice, and has its foundation in the merc
defire of appearing to be fuperiour to animals; that
Adultery 1s lawful according to the Religion of Na-
ture ; that there is no wrong in lewdnefs, except in
the higheft Inceft; That God exercifes no Provi-
dence over mankind ; and thatholinefs, juitice, good-
refs, and truth, may be defe@s in the Divire charac-
ter. All ihele, and many others already recited, are
doftrines as repugnant 10 Common fenfe, and Com-
mon good, and fraught with as much impiety and ir-
reverence to God, and as much evil to mankind, as
any dodtrines, which can be propofed. When we
view the pernicious tendency of thefe Doétrines (and
thefe ‘are the fubfiance of the modern Philofophy)
we may {afely fay, that, thoroughiy pra&tifed, they
would overwhelm this world with that miferv, which
the Scriptures exhibit as experienced only in hell.
When we contemplate the folly of thefe doétrines,
we may with the utmoft propriety apply 10 the mod-
ern Philofophers what Cicero fays of their predecef-
fors; viz. that he knows not how it comes to pafs,
that, whenany man utters an abfurdity ever fo grofs,
he prefently finds the fame abfurdity to have been
delivered by fome one of the Philofophers.

9. IN itstotal ineflicacy to reform either them-
felves, or their Difciples.

Cicero declares, that the ancient Philofopher’s
never rceformed either themfelves or their difciples ;
and that he knew not a fingle inftance, in which ei-

ther the teacher, or the Difciple, was made virtuous
by
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by their principies. ®* Lucian declares them, as a bo-
dy, to have been tyrants, adulterers, and corrupters
of youth. Plutarch declares Socrates and Plato
to have been as licontinent, and intempcrate, as any
flave ; and Ariftode to have been a fop, a debauch-
er,and a traitor. Dion Caffius gives no better
character of Seneca. Diogenes and Crates commit-
ted lewdnefs, without a bluth, in the fireets; doubt-
lefs beiieving, with Lord Boiingbroke, that modeity

was infpired bymcre prejudice. Speufippus, who ap-
pears to have believed. with Mr. Hume, that adultery
muft be prattifed, if we would obtain all the advan-
tages of life, was caught, and {lain, in the att of adul -
tery. Ariftippus kept a {eraglio of firumpets and
catamites, and perjured himfelf, to cheat a friend of
a fum of monev, which that friend had left ir his
hands; and refufed alfo to educate his own children;
ftyling them mere vermin. Menippus, becaufle
he had lot a fum of money, murdered himf{elf;
as did alfo Zeno, Cleanthes, Chryfippus Gleom-
brotus, Catc the younger, and Brutas. Cato the
eider parted with his wife to Hortenfius, and was
accuied of drunkennefs. Xenophon was a notori-
ous fodomite, and faid in the abferce of a boy, whom
. he kept, ¢ I would be blind to ail things clle, {o that
I mnight fee Clinias :” and again, ¢ thanks to the fun,
which difclofes to me the face of Ciimas.” The an-
cient Philofophers, indeed. werc generally noted for
fodomy. Plutarch, ackrow.cdgmg the fa&t, makes
for them this apology, that, though they corrupted
their bodies, they made amends for it by improving
their fouls. In truth, nothing better was to be ex-
pefied from them, than what is here recounted; for
thetr do€irines warranted thefe,and moft other crimes.

Tuese are smong the moft refpeflabie of thofe
men, whofe theological and moral fyftems modern

Phile-

* See Deilan Revealed,
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t’mlofophers prefer to that of Chrift and his Apof-
tles. The moral: of the Moderns have, in {fome in-
{tances, been more decent; in others, very iittle dif-
ferent.

THe truc charafter of all men may be certainly
known by their opinions. No inan is better than
the moral opinions, which he holds, will make him, if
drawn out Into life and practice. Few are in any
meafure {o good. Ido not deny, that men may be
more decent, before their fellow.-men, than the ten-
dency of their doftrines would lead us to believe ;
but in this there is no principle, no virtue. All is
the refult of withing tolive agreeably, and to poflefs
repatdtion. The worft of all nen have this defire as
really, and often as ftrongly, as any others, even the
moft virtuous.

Tue doftrines of thefe Philofophers. it wiil eafi-
ly be feen, by even a flight racourfe to the account
already given of them, foroils the belief, ant the
exiftence, of virtue in thofe who embrace thern:,

Lorkp HErBERT declares, that the induvigence of
{uft and anger 1s no mcre to he blamead, than the
thirft of a fever, or the drowfinefs of the Lethargv
In this fingle fentence, bv a {weeping ftroke, the
guilt of gluttony, floth, druikeuncls, lewdnefs,
wrath, contention, and revenge, is entirely blotted
out.

Mr. HossEs declares, that every man has a right
to all things, and may lawfuily get them, if he can;

Again, ¢ A fubje&t may lawfully deny Chrift be-
fore the Magilirate, al'nough he believes Chrift in
his heart ;"

Again, ¢ A Ruler 1s not bound by any obhiga-
tion of truth, or juftice,and can do no wrong to his
fabjefts " and
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Agan, the Crerl Law 15 the fele foundation of
good and evii; of right and wrong.

I~ the &rft of thelc declarations, mankind are Jet
loole upon each other, in all the hideous ways of
{raud, theft, plunder, robbery, peculation, oppref-
nve taxation, and piracy; 1n the fecond, lying and
perjury are completely authorized, as all fuch deni-
als were cultomarily made under oath; ¢he third 1s
an univerfal fanélion of ail the horrid evils of def-
potifim; and the fourth an entire annihilation of
right and wrong, and of courfe of all moral:ty.

Tixpar has, alfo, fet morality wholly afloat, in
declaring, that every man muft form arule for him-
feif, a rule to be changed as circumftances, always
varying, fhail change. Nor has Chubb left the {ub-
je&t at ali more fetled, or fafe. He declares, that all
religionsare alike ; that it 1s of no confequence, what
religionaman embraccs ; thatthe beliefofa future ftate
1s ot no ufe o {ociety ; and that Ged does not inter-
pole in the affairs of this world at all, and has noth-
ing to do with the gnod, or evil, done by men, here.
The well-being of foc:et‘, cannot be overthrown, nor
morality dcftroved, more efletually, than by thefe
opinions, fhould they be made rules of human con-
du€lt. If all Religions, 1.e. all {yftems of Mural and
Theclogical dotirines, are alike it i1s ciearly ei-
ther becaule all are wholly true or wholly falfe,
cr becaufe ail are proportionably trae and falfe, or
becaule moral and theological truth is of ne impor
tance. The two hrit are plainly falfe {uppofitions,
Mr. Chubb being the judge; for he has declared
one fyftcm to be true, viz. his own; and another to
be falle, viz. That of thc Golpel, Ofcourfe, the jaft
1s the true fuppofition as it {tocd in his mind, Of
confequence no dottrines are of any importance:
in other words, Truth is of no ufe ts man.,  Moral
and theological truth Js plainly 1w linportant i

Nlot
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man, thin any other; if this be of no fgnificance,

none elfe can be : q“ pinicn fitier for .ae mouth
of a fiend, than for that of a2 man.

Nor are the two {aft d=clarations of his lefs fatal.
No bond has ever holde.i inankind, none ever wiid
hold them, oo-(hcr, behde ths beliet of the prefence,
and providence of God. and of an approaching ftite
of Rewards and puaithments.

SiaFTESBYRY, Hume, and Bolingbroke, have la-
poured, at leait equally, to deftroy the belier of theie

do:trines, and have thus aimed the axe at the root ot
hunan happinefs.

SHAFTESBURY, alfo, when he afferts {alvation to
be ridiculous, the maolﬂratc to be the fole judge of
religious truth, Atherim not 10 take away a juft fenic
of right and wrong, and to be no way deficient 1a
promoting virtue, unhmgcs ail ferious thinking, and
all moral impreflions, filences rational enjuiry, and
obliterates every diitin&tion, which can ufefuily re-
gulate the condu& of mtc]hoent beings.

Tue fame confufion is introduced by Hume,
when he ranks bodily and mtclle‘}ual endowments,
and cafual attainments, with viriues, dentes the vir-
tuous nature of humility and {elf.denial, and afleris
that of pride, {elf-valuation, and fuicide.

BuTt what fhall be {aid of this celebrated writer,
when he gravely informs us, that Adultery muit be
prafltifed, if we would obiain all the advantages of
llfc. Muﬁ not plunder, falfhood, aflallination, pi-
racy, war, and tyranny, be allo prattiled on the fame
principle. Were thefe or auy other crimes ever
prattifed, but for the take of advantages either ol-
tained, or expe&®ed? What fhall we fav cf him,
when, from Rochzfoucault, be reprats, and to fiiew
x X

-
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his fondrels for it, olien. the maxtm, that Female In-
fidelity, when known, 15 a Lmz}l thing, when un.
krown, nothing.

Borixcsroke kas more ﬂpcnlv and violentiy at-
tacked ev cr) nxpon.mt truih and Icrious duty. Par-
ticularlv he has hicenfed lewdnels, and cut L'l: hatbr-
ty and decency by the routs

Weat idea muelt be envertainzd of the merals of
ren, who aflert thefe things, nos in carclels couver
fatic , not In grave cornverfation, not n {poruve
writings; buiin folemn, didattic, Philciophical wrea-
tifes, fitting in the chair of iporal and religious ia-
ftruftion, fpeaking to a world, uttering oracular
opinions, decidiag the duty and happinels both tem-
poral and cternal of the whole human race, and un-
folding praiefledly the will of the inhnite God?
They etther believed, or difbelievid, thefe dettrines.
If they difbelieved them, what apolegy can be made
for fo grofs and fo miichievous faifhood ? If they be-
lieved them, the conclufion is irrefiftibly forced up-
on us, that they prattifed as they believed. They
have alfo laboured to the utmoft to perfuade man-
kind both to believe and praflife them,  If their la-
bours prove fuccelsful, tf their wifhes fheuld be ac-
complifhed, the world will be converted into one
theatre of falthood, perjuiy, fraud, thefi, piracy,
robbery, opprcfiion, revenge, l’ormwnon, and adu!-
tery. Whatelfe is the hell of the Scriptures ? Lewd-
nefs alone, extended as their do&rines extend it,
would exterminate every moral feeling from the hu-
man breaft, and every moral and virtuous ation
from the human conduét Sodom would ceafe to be
a proverbial name; and Gommorrha would be re-
membered, only to wondcr ai her unhappy lot, and
to drop the tear of fynpathy upon her athes.

] l\n\) W lt 1.) Oh N z‘lxd s ;C \Sl ‘L‘"dbd"’ui}' bC faid in
ine
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the prefent cale: : and perhaps by no fmall number of
perions: that, prouded a man is honelt in his beliet,
he is to be confidercd as a virtuous man, unlefs hls
iife dhprmc the opinion of his virtuc. 1f by this
declaration it be intuded, that the man ir. quefton
has faithfully fought for trurh, and as faithtully
coilelied, dul\ .cmhed and candldl) aimitted, all
the ev 'dencc within his reach' I readhiy acknowledge,
ihat ke has done his duty, and is therefore inthis
inftance nrdoudtedly virtuous. But that men whn
beiieve falfhood, and fuch grofs and palpable il
hood, have veally thus done, 1s yet to be proved.

Ir it be intended, that, when a man really believes
error, Le ig, by the reality of his belief, conftituted
viItuous, 1 dcny the dofrine wholly ; and all thole,
who aflert 1t, dem it alfo. The Arab:ans, who, un-
der the ftandard of Mohammed, burchered half
mank'nd belicved that thev were doing what was
right.  Multitudes of Cdtho‘lcs, in the Iaﬂ century,
unqueﬁmnamv believed it to be the wili of God,
that they thould perjure themfelves, in their corref.
pondence with Huguenots; and that they fhould
roaft, diflvosate, and aflaffinaic, that unhappy clafs
of men by thoufands. Chriftians have, beyond
controverly, really bclieved, in many inftances,
that the perfecution of Infidels was agreeable to
the will of God. Cicero believed it to be right
to have a civil war Kindled in Rome, that he might
teturn from exile.  Numbers of people in Coe
penbagen, at a certain time, beieved it tobe right to
murder their neighbours, thai, under the horror of an
approaching decath. themfelves might be induced cer-
tainly to rcpcnt of fin, and to main cternal itfe. Alex-
ander, with full conv idtion of the rectitude of his de-
figns, wafted the Perfin empir2, and demanded di-
vine homagce to him{eis.

Noxr of taofe with ~heem Vg difuating, wik
A TR
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terd. that all thele perfons we:= juftified in their
dcfigns and conduft by the reality of their helief of
its reétitude.

It will be further faid, as it often has been by
others befide Mr. Chubb, that what a man believes
is of no importance. Infidel writers ought never to
advance this do€lrine: for their condu&t in
labouring fo earneltly to deftroy the faith of
Chriftians, and to cftablifh that of Infidels, gives the
lie to the declaration.  If the affertion be truc, a
man may, according to the opinion of the aflertors
thenifelves, as well be a Chriftian in his belief, as an
Infidel. But the affertion is not true; and they
provey by every page of their writings, and by every
fentence of their converfation, that they feel it to
be falfe ; for they labour with the gresteft induftry,
and ardour, to change the tenets of their fellow-men.

