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e seface.

Rearer~The matter of this bock is addressed te
your good sense, and sound judgment. It invites your
most critical, and scrutinizing attention.  But the man-
ner of i, the style, &c. implore your clemency. 2T

The investigation in the first Chapter professes tode- =~
rive, from the very nuture, and necessity of things, as -
they relate to the human mind, a demonstration of the
truth of the Chrisiian Religion; and, by the same con-
clusiveness cf reasoning, a refutation of Atheism, and
Deism, or Natural Religion.

The chief objects of this Book are to establish the‘
truth, and importance of God’s word, to the religious,
moral, social, and civil interests of mankind; and to prove
that 17 is clothed with a divine character of more practi-
cal eiciency, and influence, than many of the religtous
denominations seem willing to ascribe to it.  The truths
developed in this Chapter, fully evince the necessity of
Revelation in producing many of the most important,
ideas which exist amongst mankind, and which constitute
the very life, and soul of social ord:r, and human happi-
ness. They shew, by necessary inference, the defects of
the Pestaloz:an, and every other method of education, (gs-
pecially in the moral, and sentimental departments) W hich
€ «zclude the Christian Religion from their plan; und also
the injurious consequences of teaching Natural Religion,
in preventing th: belief of the Revealed. The nmctlcal
truth of these remarks will readily occur to your mind
in reading the first Chapter of this Book.

The author has, for several years past, been persuad.-
ed that the Christian Religion has been greatly cramped,
and, in many instances, denied 1ts real influence upon so-
cicty, and humonity at large, by the systems, and views
of many of 1ts sectarian professors; and, indeed, he may
say, ina greater or less degree, by all:  n consequence of
which, it seems rather to "be suited for scismatic purpo-
scs, pamphleteering controversics, and mecting-house
cxercises, &c. than for the amelioration of mankiid, their
.mprovement, and perfiction, wnd the glory of God. Un-




PREFACE.

der these impressions, he b.s  .id bot e 68 no avtens
tion to the opimioiis 0i men I his inquirics, iurther than
they appeared to hurmonize with the explicit revelations,
and anulogies of diviie truth.  "Fhe “u:hor has, in many
instances, cmploved the ideas, and expressions of many
writers, without murks of quotatioi, or even mentioning
“their names.  This he thinks proper to state, in order to
avoid the ch.rge of having improperly plagiarized. By
systematically avoiding to notice the opinions of any one
denominution of Christians as contra-distinguished from
otlicrs, in a co.atrov.rsial mznaer, he hopes to escapc the
fierce ass:ul's of the religious polemic. Indeed, this
book is not designed ior controversy. No one denomi-
~nztion can charge the anthor with havmg manifested a
partiality in f:vour of any other toits prejudice. He
thinks that ull the christian denomiuations are rlght all
many things, and wre wrong in not a few. He fecls de-
sirous thut they should all be bonnd together in the unty
of the Spirit, and i the bonds of peace. ‘This cannotbe
acwmpashrfd uatil they mauke some alterations In their
gatter- [ ..scicnce—until tiey agree to make God’s
explicit reveiatiois, and commandmcnts the rules of their
conduct, and the laws of their mmds, and hearts, and
attach to their peculiar schisiaatic opinions, which are
too much the growth of their passions, and prejudices, a
much less degree of importance than they do.

Gentle re: dcr, the author does not pretend to disguise
the firm belicf that his investigations have estabhished
truths which refute opinions that have existed for many
eenturies 1 the Christian Church, aud philosophic world;
some of which took their rise in the age immediately suc.
ceeding the days of the Apostles.  He besceches you ta
spare the charges of sclf-couceit, ignorance, rushness,
&c. until vou huve read, and understood the following
sheets.  His great aim has been to clear away the ob-
structions which preveat the universel belief ot the Gos.
pel, and the practical application of its principles to ail
the pursuits, relations, wnd conditions ¢t men,




INLLedUCLioN,

Tue belief in a God is acknowledged by all to be at
the foundation, and to form the principle upon which all Re.
tigions depend. My object in the succeequ chapter is to in-
vestigate the question with fairness and candour, Wheiher the
human mind, formed and circumstanced as it is, cozud without
revelation, have acguired the knowledge of God? This i Inqui-
ry will necessarily lead to an exammatlon of the powers
and capacities of the human mind, and the boundaries
which limit its acquirement of ideas. The extent of our
ideas will ascertain the limits of our knowledge; for, as Mr.
Locke ol serves, e can have knowledge no j{zrt/zer than we
have ideas. This, I apprehend, is the only method that
can be pursued to establish the difference between revealed
and nctural knowledge, and to find out with certainty
where truth lies. The votaries cf truth cannot object to a
course of inquiry so impartial, nor hesitate in adoptmg such
conclusions as 1t must produce.

Disquisitions of this nature have been too much
shaped to suit pre-conceived notions, and favourite opi-
nions, formed in the mind, independent of right rea-
son, an¢ often in opposition to it. Mr. Locke very
justly observes, further: “He that would seriously sct
upon the search of truth, ought, in the first place to
prepare his mind with a love of it: For he that loves it not
will not take much pains to get it, nor be much concerned
when he missesit. There is nobody 1in the commonwealth
of learning, or who believes himself possessed of common
scnse, who does not profess himself a lover of truth—and
there is not a rational creature that would not take it amiss
to be thought otherwise of: And yet, for all this, one may
truly say, there are very few lovers of truth, for truth’s
sake, even amongst thosec who pcrsuade themselves that
they are so. How a man may know whethicr he is so in
earnest, 1s worth 1 mqmry And I think there is this onc
unerring mark of it, (viz.) the not entertaining any propo-
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sition with greater assurance than the proofs it is built upon
will warrcnt.  Whoever goes beyond this measure of as-
sent, it 1s plain, receives not the truth in the love of it; loves
rot tiic truth for truth’s sake, bat for some other bye-end.
For the evidenice that any proposition or tenet is true, lying
only in the proofs a man has of it, whatsoever degrees of
assent he affords it beyond the degrees of that evidence, it
is plam all that surplusage of assurance is owing to some
other affection, and not to the love of truth: It being as
impossible that the love of truth should carry my assent a-
bove or beyond the evidence thereis to me, that it is true, as
that the love of truth should make me assent to any propo-
sition, for the sike of that evidence which it has not that it
is true; which 1s in effect to love it as truth, because it is
possible or protable that it may not be true. Whatsoever
credit or authorily we give to any principle or proposition
more than it receives from the principles a::id proofs it sup-
ports itself upon, ’s owing to our inclnations that way, and
is sofar a derogation from the love of truth as such: which,
as 1t can receive no evidence from our passions or mterests,
so it should receive no tincture from them.”

I hope the reader will attend to these observations of
this gi-at master of the human mind. It is not my wish

at any person admit, embrace or assent te any principle
or sentiment by me advanced, only so far as it shall appear
to be supported and justified by proper evidence, or the
reason and nature of things. I feel anxious that he keep
his mind open 1o truth and reason, and that he labour to
bunish from his breast 2ll prejudice, prepossession and par-
tv-zeal; assurmg him that, as I enjoy myself| so do I freely
aiow to him the unalienable rights -of Judg‘ment and con.
sclence.

‘Thwse observations are not intended less for the pro-
fessor and advocate of chrlstlamty, than the avowed de-
ist and atheist. The profcssors of christianity are too
much in the habit of taking their religious principles upon
trust, and not fetching them from their true and proper
source. It is in this way that errors in religion have, since
the first establishment of christianity originated, and under
the sacred name of religion, it has bhe]terad and defcnded it-
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selt, and gained the character of truth, of important, neces-
saty, awful, and perhaps excellent truth and the unwary
think themselves bound in conscience and duty to maintain
it with zeal; and then, whoever endeavours to correct it,
though ever so much in the spirit of meekness and peace,
must do it at his peril. Hcnce those grosser instances of
persccution and bloodshed which have fouled the christian
name; hence those wranglmgs, debates, heats, and animosi-
ties, which have destroyed christian socleties. This is one
reason why the sceptic, who is indifferent to any principles,
when he finds absurdity mixed with the christian faith, ta-
king the whole for a true account of christianity, rejects the
whole. By this unhappy means what numbers have beer
drawn into deism! And by this unhappy means, I strongly
suspeet, if the truth were known, religion appears but in a
doubtful hght to many who seem to be strict professors of
it; for where 1t is not received in its proper evidence, there
cannot be, I thmk, a full and strong assent of faith; and no
man can receive it in its proper evidence, who doth nct en-
deavour carefully tc understand its principles.

I have made the preceding remarks, not more on account
of the subject of natural religion, than those which are neces-
sarlly connected with it, and which ave hereafter to be at-
tended to. The things chiefly to be learnt and understood in
scripture are principles, and prropositions, or the grounds and
reasons of things; and precepts, which are the rules of duty.
Now, if we mistake either, we shall throw all into confu-
ston; our way will be all mist and clouds; that which should
be light will be darkness, or, which is all one, a false light
tc mislead us; that which should be our joy, will be our
heaviness; that which should be our comfoit, and inspire
cheerful hope, will be a dead weight to burthen our spirits
and clog our course. Qur path, which should be as a shi-
ning h«rht that shineth more and more, will be a gloomy,
melanc] holy road, and we shall make our way with difficul
ty, because we want ihat true sense, and /mowlea’ge of the

ways and will of God, which are necessary to give life, com-
fort and vigour, Chimeras and frightful images will terrify
our consciences, and fill us with groundless fears; God will
he painted in monstrous colours: and all the ravishing glo-
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ries of his truth, wisdom, and love, which should powerfully
draw our hearts_to him, will be hid from our eyes; the
lustre of redeeming grace willin part or wholly be eclipsed;
some paris of rehigion will be superstitiously magnified,
while others, of greater consequence, and especially those,
when suitably regarded, which give most glory to God, and
conduce most to the happiness of mankind, will be under-
valued.

The advocates of revealed religion, by mistaking prin-
ciples, and the divine evidences by which alone they are ten-
able, involve such palpable absurdities as to amount almost
to adenial of its truth, and of its susceptibility of rational ex-
amination. This, instead of proselyting men to christianity,
emboldens infidelity to rear its head, ~nd lift its heel against
the dominion of Jesus Christ, the divinity of his charac.
ter and doctrines. This is not all: Deism, cr scepticism
at best, is the consequence-of such advocation; and thus the
moral obligations imeposed by the scriptures upon the minds,
and hearts of men fail, through the fzilure in establishing
their truth by the proper testimony,.and. its right use in the
argument.

The contradictions, if 1 may be permitted the expression;
which have existed in some form or other since the apos-
tolic age, in almost every plan of the christian faith, formed
into a system by human wit, have had their foundation in
the erroneous ideas which have obtained in the minds of
men relative to the capacities and powers of the human mind.
They have originated, in part, in mistaking the nature and
use of revelation in words, and the design of miraculous
works, as they have been employed, and ought now to be
used, (though of record) in communicating supernatu-
ral knowledge and establishing its truth, otherwise unattain-
able; and in misapprehending the 1imaginations and passions,
the feelings, and the aflections excited by religious subjects,
for the immediate aperations of the spirit of God.  Natu-
ral religion, or that capacity of mind upon which it depends
for acquiring ideas and knowledge of spiritual and invisible
things by unatural, without spiritaal light, or the revelation
of Ged’s spirit, forms a chiei foundation upon which those
errors rest, It was first introduced into the plan of celes-
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tit wisdom by the Platonic christians, with whom also
originated scholastic theology, and mystic divinity. It
was with an eye to these great errors that the apostles
guarded the churches and persons to whom they wrote,
‘lest any mar spoil them through philosophy and vauin de-
ceit, after the traditions of mer, after the rudiments of the
world, and not after Christ.” “The profane and vain bab-
blings, and oppositions of science falsely sc called,” were
of the same character.

Natural religion necessarily destroys the real nature and
state of things as they exist in the human mind in refer-
ence to spiritual and divine knowledge. It contemplates
man as in a state very different from his real one, and far
superior to it. It denies the fact, that by original trans-
gression man lost his moral ability, and his union and com-
munion with God as an intel:igent and mora! being, and
with them the krowledge of hima; and that they are restored
by the atoning or expiatory sacrifice of Jesus Christ, the
revelation of God’s spirit through him, in whom the ful-
ness of the Godhead dwelt bedily, and faith in him in
his proper characters. It also denies the fact, that it is
by the revelations of God’s spirit in words, or that it is by
the word of God that the human race, circumstanced as the
are, acquire the name and knowledge of God and his char-
acter, together with his will and tuture purposes concerning
them. Natural religion asserts that the natural powers of
the human mind, without spiritual light, or the revelations of
God’s spirit by words, or immediate mspiration, can have
spiritual perceptions; and, on the same account, denies that
the book which we call the scriptures is the revelation of
God, and that the human mind is dependant upon it for
spiritual ideas. Upon the retutation of these opinions de.
pends the universal acknowledgement of the indispensible
necessity, the worth and the excelleney of the scriptures as
being the only mean of spiritual knowledge, for the learn.
ing of truth und righteousness, us being that which is per-
fect, and sure, what endureth forever, enlightens the cye,
(the mind’s eye) converts the scul, gives understanding to
the simple. and is able to make )l men wise unto salvi-
tion.
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Should I be as successful in this nvestigation a8 I con-
fidently anticipate, every voice under heaven will be si-
lenced upon spiritual subjects in regard to their original
adeas, but the voice of God’s spirit; and this will be the
first great step towards rectifying the many errors which
human imagination has introduced into christianity. Natural
religion silenced, or the opinion stibverted that the human
thind, without the aid of rev clation, has a power of discern-
ing God the scriptures assume their proper character as the
glass of spmtml vision. “There the mind’s eye expatiates
in a boundless field of heavenly light, and clearly views the
objects and prospects of truth, where the light of mcre na-
ture could never have penetrated there it beholds things
through description which are not seen by the eye of
sense, and which are eternal; there we see the being
of God asserted and proven, his nature and perfections, his
glorious majesty and universal sovereignty, described by his
own spirit, as alone knowing the things of God, with the
justest propriety of sentiment, and simple magmﬁcence of
language, which the Holy Ghost alone teache*h; reveal-
ing and explaining spiritual things by spiritual words; there
we read, and through that reading learn that not only an ev-
erlasting God exists, but also that he is the Lord, the pos-
sessor of all being, of all wisdom and power, who made the
earth, and creatcd man upon it; that he stretched out the
heavens and commanded all their hosts—that he measured
the waters 1n the hollow of his hand, and meted out the
heavens with a span, and comprehended the dust of the
earth in a measure, and weighed the mountains and the hills
in a balance—that he toucheth the mountains and they
smoke, he looketh upon the earth and it trembleth; he be-
holdeth the nations as a drop of a bucket, and he counts them
as the small dust of the earth; he takes up the 1sles as a
very little thing. 'The whole universe rests wheliy upon
his arm, and is entirely subject to the disposals of his will.
Whea we cust our eyes above; he created all these things,
and Lrings out their host by number; he calls them ail by
name, by the greatness of his might, for he 1s strong in
power, not one Y of them fails; n underst: unding he 1s infi-
nite; he is mighty in wisdom, wonderful iy eaunetl, and
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excellent in warking. He fills heaven aud earth, nor can
any hide himself in secret places from his all-penctgating
cye. The earth is full of his glory and riches, and his pro-
vidence is perpetually exercised about all and cvery one of
his creatures. God 1s love; the Lord is good and docth
good; he is good to all, and his tender mercies are over all
his works; he is daily loading us with benefits. The righ-
teous he will bless; to them be will give grace and glory;
and even to the wicked the Lord is plenteous, and rich
mercy.”

These are the views of faith, orthe perceptions of the
mind through and by the revelations of Goc’s spirit. These
are objects and relations which are only discernible throgh
that medium. These are the doctrines of scripture, and
are to be found no where else, as the 1deas which compose
them can be produced from no other source. In this di-
vine glass we find a two-fold covenaat, one of works which
threatens death to transgression, and the other of grace which
grants the benefit of redemption and pardon. There we
learn how God erccted a kingdom, or a peculiar congrega-
tion, (the Jewish theocracy) amongst the nations, to prevent
the universal corruption of the world, and to serve as a bea-
con upon a hill, to diffuse the light of spiritual, and divine
knowledge in the darkness of the earth, which were lost in
conscquence of the loss of communion with God by reason
of trumsgression. At length we see the Messiah, the Son
of God, the Saviour of the world, who, in the divinc mind,
had becn slain before the foundation of the world, and by
virtiic of which our sinful world was supported, appear to
take away sin, to bring 1n an everlasting righteousness, or
salvation, to illustrate the grace of God, und give the piair-
est explanation of his will and our duty; to shew the future
world in the clearest and most awiul view, and to appaint
the most powerful means to attract our hearts to Ged, and |
to guide our fect in the ways of peace.  In this gospel we
sec the dead, small and great, restored to hife, und appeaciig
belore his judgment-reat to recetve a sentence accerding to
what they have done in their bodics.  Thore he bas, by his
deuih, and resurrection, and verbal explanation, opencd the
glorics of heaven to our sight, and shewn to cur faith the
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far more excceding and cternal weight of glory, the assured
consequence of patient continuance in well doing by a life
of faith; he has also uncovered the bottomless pit, the black-

ress of darkness forever, which will be the terrible portion
of all impenitent workers of iniquity. Tliese things, I say,
are seen by he light which cometh from the invisible world,
which, ~“hcugh liable to great perversicns, as apparent in all
- the pessnble forms of idolatry and superstition, their truth
and reality are not less certain on these accounts, but rather
established, for a false religion necessarily presupposes a true
one. The object of the writer of the following sheets, is
to establish this, and to obviate all reasonable objections
against believing it. This he expects to do by demon-
strating the necessity of supernatural instruction (from
the very nature and situation of the human mind) jin order
that the ideas and knowledge of spiritual things should ex-
ist in our world amongst men. His views, however, extend
further than, (by disproving natural religion,) to shew the ne-
cessity of revelationy he desires to clear away the many ob-
stacles which natural theology and its consequences, toge-
ther with the misapprehensions of the powers of the human
mind, and the design and use of the word of God, have ne-
cessarily produced in the various systems of the christian
faith, to the practical belief of the gospel; and which have
compelled a resort to a plan or theory of spiritual operations
which are not warranted by the doctrines taughi by Christ
and the apostles, and for which (if the antecedent errors are
removed) there can be no.mecessity in order to an evangcli-
cal faith in the Redeemer.

