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) IT IS VERY TRUE that the new

modelling Ecclefafiical Government was the
principal point debated in that famous Dif-
pute (which gave rife to the following work):
But then the Puritans contended for that
Reformation on Principles that equally con=-
cluded for a Reformation in the Crvi/ like-

wife: And this, Mr. Hooker well under-

{tood, when he took {fo much Pains to over-
throw their fundamental Maxim, the Head
Tbeorem, as he calls it, of their Scheme—
That the Scripture of God is in ﬁzcb. Jfort the
Rule of buman Ations, that fimply wbhatfoever
we do, and are not by i1t direlled thereunito,
the fame is Sin. Now who fees not that
this Principle purfued, brings on, diretly
and neceflarily, a Reformation of the Crvi/

Government upon Few:/h Ideas? the very

Error of the reformed Minifters of that
¢ Time.



OF T HZEXK

ECCLESIASTICAL POLITY.

B O O K 1.

Concerming Laws, and their feveral kinds in
general.

The Matter contained in this Firft Book.

1 The caufe of writing this general Difconrfe concerning BOCK I.
Laws. ‘

2. Of that Law which God from the beginning bath [et
for kimfelf, to do all things by.

3. The Law which natural sgents obferve, aud thetr
neceffary manner of keeping it.

4 Toe Law whick the Anvels of God obey.

5. The Law wbhereby Nean is in bis Aftions direlted to
the Imitation of God.

0. Men’s firft beginning to underfpand that Law.

1. Of Man’s Will, which is the firft thiug that Laz:s

of Allion are made to guide.
O 5. QF




194 THE FIRST BOOK OF

BOOK 1. B, Of the natural finding out of Laws by the Light of
- Reafon, to guide the Will unto that which is good,

9. Of the benefit of keeping that Law which Regfy
teacheth.

10. How Reafondoth lead Men unio the making of bumg
Laws, wherehy politick Societies are governed, and
agreement cbout Laws, wbereby the Fellowfhip o
Comimnunion of independens Societies flandeth.

11. Wherefore God bath by Scripture further maf
known fuch [upernatural Laws, as do ferve for Me'
diveltion.

Y2. The caufe why fo many natural cr rational Lay
are [et down in boly Scripture.

13. The benefir of having divine Laws written.

14. The [ufficiency of Scripture unto the end for which
was inflituled.

15. Of Laws pofitive contained in Scripture ; the m
tability of certain of them, and the general ufe o
Scripture.

16. A Conclufion, fhewing bow all this belongeth to ii:
carfe in queflion,

————

The caufe of E that goeth about to perfuade a Multurud,
o it that they are not fo well governed as thy
courfe, ought to be, fhall never want attentive and favour

able hearers; becaufe they know the manifold defels
whereunto every kind of Regiment is {fubjeét; bu
the fecret lets and difficulues, which in publik
proceedings are innumerable and inevitable, the
have not ordinarily the judgment to confider. An
becaufe fuch as openly reprove {uppofed diforders ¢
State, are taken for principal Friends to the comma
Benefit of all, and for Men that carry {ingular free
dom of mind ; under this fair and plaufible colow,
whatfoever they utter, paffeth for good and current
I'hat which wanteth in the weight of their - fpee
is fupplied by the aptnefs of Men’s minds to accef

and believe 1t. Whereas on the other fide, if ¥
ANt
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maintain things .that are eftablifhed, we have not soox I
“only to ftrive with a number of heavy prejudices,
decply rooted 1n the hearts of Men, who think that
herein we ferve the time, and {peak in favour of the
' prefent State, becaufe thereby we either hold or {eek
preferment ; but alfo to bear {uch exceptions as
Minds, fo averted before-hand, ufually take againft
that which they are loth fhould be poured into them.
Albeit therefore, much of that we are to {peak in
this prefent caufe, may {eem to a number perhaps
edious, perhaps obicure, darlk and intricate, (for
many talk of the I'ruth, which never founded the
depth from whence it fpringeth : and therefore when
they are led thereunto, they are foon weary, as Men
drawn from thofe beaten paths wherewith they have
been inured ;) yet this may not {o far prevail, as to
cut off that which the matter itfelt requireth, how-
foever the nice humour of fome be therewith pleafed
or no. 1 hey unto whom we fhall feem tedious, are
in no wife injured by us, becaufe 1t is 1n their own
hands to {pare that labour which they are not willing
o endure. And 1if any complain of obicunty, they
mult confider, that in thefe matters it cometh no
otherwife to pafs, than in fundry the works both of
Art, and allo of Nature, where that which hath
oreateft force 1n the very things we {ee, 1s notwith-
ttanding itfelf oftentimes not {feen. The ftatelinefs of
-Houfes, the goodlineis of Trees, when we behold
them, delighteth the eye ; but that Foundation which
» beareth up the one, that Root which miniftereth
-unto the other nourithment and life, is in the bofom
of the earth concealed ; and if there be occafion at
iy time to fearch into 1t, {uch labour i1s then more
neceflary than pleafant, both to them which under-
‘take 1t, and for the lookers-on. 1In like manner, the
ule and benefit of good IL.aws, all that live under
them, may enjoy with delight and comfort, albeit
~the grounds and firft original caufes from whence they
have fprung, be unknown, as to the greateft part

O - of




196 ECCLESIASTICAL POLITY.

Book 1.of Men they are. But when they who withdrgy
their obedience, pretend, that the Laws whig
they fhould obey, are corrupt and vicious; fy
better examination of their quality, it behoveth tle
very foundation and root, the higheflt well-fpriy,
and fountain of them to be difcovered. Whic
becaufe we are not oftentimes accuftomed to 4y
when we do do it, the pains we take are more nee.
ful a great deal than acceptable, and the marer
which we handle, feem by reafon of newnefs, (i
the Mind grow better acquainted with them) dark,
intricate and unfamiliar. For as much help whereof
as may be in this cafe, 1 have endeavoured through.
out the body of this whole Dilcourfe, that ever
former part might give {trength unto all that follow,
and every latter bring fome light unto all betore, $
that if the Judgments of Men do but hold them.
felvs 1in {fufpence, as touching theie firlt more gener
Meditations, till 1n order they have perufed the ref
that enfue; what may feem dark at the firft, wil
afterwards be found more plain, even as the larte
particular decifions will appear, I doubt no
more ftrong, when the other have been read befor.
The Laws of the Church, whereby for fo many ags
together we have been guided in the exercife o
Chriftian Religion, and the fervice of the true Go
our Rites, Cuftoms, and Orders of FEcclefiafticl
Government are called in queftion. We are accufed
as Men that will not have Chrift Jefus to rule ove
them ; but have wilfully caft his Statutes behind
their backs, hating to be reformed and made fubjelt
unto the {cepter of his Difcipline. Behold therefore,
we offcr the Laws whercby we live unto the generd
Trial and Judgment of the whole World ; heartl]
befeeching Almighty God, whom we defire to lerv
according to his own Will, that both we and othes
(all kind of partial affeftion being clean laid afic)
may have eyes to fee, and hearts to embrace tht

things that in his fight are moft acceptable. An
becaulé
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hecaufe the point, about which we ftrive, is theBoox I
Quality of our L.aws, our firft entrance hereinto
cnnot better be made, than with confideration of
he Nature of L.aw in general, and of that Law
which giveth life unto all the reft which are com-
mendable, juft and good, namely the Law whereby
the Eternal himfelf doth work. Proceeding from
hence to the Law, firft of Nature, then of Scripture,
we fhall have the eafier accefs unto thofe things
which come after to be debated, concerning the par-
ticular caufe and queftion which we have in hand.

2. All things that are, have fome operation not of that Law
' . 3 3 » ~ which God
violent or cafual : neither doth any thing cver b_egm From befoo

to exercife the fame, without fome fore-conceived the begin-
end for which it worketh, And the end which ic}rghah
worketh for, 1s not obtained, unlefs the work be fifto doal
alfo fit to obtain it by ; for unto every end, every ™8 by
operation will not ferve. 'That which doth affign

unto each thing the kind, that which doth moderate

the force and power, that which doth appoint the

form and meafure of working, the fame we term

a Law. So that no certain end could ever be
attained, unlefs the actions whereby it 1s attained,

were regular ;3 that 1s to fay, made f{uitable, fit and
correfpondent unto their end, by {fome Canon Rule

or Law. Which thing doth firft take place 1n the
Works, even of God himfelf. All things therefore

do work after a fort according to L.aw; all other

things according to a Law, whereof fome Su-

perior, unto whom they are {ubjelt, 1s Author;

‘only the Works and Operations of God, have him

both for their Worker, and for the Law whereby

they are wrought. The Being of God, is a kind

of Law to his working ; for that Perfeltion which

God is, giveth perfeftion to that he doth. Thofe
natural, neceffary, and internal Operations of God,

thﬁ: Generation of the Son, the Proceeding of the

Spirit, are without the compafs of my prefent

ntent; which 1s to touch only fuch operations as
have
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BOOK 1. have their beginning and being by avoluntary purpof,

John KV,
15,14, 15.

wherewith God hath eternally decreed, when, apg
how they fhould be; which eternal Decree is thy
we term an eternal Law., Dangerous 1t were for the
feeble brain of Man, to wade far into the doings of
the moft High; whom although to know be life,
and joy to make mention of his Name; yet oy
joundeft knowledge is, to know that we know hin
not as 1ndeed he 1s, neither can know him: apg
our {afeft ecloquence concerning him, is our filence,
when we confefls without confeffion, that his Glory is
inexplicable, his Greatnefs above our capacity and
reach. IHe i1s above, and we upon earth; therefore
it behoveth our words to be wary and few. Our
God 1s one, or rather very Onenels, and meer Unity,
having nothing but Itfelf in Itfelf, and not confifting
(as all things do belides God) of many things. In
which effential Unity of God, a Trinity perfonal
neverthelefs fubfifteth, after a manner far exceeding
the poffibility of Man’s conceit. T'he works which
outwardly are of God, they are 1n {fuch {ort of him
being one, that each Perfon hath in them fomewhat
peculiar and proper. For being Three, and theyall !
fubfifting in the Effence of one Deity, from the
Father, by the Son, through the Spirit, all things
are. ‘I'hat which the Son doth hear of the Father,
and which the Spirit doth receive of the Father and
the Son, the {fame we have at the hands of the Spir,
as being the laft ; and therefore the neareft unto us
in order, although in power the fame with the
Sccond and Firft. The wife and learned amongft the
very Heathensthem{elves, have all acknowledged {fome
Firft Caufe, whereupon originally the being of all
things dependeth. Neither have they otherwife {po-
ken of that Caufe than as an Agent, which knowing
what and why it worketh, obferveth in working 2

molt exact Order or Law. Thus much is ﬁgniﬁgd
y
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by that which Homer mention‘Eth: * Aics & éreheiero BOOK
gsi. Thus much acknowledged by Mercurius Trif-

< k.

megiftus, §Tov wavra xéopoy imwoincey 6 Snpuzpyds o
yeooiv, @rra Adyp. Thus much confeft by Anaxago-
ras and Plato, terming the Maker of the World an
Intelleéinal Worker. Finally, the Stoicks, although
imagining the Firflt Caufe of all things to be Fire,
held neverthefs, that the fame Fire having art, did
1°0d5 Badidey iwi ywviea woeuz. They all confels there-
fore, in the working of that Firft Caufe, that Counfel
is ufed, Reafon followed, a Way obferved, that is to
fay, conftant Order and Law is kept, whereof itfelf
muft needs be Author unto itfelf: otherwife it fhould
have fome worthier and higher to direét it, and fo
could not itfelf be firft ; being the firft, it can have
no other than itfelf to be the Author of that Law
which it willingly worketh by. God therefore 1s a
Law both to himfelf, and to all other things beflides.
Tohimielf, he 1s a L.aw in all thofe things whereof our
Saviour {peaks, faying, Ay Father worketh as yety, fo John v. 17,
I. God worketh nothing without caufe. All thofe
things which are done by him, have fome end for
which they are done; and the end for which they
are done, 1s a reafon of his Will to do them.
His Will had not inclined to create Woman,
- but that he faw 1t could not be well it the were not Gen. i, 18.
created, Non eft bonumn, It is not good, Man [hould be
alone 3 thercfore let us make an helper for him.
That and nothing elfe is done by God, which to
leave undone, were not fo good. If therefore it be
demanded, why God having power and ability infi-
nite, the effelts notwithftanding of that power are all
fo imited as we fee they are? The realon hereof is,
the End which he hath propofed, and the Law
whereby his Wiidom hath ftinted the effets of his

* Jupiter’s Counfel was accomphifhed.
§ 'Lhe Creator made the whole World not with hands, bat by
Reafon. Stob. in Eclog. Phyf. |
I Preceed by a certain and fet way in the making of the
World. '
power



2.00 ECCLESIASTICAL POLITY.

BOOK L power in {fuch fort, that it doth not work infinitely,
but correfpondently unto that end for which it work.
Sapi.viii. 1. eth, even all things, wxpisws, In moft decent and
Sapi- 1l 17 comely fort, all things in meafure, number, ang
weight. The general end of God’s eternal woiking,

is the exercife of his moit glorious and moftt abup.