A 1L the volitions of the mind are of courfe ac-
cardant with the prevailing di€ates of the under-
ftunding ; and all the aétions of men fpring from
their volitinns.  Such, then, as is the moral nature
of the opinions of a man, will be the nature of his
woeral condu€t,  Ohedience toervor is vice ; obedi-
ence o trath 1s virtu=, All men hold errors; and all
rzen hold probably fome moral truths, Good men
obey, mainly, the truths which they receive, and
not the errcvs. Wicked men wholly obey, in their
:aoral eondnil, the errors which they adopt, and re-
-t traih as a rule of condudk,

Coxrosr- virtteis formed by the reception and
rbedience of truth only.  Such is the virtue of the
veaven'v inhabitants.  In the prefen: world fuch
civtue does not exifl; for truth is not received by
«v man unmixed with error; nor is the truth,
w*t1ch isreceived, alone and pmfca.y obeyed. The
- perfect cartily orthodoxy is, ihietefure, mingled

wuh
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with error, and the mofi perfeft earthly virtue with
vice. Hence extenfive room is furnifhed for the
exercife of charitable regards to fuch, as differ from
us in many moral dottrines.

Bur this charity has its limits. The truths hol-
den muft, in this cafe, be fundamental truths; or
thofe on which virtuc can reft; and the errors muft
not be fundamental errors; or opinions fubverfive
of all virtue.  The man, who [erioufly believes in
th- reftitude of lving, cruelty, fraud, lewdnefs, and
impiety, cannot be virtuous.

Tue man, whois pleafed with error, is,in the ex-
ercif- of that emotion, guilty. To love the means
of vice, or fin, is the fame thing in a moral view as
to love fin.  Error is the certain means of fin in ev-
cry fenle.  As a rule of condufl, it leads to nothing
but fin; as a temutation to f{in, it is of incalculable
power ; as a juitilization of fin, it is of all opiates
to the con(crencc, and of all {upports to the heart,
bevond meafure the greateft. The man, who loves
it, 1s therefore a guilty enemy to himlelf, a difhon-
ourer of the God of truth,and a deftroyer of his own
well-being. The man who dcvxfcs, publifhes, and with
ingenuity defends ity is the common enemy of God
and mankind. To the evil, which he does to the
univerfe, no Lounds can be fixed; and with all this
cvilhe is chargeable. The ravages of Alexander
were probably lefsinjurious to the human race, and
lefs guilty before God, than the ravages of the mo-
ral worid by Hume, or Voltaire.

Herbert, Hobbes, Shafifbury, Woolfton, Tin-
daly Chubb, and Bolingbroke, are all guilty of the
vile hypacrily of profefling to love and reverence
Chriftianity, while they are employed in no other
defign then o deftroy it.  Such faithlefs profeflions,
fuch grols violations of truth, in Chriftians, would
vave beeu proclaimed to the univerfe by thefe very

WIICTs,
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wriicrsas infamaus dsferiians of principle and decen-
cy. Isitlefs infamous in them{elves ? All hypocrify is
deteftable ; but J know of none fo deteftable as that,
which is coollv Writien, with full premeditaticn, by
a man of talents. affluming the charafier of a moral
and rcligious inftruftor, a mlmﬁer,apmphct, of the
truth of the Infinite God. Truth 1s a virtue per-
felliv defined, mathematcally clear, and completely
underftood by all men of common fenfe. There
can be no haltings between uttesing truth and falf-
hood, no deubts, no miftakes; as between piety and
enthufiafm, frugality and parfimony, generofity, and
profufion.  Tranigreflion, therefore, is always 2
known, dcfinite, deliberate villainy. In the fud-
den moment of ftrong tcmptation, in the hour
of unguarded attack, in the flutter and trepidation of
unexpefled alarm, the beft mnan may, perhaps, be fur-
prifed into any fin; but he, who can cooliv, of ftea-
dy defign, and with no unufual impulfe, utter falf-
hoed, and vend hypocrify, 1s not far from finithed
depraviiy.

Tue morals of Rochefter and Wharton need no
comment. Woolfton was a grofs blafphemer.
Blount {olicited his filter 1n law to marry him, and,
being refufed, thot himiclf.  Tindal was originally a
proteftant, then turnead papift, then proteftant again,
merely to fuit the times; and was at the fame ume
infamous for vice in gencral, and the total want of
principle. Iic is faid to have died with this prayer
:n husinouth. ¢ If there is a God, I defire that he
may have mercy on me.” Hobhes wrote his Levia-
than, to ferve the caufe of Charles I.; but, finding
him fail of fuccefs, he turned it to the defence of
Cromwell, and made a merit of this faét to the Ufur-
per: as Hobbes him{elf unbluthingly declaredto Lord
Clarendon* Morgan had no regard to truth; as is

evident
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cvident irom his numcrous falfificaaons of Scrpivre,
as well as from the vile hypocrily of profetling him-
felf a Chriftian in thole very wiitings, in which he la-
bours ta ddlroy Chriftianity.  Voltaire, in a letter
now remaining, requelted his fricnd D’Alembert

to tell for him a dirett and »alpabla lic, by denying,
that he was the auther of the Philofophical Diltion-
arv. 1D’Alcmbert in his anfwer informed him, that
h- had told the lic, ®* Voliaire has, indeed, exprefled
h1s own moral charaler perfeetly in ihe following
words ¢ Monticur Abbe, I miuft be read, no matter
whether I am believed, or not.” He aifo {olemnly
profefled to believe the Catholic Rehigion, although
at the fame time he doubted the exiftence of 2 God.
Hume died, as a fool dieth. The day before his
dcath he fpent 1n a pitiful and affetted uncencern
about this tremendous fubject, playing at whiil, rea-
ding Lucian’s dialoguzs, and making fillv attempts
at wit, concerning his interview with Charon, the
heathen ferry-man of Hades T

It will eafily be fuppefed that my information
concerning the private lives of thefe men muft bhe
diftant and iaperfe@t : What has been faid will,
however, furnifth any cne at all acquainted with the
hiuman charaéter, w;th juft 1deas of their morality. ¥
{hail only add that RouIRau (Jean Jacques) is aflert-
ed to have been guiity of grofs theft, perjury, forni-
cation, and adultery,and of abjuring and afluming,
alternately, the Catholic, and the Proteftant, reli-
gion ; neither of which he belicved.

Trus have I fummarily exhibited to you the na-
ture, and the attual ftate, of this Philofophy. From
this view of ity I think you will unite with me in a
full conviétion, that, if the Gofpel had been liable to
{o many and fo ferious objeflions, it would, inftead

Y
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*® See Pricftly On the Caufes of the Increale of Infidelicy.
+ Smith'shifc of Hume.
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of exciting and f{ultaining a controveriy througt
eighteen centuries, have folicited the faith and obe.
dience of mankind in vain, would have been fmoth-
ered in its birth, and only added one io the nume-
rous moral fyftems, which have, for ages, flept the
fleep of death in the regions of oblivion,




THE NATURE AND DANGER OF INFIDEL
PHILOSOPHY.

SERMON SECOND.

COLOSSIANS ii. 8

BEWARE, LEST ANY MAN SPOIL YOU THROUCH
FHILOSOPHY AND VAIN DECEIT, AFTEK
THE TRADITION OF MENy, AFTER THE
RUDIMENTS OF THE WORLD, AND

NoT aFTeR CHRIST.

Secondly. I SHALL now endeavour to thew you,

that, vain and dece:tful as this Philo-
fophy is, both in its nature and in faft, you are ftill
in danger of becoming a prey to it.

Tu1s danger wiil arife from fevetal fources, 1
thail {pecify thofe which appear to me to be of chief
umportance.

I. You will be expofed to this danger from the
arguments, brought by Philofophers againft the -
Scriptures. |

Inripers will probably triumph, and you may
be furpriled, to find Arguments mentioned as a
{ource of danger. But your {uiprife and their tri-
umph are both without foundation,

WhrrevER arguments are fairly 2dduced, and
queltions thoroughly explored by reafoning, there
can be no danger to truth, or to the friends of truth;
for in cvery fuch inveftigation, truth muit have de-
cifive advantages over falfhood. But queftions are

( nct
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not always fo explored, nor arguments alway: {o ad-

duced. ‘Ingenious and able rmen are not always
candid men, nor always defirous of inveitigating or
etablithina truth  Theiri ingenuity :s nct unfrequent-
ly emp!oved in obfcuring, where it (houid nlummh
and in perplexing, where it fhould ciear. Ignorant
;.erfom may alwavs he embarrafled by the rcatonings
of the learned and ﬂulful, and thoic who are net
veried 1 any fubjed of comreverly, by qadied
champtians,

Mawxy readers of this Philofophy are ignorant;
many impatient. of thorough inveftigation, and ac-
cuiicmed to depend for their opinions on others ; 10
be {fwaved by great and celebrated names, and im.
plicitly o yze‘d to high authornv; and all are by
nature inclined to their fide of the qu°ﬁ10n. Chn-
fhanity is a fyftem of reftraint on every paffion, and
every appetite. Some 1t forbids entirely : and all
confines within limits, which by the mafls of mankind,
both learned and unlearned, mllbc cﬂccmcd nar-
row and fevere, Phxlofoph) y o the contrary, holds
out, as yvou have already feen, a general licenfe to
every paflion and appetite.  Its doftrines thereforc
pleaie of courfe; and find a readv welcome in the
heart, - |

Mavkivp being thus prepared, it cannot be
thought ftrange, that Infidel Philofophy, although
deftituie of a bafis in truth, and of fupport from evi-
dence, fhould prefent danger, even from arguments.
Its great cbjeét is to unfettle every thing moral and
cbligatory, and to fetle nothing, ()bjcﬂxon 13,
therefore, its chiel’ employment, and its only em.
ployment, in which danger can e found. Had it
been engaged merely in devifing moral lyftems of
its own, it would have provoked no other: anfwer
from Commounfenfe, than a ftare, o¥ a lmxle. |

J
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Ax objeftor wil! always find fome advantages trowi
the charafter, which he aflumes. He hnds advan-
tages with refpeét w labour. A fentence will often
exprefs an obligation, which muft be anfwered by a
volume. - He will find advantages in the nature of
his difputation. The plaineft 2ad moft undoubted
truths may be forcibly affailed by obj=&ions, and by
fuch as are obvious to a very limited underftanding.

Tirr objeltions againfl thic Scriptures, which wiil
be for:nidable, are chicfly derived from two fources

1. Tur doftrines of the Scriptures are, and in the
ratere of the cafe muft be, in {everal inftances, myf-
tevious. The do&trines of the Scriptures are chiefly
employed about the nature of Man, ard the exift-
ence, charafler, defigns, and will, of God. The firft
of thefe fubjefts, notwithftanding the izhorious and
ardent inveftigation of threc thoufand ycars, is ftill
far from being fatisfaftorily explained. The daily
inquiries and voluminous treatifes of thefe ve1 » Phi-
lofophers, and the new views, which they conti..nally
attempt to exhibit, of this fubjeél, prove the afler-
tion to be true, in their opinion at leaft ; and, were
there a doubt remaining, a child could eafily remove
it; for a child can aflk queftions concerning human
nature, which no Phiiofopher can anfwer. The lait
of thefe fubjefls, the exiftence, charaller, defigns,
and will, of God, is more myf{terious than any other.
Of both thefe {fubje@®s Revelation is a profefled ac-
count; and as the fubjefls are in their nature myfte-
rious, fo the Revelation muft, to confift with truth,
be, in many refpells, myfterious alfo. Tn fuch fub-
jelts difficulties may be eafily and always found.
As it is impoffible, that we fthould thorough!y under-
ffand them, the parts, which we Co not underftand,
will furnifh difficulties refpe&ing tho'e, which we do.
Of the rature of exiftence, fubftances, caufality, and
the mode of operation, we know littie or nothing,

cvedd




b3

S —

even *vhers creatures are the fubjells of inveltiga-
uon. Df the Creator it may well be fuppofed, and
mufl be :cknowledged, that we know lefs than of
creatures. Many particulars of thefe great fubje&ts
of the Scriptures muft be unknown. Wherever we
are ignorant, we cannct comprehend ; and whercver
we cannot coiaprehend, we can find many diff.cul-
ties, much perplexity, and much doubt. A man of
moderate talents will eafily perceive, and forcibly
reprefent, fuch dith:ulties; but no man can, in ma-
ny cafes, remove them.  They can be removed only
by the attainment of perfe& knowledge of the fub-
jects, and fuch knowledgc can never be atrained hy
man.