In the great and biter controversies about religion, it
seems as though its rea/ design and use amongst men were
entirely overiooked, or greatly disparaged. Its use in civil-
1zing mankind, it would appear, is rendered doubtful by the
mutual consent of its friends and enemies. The minds of men
are more engrossed with their own peculiar explanations of
scripture, and anxiously engaged in defending them a-
gainst the opinions of other men, each making their own
expositions the orthodox rules of faith, and charging their
adversarics with heresy, with a zeal too, contrary to the
spirit of the gospel, and very often in violation of its chari-




9

fros, than in counting the blessirgs which accrue to 2
sinful and miserable world, from the gos=] of Jesus
Christ, and in cuitivating gmt:tudc to God, and love to
mankxnd, as the cssential parts of its practical duties. It is
not sufficiently realized, that it 1., the religion of heaven, re-
vealed in God’s word, that makes the people of civilized
society differ from savage man, and formsthe only true
basis upon which a poputar government can stand;—cr, in
other words, that it is by its principles alone, m their appro-
priate operations upon the minds of mer, which produce
that character, and degrec of philanthropy, anG disinterested-
ness; that Iwnest of heart, and love to menkind, without
which there can be no security for the continuance of a
republican government, founded in the equal rights of the
members of society. The reason is very obvious: without
a full view of the destiny of man, which is only developed
by the revelations of God in the gospel of Jesus Christ, and
which ascertains a ground of obligation: and responsibility
otherwise unknown, his suprems interest would, of necessi-
ty, be his earthly, individu.d aggrandizement; restrained only
in the prosecution of avaricious, sensual, and ambitious pro-
jects by physical necessity:  So far 13 the observation from
the truth which asserts that there is ro necessary connection
between the christian relzgwn and politics; or, as the great
political sage of Virgiaii# hus made the legislature of thet
state declare, in “an act Jor estadishing rflzgzous fieedom,”
which he drafted, “that our civil riy its have no dependence
on our relt T'was opinions,any more than our opinions in physics
or gfometry In their land:ble zesl to secure rengious
liberty, and the freedom of counscience, they have declared
that the civil rights of men, and the administration of jus-
tice, have no dcpcndemxa upon those revolations cif God,
without which the true character, duties, interests, and refa-
uons of men could not be known.  T'he iruits cf the christia
religion, exhibited inthe hives of men, are what assimi-
late them to their divine creator; whiie a course of con-
(luct directed by other principles, is carthly, sensual, and
devilish. The influences of revanled ro u'*wn, m reguisting

,' ~ - r* -
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the conduct of men, are nat restricted to the professors ot
christianity; they prcduce a considerable effect upon those
who avowedly r¢ject . The manners and customs of so-
ciety, and the opinions of mankind, which are in any degree
characterized by a correct and pure morality, derive that
quality from revealed religion. It was by reason of the pu-
rifying moral influences of the gospel that its first teachers
were called, in the emphatic language of the Saviour, /e
salt of the earth; and on account of the spiritual knowledge
it aftords, =5 a prerequisite to those influences) and the des-
tiny it unfolds, it is justly styled the light of the world, and
the light o lg/b Those sentiments, and that conduct de-
serve the name of evangelical chrls'flamty only, w hich are
produced by, and proceed from the truth of God’s word es-
tablished in the understanding by the force, and authority of
divine evidence, exhibited by the spirit of God in his word.
The word of God thus established in the heart of a believ-
er, becomes the man of his council; is a light to his feet, and
@ lamp to his path. To his mind it makes all nature vo-
cal; erther expressive of the majesty, glory, mercy, and
goodness of God; or of his hatred to sin, his will, and pow-
er to punish it. The reflected light of christianity, as it in-
fluences men’s conduct merely by imitation, and through
the mfluence of public opinien, without the root of the mat-
ter being In the heart, is destitute of warmth and energy, and
falls as far short of its essential intrinsic purity, and excellen-
cy, as does the hght of the moon in warmth, and brilliancy,
of the heat and refulgency of the sun. Indeed such an imi-
tative christianity does not proceed from the heart, and on-
ly throws an exterior lustre around the conduct. Although
1t adds, by reflection, but little moral worth (properly speak-
ing) to the agcnt, (for the want of just motives) it is pro-
ductive of signal advantages to socicty.

Should I succeed In establishing what I believe true,
(viz.) that, situated, and formed as man 1is, the only way by
which God is known to exist is, by revelation in words,
comprehiending his name, and by descrlptlon his attmbutes,
and character; and that the sensible portion of the universe
which falls within the sphere ot our senses, is only subservi-
ent, and tends, in some degree, to Ulustrate, and to prepare
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the mind to recerve but not to originate the ideas thus re
vealed, I shall conclude that I have destroyed the founda-
tion of natural religion, and that the whole superstructure
must fall. In case of this result I shall feel myself auth:ri-
sed to erect the christian religion as #rue, upon the ruins of
natural religion; for should it turn out that the name and
#lea of God could not, from a necessity of nature, exist in
the mouth, or mind of man without revelation, it will fol-
low as a necessary consequence, that religicn entered the
world by revelation, and not by nature, or the exerciscs of
human reason upon it. But I design not to stop here; I
mtend to prove from natural necessity, that language itself
1s so far supernatural or divine in its origir, that all those
terms, used, which are not expressive of naturally sensible
objects. and their properties were revealed, and are the
means in our day, (as they were when first communicated, )
through which the knowledge of spiritual and invisible
things is acquired, of beings whose archetypes are not objects
of sense, and of whose existence our present mode, and state
of being render us inconscious. Of such are God himself,
his presence with us, and suppert of our existence; crea-
tion, the spiritual world, the immortality of the soul, the
character ot Jesus Christ, his mediatorial government, the
vesurrcction of the body, the destruction of the present hea-
vens, and earth; a future judgment, a heaven and a hell, the
future’ abodes of men, according to thew character as de-
termined at the final judgment, &c.; all of which are ob-
iects of faith; and not of sight or human reason. Should
I make this out, it will follow as a truth, that the language:
used for these purposes, or the words employed, are the sti-
pulated or appointed signs of ideas; stipulated, and first used
by God "himself, in his comimunications to man; and that
naving been revealnd for the above purposce, they have been
perpetuated by writ:en records or oral traditions. The tormer
method of preservation would, of necessity, be less subject
to adulteration, and would, by corréct cducation, produce 1
the minds of succeeding gencrations more certainly the ideas
and knowledge first communicated; while the latter would be
Liable to great corruptions, and monstrous perversions. Ow.

ing to the mind, naturally, being conversant viidh the objects
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of sense only, unless the original revealed signs of ideas, with
their explanations, and descriptions, were preserved in their
pristine simplicity, und purity, and so learnt, the imagination
would soon assiailuie the idea of God, &c. to similitudes, or
_forms,.nd thur by produce idolatry, orimage worship. This
we find to have been, and still is the case amengst all the na-
tions of the eurth, who have ot theJewish, or christian scrip-
tures; such is the strong propensity to siniéfitidise, or to attaci
form to spirituai objects on account of their being superna-
tural, and the incapacity of the mind to think of other than
natural ones, except through reveiation.  So far from natural
religion being truc, the Jewish nation (the immediate subjects
of the theocrutical government with the records of the old
scriptures in their hands) somcitmes were engaged in idola-
iry with the Canaanitish nations. To guard against this na-
tural prepensity, formed the chief ¢bject of Moses’ valedic-
tory address to the Israeiites, in Deuteronomy; and the dif-
iiculties in learning spiritual things, and fcrming just con-
ceptions of them in the mind of cvery person, are owing to
the sume causes, This is a fact ot which every mind must
be conscious that will make the experiment.

The previcus investigation will prepare the way for just
1dess on the subject of faith, which is treated of in the second
chapter.  The truths est:blished by the investigation of na-
curad religion, will form: the icundation of the theory of faith;
tor upon them rest the supernatural character of the propo-
sitions, and the divine cvidence by which alone they can
with consistency, and absolute certuinty be believed.

It 1s not less, a just rule in religion, than n civil affairs,
that the aliegations, and prools must agree in the establish-
ment of fruth. It a principle 1s asserted to be a supernatu-
vl or o divine one, the proot by which it supports itsclf
aast be o too, or 1t cannot 1 reason be believed.  Te
(e assertion, that any proposition 1s divine, can never pro-
cluce any rational conviction that it 1s ¢o; and he who mukes
it, however sinccre, aud zealous he may be, deserves not the
assent ol a reasonuble mind.  Itis by proof, by divine proof,
properly czhibited, that beleef i snch a cusc 1s, or can with
propriety be produced.  Upon this simple view of the subject
:s built the doctrine or theorv of the christian faith, and the evi-
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dence of the spint of God will be exciusiveiv relied upon,
addressed to the human mind as an intelligent being, not by
unagination er passion, but i distinet, and mtelhglble
terms, to produce it. In order to its p*dctxcal influences
upon the lives of men in producing the obedience of faith,
after the truths are discovered, will be shewn the design,
and use of the christian ordmanccs, together with the pro-
videnc: s of God, mcluding the cvils which arc incidental to
humanity, such as its wants and necessitics, sickress, pain,
and sorrow, both of body, and mind, and of death itself—
all of which, when explained, huve a practical beuring up-

on man as a sinfier, and as a prob_dtmner under a dispen-
sation of grace for a future state of being. These are con.
ducive to a life of faith when acting upon a persen in whose
mind the truth of God’s word has been previously establish-
ed by its proper evidence. What are calied the evils
of our world, ard declared by God to be the effeets of
sin, are thus overruled, under the dispensation of grace, for
the purposes of practical piety. In this sense they are said
to be sunctified to the belicver. Every christian will per-

ceive, and feel the truth wnd force of these cbservations
at once; and the greatest nuinber of them will recognize
the providences. and chastiscments of God, ouf‘rating medi:
atcly or immediately upon them,in having made them teach-
abic under his word; and every person at all acquainted
with the nature of either domestic or civil government, will
percelve a striking analogy, and perfect harmony between
the means by which obedience is produced in these, and
the obedience of fuith in the christiun religion as above ex-
plained.  In euch, the rule of action is first prescribed, com-
maiding what 1s right, and {forbidding what 1s wrong, with
ample testimonials of the sovereign suthor ity by which 1t 1s
esabiished,and promulgated. Obedience is produced by the
.q)l)l‘c}anSlel of the (Lsplu‘:ulc of the ruler, and his cntire a-

biaty to punish,and certainty of punishing ti ansgression; and
the assurance of protection, ‘favour, and h,ppmc S, 1 conse-
que ceofobedience. But, because the sovercigu in the spiri-
tual government 15 notan ob]cct of scrse, the knowledge of

whose existence, cud w ill, are only uttuis bl by his revela-
tions, and as the day of yzdgmcn., for the distribution of
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rewards and punishments, is beyond this present life, (which

is the period of probation) the means of his government are

so far different from, as the circumstances are dissimilar to,

those of a temporal or human government. It 1s, however,

the intellectual and moral powers of man, which render him
capzble of government in either case.

I shall bestow some attention upon other subjects in dis-
tinct chapters, than those contained in the two first. Al-
though some of the subjects are acknowledged to be
high, and mysterious, I trust that my manner of treating
them will prove offensive to no person. My ornly object
wiil be to rescue them from some erroneous ideas which
-seem to surround them, and to make them subservient to
the formation of proper pinions relative to the great Sove.-
reign of the universe, and also conducive to a rational piety.
A consistency will be preserved between the principles de-
veloped 1n the first two chapters, and the regular deduc-
tions in the last. No vain speculations will'be indulged a-
bout the secret tlzmg.s' of God, for the same reason that those
things which have been revealed had remained secrets to the
human race without that revelation. Yielding: implicit o-
bedience to the declarations of inspiration, that *“the secret
things belong unto the Lord our God; but those things
which are revealed belong unto us, and to our children for-
ever, that we may do all the words of this law,” I feel an
utter unwillingness to go beyond them.—Indeed it is with
a view of demonstrating the necessity of God’s word in or-
der to our knowing any of the things of God, as such, that
this work has been undertaken; ‘“for the things of God know-
eth no man, but the Spirit of Ged, which things also we
speak, (said the Apostle) not in the words w hich man’s
wisdom teacheth, but which the Holy Ghost teacheth, ex
plaining spirz'tual things in spiritual words.”




CHAPTER L

Natural Religion, and Atheism, incestigated, with a
view to their refutation, and the establishment of
the truth of the Revealed Religion.

Section 1.
The Powers of the Human Mind considered.

THE extent of our 1deas ascertains the limits of our’
knowledge, for we can have.no knowledge where we want
ideas. The human mind is incapable of originating simple
ideas by the exertionof its own powers,and theyare never pro-
duced but by impressions upon the senses,and reflection. All
our ideas originate from sensation,and reflection; it is by them,
that the mind is made conscious of existence; and the ma-
terials of the most diversified knowledge are obtained in that
way; the ideas of reflection are dependent upon those of sen-
- sation, for they proceed from them, or are formed by the no-
tice the minc takes of its own operations upon those of sen-
sation. 'This seems to be a truth so well estabiished by
the experience of every person of observation, that but one
opinion prevails In respect to it. Its truth is bottomed in
the necessity of things as they relate to the mind; it is of
~the same kind of necessity with that which restricts our
hearing to the ear, and vision to the eye. This is a subject
upon whicl: it is in the power of my reader to experiment,
if he will attend to the operations of his own mind. For
that purpose I will propose the following familiar exercise:
—It is desired to know how the mind acquired the ideas
of colour, and sound in general? The mind at once looks to,
and points at, the eye, and the cur, as the chanpels through
which these ideas were obtained. Ask a child ten veurs
old, this question, and his answer will be the came. it is
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true in general, it is a'so true in particular. If hight is per-
ceivable only bv the eye s light, so is all the various tints
of hght, and -hade. If sound is only perceivable by the ear,
so is all the ariety of tone, from the loudest thunder, down
to the softest whisper, including all the articulate sounds as
signs of ideas. I am asked to describe the leading proper-

ties of gun.powder. 1 enumerate the sensible appearances
it exhibits in the act of explosion; I say that it einits sound,

light, and heat. In this enurmeration I express in words,
(which are by consent, and usage, the signs of ideas of sen-
sation) the sensations which I experienced in witnessing the
explosion. But perhaps 1 had never seen the explosion,

nor witnessed by sensation the qualities enumer:ited; I may,

however, have learnt them by verbal description, and by
that description could represent them to others; in or-
der to this, I must have had the ideas of light, sotund, and
heat, and of course the senses upon which those impres-
sions were made, (viz.) the senses of seeing, hearing; and
feeling, if the first ideas of themn ongmated in my own sen-
sations. The description only appites the ideas previously
recerved (by the use of words) to the gun-powder, in a state
of combustion.

The powers of imaginati-n, and description, the mind
possesses. to an inconceivable degree, although, for their
exercise, 1t is dependent upon the ideas, and the words
which are their signs, previously received, and understood;
for Mr. Hume very properly observes, ¢“Although nothing
is so unbounded in its operations as the powers of the md,
and the imagination of man—=to form monsters, and join
incongruous shapes, and appearances, costs the imagination
no more trouble, thar to concelve of the most natural, and
familiar objects; and whilst the bady is confined to one pla-
fiet, along which it creeps with pain, and difhiculty, the ima-
gination, and thought can transport us in an instant o
the most distant regions of the universe. But although our
thought seems to possess this unbounded hberty, we shall
find, upon a nearer examination, that it is really confincd
within very narrow limits, and that all this creative power of
the mind, emounts to nothing more than the faculty of com-
bining, transposing, augmenting, and diminishing the materi-
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als afforded us by sense, and experience.” Of the same im«
port are the observations of Mr. Locke. He observes,
“The simple ideas are the materials of all our knowlege,
which are suggested, and furnished to the mird only by sen-
sation, and reflecion. When the understandmg s once
stored with thes simrple ideas, it has the power to repeat,
compare, and unite them, even to an almost infinite variety,
and 5o can make, at pleasure, new complex ideas. But it
is not in the power of the most exalied wit, or cnlarged un-
derstanding, by any quickness or va-iety of thoughts, to .
invent or frime one new siinple idea in the mind, not taken
in by the wavs befrre mentioned; nor can any force of the
understznding destroy those that :re 7 They y may
be variously combined, and differently assocmted, buat not
annzhilated. ““The dominion of man in this httle world of
his own understanding, being much what the same as it is
in the great world of visible things; wherein his power,
however managed by art and skill, reaches no farther than,
to compound and divide, or decompose the muteriels that
are made to his hand; but can do nothing towards mzking
the least prticle of new matter, or destroying an ato:- of what
1s already in being. The same mability wall every one find
in himself who should go about to fashion in his under-
standing any simple idea not received by his senses from
external objects; cr by reflection frcm the cperations of his
own mind about them. I would have any one try to fun-
cy any taste, which had never =ffected his palaie; or frzme
the idea of a scent he had vever felt, and when he czn do
this I will also conclude that a deat man hath distinct no-
tions of sounds.” < Mr. Locke conciudes, “Thatit is im-
possible for any onc to imagine an) other qualities in bodies,
however constituted, whereby thev cun be taken notice of
besides sounds, tastes, smells, visibie, and tangible Gu:lities.
Had mankind been made with but four senscs, the quahtxes
then, which are the objects of the fifth sense, had been us fur
from our notice, imagination, id conception, «s now cny
Liclonging to a sixth, a sevenily, or an cighth sense can pos-
sibly bc which whether yet some other creaturcs in come
other parts of this ‘vast and stupendous vhniversy mv 1ot
have, will be a great presumption to denv.™  As no poss-
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ble combination of the elementary parts of matter, however
diversified, and extended, can produce a result whlch 1S tm-
~material, or which is destitute of the properties, and quali-
ties of matter; so no reduction of compound bodies can be
carried beyond the elementary forms out of which, or by
which, they were produced. Equally and necessarily cir-

cumscribed, and limited, are the operations of the mind, with.
its own 1d&s, whether derived from sensation, or reflection.