dant Virtue. Which abundance doth fhew itfelf i
variety, and for that caufc this variety 1s oitentimes

Ephef. i. 7. in Scripture expreit by the name of Riches.  The Loy
oo 39 hath made all things for bis own jake. Not thar any
Prov.xvi. 4. thing i1s made to be beneficial unto him, but ali things
for him to fhew bencficence and grace in them,

T'he particular drift of every act proceeding exter-

nally from God, we are not able to difcern, and
therefore cannot always give the proper and certain

reafon of his works. Howbeit, undoubtedly, a prc-

per and certain reafon there 1s of every finite work of

God, 1nafmuch as there 1s a Law impofed upon it;

which 1f there were not, 1t thould be infinite even as

the Worker himfelf 1s. They err therefore, who think

that of the Will of God to do this or that, there is no

reafon befides his Will, Many times no reafon

known to us ; but that there i1s no reafon thereof, I

judge it moft unreafonable to imagine, inafmuch as

he worketh all things, Kare Tnv Q:—s?\.‘ﬁv T2 S'E)\'ir{[,LG{.TGG

avrz, not only according to his own Will, but i/

¥ohef, i.11. Counfel of bis owwn Will. And whatfoever 1s done with
counfel or wife refolution, hath of neceffity {ome

reafon why 1t thould be done, albeit that reafon be to

us 1n fome things fo fecret, that it forceth the wit of

Man to ftand, as the bleffed Apoftle him{elf doth,

Rom.ii. 3. amazed thereat; O the depth of the riches, both of ti
ifdon: and Knowledge of God. How wunfearcihable are

bis Fudgments, &c. That Law eternal which God
himfelf hath made to himfelf, and thereby worketh

all things, whereof he 1s the Caufe and Author; that

Law in the admirable frame whereof thineth the

mofit perfect beauty, the countenance of that Wifdom

Pro. viii.2z. Which hath teftified concerning herlelf, The Lord ?q{;
| Jelle
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Jeffed me 17 the beginning of hbis way, even before bis BOOK 1.
works of old, 1 was fet up 5 that Law which hath been
the pattern to make, and 1s the card to guide the
World by ; that Law which hath been of God, and
with God everlaftingly ; that Law, the Author and
Obferver whereof is, one only God, to be bleflfed for
ever ; how fhould either Men or Angels be able per-
fetly to behold? The Book of this Law we are
neither able nor worthy to open and look i1nto.
That little thereof, which we darkly apprehend, we
admire; the reft, with religious ignorance, we hum-
bly and meekly adore. Secing therefore, that ac-
cording to this L.aw he worketh, Of wbhom, throyugh Rom.ii.zs.
whom, and for whaom, are all things; although there

feem to us confufion and diforder in the affairs of this

prefent World. Tamen quonian bonus Mun:lum Reffor Boct.lib. 4.
temperat 5 refte fievi cunffa ne dubites. Xt no man i)
doubt, but that every thing 1s well done, becaufe

the Werld 1s ruled by fo good a Guide, as tranfgre{-

feth not his own Law: than which, nothing can be

more abfolute, perfcét and jult. The IL.aw whereby

he worketh, 1s eternal, and theretore can have no

fhew or colour of mutability. For which caufe, a

part of that L.aw being opened in the Promifes

which Ged hath made (becaufe his Promifes are

nothing elfe but declarations, what God will do for

the good of Men ) touching thofe Promifes the

Apoftle hath witnefled, that God may as pofiibly deny

himfelf, and not be God, as fail to perform them.

And concerning the Counfel of God, he termeth it

likewife a thing unchangeable ; the Counfel of God, 2Tim.ji.13.
and that Law of God, whereof now we fpeak, being Heb. vi. 17,
one. Nor is the freedom of the Will of God any

whit abated, let, or hindred, by means of this;

becaufe the impofition of this Law upon himfelf, is

his own free and voluntary act, This Law therefore,

W€ may name eternal, being that Order which God

before all ages hath fet down with himfelf, for him-

ielf to do all rhings by.
2. 1
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BOOK.T. 2, I am not ignorant, that by Law eternal, the
The Law _L-€arned for the moft part do underftand the Order,
;leaigh;;ttf- not _Which God hath eternally purpofed hlgnfelf' in
have gim; all his works to obferve, but rathe_r that, which with
f;ehf’;‘ to f;b- himfelf he hath fet dowr}_ as expedient to be kept by
their necef. all his Creatures, according to the feveral conditions

fary minmerwherewith he hath endued them. They who thus
. - ° are accuftomed to fpeak, apply the name of Lay
unto that only rule of working, which fuperior Au-
thority 1mpofeth ; whereas we fomewhat more en-
larging the fenfe thereof, term any kind of Rule or
Canon whereby aéions are framed, a Law. Now
that L.aw, which as it 1s laid up in the bofom of
God, they call eternal, receiveth according unto the
different kind of things which are fubjeét unto it
different and fundry kinds of names. That part of it
which ordereth natural Agents, we call ufually Na-
ture’s Law; that which Angels do clearly behold,
and without any {werving obferve, 1s a Law celeftial
and heavenly; the Law of Reafon, that which bind-
eth Creatures reafonable i1n this World, and with
which by Reafon they moit plainly perceive them-
{elves bound ; that which bindeth them., and is not
known but by fpecial Revelation from God, divine
Law. Human Law, that which out of the Law,
either of Reafon or of God, Men probably gathering
to be expedient, they make 1t a Law. All things
therefore, which are as they ought to be, are con-
formed unto this fecond Law eternal; and even
thofe things, which to this eternal Law are not con-
formable, are notwithftanding in {ome fort ordered
by the firft eternal L.aw. For what good or evil i
there under the fun; what acétion correfpondent of
repugnant unto the Law which God hath impofed
upon his creatures, but in, or upon 1it, God doth
work according to the I.aw which Limfelf hath
eternally purpofed to keep ; that i1s to fay, the fudt
eternal Law ? So that atwofold LLaw eternal being

thus made, 1t is not hard to conceive how they both
take
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take place in in §all things. Wherefore to come to Book &
the Law of Nature, albeit thereby we fometimes
mean that manner of working which God hath
fet for each created thing to keep; yet forafmuch
as thofe things are termed moft properly natural
Agents, which keep the Law of their kind un-
wittingly, as. the Heavens and Elements of the World,
which can do no otherwife than they do: and foraf-
much as we give unto intelleftual Natures, the name
of voluntary Agents, that fo we may diftinguifh
them from the other, expedient it will be, that we
fever the L.aw of Nature obferved by the one, from
that which the other is tied unto. Touching the
former, their {trict keeping of one Tenure, Statute,
and Law is {poken of by all, but hath in it more than
Men have as yet attained to know, or perhaps ever
fhall attain, feeing the travel of wading herein, 1s
given of God to the Sons of Men; that perceiving
how much the leaft thing in the World hath in it
more than the wifeft are able to reach unto, they
may by this means learn humility., Moles, in de-
fcribing the work of Creation, attributeth {peech
unto God : God [aid, let there be light : let there be a
Jirmament : let the waters under the beavens be gathered
vogether into omne place: let the earth bring forth : let

§ Id omne quod in rebus creatis fit, cft materia legis ®ternz.
Th.l. 1, 2. q. 93. art. 4, 5, 6. Nullo modo aliquid legibus
fummi Creatoris ordinationique fubtrahitur, a quo pax univerfita-
tis adminiftratur. Auguft. de Civit Dei, lib. 19. c¢. 22. Immo
€t peccatum, quatenus a Deo jufte permititur, cadit in legem
xzternam. Etiam legi =ternz {ubjicitur peccatum ; quatenus voe
luntaria legis tranfgreflio penale quoddam incommodum animae
inferit, juxta illud Auguitini, Juffifi Domine, et fic eft, ut pcena
fua fibi fit omnis animus inordinatus. Confef. Iib. 1. cap. 12. Nec
male Scholaftici, Quemadmodum, inquiunt, videmus res naturales
contingentes, hoc ipfo quod 2 fine particulari fuo, atque adeo a
lege xterni exorbitant, in eandem legem wmternam incidere,
quatenus confequuntar alium finem a lege etiam aterna ipfis in
cafu particulari conftitutum : fic verifimile eft homines etiam cum
peccant et defcifcunt a lege =®terna ut prazcipiente, reincidere in
ordinem mternz legis ut punientis.

there
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BOOK 1. there be lights in the firmament of beaven. Was thi;
only the intent of Mofes, to fignify the infinite great.
nels of God’s Power, by the eafinefs of his accom.-
plithing fuch effelts, without travel, pain, or labour?
Surely, it {feemeth that Mofes had herein, befides
this, a further purpofe, namely, frft, to teach that
(God did not work as a necellary, but a voluntary
Agenrt, intending beforehand, and decreeing with
himfelf, that which did outwardly proceed from him.
Secondly, to fhew that God did then inftitute a Law
natural to be oblerved by Creatures; and therefore
according to the manner of Laws, the nftitution
thereof 1s defcribed, as being eftablithed by folemn
injunction. His commanding thofe things to be which
are, and to be in fuch fort as they are, to keep that
tenure and courfe which they do, mmporteth the ef-
tablithment of Nature’s Llaw. The World’s firlt
Creation, and the prefervation {ince of things cre-
ated, what 1s it, but only fo far forth a manifelta-
tion by execution, what the cternal Liaw of God 1s
concerning things natural? And as 1t cometh to
pals in a Kingdom rightly ordered, that after a Law
1s once publifhed, 1t prefently takes effect far and
wide, all ftates framing themielves thereunto ; even
{o ler us think 1t fareth in the natural courfe of the
World : fince the time that God did firft proclaim
the edicts of his Law upon 1t, Heaven and Earth
have hearkened unto his Voice, and their labour
hath been to do his Will: He made a Law for the
Rain; he gave his Decree unto the Sea, that the
Waters fhould not pafs his Commandment. Now, if
Nature fhould intermit her courfe, and leave alto-
oether, thought 1t were but for a while, the obler-
vation of her own Laws; if thofe principal and
mother-elements of the World, whereof all things
in this lower World are made, fhould lofe the qua-
lities which now they have; 1f the frame of that
heavenly Arch ereted over our heads, fhould
loofen and difiolve itfelf ; if celeftial Spheres thould
forger their wonted motions, and by irregular 'g_:)ll_u-

ity
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bility turn themfelves any way as it might hap-BOOK I
pen ; if the Prince of the Lights of Heaven, which
now as a Giant doth run his unwearied courfe, thould,
as it were, through a languifhing faintnefs, begin to
ftand, and to reft himfelf ; if the Moon fthould wan-
der from her beaten way, the Times and Seafons of
the Year blend themf{elves, by difordered and con-
fufed mixture, the Winds breathe out their laft gafp,
the Clouds yield no rain, the Earth be defeated of
heavenly 1nfluence, the Fruits of the carth pine
away, as Children at the breafts of their Mother, no
longer able to yield them relief; what would be-
come of Man himlielf, whom thefe things do now
all ferve? See we not plainly, that obedience of
Creatures unto the Law of Nature, 1s the ftay of

the whole World ? Notwith{tanding, wich WNature it

cometh fometimes to pals as wicth Aret. Let Phidias

have rude and obftinate {tuff to carve, though his

art do that it fhould, his work will lack that beauty

which otherwiie in fitter matter 1t might have had.