Tue difficulties, objected to the Scriptures on this
fcore, all arife from what we know not, and not from
what we know. {afidels do not thew, that that,
which is difclofed, is contrary to any thing, which
v know, but merely that all is not dii:lofed, which
we might wifh to be difclofed, 2aad which is neceffa-
ry to a thorough comprehenfion of the fubject.
‘They do not fhew, that what is difclofed, and be-
lieved, is untrue, or imprchable ; but that it 1z 1y
terious and incomprehenfibic: - /i other worda, that
it contains things, whici lic b2yond the numan ca-
macity. This, inftead of being a {olid objection
againtt the Revelation of the Scriptures, is a mere
expofition of human ignorance. In this pact of their
conclufions there is no controverfy hetwee. them
«Nna us.

Tue myfieriouinefs of the Scriptures, in feveral
varticulars, has been ofien directly as well as infid-
woufly, objected againft their divine origin.  Tome
it appears to be a plain and powerful argument in
favour of that origin. Vere there nothing in Cre-
ation or Providence, which m:an could not compre-
hend, one rmportant proof that they were works of

| God
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God would-be takei: away. Were there nothing in
Revelation, which man could not perfectly ander-
fiand, a fimilar proof of s reality would be deftroy-
ed. What man can thus underftand, inan might, for
ought that appears, have allc devifed.

Osjections of this nature ivud, to poflefs any
real force, arife from fomething which we know: and
not from that of whick we arcignorant, The things
chiected to ought to be inconfiftent witk fomething
feen and underftood; otherwife whatever perplexi-
ty they may occafion in thoie, who dwell upon them,
they can never produce ratiotal conviction,

2. Anoturr clafs of objects, againft which timi.
Iar ovjections have been made, is compofed of facts,
m:niers, and other local circumftances. The Scrip-
turuy, being written in a diftant age, and country,
recond facts, which mufl in a confiderable meafure
be connected with facts and circumftan-es, necef-
fanily unknown by us; and cppeal to manners, cuf-
toms, and other local circuinftances, which muft
be equally unknown. The fame difliculiies may,
therefore, be raifed in this, as in the former cale, and
with the fan:e fuccefs. In both cafes vur ignorance,
and not the f.'thood of the things deciared, is the
caufe of the disculiies fpecified. By this T trtena
that a perfon pevfeltly acquainted with the things,
ftated in the Scriytures, and with all their appcnda-
ges, would not on'y clearly difcern the truth aad
propriety of the ftai~ment, but be able to explain it
truth and propriety v our full facisfaltion ; while,at
the fame time, the fan ¢ perfon, being fuppofed to be
as ignorant as ourfelvis, would find all the difficul-
ties in the flatement, w.ich are found by us.  Still
the flatement is the {ame, 1 nd neither more nor lefs
true, but is more or lefs «xplicable, as the perfon
propofed is more or lefs in% rmed.

Hence
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Hexcr itis clear, that, although Chriftians fhould
- 1rot be zble to thew Aow many £8s, recorded in the
Scriptures, taok place; Sy wnat "a’ts they were pre-
ceded or foliowed, what were their caufes, auen-
dants, or confequences, this furnifhes no folid objec-
tion to the Scriptures as a Revelation. Every ob-
jection of this nature mufl, to be f{olid, contradiét
fome known fa&t, and be attended with difficulties of
fome other nature than mere inexplicablenefs. If
this be admitted as a proof of falfhood in writings,
no ancient hiftory can be believed. |
)

A marpy illuftration of thefe fentiments and a
firong proof of what may even now be done to throw
light on this clafs of ohje€ts in the Scriptures, may
be found in the firft Volume of Lardner’s Credibil-
ity of ihe Gofpel hiflory. In this ablc and fuccefs-
ful Work a fyftem of facts impoffible to be com-
pletely undesitood, unlefs developed in fome fuch
method, 1s unainfwerably proved to be true.

Taxe very fame -ifficulties are found, and to a
greater degree, in the Works, than in the Word, of
God. Under the impre:fions, made by the former,
the fame men become atheifts, who, under thofe
inade by tne latter, became deifts. Thofe, on the
comrary, who require proofs, and inconfiftences with
fometiing known, to {upport or dcftroy, their belief,
will adm:t. the world to be the work, and the Scrip-
tures to be :he word, of God. So true is the de-
claratior. of the Co.mittee of Public Inlruction to
hie National Cunvention of France, that « Nation
of Theiits muft o1 cour'e become Revelation: s,

1 ;11s method of ob,~cting to the Scriptures wil}
wake little impreffion o men difpofed impartially
and thoroughly to exami.e, and poflefled of the
propcr means of examinatioi:. St there is dan-
ger from i to you, Think not this a cenfure, or a

proci
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proot of difefteem. You are young ; jou wiil find
difhculties; you may be perpiexed; you may doubt.
Every dificulty you will not be able to remove.
Such as you would be able to remove you will not
always find the neceffary time and means of remo-
ving. Iaclination, induflry, proper books, and able
fncnds, may not be eafily found. Qtud), thcrefore,
and in fcaion, fo far as you can, the evidences, by
which Revelation is fupported, and fuffer nothing ta
deftroy their force, orto u: alertle vour faith, unlefs
it cicarly oppofes fomething, which is really known.

I1. Axotugr fource of danger to you is the
Coniidence, with which moft Philofophers affert
their do\trmcs, and advance their argumcats.

It isan uv.juft, yetit is a common concivfion of
the mind, that confidence in afferting is as an argu-
ment of knowledge in the affertqr. You have,
doubtlefs, often heard obfervations llkc this.  He
muft know ; or he would not affer: fo ftrongly and
ronﬁdcmly. From the auvantages of education,
which you have enjoyea, : prefume you have,
however, adopted an opinieT directly comrary
to that above fpecified; and ace ail ready t
fay, that bold affertions, and vconfident airs of
knowledge apd wifdom, are of courle fufpicious;
and that, irftead of being influenced by them to be-
lieve the more readily, you fhould only be indu-
ced to doubt.  Still let me inform you, there is dan-
gerto you from this fource. Perempiory declai:-
tions, bold aflurance, and that appearance of knos!
edge, which_defies oppofition, have ever had no
fmall influence in gaining credit to the do&rincs,
which they were intended to fupport. - Youths, un-
acquainted with the world, and with the arts and ad.
drefs which are ufed in it, and untaught, or taught
only by books, that, ufually, affertions are roundly

madc, bccaufc they arc faintly bchcvcd by. the af-
{ertor,
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" fertor, as lies are commonly backed by oaths and
curfes, will not rarely imagine, that what 1s fo plump-
ly faid muit be true, or at lcaft highly probable.
This will happen efpecially, when the aflertor is a
man of talents and reputa‘ion. In fucha manvanity is
not expe8ed to 1ule, prejudice to decide, nor arro-
sance to diftate.  On the contrary, he is prefuppo-
%cd to examine with care,to affent only to evidence,
and to affert from rational conviftion. It would
be happy, were this preconceived opinion verificd
by experience; but moft unhappily no opinien is
more fallacious. All the prejudices, which are
found in ordinary men are often found in thofe of
fuperior minds, and not unfrequently in higher de-
grees. - To thefe they fuperadd, in many inftances,
that pride of talents, which operates to a groundlefs,
deceitful, and let me add contemptible, confidense
in their own decifions, and a magifterial and oracu-
lar method of cémmunicating them to mankind. Suf-
pe€t thefe appearances, therefore, wherever you find
them, and remember, that confidence of affertion,
and airs of triumph, infer not any certainty in the
opinion declared.

III. Axotnzr fource of the danger fpecified is
found in the various methods, ufed by Philofophers
to perfuade their readers, that their opinions are
embraced by the great body of mankind, efpecially
of the ingenious and learncd. |

It is a remarkable fa in the Hiftary of man, that
vice has always claimed a fuperiority over virtue, ir-
religion and unbelief over Exith. In common life,
no fooner doesa man enter boldly upon the praftice
of vice and licentioufnefs, than he arrogates to him-
felf a chara@er fuperiour to that of his fober com-
panions, and to his own former charalter. A loofe
man rarely fpeaks concerning one, of more worth,
without evideat proofs of cordcious fuperiority. Vir-

tue,
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tue, itfelf, if you will take the pains to examine, wiil
be found to be, in his view, the weak and inferior
part of his neighbour’s charafter, and vice the great
and {uperiour ingredient in his own. According to
this method of eftimation, Satan, as defczibed in the
Scriptures, is the moft relpeflable being in the uni-
verle. |

TuE {uperiority, claimed by Infidels over Believ:
ers, is not lefs unfounded ; even if we admit whatfew
Chriftians wouid probably admit, viz. thatits foun-
dation is not exaflly the fame.  Chriftians believe,
that the Scriptures are, and Infidels that they are
not, a divine Revelation. Neither -they, nor we,
know ; both clafles merely believe ; for the cafe ad-
mits not of knowledge, nor can it be.-determined
with certainty. The only quefticn, to be decided
between the contending parties, is-which believes on
the beft evidence. Inhdels are believers equally
with Chriftians, and merely believe the contrary po-
fition, That faith therefore, which is belt fuppor:-
ed, is the moft rational, and ought to confer the {u-
periority of charater. o

AT the prefent time, a new engine iz abundantly
employtd to-cftablifh this diftin&ion in favour of In-
fidels. It is boldly afferted, that the world has hi-
therto lain in a ftate of ignorance and infancy ; thag
it has been chained by authority, and influenced by
fupertition, but that it has, at the prefent time, bro-
ken at once irs bonds, rcufed itfelf into maniy exer-
tion, and feized intuitively upon the whole {yftem
of truth, moral, political, and natural. Of thig
mighty and proyitious change in the affairs of man
Infidel Philofophers claim to be the fole authors.
Hencc the charaller of ingenious and learned is
challengedas being in a fenfe theire xclufive property.

I clicerfully admit, Young Gentlemgn, that many
Infidels
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Infidcls have been ingenious men ; that fome of them
have been learned men; and that a few of them
have been’great men. Hume, Tindal, and a few
oiliers, haveé beén diftinguithed for {fuperior ftrength
of mind, Bolingbroke for eloquence of the pen, Vol-
taife for briliancy of imagination, and various oth-
ers for refpeftable talents of different kinds. But |
am wholly unable.to form a lift of Infidels, which
can, without extreme difadvantage, be compared
with “the two Bacons, Erafmus, Cumberland, Stil-
lingfleet, Grotius, Locke, Butler, Newton, Boyle,
Berkeley, Milion, Johnfon, &c. In no walk of gen-
ius, in no path of krowledge, can Infidels fupport a
tlaim to fupériority, or equality with Chriftians.

. Noram Ilefs ready’to dckhowledge, that inge-
nious men have lately ‘made, and arc ftill making,
many improvements in fcience and in arts. Un-
Happy would it indeed be, if, afier ail the advan-
ces of preceding ages, the prefent fhould be unable
to advance at all; if po additional truth fhould be
difcovered, and no erroneous opinion detcfled.
But what, let me afk, would have been our fituation,
had thefe and many other able men, of palt ages,.ne-
verlived ? How much of all, which we know, is con

tained in their works, and derived folely from thzir
talents and labours 7 Can it be juft, ¢an it be decent,
t6.forget the ‘hand that feeds us, and to treat with
contempt thofe, without whofe afliftance wz thould

h‘a’if;_bécn favages and bi'ockhead,s_{ ‘

Tuat the world has mateérially changed, and i¢
fiill changing, in many important particulars, can-
not be queftioned; but whether thefe particulars
are either profitable, or honourable, may well be
queftioned. That the knowledge, or the happinefs,
of mankind has been increafed by the change is yet
to be proved. We have not yet put off the harnefs,
and our time for rational boafling is, therefore, not

arrived
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arriyed. When fome of the -favourite dogmas of
modern times have been better fupported by.argus
nents, and received a more aufpicious fanflion from
experience, there will be .vidence in thclr famur,
which hitherto has not appeared.

You will eafily fee, from what has been faid, that,
when Infidel Philofophy is afferted to be cimbraced
by the great body of the lcarned and ingenious, noth-
ing more is intended, than to aflert the fuperiour
charaéter of Infidels (s Ch:i%ans; not a [uperiority
arifing from native talcats, or from attainments, dut
trom Infidelity. It is not intended, that lear ned and
ingenious C hn{hans have bcen convmccd and be-
COmMCE lqﬁdel 39 b‘.\ ¢ <\t Chal{tl-&. 5 - : e Ofcourfc JL §-
titute of learaing anz iagenaity; and Infidels cf
courfe pofleffud of both.  The real weight of this ar-
gument I leave to your decifiun,

ALLowinG, however, the whole of what is thus
afferted, no argument will be furnifhed by it againit
,nn{hamty The moft exteafive prevalence of a
{y{tem is no proof of its truth. = Heathenilm for-
merly overipread the world, and numbered, as its
votaries, nearly all the learned and unlearned of the
human race. Was. it therefore, a fyflem of truth 2
The Ariftotelian Philofophy prevailed among a
the learned men in Europe, fortwo thoufand years.
Would you, therefore, embrace it? When Galileo
received the Copernican fyftem, almoft all the
jiecarned and unlearned difbelieved it. Was it there.-

fore falfe ?