I say, or reflection; for the mind having received the ideas
of sensation from without, by external impression, when
it turns its view nward upon itself, and observes s own
actions upon those ideas it ha:.. from sensation, it takes from
them other ideas which are as capable of becoming objects
of its contemplation as any of those it received from foreign
; these are called ideas of reflection. Hence the ideas
of reflection are formed by the attention the mind pays to
its own operations upon the ideas of sensation; as for exam-
ple, thezdeaquerceptwu,andthetdeaqfwdlmg, we form by
- or by turning the attention of the mind to itself
whenmtheactofpercemngathmg or in the act of wil-
ling; in the first instance perception, and vclition' were pro-
duced by, or employed upon,.objects of sensation, or ideas
produced by it—but neither the ideas of perception or vo-
lition, or any other reflex idea, are capable of farther analysis
thmtothepnncxplesalmd enumerated; and they ascertain
no other powers in the mind than those which are employed-
in their origination and use. The power of the mird in
forming reflex ideas, and the use it makes of them, are all
employed in the investigation of mind itself—it is thrcugh
them that the mind becomes acquainted with itself;. but not
50, in its investigations of extcrnal things.
1 wish it not to be forgotten, that the ideas of refiection
are by a necessity of nature, sucsequent to the ideas of sensa-
tlon, as they are formed by the attention the mind bestows.
its own operations when exercised or employed by
the ideas of sensation; and I desire the reader to bear in
mind that the ideas of sensation and reflection form the en-
tire limits of our knowledge. These prelimirar. definitions,
and explanations, are all-important to the present inquiry,
and I am happy to find that all the logicians, and metaphy-.
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sicllphiloaopha's,whedlcradvocam,oropposersofre.
vealed religion, concur in them.

Bection 2

The powers of the mind exercised upon the objects, and laws
of nature, and its own faculties, in order to the
of a creation, or a first cause independent of nature, and
the fuilure of such a conclusion, arising from the necessity
of things.

I will now, by fair experiment, try whether the powers,
and resources of mind can be applied in any way upon na-
ture so as to originate the idea of God without revelation.
In order to this, we will mpposednteva'ythmgappermm
ing to Diety is to be discovered, his. exist
ence, name, and attributes. Inthlsmqun'ywewillmake
no abatement for the increased energy, and enlarged capaci-
ty which the mind denved from that culture, and improve-
ment which it acquired in the school of revealed religion; or
from that education, which was connected with, and consist-
ed in part of revealed ideas, for the investigation of the pre-
seit subject. That the mind gains strength by use; by
1ts extension of knowledge, and exercises upon it; that its
activity, and resources are muitiplied; its Inventive powers
disciplined, and matured; and what logicians call the ana-
lytic, synthetic, and tnductrve powers (which are the meth-
ods, and exercises of right reasoning) are developed, and
perfected, must be acknowledged.  Yielding all the ad-
vantages which the mind derives from revelation itself, in
these respects, for opposing its necessity in originating the
1dea of a God. (except the ideas, and words which it affords
not ctherwise known,) we will proceed to the inquiry.—
For the sake of clearness, and certainty, 1 will lay down the
following rules for the direction of theeinvestigation, which
I am sure every thinking, and reflecting mind will acknowl-
edge to be correct, and just:

1. To concede nothing that is not self-evident: and tc
take nothing fur granted that ought to be proven.
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2. To cmploy, no more causes in explaining an eﬁect
than «re obvious, wnd sufficient.

3. To penoit the use ot no name o- svua-substantre,
nor terms expressive of queiitics or attributes which e not
attached to objects within the ken or apprehension of the
mind by sensution or reflection (through their ordinary op-
erations) agrecably to the former definitions o1 these terms.
4. Todraw no conclusion but what is just, and fairly con-
tained in the premiscs.

In directing our attention to the various objects which

address the senses, and impress the mind throw gh them, we
are struck with their great variety, both in uppeurance, und
quaiity.  The sun, moon, and stars, e¢xhibit z splendid, and
mugnificent scenery to the eye; thc) are not less remarka-
ble tfor the order, and harmony of their motions, than ne-
cessary to our globe. The earth, with its inhabitants, ex-
hibit & great diversity indeed. These, from their peculian-
ty of character, are divided into three kigdems; the animal,
the vegetable, and the mineral; and each is murked by a
regular gradation ot difierence, and is partitioned out into
orders, genera, and species; govemed by dcfinite, and re-
gusar laws.  Qur earth periorms regular, diurnal, and an.
nui rovoiutions, by mecans of which, day, and mght .re
prucuced, and the different seasons of the vear.  The ani-
mal, and vegetable orders are stimulated by the solar light,
and heat 1 mto iife, and energy; and when the shade of mqht
comes on, they, for the most part, assume a state of repose,
during which period they renovate their strength for the
rencwed excitements, and exer: ises of the succeeding day.
The annual revolutions of the earth, produce sced timie, and
harvest; and during the rigours of the winter season, the
animal, and vegetable kingdoms, and particularly man, re-
cover from the exhausting influence of the summer heat, and
the disease-producing tendencies of the autumnal vezpours.
'The spring, and summer, strew their fruits along as they
pass for the nourishment, and health of man, and other ani-
mals. The autumn, mutures the crops of fruits, and vege-
tables, reared in the spring, and summcr, and replenishes
the store-houses of men, and cther animals, with the nreces-
sary food, untii the succeeding year shall rencw the supply.




21

The surplus of the fields, and the foliage of the forests are
committed to the earth, to restore its fertility, which the
growth of the preceding summer had exhausted. The win-
ter frosts, and snows, and rains, dislodge from the atmos-
phere the morbid gasses, and diseased particles which were
produced by the previous autumnal putrefactions of animal,
and vegetable substances, and thereby render animal life
more healthy, the air more salubrious, and the earth more
prolific. . |

When w= descend from general to particular observa-
tions, we find that every order of organized maiier, whether
animate or inanimate, are undergoing incessant changes by
decompositions, and new combinations; exhibiting new
properties, proceeding from those changes. |

The human race is propagated by parents, whose off-
spring in its forming state presents scarcely the appearance
of liie, but which, by the operation of the. laws of the animal
ceconomy, progresses in its strength until a perfect feetus is
evolved; and after having attained suitable strength and size,
is ushered into the world complete in miniature. The cir-
culation of the blood is now diverted from its former course;
and instead of deriving air through the lungs of the mother,
the helpless babe, is obliged to expand its own, by an effort to
to relieve a suffocating sensation in its labouring bosom, ari-
~ singirom an accumuiation ¢f blood about the heart,and there-
by admits the vital current which is now to sustain the life,
and warmth of the whole bo:dy. - The little stranger is for the
first time also exposed to the external influence of air upon the
body, and of light and sound upon the eyes, and ears. Iiad-
vances from this state of infancy to childhood, with a pro-
aressive developement of its mtellectual powers, proportion-
ate to the growth of the body and senses, and their excite-
ment by external causes. By regular advancements, ke
reaches the state of manhood, having, in the course of his
observation, and experience, acquired the knowledge of the
sensible objects which surrounded him. Old age and de-
cay at length come on; and after a few strnggles of dissolv-
ing nature, he fulls into the ground; or is made food of for
other animals.  Were we to bestow particular attention up-
an the propagation, progress, and suceession of other ani-
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mals, we should perceive the same proeression, and
dilering according to the grade, ard ceconumy of their na-
ture.

The vegetable kir.gdom is propagated through the instra-
mentality of seed or slips; the growshs of it have their rise,
progress, aad decline, regulated by the laws of life peculiar
to themselves. If we examine by chymical analysis, we shall
find that there are a few elementary principles, which by vari.
ous combinations;effected by different laws of attraction, form
the various objects of sense with which the mindisconversant.

If we attend to the mind’s operations, we perceive the
exercise of diffcrent powers; first, that of perception, by
which it sees things addressed to the senses, as well by their
immediate impression upon the organs, as through the signs
of 1deas, or words which have been stipulated by consent,
and established by custom; after ideas are thus acquired,
the mind has the power of reviving or calling them up again;
this power we call memory; it also has the power of com-
paring two or more ideas together, and deducing a conclu-
sion relative to their agreement or disagreement; this power
we call reasoning; it has the further power of combining the
ideas previously received, of transposing, augmenting, -and
dimimshing them; this power we call the imagination. In
the exercise of all these powers the mind 1s under an abso-
lute necessity of having something to act upon, not being
able to farm any idea out of nothing, nor to conceive of any
thing but through sensible existence, and its qualities or
propertics operatmg upon it. Hence, however variously
¥t mey combine, transpose, &c. the idcas it receives trom
the sensible objects which surround i, it 1s necessarily limit-
ed by thc materials thus derived. By combination, it may
form new ideas, or produce new associations; it may con-
ceive of a golden apple, or a diamond mountain; in neither
of those cases, however, can it be said that the mind has
done more than to make a new disposition of the ideas it had
previously received. There is no more of a creative pow-
er manifested here, than is by a workman, who forms a house
with the materials furnished to his hand—nor is there any
more power to act independent of materials in the former
than in the latter case. No principle is better established
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by the universal experience of all men, in the kingdom of
nature, than that something  cannot proceed from nothing.
Human ingenuity has been as unable to annihilate a particie
of matter, as to create one; all that can be effected is to pro-
duce new arrangements in the principles, and substances
already existing, by mixtures, by decompositions, or new
eombinations. |

I, then,. it be asked, whether matter has existed forever?
The evidences of nature compels the mind to answer ir the
affinnative; for matter which is neither augmented, nor di-
minished essentiglly; and which can neither be created, nor
annihilated, is stern in the assertion.

. There being nothing intrinsically in the elementary pro-
perties, compound forms, nor laws of matter, which. can
suggest any thing relative to their begmming, no information
can be drawn from them which of itself’points to-an exist-~
ence of an anterior date, and whose nature is entirely dissi-
milar to them. The mere existence of things, can gZive no
intimation of their beginning, so far from justifying a conclu-
sion that they originated from nothing. —

Should the order and harmony of nature in its different
aspects be urged as a reason for their beginning, orcreation
by an intelligent first cause, the same reason will apply with-
equal or superior force in favour of the beginning or crea-
tion of the creator of nature himself, and of the creation of
his creator, and sc cn without end; for order and harmony
must exist, In as high a degree at least in the nature and
attributes of the creator of the natural order, and harmony,
as are discoverable in that order, and harmony, and of con-
sequence must as strongly indicate his creation. A more
correct conclusion seems to me woulé be, from the mere
order, and harmony of nature, that nature has ever existed;
for this state of things more justly warrants the belief of a
perpetual statejof natural existence, (including the principles
of self-preservation within its own ceconomy ) than.any other;
indeed I cannot see how any othcr can possibly be drawn
from the premises; and we are not to forget that according
to the 4th rule in page 20, we are to draw no- conclyusion
but what is obvious, and fairly coatained in the premises.
But should a heginning, or a creator be still inquired af.




24

ter, and contended for; I ask whence this inquiry about &
beginning, about the origin of nature in her diversified pow-
ers from nothing? Nature herself in none of her possible o-
perations suggests either a beginning, or a radically different
order of things from that which appears, and consequently
affords no suggestion for the inquiry about a beginning’ or
creator. To be alittle more particular— What facts of sen-
sation transpire in the view of the mind which intimate ei-
ther the beginning, or creation of matter, or the existence
of & creator who is not an object of sense, whose being is in-
dependent of matter, whose power and wisdom created it
from nothing, and controul the sensible universe? No per-
son has ever seen a creation, the beginning of some-
thing from nothing; there is an entire want of fact, and
analogy upen the subject. Butaccording to the third rule,

viz. “to permit the use of no name, or noun substantive,
nor terms expressive of qualities which are not sensibly at-
tributed to sensible ob]ects »” T ought 1o have objected to
the words creator, and creation, as not belonging to the lan-
guage of nature, and which the mind on that account could
not have orig'inated ‘The same may be said of “spiritual
existence independent of matter, and the governor of na-
ture; for no such existence or relation of things are discer-
nible by the mind in the regular operations of nature, and
of course it could not have formed langu:ge expressive of
such ideas; as the facts which are the archetvpes of them,
whence they are taken, have no natural existence.

I may be told, ( for this is a leading argument with natu-
ral rehglomsts) that the operations of the human mind,
consisting in its influence over matter, its intelligence, and
design in the works of art, and skill direct to the conclusion
of an invisible inteliigence, who controuls the natural ceco-
nomy. We will attend to these things.—We see a man
building an house, or constructing a watch, adjusting all the
parts to the completion of the whole. In the former case,
the result is, a place suited for the habitation of i:.an, com-
fortably sheltering him from the inclemencics of th= seasons,
and protecting him against the encroachments of his enc-
mies; 1n the latter, a time plr ce is produced which Wlt"l con.
siderable accuracy ascertains to the mind the succes:
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of time. But is there in exther of those cases a creation
~=the crigination of something from nothing? Is there more
of a creation here than the beaver evinces in erecting his
dam, the bee in forming her comb, the spider ia spinning
its Web or the sparrow in constructing her nest? I ask, far-
ther, by what means have we learnt that men build houses,
construct watches, &c.? Is there any instinctive knowledge
upon these subjects; or is not our information derived from
experience,and observation? Would a person, supported ina
- dungeon from infancy to manhoed, without having seen,
heard or ﬂ’lt the operations of mechamsm, upon first being
‘ushered into open day, and perceiving, for the first time, a
heuse or a watch, infer that man or any ether animal had
built or constructed them? I think no person who will ex-
amine the powers of his own mind, and the rise, and pro-
gress of hils own acquirements of knowledge, will answer in
the affirmative. |

The powers of the human mind, however penetrating
and improved, can produce no effect upon matter, but
through its laws and propeties; any eflect produced in this
way is as dissimilar toa creation as the existence is dISSl«
milar to the non-existence of matter.

Again, dees the mind ina single act or operahon indicate
a separate existence from matter? But, on the other hand, is
it not naturally self-evident, and proven by daily experi-
ence, and observation that the mind is pot only dependent

upot: matter for its operations, but isalsc necessarily depen-

dent apon, and connected with, animel{ife for its very being,
as well as exercise? Who has ever thought without a brain
animated, and has not ceased to think upon the destruction
of the brain, or the extinguishment of life? How easy isthe
phxlosapher degraded mto an 1diot by a stroke on the head,
or a wonud in the brain; and how suddenly is the most in-
tethpent, penctrating mind thrown intoa delirium or phrensy
by afever? This is not all.—There is nothing in the natura/
- order of things appertaining to mind, which proves that it is
any thing more than a guality of oremuved maticr, under

the influence of animal life. The ahove tfacts und ohserva-
tions prove it.
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- It can be of no weight m the inquiry to say that the de-
‘sirc of life is a_proof of the coatrary; for every animal, and
insect desire life, and avoid danger, and pain, whichare des-
tructive of it;—and will any person say that these are proofs
-that they have minds or spirits independeat of their bodies,
and that life, which they are desirous of preserving? Indeed
1t the desire of life in man, and his endeavours to preserve
it, are evidences of a separate existence from his body, the
superior manifestations of those principles m other animals
give them higher claims to separate mental existence from
their bodies.—The voluntary sacrifices men make of their
own lives by intemperance, in duels, and by various other
‘methods of self-destruction, none of which are practised by
other animals, evince stronger marks of a supernatural cxist-
-ence in them, or one independent of the natural constitution
of their bodies, than can possibly be attached tc man. Con-
clusions drawn from such premises as the above-in favour of
‘a creation or a superintendent insensible existence are not
less absurd than to infer the distance of Philadelphia from
Lexington from the fact that one doilar has been,by a law of
Congress, rated at one hundred cents—they are conclusions
without premises. Nature suggests no other than natural ex-
‘istence, regulated by her laws. Norisit possible for wae hu-
-man mind, armed with all the acouisitions of which :t is ea-
pable, from nature, and by attenticn te its own operations, to
exceed the limits of time, and sense, and natural existence.
As the senses can never exceed their natural limits, (the eye
perceiving no sounds, the ear perceiving no figures nor co-
lour, &c.) so the mind which is furnished with its ideas
through the senses from the properties, and qualities of sen-
sible objects, can never exceed the limits of those ideas,
however variously it may arrange, : and combine them.