He that {triketh an inftrument with fkill, may caufe
notwithftanding a very uanpleafant found, if the

ftring whereon he f{triketh chance to be uncapable

of harmony. In the matter, whercof things natu-

ral confift, that of Theophraftus takes place, IToxw

T z;x UTRLBCY 8 OF JE%éfAEVW T30 EU. DNduch Q}C 17 I5 t?ffé’?Z- Theophraft.
tines fueh, as will by no means yield to receive that. iin-in Metaphs
preflion which were beft and wnic/t perfelt., Which de-

fett in the matter of things natural, they who gave
them{elves unto the contemplarion of Nature amongfk

the Heathen, obferved often : But the true original

caufe thereof, divine Malediftion, laid for the {in of

Man upon thefe Creatures, which God had made

for the .ufe of Man, this being an article of that

faving Truth which God hath revealed unto his
Church, was above the reach of their merely natu-

ral capacity and underftanding. But howioever,

thefe fwervings are now and then incident into the

courfe of Wature; ncevertheiels {o conftantly the

Laws of Nature are by natural Agents obferved, that
no

Pf, xix. g.
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no man denieth, but thofe things which WNatyya
worketh, are wrought either always, or for the moft

Arift. Rhet, part, after one and the {fame manner. 1f here it be

Xe ¢ap, 39,

A&s xvil,
2 8.

demanded, what this 1s which keepeth Nature i,
obedience to her own Liaw, we muift have recourfe
to that higher Law, whereof we have already fpo.
ken ; and becaufe all other Laws do thereon depend,
from thence we muft borrow {fo much as fhall need
for brief refolution in this point. Although we are
not of opinion therefore, as fome are, that Nature
in working, hath before her certain exemplary
draughts or patterns, which {ubfifting 1n the bofom
of the Higheft, and being thence difcovered, fhe
fixeth her eye upon them, as travellers by fea
upon the Pole-ftar of the World, and that accord.
ing thereunto fhe guideth her hand to work by imi-
tation : although we rather embrace the oracle of
Hippocrates,™ Thar each thing, both in fmall and i
great, fulfilicth the tafk which Lefliny bath fet down,
And concerning the manner of executing and ful-
filing the fame, Fbat they do, they know not, yet is
it in fhew and appeavance, as though they did know
whal they do; and the truth is, they do mnot difceri
the things which they look on: Neverthelefs, for as
much as the works of Nature are no lefs exalt, than
if the did both behold and {ftudy how to exprels
fome abfolute thape or mirror always prefent before
her ; yea, fuch her dexterity and fkill appeareth,
that no intelleftual Creature in the World were able
by capacity, to do that which Nature doth without
capacity and knowledge; i1t cannot be, but Nature
hath fome Direftor of infinite knowledge to guide
her in all her ways. Who is the Guide of Nature,
but only the God of Nature? Iz him we live, mote,
and are. Thole things which Nature is faid to do,
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are by divine Art performed, ufing Nature as an Book I
inftrument ; nor is there any fuch art or knowledge
divine in Nature her {elf working, but in the Guide
of Nature’s work. Whereas therefore things natu-
ral, which are not in the number of voluntary Agents
(for of fuch only we now {peak, and of no other)
do fo necefiarily obferve their certain LLaws, that as
Jong as they keep thofe + Forms which give them
their being, they cannot poflibly be apt or inclin-
able to do otherwife than they do; {eeing the kinds
of their operations are both conftantly and exadtly
framed, according tou the feveral ends for which they
ferve, they themielves in the mean while, though
doing that which 1s fit, yet knowing neither what
they do, nor why; it followeth, that all which they do
in this {ort, proceedeth originally from fome fuch
Agent, as knoweth, appointeth, holdeth up, and
cven actually frameth the fame., The manner of
of this divine Efficiency being far above us, we are
no more able to conceive by our Realon, than Crea-
tures unreaionable by their Senfe, are able to appre-
hend after what manner we difpofe and order the
courfe of our affairs. Only thus much 1s difcerned,
that the natural Generation and Procefs of all things,
receiveth order of proceeding from the {fettled {tabi-
ity of divine Underftanding. T his appointeth unto
them their kinds of working; the difpofition whereof,
in the purity of God’s own Knowledge and Will, is
nightly termed by the name of Providence. The
lame being referred unto the things themfelves, here
difpofed by it, was wont by the Ancients to be cal-
led Natural Deftiny. That Law, the performance
whereof we behold in things natural, is as it were
an authentical, or an original draught, written in

t Form in other Creatures is a thing proportionable unto the
Soual in hving Creatures. Senfible it is not, nor otherwife dif-
cernible than only by effeéts. According to the diverfity of in-
;\v_;n;? Forms, things of the World are diftinguithed into their
Kinds,

the
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the bofom of God himfclf; whofe Spirit being g

execute the fame, ufeth every particular nature, every
mere natural agent, only as an inftrument created
the beginning, and ever {ince the beginning, ufed ¢
work his own Will and Pleafure withal.* Natyre
therefore, 1s nothing e¢lfe but God’s inftrument, |j
the courfe whereof, Dionyfius perceiving fome fud-
den difturbance, 1s {aid to have cried out, Aut Deus
nature patitur, auvt Mundi machina diffolvitur 3 eithep
God doth {uffer impediment, and is by a greaier
than himfelf hindered ; or if that be impofiible, thep
hath he determined to make a prefent diffolution of
the World ; the execution of that Law beginning
now to f{tand ftill, without which the World cannot
ftand. This Workman, whofe fervitor Nature is,
being 1n truth but only one, the Heathens imagin-
ing to be more, gave him in the fky, the name of
Jupiter ; in the air, the name of Juno; in the water,
the name of Neptune; 1n the earth, the name of
Vefta, and fometimes of Ceres ; the name of Apollo
in the fun ; in the moon, the name of Diana; the
name of Afolus, and divers other in the winds ; and
to conclude, even fo many guides of Nature they
dreamed of as they faw there were kinds of things
natural in the World. Thele they honoured, as hav.
ing power to work or ceafe accordingly as Men de-
ferved of them: but unto us, there 1s one only
Guide of all agents natural, and he both the Crea-
tor and the Worker of all in all, alone to be blef-
fed, adored, and honoured by all for ever. That
which hitherto hath been {poken, concerneth natural
Agents, confidered in themfelves : but we muft fur-
ther remember alio (which thing to touch, in a
word, [hall {uffice,) that as in this refpect they have

their Law, which Law direéteth them in the means

* Vide Tho. in Compend. Theol. cap. 3. Omne quod mo-
vetur ab aliquo, eit quafi inffrumentum quoddam primi moven-
tis. Ridiculum eft autem etiam apud indoétos ponere inftrumen-

tum moveri non ab aliquo principali agente.

whereby



whereby they tend to their own perfe&ion; fo like-BOOK I.
wife another L.aw there 1s, which toucheth them as
they are fociable parts united into one body: a Law
which bindeth them each to ferve unto others good,
and all to prefer the good of the whole, before
whatfoever their own particular, as we plainly fee
they do, when things natural in that regard, forget
their ordinary natural wont: that which i1s heavy,
mounting fometime upwards of its cwn accord, and
forfaking the center of the earth, which to itfelf is
moft natural, even as if it did hear itfelf command-
ed to let go the good 1t privately wiftheth, and to re-
lieve the prefent diftrefs of Nature in common.

4. * But now that we may lift up our eyes (as it
were) from the Foot-ftool to the Throne of God,
and leaving thefe natural, confider a little the ftate
of heavenly and divine Creatures : touching Angels,
which are Spirits 1mmaterial and intelle€tual, the
glorious Inhabitants of thofe facred Palaces, where
nothing but Light and bleffed Immortality, no fha-
dow of matter for tears, difcontentments, griefs, and
uncomfortable paffions to work upon, but all joy,
tranquillity, and peace, even for ever and ever doth
dwell. As 1n number and order they are huge,
mighty, and royal Armies, fo likewife in perfection
of obedience unto that I.aw, which the Higheft,
whom they adore, love and imitate, hath 1mpofed
upon them. Such obfervants they are thereof, that
our Saviour himfelf being to fet down the perfect
idea of that which we are to pray and wifh for on
Earth did not teach to pray or wifh for more, than

* The Law which Angels do work by. Pfal. civ. 4. Heb.
. 7. Eph. iil. 10. Dan. vii. 1o. Matth. xxvi. 3. Heb.
xi. 22, Luke ii. 13. Matth. vi. t1o. and xviii. 10. Pial.
Xcl, 1%, 12.  Luke xv. 7. Heb. 1. 14. A&. x. 3. Dan. 1ix.
“1"-3: Dan, 1V. 10. Tt‘i:; o2 SFJ:@ muPJEW; -m'apmchEEmv @'n?\uyr}'xgm
lﬁ'}*ﬁhm, vos f,csfx.nhsgpﬂurg WG TTeeblce TENEITOh Anriit. Metﬂph. Xil. cap.
7. Job zxxviii. 7. Pfal. exlviii. z. Heb.1. 6. Ifai. vi. 3.
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only that here it might be with us, as with them
1s in Heaven. God which moveth meer naturg]
Agents as an efficient only, doth otherwife move in-
tellectual Creatures, and efpecially his holy Angels.
for beholding the face of God, 1n admiration of o
great excellency, they all adore him ; and being rapt
with the love of his beauty, they cleave infeparably
for ever unto him. Defire to reflemble him 1in good-
nefs, maleth them unweariable and even unfatiable
in their longing, to do by all means, all manner of
good unto all the Creatures of God, but efpecially
unto the Children of Men. In the countenance of
whofe nature looking downward, they behold thems-
felves beneath themielves, even as upward 1in God,
beneath whom themfelves are, they {ee that charater
which 1s no where but in themfelves and us, refem.
bled. 'T'hus far even the Painims have approached;
thus far they have {een into the doings of the Angels
of God ; Orpheus confefling, that the fiery throne of
God 1s attended on by thofe moft induftrious An-
gels, careful how all things are performed amongft
Men ; and the muror of human Wifdom planly
teaching, that God moveth Angels, even as that
thing doth itir Man’s heart, which 1s thereunto pre-
fented anmuable. Angelical actions may therefore be
reduced unto thefe three general kinds.* Firft, moft
delectable Love arifing from the vifible apprehenfion
of the Purity, Glory and Beauty of God invifible,
{aving only unto Spirits that are pure: Secondly,
Adoration, grounded upon the evidence of the great-
nels of God, on whom they {ee how all things dc-
pend » Thirdly, Imitation, bred by the prefence of
his exemplary goodnefs, who ceafeth not before them
daily to fill Heaven and Earth with the rich treafures
of moft free and undelerved grace. Of Angels, we

* This 1s intimated wherefoever we find them termed the
Sons of God, as Job i. 6. and xxxviii. 7. 2 Pet. ii. 4. Jude verf. 6.
Pfal. cxlvii. 2. Lukeil. 13. Mat. xxvi. §3. Heb. xn. 2z
Apoc. xx1. g.

arc
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are not to confider only what they are and do, in re-BOOK T.
gard of their own being, but that al{fo which concern- -
eth them as they are linked into. a kind of corpo-
ration amongft themfelves, and of fociety or fellow-
thip with Men. Conlfider Angels, each of them fe-
verally in himfelf, and their Law 1s that which the
Prophet David mentioneth, 4/ ye bis Adngels praife bim.
Confider the Angels of God aflociated, and their Law
is that which difpofeth them as an Army, one in order
and degree above another. Confider finally the Angels,
as having with us that communion which the Apof-
tle to the Hebrews noteth ; and 1n regard whereof,
Angels have not difdained to profefs themfielves our
fellow-fervants. From hence there I[pringeth up a
third Law, which bindeth them to works of minifte-
rial employment. Every of which their feveral func-
tions, are by them performed with joy. A part of
the Angels of God notwithftanding (we know)
have fallen, and that their fall hath been through the
voluntary breach of that I.aw, which did require at
their hands continuance in the exercife of their high
and admirable virtue. Impofifible it was, that ever
their will thould change or incline to remit any part
of their duty, without {fome objeét having force to
avert their conceit from God, and to draw 1t another
way; and that before they attained that high perfec-
tion of blifs, wherein now the Elet Angels are
without poflibility of falling. Of any thing more than
of God, they could not by any means like, as long
1s what{oever they knew befides God, they appre-
hended 1t not in itfelf, without dependency upon
God; becaufe {o long, God muft needs {feem infi-
nitely better than any thing which they {o could
apprehend.  Things beneath them, could not in
fuch fort be prelented unto their eyes, but that
therein they muft needs [ee always, how thofe things
dd depend on God. It feemeth therefore, that there
Was no other way for Angels to fin, but by reflex
of thetr underftanding upon themfelves; when being

P 2 held
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held with admiration of their own fublimity apd
honour, the memory of their fubordination unto God,
and their dependency on him was drowned in thi
conceit ; whereupon their adoration, love and imita.
tion of God, could not chufe but be alfo inter
rupted. The fall of Angels therefore, was Pride,
Since their fall, their praétices have been the clea
contrary unto thofe before mentioned ; for being
difperfed, {ome 1in the air, {fome on the earth
fome in the water; fome among the minerals, deng
and caves that are under the earth; they have, by
all means, laboured to effeé&t an univerfal rebellioy
againft the LLaws, and, as far as in them lieth, uvtte
deftruction of the Works of God. Thefe wicked
Spirits the Heathens honoured inftead of Gods botl
gcnerally under the name of Diz inferi, Gods infernal;
and particularly, fome in Oracles, fome in Idol,
{ome as houfhold Gods, fome as Nymphs: In
word, no foul and wicked Spirit which was not one
way or other honoured of Men as God, till fuch time
as Light appeared in the World, and diffolved the
works of the Devil. Thus much therefore may
fuffice for Angels, the next unto whom in degyes
are Men.