Wuan Chriftianity firft began its progrels, it
could boaft of only twelve poor, unedui:cated men as
izs champions, with perhaps lefs than one thoufand
followers. By the labours of this little band it over-
turned, 1n lefs than three centuries, moft of the {u.

perdtition, power, policy, lzarning, and philofophy,
of
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of the known world. By the labours of Luther,
" Melan@thon, Zuingle, and Calvin, it rofe again from.
extreme depreffion, in the face, and againft the
ftrength, of the moft formidable power, which the
world has ever feen. Should it again return to the
fame depreflion, it will again rife on the ruins of all
“its enemies. Every promife, made to Chriftians,
has been hitherto exaflly fulfilled. Thofe, which
refpe@ periods yet to come, will receive the fame
faithful completion.

YeT fuch is the charafter of man, and efpecially
in his youth, that you will feel the influence of this
triumphant affertion. You will feel, at times, in
danger of being ieft alonc, and at leaft of being de-
ferted and oppofed by genius and knowledge ; and
will naturally fhrink from a combat, in which fkill,
firength, and numbers are imagined to be enrolled
on the fide of the enemy. I have ouly to obferve
further, that your choice of Chriftianity wiil not be
lefs wile, becaufe numbers oppofe it, nor your falva-

tion lefs complete, becaufe it is not obtained by In-
fidels.* |

1V. Anoruer foarce of this danger is the Con-
tempt and Ridicule, with which Chniftianity is oppo-
fed.

ConTtemer is the fpirit, and ridicule the weapon,
with which Chriftianity has long been principally op-
pofed. In this Lord Shaftfbury led the way; o,
perhaps more properly, he gave a peculiar counte-
nance and fupport to this method of attacking Chrif-
tianity, by advancing the remarkable opinion, that
Ridicule is the teft of Truth. In purfuing this doc-

trine

* To young men inclining to Infidclity I beg leave to reccin-
mend a careful, and ferious confideration, of two paffages of Scriz-
tare ; one, Heb, vi, 4—8, the other, Heb, x, 26—31,
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trine he himfelf is unwarily led to declare, that this
very Ridicule muft be brough: te the teft of Reafon,
or Argument. The whole trair: of Infidel Philofo-
phers, whatever may have been their opinion, have
harmonized with him in the praftice. Voltaire, who
regarded all means alike, provided they would aid
the accomplifhiuent of his own ends, writes thus to
his friend, D’Alembert. ¢ Render thofe pedants, {i.c.
divines) as enormoully ridiculous as you can. Rid-
icule will do every thing. ° It is the ftrongeft of all

weapons. A bon mot is as good a thing as a good
book.”

I poxT deny, that ridicule may be properly ufed
in certain cales; but I wholly deny the propriety of
ufing it to decide any ferious concern of mankind.
A prond and vain man will always affe@ and exprefs
contempt ifor all, who differ from him, and efpecial-
ly for thofe, who oppofe h'm; and for all the argu-
ments, adduced againft his opinions, efpecially for
thofe, which he is unable to confront with arguments
of fupcriour force. But pride and vanity are foolith
paffions, and uniformly leflen the ability of a man
either to difcover, or to receive, moral truth. Pre-
judice is proverbially acknowledged to be a potent
hindrance to the difcovery, and the reception, of
truth ; and pride begets the ftrongeft of all perju-
ries. In itfelf it is grofs misjudging, miftake, and
fclly ; and in its effefls it involves a hoft of follies
and miftakes. Honce the Wifeft of all men, from
profound acquaintznce with the nature of man, has
declared, that % the Raa of pride is in the mouth of
the foolifh.”

THE caufe, which needs thefe weapons, canizot
be juft; the doftrine, which cannot be fupporied
without them, muft be falfe. Ail men, when prefl
ed with argument, and trembling through fear of
being convifted of error, refort, of courle, to fuch

means
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means of C=fence, or of attack, as are in their power.
- When rei)nus fail, ridicule 15 fill left ; and he who
cannot difprove, can flill inquire with arrogance and
difdain % WxXat will this Babbler fay.” Over the
cool and medeft opponent he will feel a fupe =ity of
{pirit, if not cfargument ; and will quit the :.cld with
the ftride of tsiwinph, and the confcioufneis of that
viftory, for which he contended. His capital ob-
je@ isatiained. He has not, 1t is true, repelled his
adverfary-; but he has claimed a triumph over him;
he has not defended his own ground ; but he has not
been forced to acknowledge himfelf defcated.

U~nwertuz and unfatisfying as this method ofat-
tzcking Chriltianity appears, and in {pite of the
ftrong prefumptions .againft a caufe, which has ever
needed and reforted to it, you will ind no {mall dan-
ger from thefe very weapons. You will dread to
become the obje&s of [corn, and 1o be wounded by
the fhafts of derifion. You will be afraid to declare
yourfelves friends to a caufe, which has been the
ftanding je of fo many men of wit, and which has
. been fo often and {o publicm_v holden up to fyftemat-
ized contempt ; to which infult 1s merit, and mock-
¢ry a fafhion.

Yovuc, novices in human affuirs, doubtful of
~ your- own ftrength, partially acquainted with this
- greai controverfy, ardently coveting efteem, and
- 1renbling at the approach of difreputation, you will
nced no common fhare of fortitude, no frequent de-
gree of feli-command, to ftand the thock, to examine
the true charzefler of the contending parties, and to

- fifcern the real nature of the conflifting caufes.

Could you alfume this fortitude, and accczaplith this
examination, the danger would vanifh ; but you will
be affailcd fo elten, and fo powerfully, that, perplex-
. ed before by the arguments, which I have men-
tioned, you will he in imminent hazard of yielding

| yourfelves

N\
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vourfelves-a prev, to avoid the fatigues of an ardu-
ous and unremitted conte®, and- to fhun the afaults
of an enemy, who, not only points his arrows with
fieel, but dips thcm in poifon.

- V. AnoTtHER fource of this danger is the aBlual
Bias of the world towards Inﬁdehty. -

Tur nocural propenfity of man, as exhibited by
the Scnptur“s, and as proved by all experience, is a
propeniity to fin. - The convifion of this trath has
fpread through mankind, in every age, and in every
country. Their rcligions have all been: feadily
emploved 10 expiate it, their laws and education to
refhain 1t, their converfation and their hiftories té
recount its effefts. Sin and Infidelity are mutually
caules and effefts.  Sin demands and prompisto In-
fidelity, as its juftification ; Infidelity warrants; ‘en-
tcurages, and defends fin. Sin derives its peace
and fecurity from Infidelity ; Infdelity its reception,
fupport, and friends, from fin. Thus, in every age, °
there 1s a natural bias in man to mﬁdehty

Tuss bias poflefles, at di ﬁ"erent periods, different
degrees of ftrength. Numbers, men in powet, men of
popu}ar charatters, ren of great taients, contribute,
by turns, to the general currency-of vice, or virtue,
of truth, or falthood. From thefe and various othet
caufes, it becomes fathionable, at times, to be grave,
decent, moral, and even religious; and, at times, to
be diffolate, licentious, and grofs.

Tar fathionable bias of the prefent time will be
rcadily acknowledged to be unfavourabte to Chrifti-
anity. Befide thc influence of a long progrefs int
v icc, fince the Reformation, and the revival of Reli-
gion con‘equent upon it, a ﬁrogrcfs toudly proclaim-
ed by Infidels, as well as by Chriftians; befide the
influence of all the inceffant attacks, made upon Re.

Jigion
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ligion and Virtue by Philofophers ; the prelent fin-
gular convulfion of Europe has had a moft malig-
rant efficacy on this fubjefl. At no period has the
human mind dilcovered fuch impatience of moral
reftraint, broken with fo bold a hand the bonds of
duty, or defied in fuch haughty terms merals, reli-
gion, and the govcrnmcnt of God. Were the pre-
fent a proper occafion, it would be ezfy to fhew the
conne&ion between fuch a convulfion and the gener-
al demoralization of the human race, the depreflion
of virtue, and the fubverfion of human happinefs.
Suffice it to fay, here, that, did not the evil furnith
a cure, from its own bowels, did it not prove, by
what it has already effe@ted, that, within a little pe-
riod of its progreis, it will, if .unreftrained, convert
man into a favage, and the world into a defert,. its
final mifchief te the caufe of Chriftianity could not
be calculated. Circumftanced as it xs, it has filled
every Chriftian, every fricnd of the human race; ev-

ery {fober man, with fericus alarms, not for the per-
manence of Chriftianity, but for the continuance of
peace, the fafety of every right, and the exiftence of
every valuable intereft.

IN your own country the effefts cf this convul-
fion, and the {trength of this bias, are lels perceived.
Here the friends of Revelation greatly cutnumber
its encmies. But even bere the evil ina degree ex-
Mts. Nor will its influence probably be fmall. The
report will, in fome meafure, affe& you from abroad.
At home, you will fee one decent or doubtful perfon,
and another, {liding flowly down the declivity of ir-
religion, and many, more heedlefs, or more daring,
leaping at once into the gulph beneath. Here, a
companion will turn his back, and walk no more
with Chrift. There, a Parent, or Inftrutor, will
forfake him, having loved the prefent world. A-
mong thefe will frequently be found the gay, the
plealing, and the accomplithed ; and in fome inftan-

CCs,
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ces, the grave, the learned, and the hconourable.
On one fide, the temptation will charm ; on the oth-
er it will fan&ion. Allured, awed, fupported, per-
haps without a friend at hand to pluck you by the
arm, or to point to you either the danger or the
means of e{caping it, it can {carcely be hoped, that
none of you will be deftroyed. Moft of the Infi-
dels, whom I have known, five fallen a f{acrifice to
this caufe, or to the fear of ridicule.

VI. A crzaTer fource of this danger, than anv
which has been mentioned, is a natural Bias in your
own hearts againft Chriftianity.

You, like the reft of men, are naturally attached
to the pleafures of fin, to the unlawful gratifications
of paffion and appetite. Whatever indulges this
attachment will be regarded by you with compla-
cency ; whatever reftrains ity however neceflarily, or
ufefully, will be viewed with pain. The moft pow-
erful, the moft univerfal, the moft conftantly felt, the
melt difficult to he elcaped, of all fuch reftraints, is
the {yftem of do&rines, contained in the Scriptures.
Civil Government, in a different manner, is employ-
ed in promoting the fame end, and, at times, operates
with a fuperior efhcacy. But its influence is fels
only within certamn limits, and on particular occa-
fions; whereas the Scriptures extend their influ-
ence to every place, time, and a&tion, feek out the
offender in folitude, as well as in crowds, found
the alarm at midnight, as well as in the open day,
enter into the recefles of the bofom, watch the ri-
fing fin, and threaten the guilty purpofe, while it is
vet a fhapelefs embryo. Hence, more than Civil
Government itfelf, it has been maligned, and com-
bated, by licentious men.

Tue reftraints of Chriftianity you, like others,
v.ll, at times, fecl with impatience and pain. From
| ths
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this impatience will natwvally fpring wilhes to free
yourfelves from companicns fo intrufive and trou-
blefome ; and fuch wifhes will naturally terminate in
attempts to accomplifh this freedom. Of all means
to this end the moft obvious, the moft eafy, the moft
effeftual, is difbelief. To difbelicf, therefers, you
will be (trongly inciined ; and much care, refoluuon,

and fdelity to vour!el&s, will be neceflary to refift
the influence, and avert the danger, of this inclina-
tion.

I~ this and in every cafe, in which man is placed,
afliftance may be given, the mind mav be {!rength-
cned, and fafety may be obtained, by the proper ufe
of fuch means, as are furnithed- by the Provideuce of
God. From me, with more propriety than from
moft others, you may juftly expe& fuch afhftance.
To ycu ] ftand in a near, important, and parental re-
lation. I have gone before you through the fame
courfe, have felt the fame dznger, and “have been
ftrongly tempted by means of them to yicid myfelf
a prey to this unhappy Philsiophy. I cannot, there-
fore, be indifferent to the dangers of others, ¢fpecial.
ly of you, my pupils, my children. Norcanl b=
more properly employed, on this the laft opportuni.
ty ailowed me of rendering to you my ofhicial duty,
than in endeavouring in fo interefting a cafe to com-
municate to you the means of ftrength and fafety.
This, you will remember, was the

Tairp thing, propoied in this difcourfe, viz. to
attempt to difluade you frou: yiciding )ourfewcs a
prey to this Philofophy.

Manvy diffuafives from this conduft are, I tiuft,
already fuggelted to you in the account, alre ady
given of this Philofophy. A reception of {uch déc-
trines, and an union with fuch men, eannot be fup-
pofed as rational, or expedient. No ene of you

- would
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sould, in a cool moment of deliberation, confent ei-
cacr to fuch belief, or to fuch condu. It will be
vours to decide, that your _]uagmem fhall not bow to
.admauon and prejudice.