Such 1s the humble situation of man by nature, both in
respect to lus inind, and body; withouta knowledge of God
in the w orld, ignorant of his own origin, and the origin of
all things, and of his own destiny; a creature of time, flesh,
and sense; a mere animal—an Atheist! The universal
language of nature, in respect to all amimal beings, is death;
the expericnce, and observation of every day utter the same
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voice—from its cold ofivnsive embraces there is no escape-
in all the resources of nature; nor is there a solitary ray from
the light ¢f nature which breaks througi: the deep, impene-

trable gloom of the grave, and points tc an hercafter! No
light of life irradiates the horrid mansions of the dead, nor
redeems humanity from its insatiable devourings! Her
lessca 1s “Let us eat, and drink, for to-morrow we die.”
The iast, and best hope of man, derived from the lessons,
and illuminations of nature, has its final termination here!
There is nonc “4c deliver them who, through the fear of
death, were all their life-ume subject to bondage”—in all
the domains of nature! The king of terrors, and the terror

of kings, has an absolute sway over men, and beasts, and
all creeping things; over the fowls of the air, and the fishes

of the sea, and there is none to an'algnhlm,ortosay, why
or what doest thou? O death, tuy sting is fearful! O grave,
thouart viciorious! There is no balm in nature,no physician’s
there, that can more than allay for a moment, the pangs
of dissolution, or protract but for a short period, declining
life.—The iron sceptre of death has unrestrained sovereign-
ty.—Such is the vo.. . of nature, uttered from her thousand
mouths, and by her thousand tongues!

Section 3
The same subject continued:-—

The incapacity of the mind for spiritual discernment, ox
the perception of a God, by the light of nature without re- -
velation, being so important for establishing the necessity of
revelation in order to a knowledge of the existence of a
God, I will vary alittle the inv es‘ugatton, lest the argument,
and reasoning should appear incomplete. ' We will supposc
a person, born without eyes and ears.—I ask whether such

2 person by the greatest possible exertion of his mind upon
the objects of the remaining three senses, (viz.) the objects
of taste, fecling, and smelling, could acquire the knowledge
of ight and sound? The answer of natural ¢ xperience is in the
negative, fask why? Because the mind is inaccessibletolight,
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and sound. We will supposcthatthe peson thus contempls-
ted, should have suddenly given to him eyes and ears; with
astonishment he beholds the spectacle of the universe; this
is quite a new exhibition to him, and, when compared to
what he knew before, is supernatural, (makmg the three first
senses the limits of natural erception). His knowk'dge Is
inereased by the addition of the new senses, with the opera-
tions of light and sound—although his reason and under-

standing are vastly enlarged, and diversified in ther range;
can he with that help penetrate beyond the outsides of the
newly extended limits of nature, and find out any thing te-
vond the objecs of sense, and their sensible relzons to one
another? If, without eves, and ears, he could not reach the
limits of sensible existence formed for, and addressed to,
the mind, having five senses, through whlch it holds mter-
course with the world; how could the accession of eyes, and
cars, impressed by matural objects, extend his ideas, and
knowledge beyond those sensible limits enlarged by light,
and seund? No answer can be given to this question in fa-
vour of such an extension, unless it can be proven that by
the natural influences of light upon the eye, and of sound
upon the ear, the mind is inspired with ideas of existence,
aud things essentially difierent from objects of sense, and
their properties in everv possible relation, and character
whatever. This, I cannot suppose, will be pretended by
any person who thinks at all upon the subject;—it would
be as practicable for a person to see colours through the
ear, and to hear sounds through the cye.

The powers of the nund by which it acquires, and com.-
bines ideas, will much aid this inquiry, if we attend to their
operations in their regular order.  Those powers we former-
Iy enumcrated; we divided them into perccptloa, reflection,
memory, lmagination, and judgment. For the sake of il.
fustration, I ask whether the power of perception can be
cmployed, except upon objects submitted to the senses, or
upon the operations of the mind on scnsible ideas which we
call reflection? I have enumerated refiection as a power or
faculty of the mind; which I have done in obedience to com-
mon usage. Ruflection, if properly analyzed, will be found
to be nothing more than the mind’s perception of 1ts own
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operations; perception in this case differs from the percep-
tions of exteraal things in nothing more than the operations
of the mind upon its ideas, and its own exercises, being the
objects of the perception.  The rind’s perception of its own
acts, by which it forms reflex ideas, is impossible, without
thoseobject.s of sense upon which alone its powers in the
first plice com be exercised. An example will make this
matter plain.—The person supposed to be born without
eyes, and ears, would not of necessity perceive light or
sound, and of course could form no reflex ideas by attend-
ing to the perception of light or sound, and the various ob-
jects exhibited through them. Can a perception be made
without an object? Can the memory act, except in calling
up, or reviving ideas which were prevxouslv perceived by
sensation, or the combination of simple ones, or those of
refleetion? Can the imagination be otherwise employed than
upen the materials furmished by perception, either of exter-
nal things or of its own operations? And can the judgment
be exercised except upon ideas thus produced ? The an-
swers to these questions, formed by the necessity of nature
as 1t relates tc the mind, must be in the negative. I ask
then for the origmn of the ideas of creator, creation, spiritaal
existence, &c.? I urge the natural religionist to point sut
their archetvpes in nature; but I urge in vain.. The task
imposed upon him by the demands of the mvestigation is
not less difficult, and impossible than to require of him to
see hight by the sense of feeling, and to hear sounds by the
sense of smelling. There exists no fitness or connexion
between the means and the end.

For further ilustration, and proof, we will ascend from
the plain expenence of common sense to the regions of phi-
losophy, and science; from which we shall obtain a result
periectly correspondent with the preceding; for there sub-
subsists a Furiiony between the most simple, and comipli-
cated truths; those of the latter description are bottomed
upon the former, and are composcd of them.

We will commence with mathematics.—-\What is the lan-
:ruage of mathematics, and what are its ()‘)j:_ cts 2 The lan-
suaze of mathematics speaks only of quantity, cither as sub-
oot s meagure or member.  Mathematicins heve divided




30

this science into pure, and mixed. The former considers
quantity abstractedly, without regard to any particular bo-
dies: the latter that of quantity as subsisting in bodies, and
consequently they arc intermixed with the consideration of
physics or experimental philosophy. Pure mathematics are
arithmethic, algebra, geomctry, and fluxions. »Mixed ma-
thematics consist chiefly of mechanics, pneumatics, hydros-

tatics, optics, and astronomy. Iask whether measure, num-
ber, or proportion can possibly dircct the mind to a conclu-
sion which partakes of none of these properties, and has no
connexion with, or dependence upon them; or to the dis-
covery of an existence to whom none of these terms can
possibly apply; to a being who has no relation to time, not
being older to-day than he was yesterday, nor younger to-
day than he will be to-morrow; to a being who has no rela-
tion to space, not being a part here, and a part there, or a
whole any where; whose circumference is no where, and -
whose centre, (if I may use the expression) is every where;
to a being who is in his own nature, immateriai, independ-
ent, and etcrnal; who is being, snmply con&dered, in, and of
himself, to whom nothing of assignable forms, colours, or
quahtles can attach, and who is mfinitely removed from our
natural conceptions, to whom no finite idea belongs, whom
no line can circumscribe nor period bound ? Or can reflec-
tion upon the operations of the mind, when investigating
the nature, and qualities of measure, number, and proportion,

originate the idea of an existence of the above character?
Can chemistry, which treats of the nature, and propertxes of
matter, and their influences upon each other, aid in sucha dis-
covery9 Impossible. I'might traverse the whole circle of na-
tural science in vain, were I to expect to learn any thing from
them but what appertains to the objects, and subjects about
which they are conversant, and which are made cognizablc
to the mind by their sensible properties only. The investi-
gation of anatomy, of physiology, uf the nature, and cecono-
my of the mind, together with the affections, and passions,
the svmpathies, and antipathies, and indeed every thing
which belongs to man asa physical, animal, intellectual, and
moral being, including the laws, and prmclplca which regu-

late, and govern all the varicus operations, and functions,
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from the most minute parts up to the perfect whole; I say
such an investigation could produce no other ideas, nor im-
part any other information than what belong to these ubjects,
and subjects, about, and upon which it is employed.

Motion has been resorted to by the natural religionist as
furnishing a strong evidence in favour of a creztion, &c.—
We will attend a little to its nature, and sec how far
it is applicable to such a conclusion. Motion pushes,
stops, composes, and divides, but it preduces neither the
clementary matters which enter into the composition of all
bodies, nor the vessels of organized species. The laws of
motion are intrinsic parts of the ceconomy, and are commen-
- surate, and co-extensive with it. Were we as clearly informed
as we are ignorant, in what manner or how motion is con-
cerned in the decompositions, and new combmations of na-
ture, we should remain entirely ignorant of the origin of the
clementary principles thus employed. We should not know
naturc herself though we had made never so great a progress
in the study of motion. The scene of nature changes eve-
ry moment, and is incessantly renewed. But why is it al-
ways the same in each of its vicissitudes? It is because mo-
tion assembles, and mingles things already made, and nour-
ishes species of a determinate structure, by the principles of
assimilation, &c. belonging to that structure. But motion
forms no species at all, nor does it ever (as above observed)
produce the simple natures which supply the increase of
cach species. Motion speaks no other language than that
which appertains to the changes of nature; it extends not
beyond them, and of course nothing ulterior to them can be
learnt from it. Motion applies the stimulants to the organs
of sense; which, acting upon their excitabilitv, and sensi-
bility, produce sensation, and consciousness. The laws of
motion, as before observed, are intrinsic parts of nature, and
do not exist independent of it.

The old hackneyed assertion in favour of a cication,
“that every effect must have a cause,” will not, I suppose,
be considered as at all applicable to this inquiry, after what
has been said in the previous parts of this investigation.
Before a rause can be urged 03 necessary, or its evistence
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granted, an ¢ffect must be proven of such an erigin, and
character, as required 3 agency in erder to its prodiction.
The first rule, in page 19, for the regulation of this investi-
gation, requircs us to take nothing for granted that is not self-
evident, and to concede nothing which ought to be proven.
In obedience to that rule, the proof of an effect, as it relates
to the existence of the universe, being required, no conces-
sion of a first cause independent of, and separate from, the
s¢nsible universe, can be made until that proof 15 mtrodu-
ced. Sensation, experience, and observation, are al mute
“upon the subject. Did the face of nature one century past
exhibit more works of a begirming or a creation than it
does at this time? The Voice of natural history says no; we
might run back along the course of time until lost m the
depths of antiquity, and at the end of every century repeat
the same Inquiry, and we should obtain the same answer.
On the side of natufal reason, and mvention, every thing is
dark, and impenetrable. By what sure, andl certain Steps,
an uninstracted mind, Whl(:h never heard of God, could rise
up to the knowledge of an infinite, spiritual, and uncreated
nature, I have no conception. The fable of the giant’s rear-
Img mountain upon mountain to invade heaven, las some-
thing more specious in it than the table of a grovelmg, silly,
hum:n mind, crawling up to light inaccessible without 2
ladder. Where shall the savage (for all are such by nature)
set out? He is without the name of what he is to seek; yet
naes are the only marks of essence to which he could afix
any discoverable or conceivable properties; and names can-
not be given to things of which the mind has no apprehen-
sion. When or where then could he begin to search for he
knew not what? To these interrogations nature is stupidly
insensible, and silent, and is as unable to give an answer, as
are the stocks, and stones to impart instruction to, or reheve
the distresses of their poor blind worshippers amongst the
idolatrous heathen. Indeed idolatty commenced in the
world by men attaching to the objects of sense those attr1-
butes of divinity which God har previously revealed as be-
longing to himself. Natural rehigionists have, in a great
measure, acted the same part by ascribing to naiure the pow-
er which is only attributable to God, the exercise of which
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ts his exclusive prerogative, (viz.) the revelation of himself
to man, and the derivative existence of all things besides him-
self, and their relative destinies. By giving to nature this
power they have destroyed the divinity, and authority of
God’s word in @ great degree—it supersedes its necessity.

Dection 4.

The name, and character of God as creator of all things,
&c. and the relation which man bears to him, &5c. entered
the world by revelation in words, whose divine origin, and
truth were established by miraculous or supernatural fuacts
addressed to the senses, and explained by words, in order
to such knowlzdge. The knowledge which thus origina-
ted, and was first established, has been perpetuated from
one generation to another by verbal instruction fiom re-
cord, or oral tradition.

~ In the preceding sections of this chapter, the natural in-
ability of the mind for originating the idea of God was de-
monstrated. I now proceed to shew the way by which
that knowledge is attainable, in doing of which I shall fur-
nish a complete refutation of Atheism. As the mind in the
due exercise of its powers upon nature, the various cbjects
of time, and sense, falls entirely short of any idea of spiritu-
al existence, or of a supernatural nature; it is self-evident
that all knowledge of that description, and character, must
be of a supernatural origin. The very existence of such
Mdeas in our world 1s itself a proof of the revelution, and of
the truth of those things thus revealed.  The truth of reve-
Iation, of a supernatural communication, from this view of
the subject, is just as evident as the existence of lignt s cer-
tain. 'We only know the latter by its effects, operating up-
on our minds through the sense oi sceing. The sume is
true with respect to revelation. It is addressed to the eve
oi the mind. and imparts light upon spiritual, and visible
subjects, as certainly to the understunding through, and by
words, as the stipulated signs of ideus, as the former does
by impressions upon the cve.  The verv end of rev: ation
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is to discover to us by a supernatural light from heaven
those objects, relations, and truths, which we are nat
ignorant of; and not the truths which we naturally know.
As Thomas Paine has very justly obeerved, “That which is
revelation exists in something which no human mind, aided
with all the powers of nature, could invent”’:—This I mean
particularly in regard to or agma/ ideas. It is true that reve-
lation may teach, and often has taught men what Aas occur-
red, or wu" hereafter take place, in the operations of nature;
but what I mean by original ideas, as above stated, apper-
iain to existences, and relations, which are entirely beyond
the limits of nature, and not deducible from any of her ope-
rations; such are the idea of God, creation, &c. We need
not the assistance of revelation 1n any of those things in
which the natural ways of knowledge could produce them.
Revelation begins where such knowledge ends, and the great
obsect, and use of it is to extend our knowledge beyond
- the limits of nature, into a state of being of which nature
gives no ntimation.

I now proceed to shew in what way revelation produces
these effects. In our day we have no other than traditional
revelations, which in christian countries are in writing, and
tound in what aze called the scriptures, or The Writings, by
way of pre-eminence, and distinction, and sometimes 7%¢
Bible, or The Book. Amongst the heathen and pagan na-
tions, they are preserved in oral traditions, thou-gh prodigi-
ously mutilated, and menstrously perverted. All revelation
in its beginning must, of necessity, have been immecdiate,
and made too in words, stipulated or appomted by God
himself; for, according to the previous investigation, not
only the ideas must have been revealed, but also the very
words in which they were communicated. Words are the
signs of 1deas, and 1deas are the signs of things; but the
things of which we are informed by revelation we only know
through that revelation, whether it relates to the existence of
bemgs who are, from a necessity of their own, and our na-
tures, inaccessible by sensation tothe humanmind; ortothe in-
sensible rclation of sensible beings, to an insensible existencs.
As thearchetypes of those things revealed do not impress the
senses as 1n natural cases, and are known only through their
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signs, or by the words through which they are revealed, it
follows as a necessary consequence that the signs or Words
saust produce the ideas, and must have been appointed or
stlpulated by the Revealer for that purpose. Language 1S
the only mean through which the mind is capable of receiv-
ing instruction of this nature.

In the former sections of this chapter it was necessary to
exclude the use of all terms, and expressions, which were
not manifestly derivable from sensible things, and their pro-
perties, in order to establish the limits of natural knowledge,
and to ascertain the point at which supernatural ideas began;
as well as to discover the means by which they were, ‘and
are produced. I shall now procecd to shew that language
is so far superhuman, or divine in its origin, as to have
heen revealed, so far at least as 1t is the medium of commu-
nicating knowledge upon invisible, insensible, and spiritual
subjects. The reason for this origin of language, is found-
ed in the necessity of nature; for those 1deas which could
not have been conceived of, without supernatural commu-
nications, prove by their very existence, and character,
such an origin of the medium through which they have
been produced. |

It is the opinion of a majority of the greatest philologists,
thdt language (consisting in significant articulate sounds,)
was revealed, and that the formation of society, or the con-
vention, which organized it, was the consequence of lan-
gyage, so far from language being the consequence of con-
vention, and human stipulation; this opinion, by tradition,
seems to have prevailed amongst the pagan philosophers.
P'ato maintained that the origina! language of man was of
divine foundation; and when he divides words into two
classes, the primative, and derivative, he attributes the lat-
ter to the ingenuity of man, and the former to the immed:-
nte communication of the Supreme Being. The Egyptians,
from whom this opinion was probably derived, maintained
that by Zhoth, the god of eloquence, their ancestors were at
first taught to articulate, 'Thoth, amongst the 19 gyptians,
isthe T hu)s, or Logos, in revealed thLOlO“\ ‘I'his theory is
conformable to the description given In the sacred writings,
and agrees very remarkably with the opinions to be collect.
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ed from prophane history. “To whatever part of the globe
(says a great critic, and one of the present professors at Ox-
ford,) we direct our view, we shall find additional reasons
to conclude that all the languages now spoken in the world
were derived originally from one, and the same, notwith-
standing their apparent difference, and variety. All the
present languages, and dialects of Europe, amounting to
about twenty-seven, may be traced to Latin, Teutonic, and
Sclavonian. But there is a remarkable aﬂimt) , In many In-
stances, between Greek, and Hebrew; Greek, and Scans-
¢rit; Greek, and Chinese, English, and Arabic, Turkish,
and Celtic; W elch, and Arabic; Latin, and Otaheitan; La-
tin, and Turkish; Enghsh and Persnan &c. When we
observe that certzin words used in one quarter of the globe
are like those in another, which is very remote, and that such
words have exactly the same signification, and were 50 used
long before the present inhabitants had any intercourse with
each other; how is this to be accounted for? This identity
or rescmblance more o less exact of names which denote
the same 1deas, and those 1deas, some of the most striking
and important to mankind i every age of society, seems to
point to tue same source. It is more than probable that one
original fountain of speech, and oné only, has produced not
onlv those various streams of diction, and such as the Cel-
UC, that leve been long dried up; but supplied those like-
wise, sich as he languag)-.a oi modern Europe, that still con-
tinue to flow. By the critical analysis of werds is proven
the connectisin of the present inhabitants of the globe wit!
those who sprang from the original families of the earth
the immediate descendants of Shem, Ham, and Japhet, the
sons of Noah. For a more partlcular investigation of these
subjecis, Bryant’s Analysisof Ancient _Mythology, the works
of Skinner, Sammes, Pezron, Junius, and Parkhurst, may
he consulted, together with Rowland’s Mona, "Wilhams'
Primitive Christianity, Kett’s Elements, and Gale’s Court
of the Gentiles.” Hugh Blair observes, upon the origin of
language, “One would think that in order to any language,
fixing, and extending itself, men must have been previously
rathered together in considerable numbers; society mwust
have been already faradvanced; and yet. on the other hand.
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there seems to have been an absolute necessity for speech pre-
vious to the formation of socicty. For by what bond could any

multitude of men keep together, or be made to join in the
prosecution of any common interest, except by the interven-
tion of speech they cnuld communicate their wants and in-

tentions to one another? So that either how society could
form itself, previously to language; or how words could rise
into language previously to society formed, seem to be
points attended with equal difficulty. And when we consi-
der, farther, that curious analogy which prevails in the con-
struction of almost all languages, and that deep, and subtiie
logic on which they are fcunded, dificulties increase so
much: dpon us on all hands that there seems to be no small
reason for referring the first origin of all language, to di-
vine teaching, and inspration.” Correspondent with the o-
plmon of Plato, the same great critic observes: “But, sup-
posing language tc have a divine ongunal, we cannct, how-
er, supposc that a perfect system of it was all at once given
to man. It is much more natural to think that God taught
our first parents only such language as suited their present

occasion; leaving them, as he did in other things, to enlaige,
and nmprove it as their future necessities should requlre ?