5. God alone excepted, who actually and ever-
laftingly 1s, what{foever he may be, and which canno
hereafter be, that which now he 1s not; all othe
things befides, are fomewhat in poffibility, which as
yet they are not in a¢t. And for this caufe theres
in all things an appetite or defire, whereby they 1-
cline to {fomething which they may be; and when
they are it, they thall be perfecter than now they ar
All which perfeftions are contained under the gent-
ral name of Goodnefs. And becaufe there 1s notin|
the World any thing whereby another may not b
made the perfeter, therefore all things that are, ar
good. * Again, fith there can be no goodnefs defired,

* [dila W inelvs Sofiydan.  Arift. de An. lib. 1. cap. 4*1. ]
wiich
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which proceedeth not from God himfelf, as from the poox. 1.
fupreme Caufe of all things; and every effect doth
after a fort contain, at leaftwife refemble the caufe
from which 1t proceedeth : all things in the World
are {aid, In fome fort, to fecek the higheft, and to
covet more or lefs the participation of God himfelf ;
yet this doth no where fo much appear, as it doth in
Man, becaule there are fo many kinds of perfection
which Man feeketh. The firft degree of good-
nefs is, that general perfection which all things do
feek, in defiring the continuance of their being ; all
things therefore coveting, as much as may be, to be
like unto God 1n being ever, that which cannot
hereunto attain perfonally, doth {eek to continue
itfelf another way ;3 that is, by off-fpring and propa-
gation. T'he next degree of goodnefs 1s, that which
each thing coveteth, by affecting refemblance with
God, in the conftancy and excellency of thoie ope-
rations which belong unto their kind. The immu-
tability of God they firive unto, by working either
always, or for the moft part, after one and the {ame
manner; his abfolute exacltnefs they imitate, by tend-
ing unto that which is moft exquifite in every par-
ticular. Hence have rifen a number of Axioms in
Philofophy,t fhewing, how the works of Nature do
always aim at that which cannot be bettered. Thefe
two kinds of goodnefs rehearfed, are {fo nearly united
to the things themfelves which defire them, that we
{carcely perceive the appetite to fir in reaching forth
her hand towards them. But the defire of thofe per-
fections which grow externally, is more apparent,
elpecially of {fuch as are not exprelly defired, unlefs
they be firft known, or fuch as are not for any other
caule, than for knowledge itfelf defired. Concern-
ing perfections in this kind, that by proceeding in
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BoOK I. the knowledge of Truth, and by growing in the ex.
Matt. v. 28, ?rcife of Virtue, Man, amongft the creatures of this
Sap. vil. 27. Inferior world, afpireth to the greatelt conformity

with God. ‘This is not only known unto us, whom
he himfelf hath fo inftruted, but even they do 2c-
knowledge, who amongft men are not judged the
neareft unto him. With Plato, what one thing more
ufual, than to excite men unto a love of Wifdom, by
fhewing, how much wife Men are thereby exalted
above men; how Knowledge doth raife them yp
into Heaven; how 1t maketh them, though not Gods,
yet as Gods, high, admirable and divine? And
Mercurius Trifmegiftus fpeaking of the virtues of
righteous Soul,§ Such Spirits ({aith he) are never cloyed
with praifing and [peaking well of all men, with doing
good unto every one by word and deed, becaufe they fudy
to frame themfelves according to the Pattern of the Father

of Spirits.
%ﬂiizﬁm 6. In the matter of Knowledge, there 1s between
ow to the the Angels of God, and the Children of Men this

crow to the

srowledse difference: Angels already have full and complete
which they Knowledge in the higheft degree that can be 1mpart-
we o> ed unto them: Men, if we view them in their {pring,
1fai. vii. 16. are at the firft without underftanding or knowledge
at all. Neverthelefs, from this utter vacuity they
orow by degrees, till they come at length to be
even as the Angels themfelves are. That which
agreeth to the one now, the other fhall attain unto
in the end; they are not fo far disjoined and fevered,
but that they come at length to meet. The Soul of
Man being therefore at the firft as a Book, wherein
nothing 1s, and yet all things may be imprinted ; we
are to {fearch by what fteps and degrces it rifeth unto
perfection of knowledge. Unto that which hath
been already fet down, concerning natural Agents
this we muft add, that albeit theremn we have com-
prifed, as well creatures living, as void of life, if

ol 4 h ’ 3 ’ -4 > - ’ _ "._
I H 3; TORXUTY 'L]Jlr’x?i HﬂFﬂF H&E‘?I'QTE E}GEI, T:"MI‘E::’F&&, EU@';}I{LH{?Z v s Tl

b P "\ 7 " Y, . - ~ / -y
Tous RUNLWIES, nAb AOYUIS R EpY0IS TRVTHS EUWOINO, [AbuBatly AV

TOV TERTE e

they



ECCLESIASTICAL POLITY. =13

they be in degree of nature beneath Men; never- pook 1.
chelefs, a difference we mulit obferve between thofe '
patural Agents that work altogether unwittingly;
and thofe which have, though weak, yet fome un-
derftanding what they do, as Fifhes, Fowls, and
Beafts have. Beafts are in f{enfible capacity as ripe,
even as Men themfelves, perhaps more ripe. For as
ftones, though in dignity of nature inferior to
plants, yet exceed them i1n firmnefs of {trength, or
durability of being; and plants though beneath the
excellency of creatures endued with fenfe, yet exceed
them in the faculty of vegetation, and of fertility;
{o Beafts, though otherwife behind Men, may not-
withftanding in actions of {enfe and fancy go beyond
them ; becaufe the endeavours of Nature, when it
hath an higher perfection to feek, are in lower the
more remifs, not efteeming thereof {fo much as thofe
things do, which have no better propofed unto them.
The Soul of Man therefore, being capable of a more
divine perfeftion, hath (befides the faculty of grow-
ing unto {enfible knowledge, which 1s common unto
us with beafts) a further hability, whereof in them
there is no thew at all, the ability of reaching * higher
than unto {enfible things. Till we grow to fome
ripenefs of years, the Soul of Man doth only ftore
itfelf with conceits of  things of inferior and more
open quality, which afterwards do ferve as inftru-
ments unto that which 1s greater; 1n the mean while,
above the reach of meaner creatures it afcendeth not.
When once it comprehendeth any thing above this,
as the differences of time, affirmations, negations,
and contradiction in fpeech, we then count 1t to have
fome ufe of natural Reafon. Whereunto, if after-
wards there might be added the right helps of true
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Book 1. Art and Learning (which helps, I muft plainly confefs,
—this Age of the World, carrying the narne of alearneq
Age, doth neither much know, nor greatly regard)
there would undoubtedly be almoft as great dif.
ference in maturity of judgment between Men there.
with inured, and that which now Men are, as betweep
Men that are now, and innocents. Which fpeech, if
any condemn, as being over hyperbolical, let then
confider but this one thing: no Art 1s at the firft
finding out {o perfet as induftry may after make it,
yet the very firft Man that to any purpofe knew the
way we {peak of and followed it, hath alone thereby
performed more, very near, in all parts of naturl
knowledge, than {ithence in any one part thereof the
whole World befides hath done. In the poverty of
that other new devifed aid two things are notwith-
Ramiftuy. {tanding f{ingular. Of marvellous quick difpatch it
i1s, and doth thew them that have it as much almoft
in three days as if it had dwelt threefcore years with
them. Again, becaufe the curiofity of Man’s wit
doth many times with peril wade farther in the
fearch of things than were convenient; the fames
thereby reftrained unto fuch generalities as every
where offering themlielves are apparent unto men of
the weakeft conceit that need be: {o as following the
Rules and Precepts thereof, we may find 1t to be an
Art which teacheth the way of {peedy difcowde
and reftraineth the Mind of Man that 1t may not
wax overwife. Education and Inftru¢tion are the
means, the one by wule, the other by precept to
make our natural faculty of Reafon both the better
and the fooner able to judge rightly between Truth
and Error, Good and Evil. But at what time a man
may be faid to have attained fo far forth the ufe of
Reafon as fufficeth to make him capable of thofe
IL.aws whereby he 1s then bound to guide his actions;
this 1s a great deal more eafy for common fenie to
difcern, than for any man by fkill and learning t0

determine ; even as it 1s not in Philofophers, th?
b:
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beft know the nature both of fire and gold, to teachBOOK L.
what degree of the one will ferve to purify the other,™
o well as the Artizan (which doth this by fire) dif-
cerneth by fenfe when the fire hath that degree of

heat which fufliceth {or his purpofe.

7. By Reafon Man attaineth unto the knowledge%fl?'fan; .
of things that are, and are not fenfible; it reftethis the thing
herefore, that we fearch how Man attaineth unto thethat Lawsof

. Action are
knowledge of fuch things unfenfible, as are to be made to
known that they may be done. Seeing then that suide-
nothing can move unlefs there be fome end, the
defire whereof provoketh unto motion ; how fhould
that divine Power of our Soul, that Spiriz of our Eph.iv. 2.
Mind, as the Apoftle termeth 1t, ever ftir itfelf unto
A&ion unlefs 1t have alfo the like fpur? The end
for which we are moved to work, 1s fometimes the
goodnefs which we conceive of the very working
itfelf, without any further refpelt at all; and the
caufe that procureth Acltion 1s the meer defire of
A&ion, no other good befides being thereby in-
tended. Of certain turbulent Wits it is faid, Z/is Salut.
quicta movere magna merces videbatur. They thought
the very difturbance of things eftablithed an hire
fufficient to fet them on work. Sometimes that
which we do is referred to a further end, with
out the defire whereof, we would leave the {ame
undone ; as in their Actions that gave Alms to pur- |
chafe thereby the praife of Men. Man in perfeftion Matt. vi. =.
of nature, being made according to the likenefs of
his Maker, refembleth him alfo in the manner of
working ; fo that whatfoever we work as Men, the
fame we do wittingly work and freely : neither are
we according to the manner of natural Agents any
way {o tyed, but that it is in our power to leave the
things we do undone. The good which either is
gotten by doing or which confifteth in the very
doing itfelf caufeth not A¢tion, unlefs apprehending
It as good we {o like and defire 1t. That we do unto

any fuch end, the fame we choofe and prefer before
the
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BOOK I the leaving of it undone. Choice there is not, unjef

Peut, xxx.

J4) -

the thing which we take to be fo in our power thy
we might have refufed and left it. If Fire confumey
the Stubble, it choofeth not fo to do, becaufe th
nature thereof is fuch that it can do no other. T,
chufe, 1s to will one thing before another; and ¢
will, 1s to bend our Souls to the having or doing of
that which they fee to be good. Goodnefs is feey
with the Eye of the Underftanding, and the Liaghtof §
that Eye 1s Reafon. So that two principal Foup.
tains are of human Attion, Knowledge and Wil.
which Will, 1n things tending towards any end js
termed Choice, Concerning Knowledge; Behij
faith Mofes, [ bave fet before you this day, Good and

Ewvil, Life and Death. Concerning Will, he addet

immediately, Chuje Lzfe; that is to fay, the thing
that tend unto Life, them chufe. But of one thing
we muit have {pecial care, as being a matter of no
imall moment, and that 1s, how the Will properly
and {trictly taken, as 1t 1s of things which are referred |
unto the end that Man defireth, differeth greatly
from that inferior natural defire which we call
Appetite. The object of Appetite is whatfoever fen-
fible good may be wifhed for; the objelt of Wills
that good which Reafon doth lead us to feek. Af
{ections, as Joy, and Grief, and Fear, and Anger,

“with fuch like, being as it were the fundry fafhions

and forms of Appetite, can neither rife at the con- |
ceit of a thing indifferent, nor yet chufe but rife a
the ficht of {ome things. Wherefore it 1s not alto-
gether in our power, whether we will be ftirred
with AffeCtions or no. Whereas Acétions which
iffue from the difpofition of the Will, are in the
power thereof to be performed or ftayed. Finally,
Appetite is the Will’s Sollicitor, and the Will 1
Appetite’s Controller 3 what we covet according t©
the one, by the other we often rejet. Neither 1s any
other defire termed properly Will, but that wher

Reafon and Underftanding, or the fhew of Realon,
prefcribeth
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refcribeth the thing defired. It may be therefore apoox .
queftion, whether thofe operations of Men are to be
counted voluntary, wherein that good which is fen-
ible provoketh Appetite, and Appetite caufeth Ac-
tion, Reafon being never called to counfel ; as when
we eat or drink, and betake ourifelves unto reft, and
fuch like. The truth is, that fuch Actions in Men
having attained to the ufe of Realon, are voluntary:
For as the Authority of higher Powers, hath force
even in thofe things which are done without their
privity, and are of {fo mean reckoning that to
acquaint them therewith it needeth not: in like {ort,
voluntartly we are faid to do that alfo, which the
Will, if 1t lhifted, might hinder from being done,
although about the doing thereof we do not ex-
prelsly ufe our Reafon or Underftanding, and fo
immediately apply our Wills thereunto, 1n cales
therefore of fuch facility the Will doth yield her
affent, as 1t were with a kind of filence, by not dif-
fenting ; 1n which refpet her force 1s not fo appa-
rent as 1in exprefs mandates or prohibition, efpecially
upon advice and confultation going before. Where
Underftanding therefore needeth, in thofe things Rea-
fon 1s the Diretor of Man’s Will by difcovering in
Altion what i1s good. For Laws of well-doing are
the Dictates of right Reafon. Children which are
not as yet come unto thofe years whereat they may
have ; again, Innocents which are excluded by natu-
ral defect from ever having; thirdly, Madmen,
which for the prefent cannot poffibly have the ufe of
rlg_ht Reafon to guide themfelves, have for their
guide the Reafon that guideth other men, which are
Tutors over them to feek and procure their good for
them. In the reft there is that Light of Realon,
whereby Good may be known from Evil; and
which difcovering the fame rightly is termed right.
The Will, notwithftanding, doth not incline to have
or do that which Reafon teacheth to be cood, unlefs

the fame do alfo teach it to be poflible. For albeit
the
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the Appetite, being more general, may with any
thing which feemeth good, be it never {o impolﬁble;§
yet for fuch things the reafonable Will 6f Man dqj
never feek. Let Redfon teach impofiibility in apy
thing, and the Will of Man doth let it go; a thing
impoflible it doth not affect, the impofiibilicy theref
being manifeft. There is in the Will of Man p
turally that freedom, whereby it 1s apt to take
refufe any particular object whatloever being pre.
fented unto it. Whereupon 1t followeth, that they
1s no particular object {fo good but it may have th
thew of fome difficulty or unpleafant quality annexeq
to 1t, in refpe& whereof, the Will may fhrink an
decline 1t; contrariwife (for {o things are blended)
there is no particular evil which hath not fome ap.
pearance of gcodnefs whereby to infinuate itfelf. Fo
Evil, as Evil cannot be defired ;* 1f that be defired
which is evil, the caufe 1s the goodnefs which iso |
feemeth to be joined with it. (Goodnefs doth no
move by being, but by being apparent; and therefore
many things are neglefted which are mofit precious,
only becaufe the value of them lieth hid. Senfibl
Goodnels 1s moft apparent, near, and prefent, whih
caufeth the Appetite to be therewith {trongly pro.
voked. Now purfuit and refufal in the Will @ |
follow, the one the affirmation, the other the neg
tion of Goodnefs, which the Underftanding appre-
hendeth, grounding itfelf upon {enfe, unlefs fome
higher Reafon do chance to teach the contrary. And
if Reafon have taught it rightly to be good, yet no
{o apparently that the Mind receiveth it with uttr |
impoflibility of being otherwife, ftill there 1s plac
left for the Will to take or leave. Whereas there
fore amongft fo many things as are to be done ther