I addition to the diffualiv es alrcady fuggefed let
me urge, in the

I. PrLacz,asa firong reafon to prevent you from

~mbracing Infidel Phuoloph) , its continually chang-
ing charaQer,

TruTH Is, at all times, and with refpeft to all
things, of an unchangcable nature. Every change of
dolirines furnifhes intuitive certainty, that eitherthe
docirine which s renounced, or the do&trine which
is aflumed, is falfe. This changeablc chara8ler is
cininentl, the chara&er of this Philofophy. Among
the ancicr.ts it was a mere wind of do&rmc, varying
througn ahi the points of the compals. Among the
moderns, aifo, it has. cameleon like, appcaxcd cf
many colcurs. Lord Herbert publifhed it unlcr
the form of Natural Religion. Thls he infifted on,
in firong and foiemn terins, as a fum of duties indif-
penfible ; and declared, that men were wholly ac-
countable for the dncharge of them, and that accor-
ding to their fulfilment, or regle®, of them they
would be judged and xcwarded Yet even ke fap.
ped the foundation of bis whole fyftein, by under-
mining wmoral obligation, and removing guilt irom
ﬁn. Him feveral [ucceeding writers appcared, in a
degree, and at times, difpofed to follow ; but even
thcy, with moft Others, fell fpeedily into mere Infide!-
ity : i.e, They believed neithey Natura} nor Reveal-
ed Religion. Of courfe, they left themfelves with-
out law, obligation, or duty. The fyftem, now bc-
came a fyftem of merc objcflion. Accordmg to .t,
Chriftianity was falfe, and nothing elic was true :
they fubftituted nothing, as a rule of duty, iniits place

In
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In the mean time,they in a degree, and their follow-
ers in a greater degree, by infinuation, affertion, and
argument, juftified the indulgencies of paffionand ap-
petite, and exhibited them as the true, the chief, and
even the only, good of man. From this, which may
be called the Animal fyftem of Morals, the next gra-
dation was the doétrine of the Pyrrhonifts and New
Academics, ufually termed Scepticifm. This was
the favourite doftrine of Mr. Hume, and is exhi-
bited by him as the fummit of human attainments.
Nor did the contradiftion, which atterds the very
reception of this doftrine, at all ftartle his fagacious
mind, thocked as it was by the bare idea of a miracle.
From this ftep but one advancement remained, viz.
downright Atheifm. This is now the moft general,
and the moft approved, Inhdel Philofophy. ¢ De-
ifm,” fays a modern Infidel wnter, ¢ is but the firft
ftep of Reafon out of Superftition ( i.e. out of Re-
vealed Religion.) No perfon remains a Deift, but
through want of Refle&ion, timidity, paffion, or ob-
ftinacy, Time, experience, and an impartial ex-
amination of our ideas, will undeceive us,” (i.e.
make us Atheifts.} © The Supreme Being” fays
Anacharfis Cloots (the Reporter of the Committee of
Public Inftru&ion to the French National Conven-
tion) in an official Report of that Committee, ¢ the
Eternal Being, is no other than Nature uncreat-
ed and uncreatable; and the only Providence is the
Affociation of mankind in freedom and equality.
‘Man, when free, wants no other Divinity than him-
felf. Realon dethrones both the Kings of the earth,
and the Kings of heaven. No Monarchy above, if
we wifh to preferve our republic below. Volumes
have been written to determine whether a republic
of Atheifts could exift. I maintain, that every oth-
er republic is a chimera, If you once admit the
exiftence of a heavenly Sovereign, you introduce
the wooden horfe within your walls! What -
adcre by day will be your defiruflion at night, A
| people




69

people of Theifts will neceflarily become Revela-
tionifts.” Thus the great body of Lord Herbert’s fol-
lowers efpoufe and maintain do&nnes, which he de-
clared to be incapable of being received by any man,
who deferved the name df a rational being.

But all thefe things cannot be true. If Na‘ural
Religion ke truth, then Scepticiim cannot be truth;
the Animal fyftem cannot be truth; mere I nﬁdeht,
cannot be tnuth Atheifm cannot be truth. The
very face of this Philofophy is, therefore, fufpicious.
The features are not parts of the {fame countenance,
and, when feen together, prefent even to the glan-
cing eye, inftead of beauty and lovelinefs, an incon-
gruous and forbidding deformity.

Tuk variance of this Philofophy is by no means
confined to the account, already given. Each of thefe
forms furnithes many diverfitiesand changes. Athe-
i1{m itfelf is exhibited under many appearances. Asa
total denial of God, it 1s now the atomic, or Epicure-
an fyftem of things brought together by an eternal
conatus, or endeavour, towards exertion, cafually
alting at a particular unknown period. It is the
cternal exiftence of the world in its prefent form,
and an eternal fucceflion of human generations. It
is a fyftem of .hemical and mechanical operations of
matter on fuch an eternal world, which by a happy
and myfterious energy, at fome lucky moment, gave
birth to thought and volition, which, by a concur-
rence of circumftances equally lucky, have fince
continued themfelves. Itis the volcanic {yftem, by
which funs were emitted from a diftant unknown
mafs, the matrix of the Univer{e; worlds from funs,
and continents and their furniture from worlds. As
“partial Atheifm, it is Scepticifm. It is an admiffion

of the being of God, and a denial of his Attributes.
It is an admiffion of his being, and a denial of his
Providence.
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Providence. It 1sa denial of a future late to Mar,
It 1s an acknowledgement of the world, or of fire,
ar of ail the elemcms, or of an unknown Anima
mundi; or foul of the Univerle, as God. Ina word,
3i 15 anv thing, and everyghing, rather than an ac-
know!cdgement of the One, Infinite, and All-per-
fect JErOv Ak,

I~ ali thele, and an all other, {y{tems of Infidel
Inilofophy, the diificulties and embarraflments to
faith are lcflened neither 1n number, nor in degree.
On the contrary, they are m‘ultipliea, a2nd enhanced,
beyond calculation. “1he ufual courfe of the con-
troverfly has been this. Infdels have uniformly at-
tacked, and Chriftians merely defended; Infidels
have found difficalties, and Chriftians have employ-

¢ themfelves mercly, or chiefly, in removinz them.

Henee Infidels have naturally felty and written, as if
the ditacultes lay folely on the Chnifhian fide of the
debaie, Had Chriftians, with more worldly wifdom,
carricd their arms into the fortrefles of their anta-
gonills, ‘sﬁj‘\‘ would long fince, and very eafily, have
proved them to be 2very where weak and untenable,
the fheds ont \,and pens, of occafional marauders.

Ix cmbmmngfatzcn-ar hilofophy what fatisfaltion
can be found, what reiting place for the mind? To
Philofophers it has plainiy furnifhed none ; for they
have .etreated,and wandered, fromonercfidencetoa-
nother ; and have thus proved, that theyhave difcov-
ered no place, where they could permanently and
comfortably wabide. You will feel even more unfet-
tled. You feel that you are rational and immortal,
that your interefts are therefore immenfe and inel-
timable, and that an effe€tual provifion for them de-
mands,and will repay,every care, and every e\cmon.

To a mind, thus circumftanced, uncertainty is corro-
ding and mto.crablc and from a fyftem thns fluc-
raanng
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" prating nothing but uncertainty can be gained, or
hoped. Wretched muft be the condition of that
mind, which, labouring with :atenic anxiety to dil-
cover a peaceful reft for an unfatishied confcience,
and a final home at the clofe of a weary pilgrimage,
finds within the horizon of its vicw 'zothmg but a
firu€lure built of clouds, vaniable i i3 form, and
fhadowy in its fubftance, gay indeed witk achoufand
brilliant colours, and romantic with ail the fantafti-
cal diverfities of fhape, but bleak, defolate, and Inca-
pable of being mhabitcd

IT. Turs Phxlofnphy prefents no cflicacious means
of reftraining Vice, or promoting Virtue ;- but on
the contrary encourages V iceand dlfcouragcs Virtue.

I navealready conﬁdered this fubje& at fome
length, as the Philofophers themfeives and their dif-
cnplee were concerned. Asevery perfon may not
transfer the argument from them to hlmfe}f or to
others, it may be ufeful to fee this appiication made,
and with a degree of paruculariiy.

Arc Virtue is fummed up in Piety to God, Juf-
tice, truth, and kindnels to our fellow- men, and the
government of our own paflions and appetiies, com-
monly called felf-government, or felf-denial. All
Vice is comprifed in the dilpofitions and conduft,
oppofite tothefe. The orly poffible encouragements
to Virtue are cither the pleafure which Virtue gives.
or the rewards which it promifes. The only re-
ftraints upon Vice are the pain which it produces,
or the punifhmept with which it is threatened.

Tuat Piety is not encouraged by this Philolophy
will fcarcely need to be proved. A great propor-
tion of Infide! Philcfophers deny the exiftence of
€od, and thus 2xpunge not only the obhgauon, but

the polﬁbthz y« of being pious,
Mr.
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Nr. Hosses fays that ail Religion is ridiculous,
Mr. BiouNT objetts to prayer asa duty.

Lorp Suartssury afferts that Salvation is 2 ri-
diculous thing.

Docror Tiupar, that every Man muft form
rules of duty for himfelf, and that thefe muft vary
as circumftances vary.

Mr. Crure, thatall Religions are alike, and that
it is of no coniequence what Religion a man embra-
ces; and he allows not the leaft room to believe,

That dependence on God’s Providence, truft in
him, and refignation to him, are any parts of duty,
or Religion. '

Mr. Horses afferts, that that, which is not matter,
is nothing.

Mr. Brou~T infinuates, that there are two inde-
pendent and eternal Beings; one good, the other
evil,

Mr. Huxe, that there is no reafon to believe
that the Univerfe proceeded from a Caule;

That it is unreafonable to believe God infinitely

wife and good ; |
That what we believe to be a perfeélion in God

may be a defedt.

Lord BoLiNGBROKE, that God is poflefled of no
moral Attribute difcoverable by us;

That God did not determine the exiftence of par-
ticular men; and |

That God concerns not himfelf with the affairs
of men; or, if he does, he only regards colle@ive
kodies of men, and not individuals,

H=rE we fee it direflly taught, that if ihere be a
God, matter is the only God; that there 1s no evi-
dence, that the Univerfe proceeded from a Caufe;
and that it is unreafonable to beiieve it; that God
has no difcoverable morai perfeftion; that what we
call moral perfeftions, fuch as holinefs, trath, juftice,

and goodnefls, may be mere defells; that God con-
cerns




73

cerns not himfelf with the affairs or conduét of indi-
vidual men, and of courfe not with the affairs of
communities ; that he does not even determine their
exiftence ; and of courfe as we came into exiftence
without him, we have nothing to do with him. We
are alfo taught, that Salvation is ridiculous, that
prayer is a fault, or fin, that dependence, truft, and
refignation, are go parts of Religion, and that all
Religions are alike. Of courfe we are taught, that
there is rauonally no fuch thing as piety; no fuch
thing as a God, the obje& of piety; or if there is,
that there is no evidence to prove his exiftence;
and, if this be given up, that he is not a méral being ;
neither juft, fincere, good, or holy; of courfe that
be 1s deititute of all amiablenefs, all defert of love,
or veneration. To clofe the {cheme, we are inform-
ed that all religions are alike, equally eftimable, equal-
ly rational, equally ufeful : thatthe Religion of Car-
thage, and of all other Heathen countries, which de-
manded and fan&tioned the butchery of human hec-
atombs ; the Religion of Egypt, which proftrated m:l.
lions of reafonable beings before a calf, a cat, a croc-
odile, a duck, a frog, a rat, a leek, or an onion; the
Religion of Babylon, of Paphos, and of Hindoftan,
which proftituted annually, asan a& of folemn public
worfhip, virgins and matrons innumerable to the cafu-
al luft of every traveller, or to the ftated brutifm of a
herd of leachers, fele&ed for the pollution; that the
worfhip of an adulterer, a ftrampet, a butcher, or a
thief; is the fame with the purc and fpiritual wor-
fhip of the Infinite and Eternal Jéhovah. the only
Great, the only Wife, the only Good, and with the
Religion, which prompts to love him with all the
heari and foul, and ftrength, and underitanding, and
to love our neighbour as ourfelves.

T u e manner, in which Infidel Phiiofophy has re-
garded iruth, juftice, and kindne(s to our fellow men,
will be #afily thewn from their own declarations alfo.

| K Mz
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Nir. Hossrs afierts, that a Ruler 1s not bound
by any obligation of truth, or jultice, to his fub_)eth,
and that he can do no wrong;

That a man, believing Clmlt in his heart, may law-
fully deny him before the magiftrate;

That every Man has a right to all things, and
may lawfully get them by force if he can.

Lord SuarTsBury, that the hope of rewards,
and the fear of punifhments, is noxious to virtue,
and takes away all motives to it (Of courle, fo far as
civil government operates on man, it 1s NOXious to
virtue, and takes away all motives to it. Yct Mr:
Hobbes makes obedience to Government, tirrough
fear, the only virwue, or right condutt.) |

Mr. HuME fupports the lawfulrefs of fuicide on
this, as one principal ground, that it canaot be op-
pofed to the will of God, becaufe it takes place. OFf
courfe, whatever takes place is conformable to the
will of God. Falthood, therefore, injuftice, mur-
der, revenge, tyranny, fraud, and cvery cther crime,
are conformable te the will of God, for they 2li
take place.