- The celebrated author of the ‘Wealth of Nations,” suppo-
scs, (In opposition to the opinion that languge was origin-
ally revealed by the great creator) that *‘two savages who had
never been taught to speak, and who had been bred up re-
mote from the societies of men, would naturally begin to
form that language by which they would endeavour to make
HICiT sentiments mtelhglble to each other, by altering cer-
tain sounds whenevci tiey went to denote objects.  Thus
they would begin to give names to thmgs, to class wdivi-
dual objects under a species, which they denoted by a com-
mon naime, and proceed gradually to the formation of zll
the parts of speech.” The condition of these two savages
15 wholly imaginary, as it cannot apply to any persons who
have ever been known to exist. It may fairly be asked how
they come to be in such a state? Was it in consequernce of
their prevxous determination? If it was, then they must have
conversed in order to make such an agrcement. If it was
not the result of suich a measure, thcy must have been pla-
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ced there by other rational, and talking beings, and must,
conscquently, have c.cqun'cd fron: them the names which, n
iheir reclusc Lbndltl()n they applied to sarrounding objects.
If they borrowed the terms ;rom others, then, of course, the
hypothesis of a lkinguage considered as an invention of the
savages, falis at oncc to the ground.

Somewhat different is the thec:y of lord Monboddo from
Mr. Smith. He supposes that language was not originally
natural to man, and that the political state of society was
neccssary for its invention.  This principle forms the basis
of his elaboratc work on the origin, and progress of lan-
guage. He asserts that man in his natural state 1s a wild
animal, witiiout language or arts of any kind, To prove
this, hb quotes Lucretius, and Horace, Diodorus Seculus,
and Lo Afncunu together with many other writers.

It is impossible, from the very nature of things, that man,
in a natural state, can exist without the fostering aid of im-
proved life, nor can we conceive of man’s beginning to ex-
ist, and to be supported without the aid of his crcator in 3
supernatural way.  Contemplate for a moment the situation
of Adam, just brought into being by the creating power of
his muker; possessed of mind, and faculties, senses, and ap-
petites, without knowledge, as ke was without experience,
and having every thing to ‘eavn; 1Is 1t possible that he could
in that situation distingursh between what was conducive to
ueaith, and what hurtful? Before he could pretend to dis-
eriminate at all, he must have first learnt by experienee,
those things which were of an injurious, and those of a bene-
ficial tendency, and no one object before him could have had
the pr\,fcrc nce to anv other, without the previous experience
of their properties.  The sense of hunger would not have
prompted to what was good for food, sooner than to what
was pm::.nnous. nor could it havs directed him how to eatit.

In short, it is certoin, that without the immediate interpo-
siticn of God, Adom, thc first man creeted, must have died.
This1s not less true from the nature, and necessity of things,
ihan from revelation.  If such st have been the situation
ol man in @ aaetural state, in regard to the objects of appe-
tite, and sense, what must lave Teen his situation in respect
to the knowledge of Ged, who is not an object of sense ?
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If we judge from self-consciousness, experience, and
seripture, (observes a great man) the truest definition of
man will perhaps be found, to be an animal capatle of
speceh; and through that medium of reason, and religion. ¥or
there is a wide difference between a capacity of acting, and
the act itseli. A watch, or uther machine, fitted up with
admirable skili, and Prfect in all its parts, cannot put itself
i motion; neither can the mind. Thus the intellectual fa-
culties have a power to work, when supplied with materials
to work upon, ard not before' the mind 1s then carried into
action, its sccret springs exert their proper activity, and the
rational frame enabled to think, and reason. If we consider
the nature of speech, something so supernatural, and divine
appear to all who have duly weighed it, Heathens, Jews,
Christians, and Acheists, (for everr Hobbes could say God
taught Adam this useful invention) that they pronounce it
to surpass the invention of men. The learned Whitby was
so far convinced of language being the immediate gift of
God, as to think it a clear demonstmtxon, that the onginal of
mankind was as Moses delivered it; from the impossibility
of giving any other account of the origin of lunguage.

Indved every article in those short memorials of the first
passages after the creation, imply an Instruction by this
means; it being inconceivable that man should understand
the words of God, before he was taught them. Whence it
muust be allowed that though Adam had a capacity, and or-
gans admirably contrived for speech; yet in this case there
was a necessity of his being immediately instructed by God,
because it was impossible he should have invented speech,
and words to be spoken, so soon as his necessities required
it

Upon subjects whose objects, and qualities are insensible,
or lie beyond the reach of sense, man could not think, till he
had language given; and of course could not upon these
subjects be a rational cresture.  Upon them he can no more
think than speak without words; words are as necessarily
pricr to both (as the stipulated signs of ideas, and the means
by which they are pmduccd ) as causes to their eftects. The
mind cannot think upon nothing. "Things which are in-
‘*“mlbk‘ naturallv, cannot by nutural se nsxt.nn ertor i
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mind, for those which are insensible naturally cannot h4ve
natural signs. This is precisely the case in respect to the
creator, &c. 'The signs then, or the words, and language
expresstve of his name, and character, &c. are supernatural,
and it 1s those signs which enter the mind, and produce
there the knowledge of the existence of the archetypes, or
things signified. In subjects of this nature, words are the
marks of essence by which the mind distinguishes things,
one from another, according to the character attached to them.
by description or representation; and, till furnished with
them, the mind cannot think about, or act upon, them.
For the truth of these remarks, I app&l to the reader’s own
experience, and observation, of what passes within his own
mind; and if he can think upon spiritual subjects without
words, I yield the point. Indeed, it is impossible for it to be o-
thermse, because words are thc only bodxes, or vehicles, by
which the existence, sense, and meaning, of all objects, and
propositions of that character. are conveyed to the mind; so
that il the mind is stored with them, it has nothing to think
or reason upon, or judge by. Upon these subjects, all we
learn is by words, all we think is in words, and without
them, could nelther leam, think, or teach, much less have
the most distant conception of “thmgs not seen.” The de-
monstration is conclusive—Language on invisible, and spi-
ritual subjects, cannct be contrived without thought; and
knowledge: but the mind cannot have theugls, and knowl-
ledge, upon them without language; therefore l.mguage must
be previously taught before raan could become a religious
creature: and none could teach him but God. The first use
of words was to commuticate the knowledge, and thoughts
of God, which could not be done but in the words of God,
and of course by himself. With the royal preacher it was
““ a point of wisdom to know whose gift she is.” To this
the necessity of nature, in order to her attainment, and .the
scripture in imparting it, give a plain solution. (1st.) In
general “it 1s God that teacheth man know ledge, and the In-
spirationof the Almighty giveth him understanding.” “The
entrance of thy words giveth light : it giveth understanding
unto the simple.” “The words that I speak, they are spi-
rit, and they are life.” “The things of God knoweth no
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snanbut the Spirit of God. Now we have received not the
spirit of the world, but the spirit which is of God; that we
inight know the things that are freely given to us of God—
Which things, also, we speak, not in the words which man’s
wisdom teacheth, but which the Holy Ghost teacheth; ex-
plaining splntual things in spiritual w: rords.” “All scripture
is given by inspiration of God, and is profitable for doctrine,
for reproof, for correction, for instruction in nghteousness.”
{2ndly.) With regard to spiritual matter, they varticularly-
mform us, that “faith,” or an assent of the understandmg |
grounded solely on the attestation of God, ¢“is the evidence,”
‘he onlyassurance, and proof,“of things not seen,” or of what-
éver does not fall under the cognizance of the senses.

This shews whence the impossibility of men’s any way
acknowledging the true God, Jehovah, without revelation.
“For how shall they believe in him of ‘whom they have not
heard, or how shall they hear without a preacher » or one to
instruct them in such knowledge. “!No m:un knoweth the
Son but the Father; neither knoweth any man the Father,
save the Son, and he to whomscever the Son wiil reveal

g hlm b 2

Agreeably to these ideas, and scnpture declarations, the
great Parkhurst observes, “If it be asked whv the second
person in the Adorable Trinity is called the Word of God?
the casiest, and most natural answer seems to be, because
HE hath always been the great Revealer to mankind of Je-
hoval’s attributes, andwill; or because, as he himself speak-
cth, (as before quoted) Math. 11. 27. “No man knoweth
the Father save the Son, and he to whomsoever the Son will
reveal him; and John 1. 18. “No man hath seen God at any
time: the only begotten Son whick is in the bosom of the
Father, HE hath declared him.” The divine person who
has accomplished the salvation of mankind is called 7%e
Word, and the word of God, Rev. 19. 13. not only because
God at first created, and still governs all things by lnm, but
because men discover their sentiments, and designs to onc
another, by the intervention-of words, speech, or discourse;
so God, by his son, discovers his gracious designs in the
fullest, and clearest manner to men. Al fhe various mani-
festations which he makes of himself in the works of crea.
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tion, providence, and redemption; all the revelations he hath
been pleused to give of his will are conveyed to us through
him, and theretfore he is, by way of eminence, fitly sty-
led the word of God.” Correspondent with this expo-
sition are the words of Peter in his first General Epistle 1.
2: “The prophets,” (taken from verse 10th) “searching
what or what manner of time the Spirit of Christ, which
was in them, did signify, when it testified before hand the
sufferings of Chnst, and the glory that should foilow.”

Tue Wogrbp, as above explained, was the Thoth of the
Egyptians, or the God of Speech or Eloquence, from the
traditional notions of whom, as the revealer of language, Pla-
to derived his ideas of primitive, and derivative words, as
formerly suggested.

An additional light may be cast on this subject, from ob-
serving the prodigious use of NAMES In acquiring, and re-
tzumng knowledge upon spiritual subjects, (and indeed na-
tural ones too in a great degree) for they being the objects
of thought, the mind can neither describe, define, or even
conceive of, any being till acquainted with the name, and
meaning of it; as that not only distinguishes existences trom
each other, but is the bond which ties together the several
propertics peculiar to each, and that constitutes things what
they are in the view of the mind. For the qualities, and pow-
crs of substances which make up the complex idea of them,
are 1mages too subtile, and fleeting for the mind to detain,
without some mark of essence whereunto it can annecx t/zem

After God had inspired Adam with a right knowledge of
the creatures over which he had given him a dominion, and,
doubtless, names correspondent with their intrinsic natures,
wluch none but their creator knew, he brought unto Adam

very beast of the field, and fowl of the air, to see what he
would call them. And whatsoever Adam called every living
creature, that was the name thereof. Nor is it reasonable to
imagine that God should thus miraculously instruct him in
ihe knowledge of his fellow creatures before that of his cre-
ator. On the contrary, we find the words God, and Lord
God, used upwards of forty times in the two first chapters
of Genesis, which “vere names, and marks, not only of ex-
istcnce, but of all the gicrious perfections revealed of the di-
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¥ine nature. For as a name camnot be given to what we
have no notion of; and man is invincibly ignorant of ¢things
not seen,” so neither could he discover, understand, or ap-
Ply any attribute or property, till he knew the name of the
object to which, alone, they appertained; and no information
of them could be had, but from the word of God, that 1s,
revelation. The mind, upon spiritual subjects, can have no
other objects of thought, but by or through words, and
names, which therefore must be prior ic recollection, reflec-
tion, or any mode of thinking. And it is as great an absur-
dity to say that a man without reason or experience could
create language for the instrument of thought, and reason;
as that he could create a world for himself, before he wasin
being. |
For the rational faculty consists in a power to exert its
several operations, on the materials it recerves, and under-
stands; to record, or dispose of them in a proper manner;
to call forth, and separately consider them; to divide, com-
pare, and judge of their agreement, or disagreement; and
thereby become able to form propositions, and draw con-
clusions; that is, to think, and reason. But the 1strumen-
tal cause of reason must be previous to it. What was pre-
vious to reason, and a necessary instrument of it, must be
taught by some intelligent ageni, before reason could
be exercised. No such agent was prior to the first
man, but God, (or spiritual beings at his appointment).
‘What he taught was by revelation—consequently revelation
was the first principle of all knowledge, and the means
whereby the creator intended man shouid become bo.h a
rational, and religious creature.
~ The powers of language, or the powers of the mind in
the use of language, are amazing. By the aid of language,
er through the knowledge it imparts by revelation, we are
enabled to see things which arc wmuvisible, and are taught re-
lations which have no sensi®le cxistence; by it we learn
our origin, and destiny, neither of which have we ever had
a personal, conscious cxperience of, and the samc is true in
respect to tne sensible universe.  Although naturc gives no
timation of man’s originul creation, his resurrection from
the dead, or his immortality, he is taught by “ Him who hath




44

imzitortatiiy, und power,” that he shall live forever, The
rovelations originaiiy made, and which impart supernatural
knowledge to us by record, did not consist, originally, alone
of words. Miraculous appearances, and supernatural ma-
nifestations, addressed to ihe external senses, together with
words explanatory of them, by which they were applied, as
proofs of the truths revealed in words, were employed, in
accommodation, no doubt, 1o the Iimited nature of man’s
faculties. Supernatural, and spiritual knowledge, have been
wnparted to the mind by sensation, through the eyes, and
ears, by external, traditional revelation by language, since
immediate revelations, and miracles, ceased. It comes pri-
marily through the ears. “Faith cometh by hearing, and
hearing by the word of God.”” It is through that channel
that we learn the meaning of God’s word; through: the ears,
and eyes together, we learn to read it. The miraculous,
and supernatural appearances, which were first n.anifested in
signs, and wonders, in confirmation of the divine truths re-
vealed in words, are presented to us in connection with those
names, and descriptions, whose objects, and properties, are
not naturally visible or sensible, for the same purpose for
which they were first exhibited. The only religions in the
world are the Jewish, and Christian, which pretend to-a
claim of such zuthority, or seek to establish themselves by
such testimony: Some of a spurious order have claimed the
support of secres miracles; these, hawever; had never been
thought of, but for revealed religion, any more than the coun-
terfeit of a name, or a coin, could have been attempted, with-
out the previous existence, and knowledge of them. The
true religion would have amply satisfied mankind, had it been
apprehended, and received in its proper evidence; but mis-
taking the revelations, and miracles, and the gifts of the He-
ly Ghost in order to them, as did Simon Magus, these instrnc-
tions, and evidences, have been thought applicable to other
purposes than to impart knowledge, and to establish the truth
upon divine subjects. Outof misapprehensionsupon this sub.
ject have arisen the most monstrous errors, and corruptions
m religion, and the most horrid, and sanguinary persecutions.
Not only the great declensions from christianity in early
times, but the confused cry of the multitude, lo! here is
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Christ, and lo! there heis, in our day, have proceeded frome
the same source. T'he restoration of it to its primitive sim-
plicity, and purity, will consist in nothing more than in
teaching, and learning it in the words by which it was first
revealed, and believing it by the evidence which the Holy
Ghost gave in the signs, and wonders wrought to establish it.
As soon as christian teachers, and people become so far di-
vested of pre-conceived notions, and mystic prejudices, a-
rising from. the traditions of men, and science, falsely so

called, as to realize the literal force, and import of the senti-
ment, “that the spirit of Goil only knoweth the things of
God, which he hath revealed in words; whick he teach-
eth, and which are not taught by the wisdom of men,” then
the word of God will become the man of their council. And
also, when they come to understand, and feel the import of
the Evangehst John’s declaration, nearly at the close of his
history of our blessed Lord, (viz.) “Many other signs truly
did Jesus in the presence of his Disciples, which are not
written in this book: but these are written, that ye might
believe that Jesus is the Christ, the Son of God; and that
believing, ye might have life through his name:” I say, when
they understand the import of these expressions, the scriptures
will be exalted into their proper character, and the evidence
which Christ gave exclusively relied upon, in believing that
he is the Son of God. The allegata, and probata—or the
allegations, and proofs, perfectly correspond in nature, and
character. Christ declared that he was the sent of od and
the Saviour of the world—that he wus one with the Father.
These allegations were divine; the proofs he guve to estab-
lish them were also divine, and supernatural—he did the
works of God, by raising the dead, by healing the sick, gi-
ving eyes to the blind, &c.; and, ﬁnall\ , his human bodv
was erucified by men, and in three d ws was raised from
the dead, as he had prcdlcted by the Holy Ghost: He was
thereby (as Pau! says) declared to be the Son of God, with
power. After this, he ascended into heaven, and sent down
the gifts of the Holy Ghost, as he had pronuscd These
are a part of the divine proofs by which the allegation, that
Jesus Christ is the Son cf God, is proven, and bv which hig
authority as such is establishtt‘f;i in the minds of men.
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When divine truth is thus apprehended, first through the
revelations of God’s spirit, and secondly prover by divine
testxmon) ; men will learn to pay but little court io the.r
imaginations, and passions, in learning christianity, or in
the obedience of faith; and the enemies of christianity will
cease to think it reasonable to oppose it, but, on the contra-
ry, the best, and h‘ghest reason to believe it true. For the
word of God would then be clothed with its proper charac-
. ter, as the word of God; it would awaken fear, and trem-
bling, instead of derision, and ridicule. It would give re-
ahtj , and practical efficiency to the truths revealed.