§ O mibi preeteritos rveferat i Jupiter anncs J
* Ei of fors iy Gpue % v, B we E%E {ay aomh
Ei 0t T Ems xaxiay opuce, TEWTOY pAEY, BX, w§ ETE KONIQY !
- ” > « > \ t T
OpATITES e ws Em czyar.ef;v. Paulo poﬂ'. A QuraToy yop Opdy £t
) > ] o ’ .
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are fo few, the goodnefs whereof Reafon in fuch fort BOOK L
doth or eafily can difcover, we are not to marvel at |
he choice of evil even then when the contrary is
pmbablj_r kqown. He_reby it cometh to pafs, that
cuftom inuring the Mind by long praltice, and fo
leaving there a fenfible impreffion, prevaileth more
than reafonable perfuafion what way {oever. Reafon
therefore may rightly difcern the thing which 1s
o0od, and yet the Will of Man not inchine 1tfelt
thereunto as oft as the prejudice of fenfible experience
doth over-fway. Nor let any man think, that this
doth make any thing for the juft excuie of iniquity;
for there was never f{in committed wherein a lefs
good was not preferred before a greater, and that
wilfully ; which cannot be done without the fingular
diferace of Nature, and the utter difturbance of that
divine Order, whereby the pre-eminence of chiefeft
acceptation 1s by the beft things worthily challenged.
There i1s not that good which concerneth us, but 1t
hath evidence enough for itfelt 1f Reafon were dili-
cent to fearch it out. Through the neglet thereof,
abufed we are with the fhew of that which i1s not;
fometimes the {ubtilty of Satan inveigling us, as it
did Eve ; {fometimes the haftinefs of our Wills pre- 2 cor. xi. 1.
venting the more confiderate advice of {found Reafon,

as 1in the Apoftles, when they no {fooner {aw what Lykcix. ca.
they liked not, but they forthwith were defirous of

fire from heaven; fometimes the very cuftom of

evil making the heart obdurate againft whatfoever
inftrutions to the contrary, as in them over whom

our Saviour {pake weeping, O Ferufalem, bow often, Mar. xxii.
and thouw wounldeft not 2 Still therefore that wherewith 37

we ftand blameable and can no way excufe it, is, In

doing evil we prefer a lefs good before a greater, the
greatnefs whereof is by Keafon inveftigable and may

be known. The fearch of knowledge is a thing

painful; and the painfulnefs of knowledge is that

which maketh the Will fo hardly inclinable there-

- unto, The root hereof, 1s divine Maledi€tion ; where-

by
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gook 1. by the *inftruments being weakened ‘wherewithy
the Soul (efpecially in reafoning) doth work, it pre.
ferreth reft in ignorance before wearifome labouyr
know. For a fpur of diligence therefore, we hay,
a natural thirft after knowledge ingrafted in us. By
by reafon of that original weaknefs in the inft.
ments, without which the underftanding part is pg
able in this world by dilcourfe to work, the vyy
conceit of painfulnefs 1s as a bridle to ftay us, T
which caufe the Apoftle, who knew right well thy
the wearinefs of the fleth 1s an heavy clog to th
Will, ftrikine mightily upon this key, Awake 1y
that flecpeft, caft off all which prefleth down; watd,
labour, firive to go forward and to grow in knowledy,

Of the na. 8. Wherefore to return to our former intent of
g;rgilngﬁ of difcovering the natural way, whereby Rules have
Laws by  been found out concerning that Goodnefs wherewith
zfﬂ?;;; the Will of Man ought to be moved in humm
Wil unto  actions; as every thing naturally and neceffarily doth
that which defire the utmoft good and greateft perfettion,
good, .
whereof Nature hath made it capable, even {fo Man.
Our felicity therefore being the object and accom-
plithment of our defire, we cannot chufe but wifh
and covet 1t.  All particular things which are fubjed
unto action, the Will doth {fo far forth incline unto,
as Reafon judgeth them the better for us, and con-
fequently the more available to our blifs. If Realon
err, we fall into evil, and are {o far forth deprivel
of the gencral perfeltion we feek. Seeing therefor,

that for the framing of Men’s Acétions, the Knowledge

* Sap. ix. 15, A corruptible Body is heavy unto the Soul,
and the earthly Manfion keepeth down the Mind that 1s full of
carcs. And hardly can we dilcern the things that are upon Larth
and with great labour find we out the things which are before .
Who then can feck out the things that are in Heaven ?  Ephel
v. 14. IHHeb. xii. 1, 12. 1 Cor. xvi. 13. Prov. il 4. Lu
Xlil. 24.

of
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of Good from Evil 1s neceflary, it only refteth, thatBOOKI.
we fearch. how this may be had. Neither muft we ™ ~
fuppofe that there needeth one rule to know the
Good, and another the Evil by. I For he that
Lnoweth what is ftraight, doth even thereby difcern

what is crooked, becaufe the abfence of ftraightnefs

in bodies capable thereot 1s crookednefs. Goodnefs

in altions 1s like unto ftraightnels ; wherefore that
which is done well, we term right. For as the
ftraight way 1s moit acceptable to him that travel-

leth, becaufe by 1t he cometh {ooneft to his jour-
ney’s end 5 {o that in Action, which doth he the
evenelt between us and the end we defire, muft
needs be the fitteft for our ufe. Befides which fitnefs

for ufe, there 1s alfo in reftitude, beauty; as con-
trariwife 1n obliquity, deformity. And that which

is good 1n the actions of Men, doth not only delight

as profitable, but as amiable alo. In which con-
fideration the Grecians moft divinely have given to

the active perfeCtion of Men, a name exprefling k. xopnz-
both beauty and goodnefs ; becaule goodnefs in ya%ia.
ordinary {peech 1s for the moft part applied only to

that which is beneficial. But we in the name of
Goodnefs, do here imply both. And of dilcerning
Goodnefs, there are but thefe two ways; the one,

the knowledge of the caufes whereby it is made fuch;

the other, the obfervation of thofe figns and tokens,
which, being annexed always unto Goodnefs, argue,

that where they are found, there alfo Goodnefs is,
although we know not the caufe by force whereof it

s there. The former of thefe, 1s the moft {ure and
mnfallible way, Lut fo hard that all fhun it, and had
rather walk as men do in the dark by hap-hazard,

than tread fo long and intricate mazes for knowledge

fake. As therefore Phylficians are many times forced

to leave fuch methods of curing as themielves know

I T-u :9 P ‘ - I Y % \ s 7 . } \ - o~
W EUTE) Hetf @UTO neyf TO HOULTUAOY YhywTROMEY® HpyTAg ‘yap audioy
b Lt " - -
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BOOK I. to be the fitteft, and belng over-ruled by their p,.
tients’ impatience are fain to try the beft they ca)
in taking that way of cure which the cured will yieg
unto; in like fort, confidering how the cafe do
ftand with this prefent age full of tongue and wey}
of brain, behold we yield to the ftream thereof,
into the cauvfes of Goodnefs we will not make any
curious or deep 1nquiry; to touch them now ap
then it fhall be {ufficient, when they are {o near g4
hand that eahly they may be conceived without ay
far removed difcourfe: that way we are contente
to prove, which being the worfe 1n itfelf, i1s notwith.
ftanding now by reafon of common imbecility, th
fitter and likelier to be brooked. Signs and tokep
to know Good by are of {fundry kinds; fome mor |
certain, and {fome lefs. ‘The moft certain token
evident Goodnefs 1s, if the general perfuafion of 4
Men do {o account 1t. And therefore a common re.
ceived error 1s never utterly overthrown, till fuch
times as we go from {igns unto caufes, and fhey
fome manifeft root or fountain thereof common unt
all, whereby it may clearly appear how it hath come
to pafs that fo many have been overfeen. In whid
cafe furmifes and flight probabilities will not ferve,
becaufe the univerfal confent of Men 1s the perfe(tet
and f{trongeft in this kind, which comprehendeth
only the {igns and tokens of Goodnefs. Things cafuil
do wvary, and that which a Man doth but chanc
to think well of, cannot {till have the like hap
Wherefore although we know not the caufe, yt
thus much we may know, that fome neceflary caut
there is, whenfoever the judgments of all Men g
nerally, or for the moft part, run ‘one and the fam
way, efpecially in matters of natural difcourfe : ford
things neceflfarily and naturally done, there i1s w
more affirmed but this, * They keep either always, ¢
Jor the moft part, one Tenure. 'The general and per

* “H @el % wé int TO @AY woatTws andbaives.  Arift. Rhet. L 1
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otual voice of Men 1is as the fentence of God him-BOOK L

e

bif. 1 For that which all Men have at all times

tearned, Nature herfelf muft needs have taught; and
God being the Author of Nature, her voice is but
his inftrument. By her, from hLim, we receive what-
fvever in fuch fort we learn. Infinite Duties there
are, the goodnefs whereof 1s by this Rule {ufficiently
'‘manifefted, although we had no other warrant befides
1o approve them. The Apoftle St. Paul having
fpeech concerning the Heathen, faith of them,
They are ¢ Law unto themnfelves. His meaning is, pom. i ra.
‘that by force of the Light of Reafon wherewith
:God illuminateth every one which cometh into the
‘world, Men being enabled to know truth from
filthood, and good from evil, do thereby learn in
‘many things, what the Will of God is; which Will
himfelf not revealing by any extraordinary means
unto them, but they by natural difcourfe attamning
the knowledge thereof, feem the makers of thofe
Laws which indeed are his, and they but only the
finders of them out. A Law therefore generally
taken, 1s a directive Rule unto goecdnefs of opera-
tion. The Rule of divine Opecrations outward, is
the definitive appointment of God’s own Wildom
{et down within himfelf, The Rule of natural Agents
that work by fimple neceflity, 1s the determination
of the Wifdom of God, known to God himlelf, the
principal Direftor of them, but not urnto them that
are dire¢ted to execute the fame. The Rule of

- 1 Non poteft error contingerc ubi omnes idem opinantur.
;.:Mgnticat. in 1. Polit. Quicquid in omunibus 1adividuls unius {pe-
$i€1 communiter ineft, 1d caniam communem habeat oporter, que
£t eorum individuorum fpecies et natura. Idem. Quod i tota
aliqua fpecie fit, univerfalis pardculariique nature £t infinétu.
Ficin. de Chrit. Rel. Si proficere cupis, primo firme 1id verum
puta quod fana mens omnium hominum atteftatur. Cafa in Com-
pend. cap. 1. Non licet naturale univerfaleque hominum judicium
fa!{um vanumque exiftimarc. Telef. ‘O yop wass doxel, 7870 eivas
Pruer. “O &% aarmgc:ir TETRY THY TSIy oU GrUyV TISOTEpCR £pe. Anrift, BEth.
Ab. 10. cap. 2.