Lord Berixcsroxz teaches, that Ambiiion, the
Lult of Power, Avarice, and Seniuality, mav all be
sawfully graufied, if tbcv can be fafely grauhcd

ha}f a direét fa!(hood

D’AvreMmsierT informs Voltaire, that he has told
this falthoed.

In thefe opinions, truth, yuftice, and kindnefs, to
our fellow menr, are plainly dcﬁroyed the obligation
to them whoily removed, and every violation of
them juftified. If 2 man may utier falthood, where
Rcligion, or a friend, is concerned, he may jawfully
utter it on every occaﬁon, and ic every perfon. I
all have a right to all things, none can du any wrong.
1t that which takes place, is right becaufe it takes

place, wrong cannot take place, If ambitios, the

1 3
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il of power, avatice, ard {enfuality, may be law
tully gatificd, when they can be fafcly gratified, all
urimes againlt our fellow men may be lawfully per-
petrated, becaufe all, which are called crimes of this
naiure, are mcrcly gratifications of one or other of
rhefe paflions.

LxT1 us now examine the manncr, in which theie
Philofoghers have conlidered: felf-g bm ernment.

Lord Hr:anrar declarcs, that men are not hafti-
v, or on imall grounds, to be condemned, who fin
‘u bodlly conftitution ; and

I'hat the indulgence of luft and anger is no more
to be blamed, than the thirf occafiensd hy the
droply, or the fleepinefls produced by the Lethargy.

Mr. HosBEs, that aman may lawfuliy get all things
.+ he can. |

Doctor TinpaL, that every man muft form for
nimfelf his rule of moral condu&, and change it as
his circumftances change.

\Ar Hu »k, that Female Infidelity, when known,

2 {mall thing, when unknown, nothing;

That Adultery muft be pra8iled, if we would ob-
tain ail the advantages of life ;

That pride and felf valuation are virtues;

'That felf-denial and humility are not virtues, but
ufelefls and mifchievous; that they harden the heart,
ftupefy the undcrﬁandmg, and four the temper.

Lord BorincBROKE teaches that the fole foun-
dation of modelly, 1s a vain defire of thewing our-
{elves fuperiour 1o mere animals.

That Adultery, Inceft, Polygamy, and lewdnef(s
of every kind and degree, except inceft between the
nearefl relations, are warranted by the Law, or Re-
ligion, w'ni‘..\ he confiders as the only Religion, or
Law, of mankind, &c. &c.

Fuesc and the preccding declarations clearly
and
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and dire&ly authorize the fuil iﬁdulgencc of every
paffion and appeiite, and annihilate the exiftence of
crine, and the poflibility of virtue. Yet all thefeare

folemnly taught as rules of life, and as parts of the
will of the Infinite God.

Bu this is not all. They have eventually taught
the fame things, in aflertions lefs dire&, and yet by
irrefiftible implication fupporting the fame condué.
Thedoélrine, that a Man is an animal, or thathe1s a
machine, is a complete fucverfion of morality. No
man ever believed an ox, a mill, or a coach wheel,
to be a moral being. The fame effeéts are produ-
ced by the light and indifferent manner, in which
moral fubjeéls are regarded in many deétrines of
thefe Philofophers: as, when civil law is made the
fole foundation of right and wrong, the magiftrate
the fole judge of religious truth, and the fole fource
of religious obligation, as by ‘Hobbes and Shaftfbu-
ry ; and wken health, taper legs, and broad thoulders
are declared to be virtues by Hume.

In thefe and other fimila r declarations Philofo-
phers clearly prove, that they &re wholly indifferent
to vice and virtue, fin and holinefs, and to all their
amazing effe@ts. This indifference they hold out in
a thoufand forms, and with refpe& to thegreat body
of moral principles. No fentiment is more infinu-
ating than this. None more 1nfenfibly, -or fureily,
iteals upon the heart; none more thoroughly de-
praves the charz&ler; none more certainly conduéts
:0 mifery and ruip.

Tue fame wretched confequence is fatally deri.
ved from the: ridicule, which they caft wpon every
tning religious, virtuous, or ferious.

Unsartisrren, however, with all thefe efforts,
and convinced, that a future ftate of man muit, if it
CXint
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exift, be a ftate of reward to virtue, and of punifh-
ment to fin; that, if there be a God, he muft be
prefent to fee every fin, and every virtue, and dii-
poied to reward the one, and punifh the other; and
that, of courle, there muft be a judgment, and a re-
compenfe ; they have applied themiclves, with an in-
duftry worthy of a better caule, to overthrow the be-
lief, and terminate the exiftence, of thefe truths.

THvus Mr. Hobbes declares, that that, whichis not
matter, is nothing.

Mr. BLouNT, that the Soul is probably maicnial.

Lord SuarTssunry,that the hope of reward, and
the fear of purithment, cannot confift with virtue.

Mr.CovrLins, thatthe Soul 1s material and mortal.

Mr. Cuu BB, that the arguments for the immortal-
ity of the Soul are -wholly unfatisfaltory, and that
it is probably material ; and

That men will not be judged for their impiety, or
ingratitude, to God ; nor for their injuftice, or un-
kindnefs, ‘o each other; but only for injuries te
the public; and

That even this is uncertain, and ufelefs;

- Mr. HuMmeg, that the Soul of man is a machine;
and that it is unreafonable to believe an Intelligent
caufe of all things. &c. ~

- Lord BoLinxG6BROKE, that God does not concern
himfelf with the affairs of menat all; or if he does,
he regards only collefltive bodies of men;

That he punifhes none but through the maziitrate;
and |

That the Soul is material and mcital,

And the National Convention of France,

That death isan eternal ficep.

Tnus by Infidel Philofophy is every hope taken
away from Virtue, and every fear from Vice, how-
ever multiplied, orabandored. This has indeed been
the fum of all the purpofes of this Philofophy. The
beliefand the hope of future rewards, and the beliej

an
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andthe dread ufiuture punifhments, arc the fubftance
of all which they callfuperftiion. To reinove theie
trom men, and elpecially the latter, they bave ftudi-
ed and laboured molt afliduoutly for ages.

Snovip they fucceed io the =xtent of their
wifhes, what mafl be the ¢enfequences? Men will
be lefe with all the infiruitions concerning the law-
fulnefs of vice, which have been recited, and innu-
merable others of the fame nature, given by thefe,
and the whole train of Philofophers; with all the
procfs of the infignificance and the non-exiftence of
virtue; with the general licenfe to plunder, to de-
fraud, to deceive, and to pollute ; and with no other
reftraint put civil law, or private honour: Law,
which cannot know one, in a hundred, of the crimes,
which men commit: Honour, wkich even in a
Chriftian ftate of fociety, {uftained by wany virtuous
men, and itrengthened by prevallmg moral opinions
aufpicious to virtue and alarming to vice, will not
cither reftrain, or regard, one crime in a thoufand:
Honour, which, in the ﬂatc of Socicty thus accom-
plithed, amidft rulers, Philofophers, and other men
of influence, thoroughily initiated in thefe doétrines,
and amidft the univerfal depravity of communi-
ties, would know no diftinflion between virtue and
convenience, between crimes and difagreeables.
How foon would law and government lofe that au-
thority and energy which are now chiefly {uftained
by appeals to the prcfcncc, the wiil, and the agency,
of a Rulcr all preicnt, all powerful, and unchangea-
bly and infinitely oppofed to every iniquity ? How
foon would man, ceafing io reverence his God,
ceafe to regard his neighbour? How foon would
cvery moral, every natural, tie be diffolved, every
motive to julftice, truih, and benevolence, be loft,
and every attempt to confine paflion and ap-
petite within any bounds be forgotten ? Virtue and

Vice, as obje@s of Luinan cfteem, would change
their
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¥heir places, and their charafters. Pride would then
be real virtue,the Luft of power real greatnefs, and
Avarice real honour. The feat of Juftice would be
the neft of plunder and robbery, and the edifices of
learning cells of ftudied iniquity, where methedized
fin would be the {cience, and fagacious perpetration
the art. The private dweiling would be converted
into a brothel, and the venerable matron and the
fnowy virgin would change charaéters with the bawd
and the {trumpet; and the purity, the happinefs, and
the hopes, of mankind, would be buried under a
promifcuous and univerfal concubinage.

Were Philofophy lefs exceptionable in its doc-
trines, and lefs favourably inclined to vice, flill, 1s
its attempts to reftrain vice, and encourage virtue,
1t would be totally weak and inethcacious. Everv
Individual Philofopher utters many errors with the
fame breath and in the fame difcourfe, in which he
utters alfo fome truths. Every individual contra-
difts, ridicules, and calmnniates, every other indi-
vidual ; and every fe€t every other fe@. Thus
truth and falthood come from the fame mouth with
equal gravity and force ; and the contrary fyftems of
the combatants, are on the one hand, derived from
{ources equally refpe&able, and, on the other, are
equaliy the objeéts of obloquy and derifion, mutu-
ally and fuccelsfully employed. As teachers, they
have no authority, poffefs no power, can employ no
fanétion, and promife no reward. The only fup-
port of their {yftems is argument ; often {o abftrule,
as to be underfiood imperfeétiy by themfelves, and
not at all by moft men; often fo weak and futile, as
to produce no effe&t, befide contempt and ridicule ;
often {o oppofed by contrary arguments, as 10 be
left without force, or influence ; and always fo un-
interefting as to be neither read, nor regarded, by the
body of mankind. This fupport their example ef-
{ectually deftrovs : for no man will believe, that the

Philofophy,
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Philofophy, which when heartily embraced does not
render its author better, but leaves him worfe, than
mulutudes of thofe, who are without it, can be e1-
ther ufeful or true.

TuE fingle phrafe---Thus faith the Lord,---comes
home to every ferious man, with a force infinitely
greater than that of all which Philofophers have ever
faid, or will ever fay. The Teacher, here, can neither
be deceived, nor deceive. His authority to enjoin, his
knowledge to difcern, his difpofition and his power
to reward obedience 1is immutabie and boundlefs.
Here fomething is prefented to the mind, of fufficient -
importance to arrelt its at:ention, t0 rouic its hopes,
and to command its efforts. To difobedience the
fame attributes prefent a combination of motives,
eficacious to alarm, and to deter. In the full view
of thefe attributes, fin is perpetrated only with a
trembling hand, and an aching heart.

Bur in fpite of all the efforts, which Philofophy
can make to diffuade men from vice, the fingle hu-
man conclafion will ever be, ¢ Let us eat and drink,
for to-morrow we die.” Some of the ancients, at
times, made efforts of this nature ; but they were
fickly in their origin, and momentary in their ope-

‘rations; without energy, and without effe&; an
“amufement to the fancy, but not a melioration of
the heart. The modern Philolophy, uniaterefted
in the {ubjeét, or difcouraged by the attempts of its
predeceffors, has joined in the general cry, and de-
termined to encourage and fantion this limited pur-
fuit of good. Its doBrines, its arguments, its ex-
amples, have licenfed and defended guilty pleafure,
pleafure confined to the prefent life, the pleafure of
finners, the plealure of animals. Before its peftiien-
tial breath, as man before the Simoom of Nubia,
truth, virtue, and happinefs, have fickened, fal-

len, and died ; while vice, like the fabled Upaz of

lavi,
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Java, has in the fame rank atmofphere vigoroufly
diffulcd its branches, thot up its infant ftems, and
corrupted and deftroyed, around it, whatever had

the principles or the promife cf life.

3. Inriner Philofophy has not hitherto been
able to fuppo:i itleif, nor to make any ferious im-
preflion on the evidence of the Divine Origin of
Scriptures.

Tue great proofs of the divine origin of the Scrip-
tures have not, I apprehend, been at all fericuily at-
fefted by the attacks of Infidels. The Neceflity of
admitting th= Hiftory of the Scriptures, and the ne-
ceflity of admuiiiig the Revelation of the Scriptures,
arifing from the admiffion of the Scriptural Hiftory ;
The Arguments from Prophecy; from Miracles;
from the Charafter of Chrift ; from the Origination
of the New-Teftament by uneducated men; from
the Charatter and Condu&t of the Apofties; from
the erettion and progrefs of Chriftianity; from the
Authenticity and Genuinenefs of the Scriptures;
from their pure,harmonious, and fublime Chara€ler ;
and from the prefent ftate of the Jews; have in no
inftance been folidly anfwered.

Tuere is not, fo far asI have been informed, anv
anfwer of aay Infidel to a capital argument in fup-
pori of Revelation, which has gained fo great ap-
plaufe, or received, for the time, {o general and con-
fident reliance from Philofophers, as Mr. Hume’s
celebrated Effay on Miracles. In the Introduétion
to 1z, Mr. Hume fays---¢< Hz flatters imfelf, ke has
difcovered an argument, which wil! prove an everlafi.
ing check to ali kirds of fuperiticus delufion” But
fincethe Fflays on the fame fubjcft by Adams, Camp-
beil, Farmar and Price, have been publifhed. and
read, the applaufe and the reliance appear to be in
a great meafure withdrawn, [ have been informed,

{
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that Mr. Hume himlelf confidered DoGior Camp
bell’s Anfiver to him as conclufive againft him.- If
this moft ingenious performancc of the ableft 1nfi-
del, by far the ableft, who has hitherto appeared, has

ecen fo impoient to its purpofe, the fulﬁcxcracv of
ihe reft may be eafily detesmined.