Bectinn 5.

Mr. Locke’s opinion examined, and refuted, in which he as-
serts, “That we derive from nature all the simple ideas of
which we are possessed; and that traditional revelation
cannot communicate any;” with illustrative proofs, derived

Jrom the Bible, and experimental matters of fact of the
truths establzshed in the foregoing Sections.

The weight of Mr. Locke’s name, as authority, in oppo-
sing the principles developed in the previous parts of this
investigation, I can weil appreciate. I have, however, paid
but little attention to great names, nor attached much m-
portance to authorities, In my inquiries. I have endeavour-
ed to observe Mr. Locke’s rules, (viz.) “not to entertain a-
ny proposition with creater assurance than the proofs it 1s
built upon will Wamnt ” and to “search after truth for its
own sake,” being assured that “whatscever credit I give:*o
any principle or proposition, more than it receives irom the
principles, and proofs it supports itself upon, is owing to my
inclination that way, and is so far a derogation from the love
of truth as such: which, as it can receive no evidence from
my passions, interests, or prq;udzces, so it should receive no
tincture from them.” In consistency with these rules, and
by the most imperative logical necessity, agreeably to the
truths formerly established, I am compelled not only to dis-
sent from Mr. Locke, but in the most dircct manner, to
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contradict him, in a fundamental article ir: his philosophy
of human understanding, as it relates to revelation.
par:graph contuining the opinion which I deem so errone-
ous, and, I may say, so fatal io the twuth «f revelation, is the
following: “No man, inspired by God, can, by any revela-
tion, communicate toothers any newsimple ideas whichthey
had not before, from sensation, and reflection.  For whatso-
¢ver impressions he himself may have from God; this revela-
tion, if it be of new simple ideas, cannct be conveyed to a-
nother by words, cz any other signs, because words, by their
immediate cperation on us, cause nc other ideas but their
natura! sounds, and it is by the custom of using them for
signs, that they excite, and revive in our minds, latent
ideas, but yet only such ideas as were there before.” And
hence he concludes that “No simple ideas can be conveyed
by traditional revelation.” A conclusion which puts the
Bible, and every other book, upon the same footing, as de-
pending upon a natural,and not on a supernatural foundation.
To lustrate his meaning, and prove the truth of his opini-
on, he cites the case of St. Paul, “when he wzs wrapped mto
the third heavens; whatsoever 1deas he there received, all
the description he could make to others of that place, is on-
ly this, that there are such things as eye hath not seen, nor
ear heard, nor hath it entered mto the heart of man tc con-
cetve.”  The error of Mr. Locke consists In making inspi-
ration, and revelition the sume thing, both as to the mainer,
as well as the matter of them.

The atiention of the reader is very particularly requested
to this purt of the discussion; for the point upoa which I
am now engaged with Mr. Locke, is the one upon which
natural religion turns, and 1s the strongest battery aguinst
the revealed. Mr. Locke, in this sentiment, 1s with ev-
ery atheist, deist, and natural religionist, (the two latter
are of the same meaning,) who have ever written against
christianity, and it is by deraonstrating the error of his opi-
nions that their refutation will be secure.

I again repeat, that the error of Mr. Locke consists in
confounding inspiration with revelation.  He would seem
(on this account, ) to huve established the fact, that ¢“No sim.
plc idea can be conveved by traditional revelation,” by his
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quotation from’ Corinthians, of Paul’s inspiration, and. con-
sequently, that all the simple ideas, and the component
parts of compiex ones, are plagiarisms from nature, which
are found in revelation; and, of course, that the Spirit of
God, by revelation, did notbmg more than combine the ide-
as which the human mind had previously received from na-
ture; an inference which destroys the very essence, and de-
sign of revelation. Such a conclusion presents the Bible in
the same character with the Aichoran, and Vedum; ¢ Reve-
lation serving only” (in his own words) “to revive n our
minds latent ideas, b:¢ yet only such as were there before.”
I grant that inspirations are revelations, but all revelations
are not by inspirution. This distinction once established,
and Mr. Locke’s hypothesis must fall tothe ground. Itis
a distinction which Mr. Locke surely never thought of, or
ke could not have drawn a conclusion from Paul’s incapaci-
ty to describe or communicate the ideas he received when
wrapped intothe third heavens, for the want of stipulated signs
of ideas, or words, that traditional revelation can communi-
catenonew ideas. That was a revelation by inspiration which
exhibited .to Paul’s mind a view of those things which it
was not possible to utter, on account of a want of*words ;
the Deity having previously revealed none by which to ex-
press them. And indeed the things which he saw might
have been ineffable, having appeared to his mind in their
esscntially divine, and spiritual character, being incapable of
delineation, and only discoverable as they are, when this
mortal shall put on immortality. Of this import are the
words of John. ¢It doth not yet appear what we shall be,.
but we know that when he shall appear we shall be like him,
for we shall see him as he is.” Were Paul, and John
taught those things by nature, or in the words which man’s
wisdom teacheth? But the testimony of Paul is directly
against Mr. Locke; for he observes, in the second chapter of
ﬁrat Corinthians, It is written, eve hath not seen nor car
heard,” (n: aturall) no doubt) “neither have entered into the
heart of m: an, the things which God hath prepared for them
that love him. But God hath revealed them unto us by his
Spirit, for the spirit scarcheth all things, yea, the deep things
of God. For what man knoweth the things of a man, save
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the spirit of man, which is in hini? Even so, the things of
God knowcth no man, but the spiritor God. Now we have
reccived, not the spirit of the world, beii the spirit which is
of God, that we mi ight know the t/zmgs which are freely
gwen us of God—uwhich things also we speak, not in the
words which man's wisdom teacheth, but which the Holy
Ghost teacheth; explaining” (as Macknight translates the
passage) “‘spiritual things in spzrzt:m’ words.” This wasan
mspiritioi; and a reveiation was made by words declaring
the things which eye had not seen, nor ear heard, nor had
they entered into the heart of mun to conceive of. Again;
thdt was a revelation (without inspiration,) which God made_
to Adam in Paradise, when Ais voice was heard, walking in
the midst of the gurden in the cool of the day. That was a
revelation in words by which it was first Lnou n, and 1s now
known, that God, after creating the beavens, and the earth,
and dwndmg' the hght from the dirkness, called the day lngt .
and the darkness night. (Gen. 1. 4. 5.) That was a reve-
lation without inspiration, consisting in miraculous appear-
ances, and words, which were made to Moses from the
burning bush, and elsewhere; and to the children of Israel
from Mount Sinai. In these cases there were no inspira-
tions, but external revelations, consisting (as before remark-
ed,) of supernatural, and miraculous appearmces, addressed
to the eyes, and ears, and the revelation of God, by name,
accompanied with verbal explanition of the churacter of
the bemg thus announced. These revelations taught ihe
meaning and use of the nmame of God, as beiug €x-
pressive of the creator, and governor of the worlc; who,
although naturaliy not an object oi scnse, by his supcrictu-
ral manifestations in signs, and w oaduo, and words expla-
natorv of them, dﬂ’ﬂOtlbtlatLd his existence, und universal
sovereigity, and sbsoiute claim to their exciusive obedi-
ence, and worship It is only by the custom of usiig words,
as Mr. Locke observcs, that tht) become the stipuiated
signs of ideas. This wus preciscly the case in respect to
the use of the names G rod Jenaaa/z, ¢e.  The custom,
however, of using them, und tie purposcs for which they
were first co.nmumcatcd were estebushed by God lumsch,
by his repeated revelations.  As I before remurked vpon
H
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the use of names in acquiring, and retaming knowledge up»
on spiritual, and invisible subjects; the mind can have ne
objects of thought, but by words, and names, as they
only distinguish existences from each other, and conneet to-
gether the properties, attributes, and powers of beings whiek
make up the complex idea of them; for thox quuiies; &e.
iwhen manifested by supernatural displays, and even werts
explanatory, are images too subtile, and flecting, for the
mind to detain without some mark of essence, or narae of
existence, whereunto it can annex them. This has been
the undeviating plan pursued by God when he revealed newe:
ideas, designed to be taught to those unto whom the imme-
diate revelation was not primarily made. God’s covenant
with Adam in Paradise, was in words, with which he had
doubtless inspired him with the knowledge of, as he had
with the creatures thut he hud made. Adfter trunsgression,
the promise of the Saviour was in words, as were also the
revelations made to Nozh, and the promises to Abruham,
&c. &c. In the third chapter of Exodus, Meses informs us; -
that the Angel of the Lord appeared unto him in a flme of
fire, oat of the midst of a bush, and he looked, and-the bush
burned with fire, and the bush was not consumed;” (a2 nira-
cuious, or a supernatural appearance indeed)‘“and Moses said,
I «will now turn aside, znd see this great sight, why the bu:h
is not .urnt; and the Lord called to Iim out of the midst of°
the buski, cuu smd Moses! Moses! And he sad here am K
And he said draw not nigh hither, put off thy shoes from off
thy feet, for the place whereon thou standest is holy ground!
Moreover Ae said I am the God of thy Father! the God of
Abraham, the God of Isaac, and the God of Jacob. HMere are
displayed miraculous appearances; a name is revealed, and
words used, explaming the character of him to whom it
belonged. Take away the fiime of fire out of the midst of
the bush. which was so miraculous as not to burn it, and on
account of which Moses was induced to turn aside, to see
that great sight; and also take away he name of God, and
words explanatory of his chuaracter, and we huve no re-
velation at all; or iet the flame continue without the name,
and words, and it remains only a great sight, without any
particular meaning; nor could Moses have gained any in-
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struction by gazing upon it. After this revelation, by which
God established his name, and character with Moses, he
entered into a particular description of the suﬂ’ermg state of
Israel under Pharoah, and recognizes them as his chosen,
peculiar people, agrecably to the promise made to Abraham.
He comunicated to Moses that he had appointed him to
go, and to bring them out of Egypt. At this Moses was as-
wonished, and asked, “whoam I, that I should go unto Pha-
raoh, and that I shouid bring fortl. the children of Israel out
of Egypt? And Gud said uato Moses, certainly I will be
with thee; and this shall be a token that I have sent thee;
when theu hast brought forth the people out of Egypt, ye
shall serve God upon this mountain.” Moses desired to
know what he should answer to the Israelites upon their
asking him ¢he name of the God of their Fathers? “God said
uato him, teil them I AM THAT I AM hath sent you.”
Moses, in the 4th chapter of Exodus, told God, that they
would not hearken unto his voice; for, szud he, “thcv will say,
the Lord hath not appeared unto thee;”” and nnmed‘atcly the
power of working miracles was conferred, which Moses was
directed to exhibit before the children of Israel, that they
anight believe that the Lord God of their fathers had appeared
unto him. The rod was to be converted into a serpent, and if
that did not convince them, his hand was to become leprous
by putting it into his bosom, and cured by repeating the
same act; and God said, if they will not believe these two
signs, neither hearken unto tl\y voice, thou shalt take of the
water of the river, and pour it upon the dry land, and it shall
become blood. Moses, on account of an nnpedxmeut of
speech, intimated a difficulty in the discharge of his office.
Aaron was appointed, on account of his powers of speech,
for God said unto Moses, he shall be thy spokesman unto
the people; and he shall be, even he shall be to thee instead
of a mouth, and thou shalt be to him iustead of God; that
15, Moses should speak unto Aaron as God spake uato Mo-
ses, «nd Auron to the people. After this, God revealed
himself for the first time to Moses by the nume of Je-
hoveh; saying, “I am the Lord, and I appeared unto A-
braham, unto Isaac, and uato Jucob, by the neme of
God Almighty, but by mv nuine Jelovah was 1 not
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known unto them.” This is the same God, who revealed
unto Moscs, that in the beginning he had created the hea-
vens, and the eurth, together with the particular order in
which all things were macde. I would ask any honest in-
quirer after truth, whether Moses, by the revelations above
mude, and those made to his Jewish ancestors in which he
was tdugh'v learnt nothing but what he had previously ac-
quircd from nature? The very idea of such an opinion is
preposterous.  As I before observed, the revelation of the
name of God (ior he is not an ohject of sense—no man hath
seen him at any time) often connected with signs, and won-
ders, und with words cxplanatory, are the only means by
which the world knows any thmg sbout him. The existence,
nature, :ttributes, and sovereignty, of God, thus revealed, by
name, are estubiished by se:sibie manifestation, expla incd
by verbai description, and thriugh tradition, or record, have
been handed down through .il succeeding ages. We know
nothing of the beings designuted by the nomes God, Devil,
Angels, &e. except by the explanatlons given m he bmp-
tures of their nutures, characters, situations. and reiations.
It 15 by the custom of using those names, (as well as every
other of a supernatural origin, which was established by
repeated revelation, ) that they ure used us signs of the ideas
thus revealed, and huve served to communicate to the ages,
and generations succeeding the immediate revelations, the
ideas, and knowledge of the objects signified. But the char-
racters idei'ified by those names, and the beings to whom
they attach, although spiritual, may be easily tr:nsposed, and
connected with sensible or imaginary objects, and the ori-
ginal acceptation in which they were received, destroyed.

Mr. Locke scems not to have taken 511ﬂi01ently the na-
ture of language into his originul plan. He saw the defect
of it but too late, and yet grants enough for my purpose.
He observes, “That the mind is as white paper, void of all
characters”—has no writings, signatures, or impressions,
which are the corner stones of natural religion. “All men
in their thinking, and rcasoning, make use of words, that is,
~can neither think or reason without them;” therefore God
furnished man with lunguage, and although he had by na-
ture his organs so fushioned, as to be fit to frame articulate
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sounds, which we call words, this was not sufficient to pro.
duce language. It was also ‘“‘farther necessary, that he
should be able to use these sounds as signs of ideas within
his own mind, whereby they might be made known to oth-
ers, and the thoughts of men’s minds be conveyed from one
to another.” So that without words, men coulid not under-
stand, Jearn, or teach any thing that was said upon spiritual
subjects. And as “the mind makes words to stand for the
real essences of things,” it could not, in the absence of things
without words, think, distinguish, judge of, or reason upon
them; having no marks whereby they could be presented
to the intellectual facuities. Whence the extent, and cer-
tainty of knowledge, hzs so near a connection with words,
that unless their force, and manner of signification be first
well observed, there can be very little suid clearly, and per-
tinently, concerning knowledge;” that is, we could know
nothing, be certain of nothing. “And were language, as the
instrument of knowledge, more thoroughly weighed, the
way to knowledge would lie a greatdealopener than it does.”
Certainly; for knowledge is not to be had without the pro-
per instruments, and means toc attain it.  And language be-
ing the only path to wisdom apon spiritual subjects, shews
the force of the Apostle Paui’s divine philosophy, ¢“That
faith cometh by hearing, and hearing by the word of God.”
Mr. Locke’s own observations upon language, touching its
necessity, and use, (the truth of which is tested by the ex-
perience of every body,) fully refute his observation, “That
traditional revelation cannot communicate any other ideas
thun those derived from nature.” Upon this opinion of
Mr. Locke is bottomed the theories of all the antichristian
philosophers since his dav, and, were it true, the ground
wouid be a solid one. To put the refutation of that senti-
ment beyond all doubt, and to demonstrate by matters of
fact, that fuith really comes by hearing the word of God,
and also to shew the use of language in communicating
new tdeas, not otherwise attainable, 1 will here state two
cases; one of which is taken from those instances which
frequently occur in lite, of which the reader has probably
secin many; the other is extracted from the memons of the
Acudemy of Sciences, at Paris,
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The first case I derive from persons born blind, in which
there is an entire want of the organ of sight, but who en,
joy the sense of hearing. In this ease the perception of
Jight through the eye is entirely, and mecesserily precludcd,
without hearing, or verbal description, it would be impos.
sible for them to learn that light existed at all, notwithstand,
‘ing the exercise of all the other senses; but by it they can
learn through instruction by words, and the sense of feeling
not only its existence but many of its properties. For the
purpose of illustration, it is proposed that I teach one of the
above description of persons the existence of light; he is ac.
‘quainted with the language which is expressive of the ob.
jects, and their properties, addressed to the other four sen-
ses. I possess the orgun of sight, a knowledge of the pro-
perties of light, and the language by which they are expres-
sed. The blind person has never heard the word leg!zt snoken.
"1 take him by the hand, and tell him that there is such a
thing us Izght the word to him is unmeaning, the archetype
of which 1t 1s the sign being mscnsible to his mind; he asks
me what I mean by the nume? for the first inquiry, after
the name is given, will, of necessity, be after its propertiess
1, in the first place, describe it to him negatively; I tell him
that it is uniike any thing that he has ever felt or conceived
of. I then deseribe it to him positively; I tell him that I
am enabied to wulk, run, &c. by its influence, without en-
dangering any Injury, and to do an infinite variety of other
things. I proceed to proye this to him; 1 lead him aleng
difhcuit ways, which are obstrueted bv many ebstacles, and
of which I inform him before we reach them. In one di-
veetion I tell him is a fence, about a certain number of pa-
ces, which I prove to him by leading him to it; in another
direction I tell him is a ditch, and which I also lead him to;
1n another a waggon, a horst*, a house, &c. Then I start
him off in a run through the woods, and, by leading him,
enable him to avoid the trees, and to escape unhurt; after
Jeading him through an intricate way, over hills, and through
vallies, for a length of time; the thunder begins to roar, and
the wiiid 10 blow, indicative of an approaching storm; I tell
him that we must retirrn home for shelter, and that, by the
influence of Zight, I will scon lead him-there; weaceordingly
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dlismipte our course, and after travellmg throogh woods, over
fences, and aeross ditches, we arrive atthe phee from whentce
we set out, which ke knows by the fureiture of the house,
and the relative position of the things belonging to it, toge-
ther with the voices of the persens in i, &c. By aH these:
facts, und eircumstanees, the word hght 15 not only estab-
lished i his mind, but to this name he ammexes all the proz
perties which have been disclused: Bt we-are not to stop
here; for he is to learn iy addition tor what T have already’
thught him, many other things relative to light' through the
ear, by words. He has been in the-habit of eating frurt, and
vegetables of different kinds; I tell him that it is by the int-
fluence of light that all these have grown; and that without
it, if they grew at all, they would be poisonous. I go op
still further, and describe to him by wordsthe amazmg m-
fheence of this hght upen men, and birds, and the beasts of
the ficld, in enabling them to devise ways, and means- for*
ther subsistence, and safe protection; and alse the extensive
intercourse which it gives to men who-enjoy it, with distant
objects, countries, and persoens; as it is' through, and
by the aid of light that we not only see distant objects, but’
that writing is executed. I describe te him the great luni-
nary, the suon, which is the source, and fountain of this im-
fluence; and also the moon; and' sturs, which reflect their
Borrowed light from him upon our worid. I now ask the-
reader, in the above case, to exclude the word /ight, «nd the
descriptions annexed to it by words, and to say whether all
the instruction imparted to the blind man is not destroyed?*
And to say whethcr by leading him, and the words I used’
in my revelation to him, (for such all that instruction may
be called which he obtuined irom me by the influence of
light in leading him, and by description in words,) did not
¢ommunicate new ideus, and knowledge to him? The ex-
istence of* light is ascertained to him, and many insensible
relations of sensible things.