a VOL. I Q natural
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BOOK L natural Agents which work after a fort of their owy
accord, as the beafts do, is the judgment of commyo;
fenfe or fancy concerning the {enfible goodnefs of.
thofe objeéts wherewith they are moved. The Rule
of ghoftly and 1mmaterial Natures, as Spirits and
Angels, 1s their intuitive intelleCtual judgment con.
cerning the amiable beauty and high goodnefs of thy
object which with unfpeakable joy and delight doth
fet them on work. The Rule of voluntary Agent
on Earth, 1s the fentence that Realon giveth concern- |
ing the goodnefs of thofe things which they are w
do. And the {entences which Reafon giveth ar
{fome more, fome lefs general, before it come w |
define 1n particular actions what 1s good. The
main principles of Reafon are 1in themf{elves apparen, |
for to make nothing evident of itfclf unto Man's
underftanding, were to take away all poflibility of §
knowing any thing. And herein that of Theo- |
phraftus 1s true, || They that jeek a reafon of all thing
do utterly overtbrow Recfon. In every kind of know- |
ledge fome fuch grounds there are, as that bemg |
propofed the Mind doth prefently embrace them s §
frece from all poffibility of error, clear and manitf §
without proof. In which kind, axioms or principle |
more general, are {uch as this, That the greater gul
is 1o be chofen before the lefs. If thercfore it fhould
be demanded, what reafon there is why the Will o
Man, which doth necefiarily fhun harm and cova
whatfoever 1s pleafant and i{weet, fhould be com-|
manded to count the pleafures of fin gall ; and not
withftanding the bitter accidents wherewith virtuou
altions are compaft, yer {till to rejoice and delight
in them : furely this could never ftand with Reafon;
but that Wifdom thus prefcribing groundeth he
i.aws upon an infallible rule of comparifon, whic}
is, That finall difficulties when exceeding great goot
1s {ure to enfue; and on the other {ide moments]

"
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henefits when the hurt which they draw after themsoox .

is unfpeakable, are not at all to be refpetted.  This
Rule is the ground whereupon the wiidom of the
Apof’cle buildeth a L.aw enjoining patience unto him-

{elf, The prefent lightnefs of our afflittion worketh untoz Cor. iv.

us, even witi> abundance upon abundance, an eternal
weight of glovy : while we look not on the things which
are [ecn, but om the things which are not feen : for the
things which are feen, are temporal; but the things
which are not feen, are etcrnal : therefore Chriftianity
ro be embraced, what{oever calamities in thofe umes
it was accompanied withal. Upon the {ame ground
our Saviour proveth the Law moft reafonable, that
doth forbid thoie crimes which Men for gain fake fall
into. For a Man to win the World, 1t 1t be with
the lofs of his Soul, what benefit or good 1s it?
Axioms lefs general, yet {o manifelt that they need
no farther proof, are fuch as thele, God o le wor-
fhipped 5 Parents to be honocured ;5 Others to be ufed by
us, as we ourfelves wonld be by thera, Such things, as
foon as they are alledged, all Men acknowledge to
be good ; they require no proof or further difcourfe
to be affured of their gocdnefs. Notwithftanding
whatfoever {fuch principle there 1s, 1t was at the firft
found out by difcourfe, and drawn from out of the
very bowels of Heaven and Earth. Ior we are.to
note, that things in the world are to us difcernable,
not only fo far forth as ferveth for our vital preferva-
tion, but further alfo in a twofold higher refpeét.
For firft, if all other ufes were utterly taken away ;
yet the Mind of Man being by nature {peculative and
delighted with contemplazion in itfelf, they were to
be known even for meer knowledge and under-
ftanding’s (ake. Yea further befides this, the know-
ledge of every the leaft thing in the world, hath in
ita ferond peculiar benefit unto us, inafimuch as it
lerveth to minifter Rules, Canons, and Laws for
Men to diret thofe aétions by, which we properly
term human. 7This did the very Heathens them-

Q. 2 felves

17.

Matth. xvi,
2.6,
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BOOK 1. {felves obfcurely infinuate, by making Themis, whic);
which we call Fus or Right, to be the Daughter of
Heaven and Earth. We know things either as they
are 1in themielves, or as they are in mutual relatioy
one to another. The knowledge of that which Majy
1s 1n reference unto himfielf, and other things in re.
lation unto Man, 1 may juftly term the Mother of
all thofe Principles, which are as it were Edids,
Statutes and Decrees 1n that Law of Nature, where.
by human Actions are framed. Firft thercfore,
having obferved that the beft things where they are
not hindered, do {till produce the beit operations;
(for which caule, where many things are to concur
unto one cffect, the beft 1s in all congruity of Reafon
to guide the refidue, that it prevailing moft the
worlk principally done by it may have greatefl per-
fection;) when hereupon we come to obierve 1n our-
felves, of what excellency our Souls are, in com-
parifon of our Bodies, and the diviner part in relation
unto the bafer of our Souls; {eeing that all thefe
concur 1n producing human Acdtions, 1t cannot be
well, unlefs the chiefeft do command and direét the
reft. The Soul then ought to conduct the Body ; and |
Arift. Polit. the Spirit of our Minds, the Soul. This is there-
Ve fore the firft Law, whereby the higheft power of the
Mind requireth general obedience at the hands of all
the reft concurring with 1t unto action. "Touching
the {everal grand mandates, which being impoled by
the underftanding faculty of the Mind muft be obey-
ed by the Will of Man, they are by the fame method
found out, whether they import our duty towards
God or towards Man. Touching the one, I may
not here ftand to open, by what degrees of difcourfe
the Minds, even of meer natural Men, have attained
to know, not only that there is a God, but alfo whet
power, force, wildom, and other propertics tha
God hath, and how all things depend on him. Ths

being itherefore prefuppofed, from that known rt-
lation
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lation which God hath unto us * as unto Children,BOOX I.
and unto all good things as unto effects, whereof
himfelf is the 71 principal Caufe, thefe Axioms and

[ aws natural concerning our duty have arifen, || That

in all things we go about, bis aid is by prayer to be
craved : § That be cannot bave [ufficient bonour done
unto bim, but the utterimoft of that we can do to bonour
him, we muff 3 which 1s in effet the {fame that we
read, Thou fhalt love the Lord thy God with all thyDs=ut. vi.s.
beart, with all thy foul, and <with all thy mind.
Which Law our Saviour doth term, The fir/#, andMatt. xxii.
the great Commandment. ‘T ouching the next, which, 3%
as our Saviour addech, 1s like unto this (he meaneth

in amplitude and largenefs, in as much as it 1s the
Root out of which all Laws of duty to Men-ward
have grown, as out of the former all Offices of
Religion towards God) the like natural inducement
hath brought Men to know that 1t 15 their duty no

lefs to love others than themfielves. For feeing thofe
things which are equal muit needs all have one mea-

fure 3 if 1 cannot but wifh to receive all good, even

as much at every Man’s hand as any Man can wifh
unto his own Soul, how fhould I look to have any
part of my defire herein {arisfied, unlefs myfelf be
carctul to fatisty the like defire which 1s undoubtedly

i other Men, we all being of one and the fame na-
ture ¢ T'o have any thing offered to them repugnant

to this defire, muit needs in all refpects grieve them

as much as me: fo that if I do harm, 1 muft loolk

to fuffer; there being no reafon that others fthould
fhew ¢reater meafure of love to me, than they have

by me fhewed unto them. My defire therefore to

be loved of my equals in nature as much as pofiible

* OUJEIQ @E"g 3‘..:::'#::3; m.mfm?"nig Plat: il‘t Theat

-[ OTI- /R-p O:Gg SQLEI 'ra rx.nmv Trs_,c‘w Euoq :fom cr.r;x:r} Tt e J.'Xl'i&. M(’:-
taph. lib. 1. cap. 2.

“ AM & Emygcmsg T2TO '}f- N VTEG Loot ok :f.::c.'rc.. f’gmxu crmﬁeur"_mrr;
VETE}’EFW, £ors ‘T’.»G-G"?ﬂ “EP"? seotd 22 p:-_-: )(J [.AE"”..&?.H 'Jr,;w‘yfx.mag Seoy ceeb we ree-
aeoi.  Plat. in T'im.

$ Ariit. Ethic, lib. 8. cap. ult.
Q_3 may
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BOOK I. may be, impofeth upeon me a natural duty of bear.

Gen, XX XIx,

qg.

Mark x. 4.

ing to them-ward {ully the like aﬁ’c&:on. From
which relation of equaiity between ourfclves, and
them that are as ourielves, what feveral Rules and
Canons natural Reafon hath drawn for direion of
Life no Man is ignorant; as namely, ¥ That beconf;
we would fake no bcrm, we mift thercfeve do qioie s
That fith we would not be in aiv thing cxicice’y deslt
with, we mufe ourfelves avoid a:il extienty in cur ceal-
ings; That from all violence cind wrong we aic utt ily
to abftain, with fuch like; which further to waitc in
would be tedious, and to our prelent purps’c not
altogether 1o necefiary, ileeing that on ticic two
gencral heads already mentioned all other 11 ciaii-
ties are dependant. . W heretore the natural miccdure
whereby to judge our doings, is the fenwnce of
Reafon determiming and ic,ttmn* down wha. 18 ¢ood
to be done. Which fentence is cither mandaiory,
fthewing what muit be done; or elle pernafiive, de-
claring only what may be done; or thirdly, aumo.
nitory, Optﬂlnﬂ‘ whazt is the moft convenient for us
to do. ‘T'he firft taketh place where the comparifon
doth i’tand altogerher between doing and not doing
of one thing, which 1n itfelf 1s abjolutely good or
evil ; as it had been ior Joleph to yield or not to
yicld to the impotent defire of his lewd Miftreds,
the one evil, the other good fimply. “T'he {econd s
when of divers things evil, all being not evitable,
we are permitied to take one; which one, faving
only in cafe of {o great urgency, were not otherwiie
to be taken; as in the matter of Divorce amonglt
the Jews. The laft, when of divers things good,

* Quod quis in fe approbat, in alio reprobare non pefi:. Lih.
in arenam C. de inof. teft. Quod quifque juris in alium fiatuent,
ipfum quoque eodem ut1l debere. Lib. qund qulfque. Ab omnt
penitiis injuria atque vi abitinendun, Lib. 1. fect. 1. Quod vy,
aut clam.

t Matth, xx11. 40. On thefe two Cominandments hangeth the
whole Law.

onc
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one is principal and moft eminent; as in their aét BOOK L
who fold their pofleflions and laid the price at the Aasiv. ;.
Apoftles” feer; which pofleflions they might have 714 o
retained unto themfelves without {in : again, 1n the s.
Apoftle St. Paul’s own choice, to maintain himfelf

by his own labour; whereas :n living by the
Church’s maintenance, as others did, there had been

no offence committed. In Goodnefs thercfore there

i a latitude or extent, whereby it cometh to pafs
that even of good actions fome are better than other
fomes whereas otherwife one Man could not excel
another, but all thould be either abfolutely good, as
hitting Jjump that indivifible point or centre wherein
Goodnels confifteth ; or clfe miffing it, they fhould

be excluded out of the number of well-doers. De-
orces of well-doing there could be none, except
perhaps in the feldomnefs and oftennefs of doing
well. But the nature of Goodnefs being thus ample,

a Law is properly that which Reafon in fuch fort
defineth to be good that it muft be done.  And the
Law of Reafon or human Nature 1s that which Men

by difcourfe of natural Realon have rightly found
out themlelves to be all forever bound unto in their
actions. L.aws of Reaton have thefe marks to be
known by : fuch as keep them refemble moft lively

n their voluntary a&tions that very manner of work-
ing which Nature herfelf doth neceflfarily obierve in
the courfe of the whole world. The works of Na-
ture are all behoveful, beautiful, without {uperfluity

or defeét ; even fo thewr’s, if they be framed accord-
ing to thar which the I.aw of Reafon teacheth. Se-
condly, Thofc Laws are inveltigable by Realon,
without the help of Revelation, {upernatural and
divine. Finally, In fuch fort they are invelligable,
that the knowledge of them is general, the World
hath always been acquainted with them; according

to that which one in Sophocles obferveth, concern-

Q4 Ing
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POOR I ing a branch of this Law : * It is no Child of to-days,
or yeflerday’s birth, but bath been no Man knowerh by
long fithence. It is not agreed upon by one, or two,
or tcw, but by all. Which we imay not {o under.
ftand, as if every particular Man in the whole world
did know and confels whatfoever the Law of Reafop
doth contain: but this LLaw 1s fuch, that being DIo-
pofed, no Man can reject 1t as unreafonable and up-
jutt. Again, there is nothing in 1r, but any Maj
(having natural perfeftion of wit, and ripenefs of
judgment) may by labour and travail find out. And
to conclude, the general Principles thereof are {uch,
as 1t 1s not caly to find Men ignorant of them. Law
rational therctore, which Men commonly ufe to call
the L.aw of Nature, meaning thereby the L.aw which
human Nacture knoweth itfelf in reafon univerfally
bound unto, which alfo for that caufe may be term.
ed, moft fitly, the Law of Reafon; this Law, I fay,
comprehendeth all thofe things which Men by the light
of their natural underftanding evidently know, or at
Ieafltwife may know, to be beleeming or unbeiceming,
virtuous or viclous, good or evi} for them to do. Now,
although 1t be true, which {fome have {aid, that what-
foever 1s done amifs, the LLaw of Nature and Kea-
fon thereby 1s tranfgreft, becaufe even thofe Offences
which are by their {pecial qualities breaches of {uper-
natural lL.aws, do alio, for that they are generally
evil, violate in general that Principle of Realon,
which willeth univerfally to fly from evil; yet do
we not therefore {fo far extend the Law of Real .n,
as to contain in it all manner of Laws whereunto
reafonable Creatures are bound, but (as hath been
fhew:d) we reftrain 1t to thofe only duties, which all
Men by force of natural wit, either do, or might
underftand to be fuch duties as concern all Men.