THer 15, alflo, another argunient. drawn from the
comparative charatter of Chriftians, and Inhidcls,
which mav be alleged with a force, incapable of be-
mg obviated. The weight of virtue has becn whol-
iv on the fide of Chriftianitv. Al moral truth is
fairly tried by its influence on marnkind. Nothing
can be more properly or morc forcibly contrafted,
than the tendency of the do&rines of the Saipures,
and the tendency of Infidel Philofophy ; and nothing
can more {trongiy illuftrate this contraft, than the
or.poﬁte lives of Chriftians and Infidcls. Thc life

»f St. Paul, aloge, puts all Infidelity out of countc-
nance. The carly Chriftians, in gencral, even as
rcprefented by many of their mott refpc@able ene-
mies, have no parallels in the annals of Inhdelity.
From the infancy of the Chriftian church to the pre-
{ent time, in all periods fome, and in moft periods
many, Chnflians have worne the fame charafter. In
our own land, and in every neighbourhood, may be
found daily thofe, who adorn the human name with
all the virtues, which Infidels have at any time pro-
fefled, and with many of a fuperiour kind, to which
they have never formed a pretenfion. So evider:t
is the svant of morals on the part of Infidels, in this
country, gencrally, that to fay---* A man 1s an Infi-
dcl”---1s underflood, of courfe, as a declaration, tha:
he is a plainly immoral man.  On the centrary, to

av---*“ A man iIs a true or real Chnftran™---1s univer-
fallv underftocd as a declaration, that he is a man
diftinguifhedly virtuous. This phrafcoiog» has its
~origin in the experience, and commen-fenfe, of man-
kmd and may be fairly aflumed as complete evi-

dence of the fentiment alleged. Tuar
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Tnatthis Philefophy is unable to fupport itfelf,
;s evident from us progrels.  Philofoplers, as has
been remarked, have, from the beginning, changed
vontinually the Inhdel fyllem. The dc drmcs, which
Herbertand Tindal declared 1o be fo evident, that
God couid not make them-more evident, were whol-
{v giver up, as unterable, bv Hume; and the b\cp-
ucufm of Hume fuftained no higher character 1n the
mind of D'Alembert,  Mere lnﬁddu) gave up Na-
rural Religion; and Atheilin mere Infidelity.  Athe-
i 1s the fyflem, at prefent in vogue. What will
{fucceed 1t cannot be forefeen. One confolation,
however, attends the {ubjett; and that is---No other
{vflem can be {o groundlels, fo delpicable, orfo
completely ruinous to the wmorals and happinefs of
rmankind.

Tur condudt of Philofophers in oppofing their
antagonifls, and in {upporting themfelves, has been
alike, and has alike evinced the weaknefs of their
caule, 1n both refpefts.  Each effort has had, as was
to be expected, its day of applaufe and adoption, and
has then given up 1its place, and importance, to a
lxccceding eftort. Succeeding Philofophers, inftead
of relying on the arguments, or {yftems, of their pre-
deceﬂors, have labor'ouﬂv davifed newones.  Each
relics apparently, and perhaps firmly, apon his own ;
but is of courfe forfaken by thofe, who come after
him. The weight, which they have had, for a time,
has been therefore cafual; the weight of novelty, fa-
thion, and currency, and the refult of igenuity and
celebrity; not the weight of truth and evidence,
ror the refult of ierious and permanent conviftion,
Were fuccecding Phiiviophers fatished with either
the oppofiiion, or the doctrines of their predeceflors,
tiey would of courfe have infifted anew on their ar-
guments, and f{yftems; explained more fully the
parts and nature of each, and obviated the anfwers

of their adverfaries. Convinced of the truth and
re&tiytude
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retitude of what had been done before, they would
have felt them{elves bound to exert themfelves in its
defence. Natural Religion, or Theifm, would now
have bcen the great reliance of Infidels, and all their
arguments would have been direfted to its fupport.
The Atheifts feel, at the prefent time, a triumphant
confidence in the permanency of their fyftem; the
Theifls, a few vears fince, felt equally fatisfied of the
continuance of theirs. This confidence in both was

equally well founded. There is now all the proba-
bility, that thofe, who are to come, will defert Athe-
:im, which there was alittle while fince, that the pre-
fent fyftem would defert Theifm. Yet now the
French Committee of Public Inftruétion d=clare,
that a people of Theifts will neceflarily kecome Re-

velationifts.

Tre infolence and ridicule, exhibited univerfally
by Infidel Writers, is, at lealt to my view, a ftrong
indication of the confcioulnefs of the weaknefs of
their caufe, and of the infufhciency of their argu-
ments. Men who feel their caufe to be good, and
their means of fupport to be ftrong, ufually difcover
mcderation and decency in the management. A
ftrong man is ufually mild, and civil; a weak one,
to conceal his weaknefs, Is often petulant and bluf-
tering. Were Infidels fatisfied of the goodnefs of
their caufe, and the foundnels of their arguments,
they would not, it is prefumed, fo often refert 1o ri-
dicule inftead of reafoning, nor intrench themfelves
behind infolence and contempt, inftead of fafts and
cvidence.  In any other cafe, this conduft would be
decmed a proof of weaknefs in the caufe, and of
doubt in 1ts advocates.

As the great arguments in {upport of Chriftianity
remain in full force, itis rationally cencluded, hat
thev will ever fo remain.  Infi del’ Plulofopl‘cu. )

-vrcat numbers. of the utmodfl enmiv to the (‘nmhan
\ctl.r(”
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caule, cf eminent induftry, and of as conficderable in-
genuity as will probably be found hereafier, have al-
)cadw exhaufled their firengith in their attacks on
Revclation. As they have hitherto failed of fuccels,
it is feirly pre{ude that thev will finally fal,  Al-
moft all the topics of oppofition have heen tho-
roaghly explored, and the moft cfleciual uic made
of them, which :s prati‘cabie. Hence they will pro-
bably gain little additional ftreng:h on the fide of ar-
gument. More mﬂuence, and more converts, they
may not improbably gain. The prefent time is {up-
pofed to be marked in Prophecy, as an eminent fea-
fon of deiufion; and the dclufion has not, hitherto,
reached the bounds predifted. But to gain thefe is
a very different thing frem acqguiring additional
ﬁrcng‘h fiom realcn and evidence.

To a ferious and candid man the fa&t, above re-
cited, muft app=ar of high importance. He cannot
but {ze, that Chriftianity has been attacked by a nu-
merous hoft of encmies, ardent. induftrious, ard in-
genious, through a long period, with unremitted ef-
forts, and on every fide. No meafure has been left
untried, no means of fuccels unexplored, and no
kind of hoftility fcrupled.  Its ftrength has therefore
been prov ed. Such aman will feel of courfe, that
Chriftianity muft refift fuccefsfully every future af-
{ault, ard that it wiil be carly enough tc doubt of its
firmnefs, when its pillars {hali Degin to be fhaken,
and its foundation to be undermined.

4. Prirosorry will not, and Chriftianity wili,
increafe vour comfort, and Ic(fen your diftrefles herc,
and fave you from mifery, and cenfcr on you happi-
nefs, herealter.

Frou the obfervations already made, you muft
have cicarly percaived, that Philofophy furnifhes
you wiih no dlreﬂorv to regulate your moral con-

dudl,
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duit, no fcheme of the duues of itte. A5 purs
Theilin, or Natural Religion, it teaches not a duty,
whichis not unfpeakabiy better taught by the Scrip-
tures ; while 1t 1s whoily ignorant of very many,
which, when taught, are {ezn to be of the higheft im-
poriance. It knows not, it cannot know, what fer-
vice, what worfhip, is acceptable io God, or whether
any can be accepted. [t [ces all men to be finners,
and vet knows not, that fianers can be fﬁrrrwen, ot
reinitated in the character and condition of faithful
{ubjetts of the government of Ged. 1f this be pol-
fible, it knows not how, when, or where.  Of fanc-
tions to enforce, and motives to encourage obedi-
ence, it 1s deftitute and peggared. To the peace,
which fprmos fro:n the conlcious performance of du-
ty itisa firanger; ang in the joy, which flows
from hopefu! acceptance with God, it fhares not,
even a5 a gueft. Under thefe dxfadvantages, vou
vill not wonder, that 1t lingers and langutfhes irn
its courfe, and halts at a diftance frem the gate of
virtue.

- As mere Inhdclity, 1t teaches nothing but tc con-

teft all principles, and to adopt none.  As Scepu-
cifm, it 1s an ocean of doubt and agitation, in which
there are no foundings, and to which there is no
fhore. As Anmalifin ard Atheilm it completes the
ravage and ruin of man, which, in its preceding lorms,
it had fo fuccelsfully begun. It now hoids out the
rank Circeean draught, a1d fends the deluded wretch-
¢s, who arce allured to talte, to briitle and wallow
vith the {wine, to play rricks with the monkey, tu
rage and rend with the tiger, and to putnfy into
nothing with the herd of kindred brates.

CurisTraNity, with aninfluence inhaitely miore
benevolent, enhances the value of your prefent life
ireyond thc iearch of calculation, It informs you
that ycu are the intellizent and moral creatures of

the
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tic A pufu} Jriiov an, who made, who preferves,

who rults the Univerle, who is prelentin all place<,
who bcholds all things; who is cternal and immu-

table ; infinitely benevolent, infinitcly beneficent;
the faitnful friend of the virtuous; the unchanging
enemy of fin; the rewarder, and the reward, ofall
returning finners, who diligently feek him.  In this
chara@er it prelents to you a diredl, clear, and per-
fect fyftem of rules for all your moral conduét; rules
of thinkinz, {pcaking, and atting; rules, reaching
every polable cale, and TEMOVING every rationas
doubt. Here is no ux'certa:n:-., 1o wavering, no
tofling on the billows of anxiety, no plunging 1nto the
gulpn of delpair.  Your path isa ftraight and beat-

cn way, and, were you wayfaring men, and fools,
you nud noterr therein.

As you pals through the various ftages of your
journey, you are furnithed with aids and motivesin-
hnuc, to check your delays, to recall your wander-
ings, to cheer fatigue, to reirefh vour languor, o lef-
fen vour diihculuies, to renew your ftrength, and o
prokmg vour perfeverance to thecnd.  Should you
at any time, through ignorance, 1nattention, or al-
lurcment, dangcrouﬂy diverge from your couitfe, a
{weet and charming Voice behind you cries ¢ This
is the way, walk ye therein.”

Ix the fublime charalter of moral fubjetts of the
All-ruling God, you are called to a life of obediznce
and virue.  Sinuers, indeed, you are : and as fuch.
in the eye of Naturai Religion are condemned and
loft; butin the Scripturcs you arc taught, that moft
dehohtful of all truths, that you may rifc again to the
clnradcr, and the blefling, of thofz, who have necver
fallen; and may thus rifc upon conditions, whict:.
1f gmdcd bv wiidom, you weuid yourflelves have
choien, as the molt eafy, the moft reafonable, the
molt defirable, of all conditions; upon conditons.

wheh
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which are diftinguifhed bleflings in themfelves, and
the beginning of bleffings, which will multiply fore-
ver. A [cheme of dut) 15 pr0pn{ed to vou, and re-
quired of you; butevery part of it is at once ufeful
and dchohtful From the performance of it will daily
and mfaihbly fpringthe peace of an approving mind,
the dignity of conf{cious virtue, the retreat of oloo,
my apprc,henﬁan, and the dawn of radiant hope, the
day ftar of endlef; life.

Suouwrp you hereafter have families, your com-
munication of the principles, and vour prathce of the
duties, of Chriftianity wiil beyond all things elfe, in-
fure to you domettic peace and profperity. Your
houtholds will affume the fame dignified charaéter,
and fhare in the fame requifite enjoyments. All
will love, efteem, and befriend, and be loved, ef-
teemed, and befriended. Your interefts, defigns,
and purfuits, will be noble and virtuous, the parents
of concerd and happinefs. To the ties of natural af-
fe@tion will be fuperadded the benevolence, and the
brotherly love, of the Gofpel ; and thefe will animate,
refine, and exalt every affettion, and every purpofe,
will bring daily conlolation and enduring joy, and
will prove the delightful forcrunners of future beati-
tude.

Tue Fricads, who vifit you, will efteem and love
you, for they will find in your charatter fomething
to be efteened and loved. T hey will al{o be friends,
of the beft chara8ter, will moft cordially return your
kind offices. and will moft richly merit and lafting-
ly retain your confdence. They will be friends
here, and friends forever.

To the Neighbourhoods around you you will be,
and will be clicemed, benefadtors and bleffings. The
poor, the fick, the outcafl, the friendlefs, and h:
dif;onfolate, will efpccially, acknowladge von as

‘ e
C e
t.'A-’:fr




, 89

e se—

their patrons. Enemies you will find ; for the per-
formancc of your duty wiil oppofe luft, and reftrain
corruption but they will be fuch enemies, as, with-
out a total change of their charatler, a good man
would not wifh to be his friend. Every vicious man
will feel his inferiority to you with pair; and expe-
rience deep mortification in knowing, that he cannot
look you in the face ith a compoled countenance,
and fteady eye. Compare your friends with your
enemics, and ycu will find nothing to be regretted.