Precisely of the same ch'mxcte,, and: influence are the re-
velation of God’s word, and the miracles which were
wrought, in producing;, and imparting the know lcdge to
our world of spirituul cxistences, their nature, and uttri-
butes; and also in teacling men the insensible reations
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which the different objects in the sensible universe sustain
—We learn thereby the existence of beings as insensible
to our senses as light is to the blind man; and we learn a
relative character of all things as unknown to our senses,
as were the growth of vegetables, the perception of distant
objects, &c. (which are the effects of light) to the blind man’s
mind. We learn that all the objects of the sensible uni-
verse are creatures; we learn their origin, and their several
destinies; amongst which are the nmmortality of man, &c.
&c. We learn this by the revelation of the determinate will
of him who created them. Gricious God! how all-import:at
is thy word to man! 1¢ is the light of the world, and the
light of Life!

I pass on to the case extracted from the Memwoirs of the
Academy of Sciences at Paris.

“The son of a tradesman in Chartres, who had been deaf
from his birth, and consequently dumb; when he was twen-
ty three or twenty four years of age, began on a sudden to
speak, without its being known that he had ever heard.
This event drew the attention of every one, and muny be-
lieved it to be miraculous.—The young man, however,
gave a plain and rational account, by which it uppeared o
proceed wholly from natural causes. He said that about
four months before he was surprised by a new, and pleas-
ing sensation, which he afterwards discovered to arisc irony
the ringing of bells; that as yet he heard with one eur, but
afterwards a kind of water came from his left ear, and then
he could hear distinctly with both; that from this time he
listened with the utmost curiosity, and attention to the
sounds which accompany those motions of the lips which
he had before remarked to convey ideas or meaning from
one person to another. In short, he wasable to understand
them, by noting the thing to which they related, and the
action they produced. And after repeated attempts to imi-
tate them when alone, at the end of four months he thought .
himself able to talk. He therefore, without having intimated
what haa happened, began at ence to speak, and affccted to
join in conversation, Lhouo‘h with much more imperfcction

than he was aware.
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“Many divines immediately visited him, and questionied
him concerning God, and the soul, moral good, and evil,
and many other subjects of the same kind; but of all this.
they found him totally ignorant, though he had been used
to go to mass, and had been instructed in all the externals of
devotion, as making the sign of the cross, looking upwards,
kneeling at proper seasons, and using gestures of penitence,
and prayex. Of death itself, which may be considered as a
sensible object, he had very confused, and imperfect ideas,
nor did it appear that he had ever reflected upon it. His
life was little more than animal, and sensitive. He seemed
to be contented with the sirapic perception of such objects
as he could perceive, and did not compare his ideas with
each other, nor draw inferences, as might have been expect-
ed fromhim. It appeared, however, that his i
was vigorous, and his apprehension quick, so that his intel-
lectual defects must have been caused, not by the barrenness
of the soil, but merely by the want of necessary cultiva-
tion.”

The above case, (which is analogous to many others that
have occurred, ) can leave no doubt as to the manner of learn-
ing things not seen. It proves, to a demonstration, that the
first revelations of God, were immediate, and miraculous, and
conveyed by words, and that they have been perpetuated
through words ever since; not in words which man’s wis-
dom teacheth, but which the Holy Ghost teacheth. As
soon as the man began to hear, “he listened with the greatest
curiosity, and attention, to the sounds which accompany
those motions of the hips” (for before, he could discern ne-
thing but motion,) “which he had before remarked to con-
vey ideas or meaning from one person to another.” In
short, he was able to understand them by noting the thing
to which they related, and the action they produced, which
he learnt (by repeated tnials, ) to imitate, when alone. Upon
spiritual subjects the motion of the lips pointed to no sensible
sbjects, and of course he could not note the things to which
they related, nor have any idea of them, untii produced
through the origin of sound by words, and description.
“Faith cometh by hearing, and hearing by the word of
God:™ through faith we understand that the worlds werc

12
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iframed by the word of God; so that things which are seen
(by the eye) “were nui made »of things which do appear.”
“But without faith” (that is, the knowledge imparted, and
tiic belief of things produced by the hearing of the word of
.God,) “itis impossible to please God: for he that cometh
to God must believe that he is,” (by faith, which is produ-
ccd by the hearing of the word of God,) “and that he is a re-
warder of them that diligently seek him.” Creation, (or
the producing something out of nothing, and innumerable
beings, ata word, let it be so, starting out of nonentity) is no
object of reason. Here all things are infinite; and ke who
ccan clearly discover the contrivances of emniscience, may
also perform the works of omnipotencé. The very /zearmg
of the word creation is by thc word of God. The creatures
were so far from leading to the creator, that they were the
cause of the first, and most universal idolatry, when the
world forsook, and denied him. The mame of God remain-
ed, with an opinion of some superior excellencies belonging
to it; but the nature so totally forgot, that they arbitrarily
annexed the name to the most glorious of visible objects,

the sun, moon, and stars, which they accordingly fell down
to, an.d wcrshlpped, as God. Truth never changes but for
the worse. Original falsehood is a contradiction, and im-
possible. Aninstance of this we have in the name of God;

(to which some supremacy, gnd worship will be annexed, )
his' proper appellation, JeAovah, remained, but turned into a
lie, and called Jove; not denotmg any truly divine being,
but matter, or man, or what every one pleased; for the world
had' 300 Jupiter Gods, that Euripides might well say, who
Jupiter is I know nothing but what fame reports. The
same rule will hold good in ali cases; if there hud not been
once a true religion, we could never have heard of false ones:

every mode of Gentile worship was some divine institution
perverted.. This manifests the certainty of a revelation, and
the weakness of reason, which was so far from. discovering
new truths, on spmtual and invisible subjects, that it could
not retain the o/d ones it had learned. This appeurs [rom
its never recovering them when once loct, but by fresh in-

struction.  “God at sundry times, and in divers maniers,
qp*‘\c in time past to the Fathers.” If God had not vouch-
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safed to teach mankind what they ought to Anow, and db,
both before, and since the fall, we must have been in perfect
ignorance of God, and all religion, from the beginning of
the world till now. So far from Mr. Locke being correct,
and so certain are the scriptures true.

Bection 6.

The passages of scripture which are thought to support
Natural Religion, examined, and proven to be inapplica-
ble to that purpose. .

I am well aware of thc ojections which may be made
to the principles contended for in the preceding sections
of this chapter, derived both from the scriptures, and the
1deas which existed amongst some of the Pagan philoso-
phers, long before the coming of Christ. These I will
attend to in the present, and succceding sections. And
first to those of scriptural authority. Were it not that I
wish every appearance of objection and dificulty dissipa-
ted, and not a point left upon which to hang a doubt, I
would rest the investigation upon what I have already ad-
vanced. The intimate connection between the truths in-
volved in this part of my inquiries, and those which are to
be attended to in the sccond chapter, (ofthe highest impor-
tance) constrain me to bestow a candid attention upon eve-
ry objection which has the appearance of plausibility or the
semblance of reason.

Scriptural authorities in favour of natural religion, would
havenever been resorted to, had the true character of scripture
been nghtly apprehended. The distinguishing nature of
“all scripture” is that it ““is grwen by inspiration of God,”
“for the prophecy came not in old time by the will of man;
but holy men of God spake as they were moved by the
Holy Ghost;” and consequently what is recorded of the
ideas and views of the Patriarchs, the Prophets, and the
Apostles, were actually produced by revelation itself.  The
principle quotations taken from the scrigitures are from the
Psalms, and the Epistle of Paul to the Romans.  I>uvid
m the 19th Psalm savs, “The Heavens declare the giory
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of God, and the firmament sheweth his handy works. Day
uttereth speech unto day, and night sheweth knowledge
unto night.” “Thcre is no speech nor language where
their voice is not heard; their line is gone out through all
the earth, and their words to the end of the world.” Did
David know, and declare these things by the knowledge he
acquired from nature, or by the inspirations, and revelations
of the Holy Ghost? It was by revelation that David knew
that the heavens, and the earth sustained the relation he ex-
pressed; for it is “through faith we understand that the
worlds were framed by the word of God; so that the things
which are seen were not made of things which do appear.”
The worlds here, mean the visible fabric, comprehending

_the sun, moon, stars, and earth, (called by Moses the hea-
~ vens, and the earth, Gen. 1. 1.) InHebrews 3. 7. wehave
further proof that David wrote the Psalms by the inspirations
of the Spirit: “Wherefore (says Paul) (as the Holy Ghost
saith to-day if ye will hear his voice, &c.) “which in Heb.
4. 7. the Apostle tells us was written by David, and are ac-
tually quoted from Psalm 95. 7. Our Lord likewise testi-
fies (Matth. 22. 43.) that David wrote by the inspiration of
the Spirit. After having learnt that the resplendent sun,
who enlightens, warms, and invigorates the inhabitants of
our globe, and reflects his light to other regions; that the dis-
tant twinkling stars, the pale moon, and our variegated
earth, proceeded from the hands of the great creator, by his
almighty power, and infinite wisdom, together with all the
order, and the harmony, the majesty, and perfection of the
universe; what glory, and honour do they not reflect upon
him who is the source of being, and the author of them all!
When thus apprehended, not only the sun, moon, and stars,
are employed in the annunciation of his being in wisdom,
and power, and glory; but all the inferior orders of being
join the mighty concert, and mingle their symphonious
notes in loudest strains of universal praise! But by whom
is this manifestation perceived—by whom are those anthems
heard? Not by the stocks, and stones, or the beasts of the
ficld; but by intelligent beings; and for that very reason by
those alone who apprehend their relations to the great crea-
tor. How different then imust have been David’s views,
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and his capacity for uttering the sentiment expressed in the
Psaim, when under the inspirations of the Holy Ghost, from
the pagan world, who were without the knowledge of God,
and who worshipped the creature instead of the creator! The
true source, and character of the sublime ideas uttered by
David, will be made still more manifest if we attend a
little to his history. We are informedin 1. Samuel, that
s‘the Lord said unto Sameuel, I will send thee unto Jesse
the Bethlehemite; for I have provided me a king among
his sons; fill thine hora with oil, and go-—and thou shalt
anoint unto me him whom I name unto thee; and Sam:uel
went.” After he had examined all Jesse’s sons, but the
youngest, and being forbidden of the L.ord to anoint either of
them; he directed Jesse to send for, and fetch the youngest,
David—and when he came, the Lord said arise, and anoint
him, for this is he. Then Samuel took the horn of oil, and
anointed him in the midst of his brethren, and the spirit of
the Lord came upon David from that day forward. David
went soon after into the army of Saul, and tcok an active
interest against the uncircumcised Philistian, who had defied
the armies of the living God. “And David said unto Saul,
this uncircumcised Philistian, who hath defied the armies
of the living God, shall be as the lion, and the bear, whom
I have slain. 'The Lord who delivered me from them, will
deliver me out of the hand of this Philistian.” And David
went with his stones, and his sling, to a single combat with
the Goliah of Gath, whose very appearance caused the men
of Israel to flee with fear. And the Philistian, after ridiculing
David, asked him, Am I a dog that thou comest out to me
with staves? And the Philistian cursed David by his Gods.
*“Then, said David,” (by the spirit of the Lord, which had
come upon ham, for he prophecied,) ¢this day will the Lord
deliver thee into mine hand; and I will smite thee, and take
thy head from thce, and I will give the carcases of the hosts
of the Philistians this day unto the fowls of the air, and to
the wild beusts of the earth; that afl the earth may know
that there is @ God in Israel;” which he did accordingly.
The same spirit which he received at his anointing, and by
the inspirations of which he foretold the fatal issue to the gj.
ant, of his personal contest with himy, tavght him the sublime
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sentiment in the 19th Psalm, and it is by the certamty' of
that inspiration, that what David uttered and wrote, are
called the Word of God.

To use the beautiful, poetic description of a writer of the
last century, “In order to our entering into the spirit, and
divine sublimity of the views uttered in the 19th Psalm, we
must form to ourselves the idea of David watching his flocks
in a summer’s night, under the expanded canopy of the
skies, after having spent the day in the contemplation of
nature, under the full blaze of the orb of light. The airis
still—the heavens are serene—the moon, arrived to the full,
1s pursuing her majestic, silent course—the stars assume
their brightest robes, to attend the beauteous sovereign of the
night; while both moon, and stars, concur to shed a soft,
undazzling lustre on the subjacent landscape. David, at
this happy period, a blameless youth; unpoisoned by ambi-
tion; his heart unpolluted with lust; his hands unstained by
blood, is seated on a rising hillock, and perhaps by the side
of some majestic stream.—All 1s silent—not a bough rus-
tles—not a leaf trembles to the brecze—the siient flocks are
slumbering securely by his side—the birds have suspended
their songs, until waked by the superior sweetness of his
voice, and the music of his hands: for charmed with the
loveliness of the scene, and enjoying, by the manifestations
of the Holy Ghost, a full view of the great creator, as he
stands connected w1th his creatures, whicii awakens in him
a seraphic flame of heavenly devotion, he has laid aside his
crook—he has taken up his harp—:nd is transmitting to the
throne of God those sublime, and heavenly strains of won-
der, love, and praise, “The heavens declare the glory of
God and the firmament sheweth his handy work. Day
untodm uttereth speech, and nightuntc night sheweth knowi-
cdge. There is no speech nor languaze where their voice
is not heard. Their line is gone out through all the earth,
and their words to the end of the world! So warbled the’
sweet singer of Israel.” I again repeat how different such
views, and such devotion, from those of the heathen world,
who, havmo changed the glory of the incorruptible Godl
nto an image like corruptible man, and to birds, and four-
footed beasts, and creeping things, God gave them up to
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iincleanness, and they worshipped, and served the creaturt
instead of the creator! - S
 Another objection is taken from the 14th Psalm, to my
ideas: “The fool hath said in his heart there is no God.”
"This scripture has a reference to the moral conduct of man,
and is not applicable to the present discussion, except in
- shewing the natural propensity of man to forget God. That
it has a reference to moral conduct is obvious from the con-
nection. “The fool saith in his heart there is no Ged.
"They are corrupt; they have done abominable work; there is
none that doeth good. The Lord looked down from heaven
upon the children of men to see if there were any that did
understand, and seek God. They are all gone aside; they
are altogether become filthy; there is none that doeth good,
no iot one. Corruption produces spiritual blindness, and
- spiritual blindness corruption.

- The second chapter of Paul’s Epistle to the Romans, the
14th, and 15th verses, are' the corner stone of natural reh-
gion. They stand thus: For when the Gentiles which have
not the Law do by nature the things contained in the Law
these having not the Law, are a Law unto themselves:
which shew the work of the Law written in therr hearts,
their conscience also bearing witness, &c. ‘

This is one of the many passages of scripture in which
the Word of God is adduced to prove what the meaning of
the word will never authorise. ~

I will, in my observations upon this passage, employ ma-
ny of the remarks, and arguments of a great Biblical Cri-
tic.