) - » . > LY » | T R ~ s 2 4 ! Mho 25
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% Certain balf-waking Men there are (as St. Auguftine
noteth) who neither altogetber afleep in folly, nor yet

BOOK 1.

Th- Ty 224 Qo

throughly awake in the light of true underftanding, have 94 art. 3.

thought that there is not at all any thing juft or righteous
in itfelfy but look wherewith Nations are inured, the
fame they take to be right and juft. Wherenpon their
cnclufion is, That [eeing each fort of People hath «
different kind of right from other, and that wbich is
right of its own nature, muft be every where one and
the [ame s therefore in itfelf there is nothing right.
Thefe good folks (laith he, that I may not troubdle their
wits with the rebearfal of too many things) bave
not looked Jfo far into the Weorld as to perceive that,
Do as thou wouldit be done unto, is g fentence whick
oll Nations under heaven are agreed upei. Refer this
feutence to the Love of God, and it extinguifbeth all
beinous crimes : refer it to the Love of thy INeighbour,
and all grievons wrongs it banifbeth out of the World.
Wherefore, as touching the Law of Reafon, this
was (it feemeth) St. Auguitine’s judgment; namely,
that there are in it fome things which itand as Prin-
ciples univerfally agreed upon ; and that out of thofe
Principles which are in themielves evident, the
oreateft moral Duties we owe towards God and
Man may without any great difficulty be concluded.
If then it be here demanded by what means 1t thould
come to pafs (the greateft part of the Law moral
being fo eafy for all Men to know) that fo many
thoufands of Men notwithftanding have been ignorant,
even of principal moral Duties, not imagining the
breach of them to be fin; I deny not but lewd and
wicked cuftom, beginning perhaps at the firt a-
mongft few, afterwards {preading into greater mul-
titudes, and fo continuing from time to time, may

* Cmnia peccata funt in univerfum contra rationem et nature

legem, Aug. de Civit. Dei, 1. 12. cap. 1. Omne vitium natura
nocet, ac per hoc contra naturam eft. De Doc. Chr. lib. 3.

Cﬂp. H 4__
be
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BOOK I be of force even in plain things, to fmother the light
of natural underftanding, becaufe Men will not bepg
their wits to examine whether things wherewith they
have been accultomed be good or evil. For ex.
ample fake, that groffer kind of heathenifh Idolatry,
whereby they worfhipped the very works of thej
own hands, was an abfurdity to Reafon {o palpable,
that the Prophet David comparing ldols and Idolaters
together, making almoft no odds between them, but

the one 1in a manner as much without wit and fenk
as-the other sy they that make them are like unto then

Plal. cxxxve gpd [0 are all that truft in them., YT hat wherein a

- Idolater doth feem {o abfurd and foolifh, 1s by the wife
Wifd. xii. Man thus exprelt, Fle is not afbamed to [peak un
7 that which bath no life : He calleth cn bim that 15 weak,
for bealth : He prayeth for life unto bim which is dead:

Of bim which bath no experience, be requireth help.

For bis journey be fueth to bim which is not avle 1o g

Loy gain, and work, and fuccels in bis affairs be [ecketh
Jurtberance of him that hath no manner of power. The

caufe of which fenfeleis ftupidity, 1s afterwards

wifd. xiv. puted to cultom. Fben a Fatber mourneth grievouf;
Yoo Sfor bis Son that was token cway [uddenly, be mnade
pmage for bim that was once dead, whom now be Wi
Shippeth as a God, ordaining to bis fervants Cereimaiti

and Sacrifices. Thus by procefs of time this wicked
cuftom prevailed and was kept as a Law; thean
thority of Rulers, the ambition of Craftfmen, aw

fuch like means, thrulting forward the ignorant ax
encreafing their {fuperftiion. Unto this which th

wife Man hath {poken fomewhat befides may be!
added. For whatfoever we may have hitherto taught,

or fhall hereafter, concerning the force of Mans
natural underftanding, this we always defire withd

to be underftood, that there is no kind of faculty o
power in Man or any other Creature which
rightly perform the functions allotted to it without
perpetual aid and concurrence of that fupreme Caulk

of all things. The benefit whereof as oft as ¥
cauk
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bl ok
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' caufe God in his juftice to withdraw, there can no BOOKL.
;other thing follow than that which the Apoftle™
¢ noteth, even Men endued with the Light of Reafon

‘10 walk notwithitanding 7z the wanity of their mind, Ephef. iv.
- baving their cogitations darkcened, and being firangers from 7"

the Life of God, through the ignorance which is in them,

becanfe of the havdnefs of their bearts. And this caufe

is mentioned by the Prophet lHaiah, {peaking of the
jgnorance of Idclaters who fee not how the manifeft

Law of Reafon condemneth their grofs iniquity and

fin; they have not 1n them, faith he, fo much wit |
as to think, Shall I bow to the ftock of a tree? Al X
wowledge and wnderftanding is token from thewms; for ”
God bath fhut their eyes that they cannot fee. T hat

which we fay 1n this cafe of Idolatry {erveth for ail

other things, wherein the like kind of general blind-

nefs hath prevailed againft the manifeft Laws of
Reafon. Within the compafs of which Laws we

do not only comprehend what{oever may eafily be

known to belong to the duty of all Men, but even
whatfoever may poflibly be known to be of that
quality, io that the fame be by neceflary confequence
deduced out f clear and manifeft principles. For

if once we defcend unto probable colleétions what

is convenient for Men, we are then 1n the territory

where free and arbitrary Determinations, the ter-

ntory where human Laws take place, which Laws

are after to be confidered.

9. Now the due obfervatien of this Law which The beneit
. of keeping
Reafon teacheth us cannot but be effetual unto their thae Law

great good that obferve the fame. For we fee the which Xes-
whole World and each part thereof {fo compacted, em.

that as long as each thing performeth only that

work which 1s natural unto it, it thereby preierveth

both other things and alfo itielt. Contraniwife, les

any principal thing, as theSun, the Moon, any one of

the Heavens or Elements, but once ceafe, or fail, or

{werve,
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BOOK I. {werve, and who doth not eafily conceive that ¢},
fequel thereof would be ruin both to itfelf and why;.
foever dependeth on 1t? And 1s 1t pofiible, ty
Man being not only the nobleft Creature in the
World, but even a very World in himfelf, his tranf.
ogrefling the Law of his Nature fhould draw p
Rom. ii. 9. manner of harm after 1t ? Yes, Tribulation and g,
guifb unto every foul that doth evil, (Good doth folloy
unto all things by obferving the courfe of thei
nature, and on the contrary fide evil by not obfery.
ing 1t; but not unto natural Agents that good which
we call Reward, not that evil which we properly
term Punithment. The reafon whereof is, becaufe
amongft Creatures in this World, only Man’s ob.
fervation of the L.aw of his Nature 1s Righteoufnefs,
only Man’s tranfgreflion Sin. And the reafon of
this 1s, the difference 1n his manner of oblcrving o
tranfgrefling the L.aw of his Nature. He doth no
otherwife than voluntarily the one, or the other.
What we do againft our wills, or conftrainedly, we
are not properly {aid to do 1t, becauie the motive
caufe of doing it 1s not in ourfelves, but carrieth us
(as if the wind fhould drive a feather in the air) we
no whit furthering that whereby we are driven. In
fuch cafes therefore the evil which 1s done moveth
compaffion. Men are picied for it, as being rather
miferable in {fuch refpeét than culpable. Some things
are likewife done by Man, though not through cut-
ward force and impulfion, though not againit, yet
without their Wills; as in alienation of Mind, or
any the like inevitable utter abfence of Wit and
Judgment. For which caufe, no Man did eva
think the hurtful aéions of furious Men and In-
nocents to be punithable. Again, {fome things we
do neither againft nor without, and yet not {imp}y
and meerly with our Wills, but with our Wiils
fuch fort moved, that albeit there be no impofiibiliy
but that we might, neverthelefs we are not fo eally
able to do otherwife. In this confideration, one evil

deed
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decd is made more pardonable, than another. Fi-BOOK L
nally, that which we do being evil, i1s notwithftand-
ing by fo much more pardonable, by how much the
exigence of fo doing, or the difficulty of doing other-
wife, is greater ; unlefs this neceffity or difficulty
have originally rifen from ourfelves. It is no excufe
therefore unto him, who being drunk committeth in-
ceft, and alledgeth that his wits were not his own ;
nafmuch as himfelf might have chofen, whether his
wits {hould by that means have been taken from him.
Now Rewards and Punifhments do always pre-
fuppofe fomething willingly done well or 11l ; with-
out which refpect, though we may Iometimes receive
oood or harm, yet then the one i1s only a Benefit and
not 2 Reward, the other fimply an Hurt not a Pu-
nifhment. From the fundry difpofitions of Man’s
Will, which is the root of all his A&ions, there grow-
eth variety in the fequel of Rewards and Punith-
ments, which are by thele and the like rules mea-
ured : * Take away the IViil, and all cfis are equal :
That which we do not, and would do, is commonly ac-
~eepted as done. By thefe and the like rules, Men’s
Altions are determined of and judged, whether they
be in their own nature rewardable or punifhable.
Rewards and Punifhments are not received, but at
the hands of fuch as being above us have power to
examine and judge our deeds. IHow Men come to
have this authority one over another in external Ac-
tions, we fhall more diligently examine in that which
followeth. But for this prefent fo much all do ac-
knowledge, that fith every Man’s heart and con-
[cience doth in good or evil, even fecretly commit-
ted and known to none but itfelf, either like or dif-
allow itfelf, and accordingly either rejoice, very Na-
ture exulting, as it were, 1n certain hope of Reward,
or elfe grieve, as it were, 1n a fenfe of future Punith-

* YVoluntate fublati, omnem a&um parem efle. lib. feediffi-
Mam, de adult. Bonam voluntatem plsrumque pro faGto repu-
tart, 1. 4 quis 1n Teftament.

ments



238 ECCLESIASTICAL POLITY.

BOOK I ment ; neither of which can i1n this cafe be lookeg
— for from any other, faving only from him who dj
cerneth and judgeth the very fecrets of all heart;.
therefore he 1s the only Rewarder and Revenger of

all fuch actions; although not of fuch actions only,

but of all, whereby the Law of Nature is broke
whereof him'elf is Author.f For which caufe, th
Roman Laws, called The Laws of the Twelve
Tables, requiring offices of inward affetion which

the eye of Man cannot reach unto, threaten the
neglecters of them with none but divine punifhmen,
HowReafon 10. That which hitherto we have let down, s
coth Yea? (I hope) fufficient to fhew their brutifhnefs, which
the makinglmagine that Religion and Virtue are only as Mes
of human @il account of them ; that we might make as mucl

I.aws,

whereby po- account, 1f we would, of the contrary, without any
L‘E’;irin:ﬂﬁ harm unto ourfelves, and that in nature they are
verned, and Indifferent one as the other. We fee then how Na
ifmifff;ut ture 1tielf teacheth l.aws and Statutes to hive by,
ﬁ?ifeby the'* The Laws, which have been hitherto mentioned, do
Fellowthip Dind Men abfolutely, even as they are Men, although
or Cowmu-they have never any {ettled fellowthip, never ap
dependent  fOlemn agreement amongft themfelves whart to do, o
society  not to do. But forafmuch as we are not by ourfelve
{fufficient to furnifh ourfelves with competent {toreor
things needful for fuch a life as our nature doth
defire, a life fit for the dignity of Man; therefore to
to fupply thole defects and imperfeétions which are
in us hiving f{ingle and {olely by ourlelves, we ar
naturally induced to feek Communion and Fellow-
thip with others. This was the caufe of Mens
uniting themielves at the firft in politick Societie,
which Societies could not be without Governmernt,

nor Government without a diftiné& kind of L.aw from

1 Divos caflé adeunto, pietatem adhibento: qui fecus faxy,

Deus ipfe vindex erit.
» ¥

vt 7 ’ ’ 7 \ ’ N M \
Est gap o puavlevorles T wadles Qloer xowoy dinctiop KoLk aodioy, KU
r

pndkpie xowwria el anNaAYs 4 unot oubixm.  Arift, Rhet, 1.
| that
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+hat which hath been already declared. T'wo Foun-BOOK L
dations there are which bear up publick Societies ; 7™
he one, a natural Inclination whereby all Men

Jefire fociable life and fellowfhip ; the other, an Order
exprefsly cr fecretly agreed upon touching the manner

of their union in living together. T he latter is that

which we call the Law of a Commonweal, the very

Soul of a politick Body, the parts whereof are by

Law animated, held together, and fet on work in

fuch a&ions as the common good requireth. I.aws
-politick, ordained for external Order and Regiment
“amongft Men, are never framed as they fhould be,

unlefs prefuming the Will of Man to be inwardly
obftinate, rebellicys, and averfe from all obedience

unto the facred L.aws of his Nature ¢ 1n a word, unlefs
prefuming Man to be in regard of his depraved

mind, litde better than a wild beaft, they do accord-

ingly provide notwithftanding fo to frame his out-

ward actions that they be no hindrance unto the
common good for which Societies are Inftituted;

unlefs they do this, they are not perfeft. It refteth
therefore, that we conlider how Nature findeth out

fuch Laws of Government as ferve to direft even
Nature depraved to a right end. All Men defire to

lead in this World an happy life: that life 1s led

moft happily, wherein all Virtue is exercifed without
impediment or let. 1T he Apoftle in exhorting Men 1 Tim vi.S.
to contentment, although they have in this World

no more than very bare tood and raiment, giveth us

thereby to underftand, that thofe are even the loweft

of things neceffary ; that if we fhould be {tripped of

all thofe things without which we might poflibly be,

vet thele muit be left; that deftitution in thefe is

fuch an impediment, as till it be removed fuffereth

not the Mind of Man to admit any other care. For

this caufe firlt God afligned Adam maintenance of Gen. i. 29,
life, and then appointed him a Law to obferve : for & 17 &
this caufe after Men began to grow to a number, the
firlt thing we read they gave themfelves unto was the

tlling
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BOOK I. tilling of the Earth and the feeding of Cattle. Hay.

ing by this means whereon to live, the principal
aétions of their life afterward are noted by the exe.