Nor will you be lefs ufeful to your Country. Ra-
tional Freedom cannot be preferved without the aid
of Chriftiamity. Not a proofis found in the experi-
ence, not a probability 1s prefented to the judgment,
of man, that Infidelity can fupport a free, and at the
fame ume an efhicient, government. 1n this coun-
try, the freeft, and the happieft, which the world has
hitherto feen, the whole {y{tem of policy originated,
has continued, and ftands, on the fingle bafis of
Chriftianity. Good fubjefts have been formed here
by forming good men ; and none but good fubje&ts
can long be governed by perfuafion. The learning,
peace, mild intercourfe, and univerfally happy ftate
of fociety, enjoyed here, all own the fame origin.
Would you preferve thefe bleflings during your own
lives, would you hand them down to polterity, in-
creafling multitudes of thofe who are not Chriftians,
and ali thofe who are, with one voice tel! you * Cm-
brace Chriftianity.”

IT is by no means my intention, or my wifh, tc
flatter you with hopes of unmingled happinefs on
this fide of the grave. This waorld hasever beer and
ftill is, a vale of tears. 'Want, pain, forrow, difeale,
and death, are conitant tenants of this unhappy foil,
and frequent inmates of every human dwelling. Te
aid the fufferer to fuftain, and to vanquifk, thefe:
unfriendly vifitors, Chriftianity furnithes tte peace,
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the patience, and the fortitude of virtuc, the con.
{cioufnels of forgiven fin, and Infinite complacency,
and the fupportino hope of endlels ard cvergiowing
fanftity, happinefs, and glory. In every throabing
bofom fac fings ¢ This light affliction, which ix but
for a moment, is not worthy to be compared with the
glory, that fhall be revealed hereafter”. The fong
is the fong of Angels; the voice is the voice of God.

Avrv thefe alieviations are, ata ftreke, fwept away
by the befom of Philefophy. lLike a rude, unfeel-
ing nurfe, fhe approaches the bed of pain and fick-
nels, and tells the groaning fufferer, that he 1s indecd
miferable ; and that he may quictly refolve to bear his
calamities, fcrthey are irremediable and hopelefs.
To the defpairing vi€flims cf want, infamy, and op-
preflion, fhe ¢xtends her hand, empty of comfort,
and pafles by on thie other fide. The Parent, over-
whelmed by woe for the lc!s of his onlv fon, fhe cool-
ly informs, that his tears and his ﬁo}*s are ulelefs, for
his favourite has ceafed from the hbht of the living,
and vanifthed forever. To the falhng eye of the
poer, defponding, and expiring wretch fhe holds out
her dark luntern, and as the ¢nlv confolatuen which
the can give, fhews him ihe {ullen region of annihr-
latian, deftined to receive and wrap him in eternal
anc. ablivious night.

You, with the reft of men, muft fuffer woe. Pov.
erty may betide, fharae may arreft, pain may ago-
nize, forrow may fink, difeale may wafte, and deatl:
will berau you. Inall thefe evils you will feek for
confolation, fupport. and hope. From Philofophy
vou will ind none. On that folemn day, which is
falt approaching, when you will be extended upon
the bed of death, when the phyfician has bidden you
adicu, and your friends are watching for the parting

galp, your fouls will cling to exiftence, will pant for
rel; iefy and will feavch the Univerfe fora ghmmcrmg_;
q
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of hopc. Shouid Pl)ii(‘;fojwhS' have been vaur bofom -
companion, and the arm on which von liave hinally
relted, vou will then know what 1tis to have renoun-
ced l\chgion, to lock back on a life of {fin with ago- -
nv, and forward to a world of fuipenfe with horror.
Chriftianity, fighing her laft farewel!; and dropping
Ler parting tear, will retire in filence and {forrow,
aud will mourn with deep compaflion, that, forlora
and dreadful as was vour lot. vou would not fuffer her
20 aliay your mifery, and with the lamp of hope light

Lou xbrough vour melancholy path into the world of
Zature veing.

Rehg:on. on the contrary, feels, and proves, a re-
<ard for the forrows of man, infinitelv more tender,
iooﬂnn and fupporiing.  Like the fabled power of
-nur\n ment, fhe changes the thorav couch into a
bed of down, clofes with a touch the wounds of the
1oul, and converts a wildernefs of woe 1nto the bor-
ers of Paradife. \Whenever you are forced to drink
the cup of bitternefs, Mercy, at her call, will fland by
wour ﬁde, and mingle {weetnels with the dnaught :
while wizh a voice of mildnels and conf{olation fhe
-vill whifper to you. that the potion, though unplea-
sant, 1s neceflary aud baifamic; thatyou have difeaf-
es 1o be removed, and morbid principies to be ex-
terminated ; and that the unpalatable adminiftration
will affuredly eftablifh in you health immortal. The
fame {weetener of hife will accompany you to the
znd, and, feating herlclf by vour dying bed, will
draw afide the curtains of cternity, wili bid vou lift
your clolmg cyes on the end of forrow, pain, and
care, and in the opened gates of peace and glory
will point to you, in full view, the friends of (,hn{t
waiting to hail your arrival,

Tiar Chriftianity gives all thefe bleflings, and
gives them gcrtam{y . that 1t produces no lofs, and
areat gain, in the prelent world; that itmakes noth-

Ing
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ing worie, and every thing better; i< <jearly evident
from the nature of the Chniftian fyftem. The doc-
trines, precepts, and promifes, contain and {zcure all
this, and much more. At the fame ume, every
Chrtthan is 2 witne(s to thistruth.  Every Chnftian
has, by expericqcc, known the plealures of fin, and,
by the {ame experience a'lo, has known the plea-
fures of religion. To whatever degree, therefore,
his experience has extended, he isa complete judge
of both.  Manv, very many Chriftians have alfo ful-
iy <njoyed the highelt pleafures of fcience and intel-
1e@, and are of ccurfe unexceptionable judges of
thefe pleafures.  But po Chnftian was cver found,

who for a momert admiezed, that anv pleafures were
to be compared with thofc of religion; not one,; who
would not fav, that for the lofs of religion worids
would be a poor compenfation. Inevery other cafe
this evidence would be acknowledged as complete.

Nor isit balanced, or leflened, by any contrary evi-
dence. Infdels have never tafted the pleafures of
religion, and, in the decifion of this queftion, are,
thencfore, without a verce,

Witu thele biefiings in view, vou willy I truft
without & figh, leave to the Infide} his pecuhar grati-
fications.  In cvery innocent 0:)}«)ynunt you can
ariare at lealt as largely as he. You wiil not.
ehorefore, re pn.;e, taat you cannot f'mne, at a horie-
race, !v-l at 4 cockpit, win ar 2 gaming-table, riot at
ne bosic of utemperan-c, drink deep at the mid-

night dcbnr 'y of fteal so tnfamous enjoyments at
o b
- Il.\.'.
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B cr the moft imparrant confideration s vet to be
1G; u’hd a conficeratien infinitely awful and glori-
e Theee mav be an Hereafter.  There mav be

« tatgre Judgmem, a iutwve Retribhwicn.  The
¢ oirle f\'n. begun hereo may coninue forever,
‘The feed of vare uce, fown "o ‘.:".? p‘(‘("" WG ‘ and

.
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raifed to a young and feeble fters, may be deftined
to growth immortal. The mifery, pr(,\:luced here by
Sin, may be unceaingly senerated by the fame
vretched caufc, through ages which cannot end.
Tke peace and jov, which virtue creates, during this
tranfient life, the fame iiluftrious power may expand,
and prolong, through an ever-eniarging progreis.

Wuart the natural eve thus fees witi: Jim and pro-
babl= vifion, Christianity, poilefied of {uperiour op-
tics, difcerns, and promiles, with clear, prophetic
certainty. Endlefs deati: and <ndlefs life are writ-
ten in full and glowing charalers in the book, fealed
to unenlightened and unaflifted man with feven
{feals. That book a hand infinite and fupreme un-
rolls to every humble, penitent, believing mind, and
difclofes to the enraptured view the page of eternity,
on which things divine and immortal are pencilled
with fun-beams. A refidence finithed with infinite
workmanthip, employments pure and ravithing, a
charafter completely digmfied ana lovely, compan-
ions the fi-ft and beft in the univerfe, a f{yftem of
Providence, compaied wholly of good, reﬁmno, af-
cending, and bnohtenmg forever, and a God feen,
krown, and en_,oyed in all his combined perfetion,
are there drawn 1n colours of light and life.

In.the fame voiume 1s dilcicfed by the fame
hand the immenfe woe, deftined to reward the per-
petration of iniquity, voluntary blindnels, and im-
movable impenitence.  Aliured and charmed by fu-
preme endeariicats, on the one hand, the mind is,
on the other, equally awakened and alarmed. Good
and cvil pafling conception, palling limits, are offer-
ed to the choice; and by that choice alone the good
mav be {ccured, and evil avoided, forever.

VWi relpedi to thef amazing things, Philofophy
knows nothing. threat<ns nething, promifes nothing,
To
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To Philofophy the invifible world is an unknown.
vaft, over which, like the raven fent out of the ark,
Ine wanders with a wearied wing, fecking reft, and
finding none. To her exploring eye, the univerlc
is one immenfe, unfathomable ocean. Above, a-
round, beneath, all is doubt, anxiety, and defpair,
Her accounts are, like her views, uncertain and con
jettural only, the foundations of no aflent, no fauf
ia&xon If you adhere to them, vou cannot lofe,
and you may infinitely gain. An infinite difference
of poﬂib!e good and evil, therefore, demands your
adoption of Chriftianity. T need not place the {ub-
je&t on higher ground. To eve., thinking man
there is, here, a m.otive infinite to embrace Chrifti-
anity, and rejcét Infidel Philofophy.

If there is 2 God (and that there is, is more cer-
tain, and evident, than that there is any being befide
one’s {elf) he is doubtlefs perfe® in holinefs, as well
as in power and knowledge. Wiih holy or virtuzous
creatures he muft of courle be pleafed: becanie ho-
linefs is obedience to his will, and becaufe it iz a re-
femblance to his charafier.  As he muft be plealed
with his ewn charatier. o be muit be pleafed wih
his creatures, whenevar they poflefs a charaéter fimi-
lar to his own.  T'bat ne ihculd not be plealed to
have his will obeyed is impoffible.  The very {uppo-
fition, that the Ruler has a will, invoives in it necel-
farily, that he muit bec pleafed to be obeved. Al
the dotirines of Revelation, all the precepts, are
fummed up in this memorable {entence, ** Be ve ho.
ly, as I the Lord vour God am holy.” To accom-
ph!h holine(s, or virtue, 1nman is the fing'e cnd oi
the Chriftian § \Rcm. Chrtftianity therefore teaches,
enjoins, and with infinite motives purfues, whatroa
ion dictates as the higheft wildom of man,  But. 1n
ati thns, Infudel ’lzt.u{bphv has o part, nor ot no
inemorial,

"o
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~ Tuvs, inevery view, the ftate and the profpedls
of the Chriftian are full of comfort, peace, and hope,
of medicines for griei, and feafonings for joy. The
prefent itate of the Infidel is deftitute of both, and
profpefts he has none. Here, the religion of thc
Chriftian brings with it, in hand, worth, ufefulnefs,
and dignity ; and hereafter, in bright reverfion, and
through »n intcrminable progrefs, life, wifdom, vir-
tue, bappinefs, and glory. Philofophy, on the con-
trary, adds to him, here, no enjoyment, and rohs him
of the chief fupport of fuftering ; and, beyond the
grave, plunders him of heaven, and configns him to
annihilation and defpair.*

* Since thefe difcourfes were fent to the prefs, T have feena Work
lately publithed in Great Bntain, and republifhed in America, writ-
ten b'. J. Robifon, Profeflor ot Nataral Philofophy ia the Univerfi-
tv of Edinburgh, and Secretarv of the Roval Society in that city,
ard entituled A Confpiracy zgamﬁ all the Governments and Religi
ons in Europe. 1n thiswork the reader may {ee the dangers of In-
fidel PNofophy fetin the ftrongeft light poffible. He may fec 2
plan formed, and to an alarming degree executed, for exterminating
Chriftianity, Natura! Religion, the beliet of a God, of the immortai-
1ty of the Soul, and Morai obligation ; for rooting out of the world
civil and domefic government, the right of _property, marriage, na-
tural affeCtion, chattity, and decency ; and in a word for deftroying
whatever is virtuous, refined or defirable, and introducing again unt-
verfa! favagenefs and brutifm. Ali this is to be done under the
pretence of enlarged Pailanthropy, and of giving mankind liberty
and e juality. By this mafk is carefully concealed the true ead,
which is no lefs than to reduce the whole human race under a com-

lf-rc fubjugation to thefe Philofophers ; a fubjugation of mind as
=21 as of bady.
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