The Religion, and Law of Nature, are, by many, cried
up with as much noise, and clamour, and perhaps with as
hittle sense too, as the great Goddess Diana was by the
Ephesians, whenthe ¢‘greater part” of those who were joined
in the cry, “knew not wherefore they were come together.”
This religion, and law, are said to be eternal by many—that
it is so exceeding clear in its principles, as to be the only
true light “that enlighteneth every man that cometh into the
world.” It is so nniversal in its extent, that it comprehends
the whole race of mankind, &c. Now all these assertions
seem to me very shocking positions, not only incapable of
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being reconciled to the word of God, but of fatal tendeicy
to strengthen the hands of those that oppose it.—And i in fact
we find that the keenest arrows that have been shot a
christianity, have been drawn from this quiver. hat
some very good men have made the only foundation of our
faith, other very bad men perhaps with less inconsistency, -
made the principle foundation of their mfidelity, And if
our divines will still tell them that unless all the great things
contained in their Law of Nature are first khown, and be-
lieved, the revelation of God himself can signify nothings
we cannot, I think, much wonder, that they should now at
last tell our dmnes that where all these great things are first
known, and beheved, revelation can signify little. For the
very end of revelation, as I have frequently before observed,

is to discover to us by a supernatural light from h&ven,
those things, and truths which we are naturally ignorant of,
and not the truths which we naturally know:.

I must hero tell the reader in the plainest terms, that the
passage of scripture above quoted, as the text from which
natural religion is so often preached, is an erroneous trans.
lation; is contrary to the analogy of the scriptures, and di-
rectly opposed to the Apostle’s meaning; and it is owing to
an improper porating in the original. n properly poiat-
ed, and literally translated, it stzmds thus: “When the Gen.
tiles which have not the Law by nature, do the things con-
tained in the Low, &c. The words thus arranged, are
strong, and beautlful and the sense of them plain, and ob-
vious. I now proceed to prove by Paul himself, that the
translation in our bibles is erroneous, and that the one above
is correct.  The Gentiles, according to the interpretation in
the 14th, and 15th verses of the 2nd chapter of Romans,
were those very Gentiles who continued under that aposta-
cy, and revolt from God, which the first Gentiles in the pre-
ceding chapter began. Read over the large catalogue of
stupendous sins to which the first Gentiles were abandoned
by God upon their apostacy from him; and then compare
them, and try if it is possible that those Gentiles who per-
severed in this apostacy from the true God could deserve to
be in any sense capable of that character which St. Paul
gives them in the text. The former doscription presents us
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with"a ghastly scene of the greatest enormities that man can
commit; the latter expresses, in a few words, the height of
piety, and goodness. Weare to recollect that St. Paul was
the Apostle of the Gentiles, sent ‘to open their eyes, to turn
them from darkpess to light, and from the power of Satan
unto God.” The Gentiles in the text must be either those
who were converted, or those who still ““sat'in darkness, and
in the shadow of dt:ath > under the dominion of the Devil,
“without Christ, thhout hope, and without God in the
world.” [f they were Gentiles by nature, who were con-
verted to Chnst the character which Paul gives them in
the verses under consideration, is consistent with every text
in scripture, which speaks of the first converts in as high
terms; but if they were still under the power of Satan, you
“may as soon reconcile light, and darkness, Christ and Behal
together, as to make the received interpretation of this pas-
sage consistent either with common sense or the Word - of
Gad.

What are the things contained in the Law? Isnot the very
first, and greatest commandment of all, “Thou shalt have
no other Gods but me?” Is not the second “’T’hou shalt not,
make unto thyself any graven image.— Thou shalt not bow
down to them, nor worship them?” Could the Gentiles, be-
fare they were conyerted, and turned from idols to serve the
living God who made heaven, and earth, do the things con-
tained in this Law? To say they could is a glaring conua
diction.

Moses tells us “that whoever sacrificeth unto God savc
unto Jehovah only, shall be utterly destroyed.” And werc
the Gentiles, who Paul says, “sacrificed unto devils, and not
unto God,” the very same Gentiles who, the same Apestic
tells us, “dxd the things contained in the Law?” It isabso-
lutely impossible. But here it may be said that these laws
were given to the Israelites only, and not to the Gentiles.
I ownit, and I plead for it: the strength of my argument a-
gainst thc boasted law of nature is from this mrresistable, and
the astonishing wcakness of the plea for natural religion
from the passage demonstrable.  “God had shew ed his
word unto Iacob, his statutes, and Jlld"‘ll\(‘nts unto Israel;

hut he had not dealt SO W ith any other nation, neither had the
1N




66
heathen any knowledge of his laws.” No; it was in Ju-
dah only that God himself was known, his name was great
in Israel; whereas all the gods of the nations were idols.

But where then, in the mean time, was this boasted Law
of Nature, or what was the light thereof, which, during this
long period of pagan darkness, could not distinguish an -
dol from the living God, nor the creature from the creator?
And shall we be still told that natural religion is the founda-
tion of that which is revealed? So that where the being, and
attributes of God, and other great pomts of morality, are not
first known by the light of nature, revelation itself can sig-
nify nothing; and that it is ndiculous, in all respects ridicu-
lous, to pretend to prove these things by revelation? How
comes it that an argument from the mouth of God shall be
thought ridicuious, which in the mouth of a modern philo-
sopher, and natural religionist, of a Voltaire, a Volney, a
Paine, &c. shall carry the force of demonstration? Isnot the
Bible as good a book, and as sufficient too, for the convic-
tion of an Atheist, as their writings? Cannot God, the Al-
mighty Being, reveal himself to them that knew him not,
discover himself to them that ask not after hm? What! was
not Christ then in truth “a Light to lighten the Gentiles,”
who knew not God? Or did hc not indeed send his Apos-
tles to open the eyes of these blind Pagans, “to turm them
ﬁ'Gtgg darkness to light, and from the power of Satan unto

9y -

The great Apostle of the Gentiles had converted many
thousands of them to the faith of Christ; but in every K-
pistle which he writes to confirm them in this faith, he never
tails to remind them cf the deplorable state they were in be-
fore their conversion to it. They were then “without
strength, the servants of sin, and enemies in their mind by
wicked works;” nay, they were even ‘“dead in sins,” and
by nature the children of wrath, even as others.” And is
it possible that they could at the same time do, and that by
nature too, the things contained in the Law? He tells them,
that before their conversion, they lived as other Gentiles
live, ‘“9n fornication, uncleanness, inordinate affection, evil
concupiscence,”” and all those sins “for which the wrath of
God cometh upon the children of disobedience.” And
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were they at that time a sufficient law unto themselves? He
reminds them that “in times past they walked as other Gen-
tiles walk, in the vanity of their minds, having their under-
standmgs darkened, being alienated from the life through
he ignorance that is in them, because of the blindness of
thexr hearts, who, being past feeling, have given themselves
over unto lasciviousness, to work all uncleanness with gree-
diness.” And can the wildest, and most superstmous ima-
gination, believe that the same Apostle couid affirm, that
they did, at that time, “shew the work of the Law written in
their hearts?” What a load of absurd!hes, and contradic-
tions, does this single misinterpretation throw upon the great
Apostle St. Paul? And yet, how greedily has it been catch-
ed at by some learned men to advance a favourite notion,
which is inconsistent with, and plainly contradicted in, al-
most every passage of scripture; and v-iich is demonstrably
crroneous, from the very nature, and necessity of things.
So far from Paul once thinking of this strange Law of Na-
ture; so far from once speaking one single word in its fa-
vour; so far from asserting that the invisible things of God
could ever be discovered by the bare light of nature, that he
not only afirms over, and over, that “the Gentiles knew not
God;” but moreover proves too that they never could have
known him unless God in his infinite mercy had first sent
his Apostles to preach, and reveal him unto them. This,
m St. Paul’s judgment, was the only mean by which God
couiii ever be found of them who sought him not, or be
made manifest to them that asked notafter him. It is some-
what surprising that good christians should differ so widely
from him;—in this they have erected the very citadel of in-
fidefity. They deny the fact, that itis by the revelations of .
God’s spirit in words, or that it is by the /#ord of God that
the human race, circumstanced as they are, acquire the
name, and Knowledge of God—his character, and future pur-
poses concerning them;—and they assert that the natural
powers of the human mind, without spiritual light, can have
spiritual perceptions, and thevebx deny that the human mind
is dependent upon God’s word for spiritual ideas; (the
vorld has not so learnt God through Jesus Christ.) It is
on this account that revelation, the sole conv cver of spiritu-
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" al knowledge, hassolong hung down its héad, and hurhait
reason exercised upon thie things which are éeen, and are ort-
& temporal, has been plated, by christians too, in schools of.

learning, and elsewhere in the chalr of infallibility, as the
inventer, and arbiter of things divine. This has been great-
Iv owing to a strong prepossession long hanided down, (e-
ven from the days of Platonic Christianity,) which the re-
higious world had conceived in favour of cummon riotions,
wnnate ideas, and the like.

The Jews were born underthe Law, and 50 they had the Law
by nature, that is, from their very birth, which the Gentiles
had not; and it should be remembered that “we who are
Jews by nature, and not sinners of thie Gentiles,” are the ve-
ry words of our Apostle himself;and yet itwouldbethe height

of absurdity to affirm of the best Jews that ever lived, that

they did by nature the things contained in the Law.” But
to affirm this of the Gentiles is the very first born of contra-
- dictions, and that whether they were converted to Christ or
nct: for if they were converts to the faith of Christ, it was
cerainly by grace, and not by ‘nature, thiat they “did the

contained in the Law;” but if they were not converts,
but still “servants to sin, and under the power of Satan,” it
was impossible they should do thém at all, or even “shew
the works of the Law written in their hmrts ”  So that, let
this sentence be racked, and tortured to any possible degre,
n the present position ‘of the words, as they now stand ini
our translation, the wit of man can never extract .common
sense out of it, or force it to speak any thing which will not
be a flat contradiction to the whole scripture,

God had spoken of a new covenant that ie would make
in the latter days, when there should be no longer difference
between Jew, and Gentile; but, in the words of the prophet
Joel, “whoever should call upon the name of Jehovah should! -
be saved.” Upon which the Apostle immediately breaks
out in those remarkab]e words: “How then shall they call
on him in whom they have not believed? And how shall
they believe in him of whom they have not heard? And how
shall they hear without a preacher? And how shall they
preach cxcc])t they be sent? So then faith cometh by hear-
ing, and hearing by the word of God.” The Gentiles of
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Mﬁw&pmﬂespeah were cotivetts tb chitistiznity, md
were titade so by his preaching. They did the works of
thie law, that is, the motal duties of it, by the obedience of
ﬁtﬁgmﬁiqutﬂnenm,andcaﬁnmmofthe Mosaic Law.
Paul’s chief object in his Epistle to the Romans, was to
jrove that the Gospel reveals a tighteoustiess unknown to the
Law, which is derived solely from faith, and to which Jews,
andGenﬁteslﬁdanequalclmm In order to prove this, hé
shews that both Jews, #iid Gentiles are under sin; that is,
that God will im utesmtobdai,andthattheonlypossnble
siess  which is })mctlcable and acceptable is 4
tighteousiiess by fiith in
The passage uiider consideration is thought not only to
afford a strong objection to the necessity of revelation in

teachiiig the knowledge of God, but also to place the moral-

sense of right, and wrong upon natural principles, atid not
ot the revdatlon of God’s will as the rule of obedience, and
the test of truth, and righteousness. The connection stands
thus: “For when the Gentiles, which have not the Law by

nature,” (I use the correct uanslatlon here,) “do the things
contaihed in the Law, these, having not the Law, area Law
" unto themselves; iblzwh shcw the work of the Law written
it their hearts, their conscience also bearmg wiiiicss, and their

thoughts the meamwhile accusing or else excusing one ansther.

If what nawural religionists call natural conscier:ce is meant
here, and  is so intended by Paul, what are we to think of
this Doctor of the Liaw, who has told us by Luke in the Acts
of the Apostles, that when persecuting the christians, he did
it with tio less conscientiousness chan zeal?

Consclence is the judgment which the mind forms of its
own acts; and it approves or disapproves as the conduct a-
grees or disagrees with the principle or rule which it thinks

xfrht To assert that nafure dictates vwhat is morally rzght

is to asscrt a power of judgment without knowledge, and of
righteous decision - without a rule, or to restrict the rule
of right to temporil concerns only, both in its origin, and
3 \t(nt A case may be fairly madc setween the Jews, and
fesus Christ.—The Saviour most conscient ously ud and
suffered the will of his Father, in burn' spit upon, scourged,

nd eru ""‘d--—ﬂve JQ\\ g ll‘q‘(‘t’ ol unes ]\ n thes 0'1‘(\*1]11’1(,1_‘3
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sufferings of the Cross, but they did it ignorantly, and ma-
ny of them, no doubt, conscientiously; and very probably
their zeal was greatly heightened by the five first verses of
the 13th chapter of Deuteronomy. Paul was very consci-
entious in aiding Stephen’s death, and in the persecution of
the christians’ in general. Stephen was equally conscien-
tious in yielding to the stroke of death under the fierce pelt-
ings of the ragicg mob. The conscience of Paul, in this
transaction, was governed by the blind bigotry of Jewish su-
perstition, while that of Stephen was governed by the illu.
mination of the Holy Ghost. The conscience of Paul soon
after this mnrderous scene, exhibits as striking a contrast to
its former chm'acter, as it was different from Stephen’s. Af-

ter his conversion to christianity, he suffered many things
Jor conscience sake, in earnestly contending for the christian
faith, in hehalf of which Stephen died; and finally died him-

self in support of the truth, which before he had consciea-

tiously opposed. Hence the diffcrence between enlighten-
ed, and i ¢norant consciences. As I have before observed,
the passage under consideration has reference to the Gentile
converts in the Church of Rome, and elsewhere, unto whom
the Jewish law never was given; for, says Paul, in another
part of his Epistle to the Romans, “I could wish myself
accused from Christ for my brethren, my kinsmen accor-

ding to the flesh, (or, as the translation would perhaps be bet-
ter, “be separated from Christ instead of my brethren,”)
who are Israclites, to whom pertained the grrng of the law.”
Paul’s doctrine was, that by the works of the Law no man
could be saved, and that faith was the only mean of justifica-

tion, and salvation. 'The Gentiles under the Gospel dispen-

sation, who have not the Law of Moses by nature, are con-

scientious in obeying the law of faith, or the gracious Gos-

pel of Jesus Christ, and by this means they shew the works
of the Law, (consisting in the service of the one only, and
true od, Gof whom they were ignorant until taught by Paul;

for how could they believe in, or serve him of whom they
had not heard? &c.) written in 'their hearts, their conscience

also bearing witness, (governed in its decisions by the rulc
of the Gospel,) and their thoughts the meanwhile accusing
or else excusing one another. But i it seems that their thoughts
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accused or els: excused one another; it isas impossible for
a mind to tink without an object to think about, as it is to
create scmething out of nothing. The Gentiles could no
more think of God, or the duties he required as such, with-
out knowledge, than they could believe m him of whom
they had not heard, or hear without a preacher, or some per-
son to teach them. That the Apostle had an eye to the dis-
tinctionabove tcken, between the Jews, and Gentiles, is further
evident from the passage itself, by leaving out the parenthesis
m which the quotation is found. The connection then
stands thus: “I?:r there is no respect of persons with God;
for as many as have sinned without law,, shall perish without
law; and as many as have sinned in the law, shall be judg-
ed by the law, in the day when God shall judge the secrets
of men by Jesus Christ, according to my Gospel;” (not ac-
cording to the laws of nature.) The consciences, of course,
which are established upon the Gospel, are qualified for ac-
cusing or else excusing, in consistency with the judgment
of God by Jesus Christ at the last day. The Gospel gives
no other rule for judging than the Gospel itself. “He that
believeth” (in Jesus Christ) “shall be saved, and he that he.
heveth not shall be damned.” Conscience mav be con-
formable, or repugnant to truth; it is, consequently, no cer-
tain rule of moral rectitude, even when it feels certain, be-
cause the certainty of an opinion is no preof ef its being a2
right one. It is a maxim of every law, both human, and
divine, that a man ought never to act in opposition to his
conscience; but it will not from these follow, that he will, in
obeying the dictates of his conscience on all occasions, act
nght. A thousand crimes may follow the dictates of con-
science; and their perpetrators may even have the compla-
cency of conscience at their expiring moments. But this
their conscientious composure can be no proof to others of
the rectitude of their principles, and ought to be no pledge to
themselves of their innocence in adhering to them. It was
with a view to such delusions of conscience, that cur blessed
Lord told his disciples that “the time cometh that whosc-
ever killeth you, wiil think that he doeth God service.” Al
the bloody persecuticns which have fouled the christian
aame, znd 2lf that porty epirit whichissues in hitter reerimi.
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nation amongst the different denomipations of chyistians,

their intolerance, and uncharitableness towards one another,
proceed from the same source. Such conscientious conduct,

although professing to have the defence of truth for its only
object, is itself most injurions to its interests. That is the
only unerring rule of judgment by which the consciencg
can in righteousness accuse or else ¢xcuse, which consists
in the conformity of the ideas of the mind with the word of
God, both in letter, and spirit.

One other scriptural authority in favour of natural reli-
gion is derived from the first chapter of Paul’s Epistle to
the Romans; which is thought by the Christian Phlloso-
pher to prove that the things of Gad are known without the
revelations of God’s spirii. It stands thus in our transla-
tion: “For the invisible things of him (God, taken from v.
19.) from the creation of the world, are clearly scen, being
understood by the things 