Matt.vi.35. Clfe of their Religion. Trueitis, that the Kingdom of

God muf! be the firft thing in our purpofes and de.
fires. But inafmuch as a righteous life prefuppofeth
life ; inafmuch as to live virtuoufly 1t is impofiible
except we live; therefore the firit impediment which
naturally we endeavour to remove 1s penury and
want of things without which we cannot live: Unto
life many implements are necefiary ; more if we
{feek (as all Men naturally do) fuch a hife as hath in it

Gen. iv.20,]0y, comfort, delight and pleafure. To this end we

27422

Ifa, xlix.xs.

1 Tim.v8.

19,

{fee how quickly fundry Arts mechanical were found
out in the very prime of the World. As things of
oreateft neceflity are always firft provided for, fo
things of greateft dignity are moit accounted of by
all fuch as judge rightly. Although therefore riches
be a thing which every Man wifheth, yet no Man of
judgment can efteem it better to be rich, than wif,
virtuous, and religious. If we be both, or eithe
of thefe, 1t 1s not becaufe we are fo born: for into
the World we come as empty of the one as of tihe
other, as naked in Mind as we are in Body. Both
which neceflitics of Man had at the firft no other
helps and fupplies than only domeftical; {uch as
that which the Prophet implieth, faying, Can a M-
ther forget ber Child? fuch as that which the Apoflle
mentioneth, faying, Fle that careth not for bis own is
worfe than an Infidel/: {uch as that concerning Abra-
ham, Abrabam will command bis Sons and his bouhold
after bim, that they keep the way of the Lord. but
neither that which we learn of ourfelves, nor that
which others teach us can prevail, where wickednels
and malice have taken deep root. If therefore, when
there was but as yet one only Family in the World,
no means of inftruétion, human or divine, could
prevent effulion of blood; how could it be choia

but that when Families were multiplicd and encreaicd
L pOoR




£CCLESIASTICAL POLITY. 241

upon earth ; after feparation, each providing forBOOK I
felf, envy, ftrife, contention, and violence, muft
srow amongft them ¢ For hath not Nature furnith-
?d Man with wit and valour, as it were, with
armour, which may be ufed as well unto extreme
evil as good ? Yea, were they not ufed by the reft of
the World unto evil? Unto the contrary only by
Seth, Enoch, and thofe few the refl in that line ? gen. vi. s
We all make complaint of the iniquity of our times, “¢3. ¥
not unjuftly, for the days are evil: but compare

them with thofe times wherein there were no civil
Societies, with thofe times wherein there was as

ye¢ no manner of publick Regiment eftablithed,

with thofe times wherein there were not above

eicht righteous Perfons living upon the face of

the earth; and we have {furely good caufe to think =z Pet. ii. 53
that God hath blefled us exceedingly, and hath made

us behold moft happy days. To take away all fuch

mutual grievances, injuries and wrongs, there was

no way but only by growing unto compofition and
acreement amonglt themfelves, by ordaining fome

kind of Government publick, and by yielding them-

felves fubje& thereunto; that unto whom they grant-

ed authority to rule or govern, by them the peace,
tranquility, and happy eftate of the reft might be
procured. Men always knew, that when force and

injury was offered they might be defenders of them-

lelves ; they knew that howfoever Men may feek

their own commodity, yet if this were done with

jury unto others it was not to be fuffered, but by

all Men, and by all good means to be withftood ;

finally, they knew that no Man might in reafon take

upon him to determine his own right, and according

to his own determination proceed in maintenance

thereof, inafmuch as every Man is towards himfelf,

and them whom he greatly affefteth, partial : and
therefore that ftrifes and troubles would be endlefs,

except they gave their common confent all to be or-
R dered
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BOOK I.dered by fome whom they thould agree upon. With.
out which confent there were no reafon that gpe
Man fhould take upon him to be Lord or Judg
over another ; becaufe, although there be according
to the opinion of {ome very great and judicious mep
At Pol't. 3 kind of natural right in the noble, wife, and
S virtuous, to govern them which are of fervile dif
polition ; neverthelefs, for manifeftation of this the;
right, and Men’s more peaceable contentment oy |
both fides, the affent of them who are to be goven.
ed {feemeth neceflary. "T'o Fathers within their pri.
vate Families, Nature hath given a fupreme Power;
for which caufe we {ee throughout the World, eve
irom the foundation thereof, all Men have ever bee
taken as Lords and lawful Kings in their own Houfes, |
Howbeit, over a whole grand Multitude, having ng
fuch dependency upon any one, and confifting of fo |
many Families as every politick Society in the |
World doth ; impofiible 1t i1s that any fhould hav |
complete lawful Power but by confent of Men, o
immediate appointment of God; becaufe not having |
the natural {uperiority of Fathers, their Power mul
needs be cither ufurped, and then unlawful; orif
lawful, then either granted or coniented wunto by
them over whom they exercife the fame, or elf
oiven extraordinarily from God unto whom all the
World 1s fubje&. It is no improbable opinion thert-
Anft. Polit. fore which the Arch-philofopher was of, that &
v <h3-the chiefeft Perfon in every Houfhold was always
tonem iniii. it were a King, fo when numbers of Houfholds
celegee joined themfelves in civil Societies together, King
were the firft kind of Governours amongift them.
Which is alfo (as it feemeth) the reafon why the
name of Father continued fiill in them, who d
Fathers were made Rulers ; as alfo the ancient cul-
tom of Governours to do as Melchifedeck, and
being Kings to exercife the office of Priefts, whicl

Fathers did at the firft, grew perhaps by the fam

occalion
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occafion : howbeit, this is not the only kind of Re- BOOK T.
giment that hath been received in the World., The
nconveniencies of one kind have caufed {fundry other
10 be devifed. So that, 1n a word, all publick Re-
oiment, of what kind foever, feemeth evidently to
have rifen from deliberate advice, confultation, and
compofition between Men, judging it convenient and
behoveful ; there being no 1mpofiibility in Nature
‘confidered by itfelf, but that Men might have lived
without any publick Regiment. Howbeit, the cor-
ruption of our nature being prefuppofed, we may
not deny, but that the Law of Nature doth now
require of neceflity fome kind of Regiment; fo that
to bring things unto the firft courfe they were in,
and utterly to take away all kind of publick Govern-
ment in the World, were apparently to overturn the
whole World. The cafe of Man’s nature ftanding
therefore as it doth, fome kind of Regiment the
Law of Nature doth require ; yet the kinds thereof
being many, Nature tyeth not to any one, but
leaveth the choice as a thing arbitrary. At the firft,
when fome certain kind of Regiment was once ap-
proved, it may be that nothing was then further
thought upon for the manner of governing, but all
permitted unto their wifdom and difcretion which
were to rule ; # till by experience they found this for
all parts very inconvenient, {o as the thing which
they had devifed for a remedy did indeed but increafe
the fore which it thould have cured. They {aw that
to live by one Man’s will became the caufe of all

¥ Cum premeretur initio multitudo ab iis qui majores opes
habebant, ad unum aliquem confugiebant virtute preftantem ;
qui cum prcohiberet injurii tenuiores, =quitate conftituendi fum-
mos cum infimis pari jure retinebat. Cum i1d minus contingeret,
Ieges {unt invente. Cic. Offic. Iib. 2. T¢ 7&;!5&55' T;lu,::?r ek @f}\a‘q
Ifi‘:marr, }m:;} q'a,rg Ef,'-sgt}ré'q'a“g xcépw 5‘?1"03&5\5:!&&, ’rm;?m er: T&:ﬂm;‘ Er:umm 5
’?f‘:e:' 5‘1‘35’; ’ruTg m’ugpu‘;‘}‘rm; nl": 7ey§1mﬁp§rm ;r&:(,tm W&:ETP, iﬁ?&j E:::'SI:F; aff}'p:f:@f:l
R HEW;J rﬁp_g.r pay.f{ﬂ:zh Arift, Rhﬂt. ad Alex,
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pook 1. Men’s mifery. ‘This conftrained them to come untg
I.aws, wherein all Men might fee their duties before.
hand, and know the penalties of tranigrefling thep,
+1f things be fimply good or evil, and withal up;.
verfally fo acknowledged, there needs no new Lay
to be made for fuch things. The firft kind therefore
of things appointed by Laws human containet)
whatfoever being in itfelf naturally good or evil, is not.
withftanding more {ecret than that 1t can be difcerned
by every Man’s prefent conceit, without fome deeper
difcourfe and judgment. In which difcourfe, becauf:
there is difficulty and poflibility many ways to ern,
unlefs fuch things were fet down by L.aws, many
would be ignorant of their duties, which now ar
not; and many that know what they fhould d
would neverthelefs diffemble 1t, and to excule them-
felves pretend 1gnorance and f{implicity, which now
they cannot. And becauie the greateft part of Men
are fuch as prefer their own private good before all
things; even that good which is fenfual before whar-
{oever 1s moft divine: and for that the labour of doing
cood, together with the pleafure arifing from the con:
trary, doth make Men for the moft part flower to the
one and proner to the other, than that duty prefcribed
them by Law can prevail {ufficiently with them:
therefore unto Laws that Men do make for the bene
fit of Men, it hath feemed always needful to add
Rewards, which may more allure unto good tha
any hardnefs deterreth from it; and Punifhiment,
which may more deter from evil than any {weetnebs
thereto allureth. Wherein as the generality is nats
ral, Virtue rewardable, and Vice punifhable; fo ti
particular determination of the Reward and Punifh
ment belongeth unto them by whom I.aws are made.
Theft 1s naturally punifthable, but the kind o

+ Tanta eft enim vis voluptatum, ut et ignorantiam protul
in occafionem, et confcientlam corrumpat in diffimulatione
‘T'ertul. lib. de {peétacul. '

punifhmert
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punifhment 1s pofitive 5 and fuch lawful as Men Booxk 1.
thall think with difcretion convenient by Law to ap-
point. In Laws, that which 1s natural bindeth uni-
verfally ; that which is pofitive, not fo. To let go
thofe pofitive kind of L.aws which Men impofe upon
themielves, as by vow unto God, contraét with
‘Men, or fuch like; fomewhat it will make unto our
@purpofe, a little more fully to confider what things
‘are incident unto the making of the pofitive Laws for
the government of them that live united in publick
Society. l.aws do not only teach what is good, but
they enjoin it, they have in them a certain conftrain-
ing force ; and to conftrain Men unto any thing in-
‘convenient, doth {feem unreafonable., Moft requifite
therefore it 1s, that to devife L.aws which all Men
hall be forced to obey, none but wife Men be
admitted. Laws are matters of principal confe-
quence; Men of common capacity, and but ordinary
judgment, are not able (for how fhould they?) to
difcern what things are fitteft for each kind and ftate
of Regiment. We cannot be ignorant how much
our obedience unto lL.aws dependeth upon this point.
Let a Man, though never {o juftly, oppofe himfelf
unto them that are difordered in their ways, and
what one among them commonly doth not ftomach
at fuch contradiftion, ftorm at reproof, and hate
fuch as would reform them? Notwithftanding, even
they which brook it worft that Men fhould tell them
of their duties, when they are told the fame by a
Law think very well and reafonably of it. For why?
‘They prefume that the LLaw doth fpeak with all in-
differency; that the Law hath no fide refpeét to their
perfons 3 that the Law is as it were an Oracle pro-
ceeding from Wifdom and Underftanding. Howbeit,
Laws do not take their conftraining force from the
Quality of fuch as devife them, but from that Power
which doth give them the ftrength of Laws. That

which we fpake before concerning the Power of
Government,
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BOOK I. Government, muft here be applied unto the Poy
of making L.aws whereby to govern, which Powg
God hath over all ; and by the natural Law, where.
unto he hath made all {ubjeét, the lawful Power ¢f
making I.aws to command whole politick Societi
of Men belongeth fo properly unto the fame enty
Societies, that for any Prince or Potentate of why }
kind foever upon earth to exercile the fame of him.
{felf, and not either by exprefs commiffion immed.
ately and perfonally received from God, or elfe by]
authority derived at the firft from their confen
upon whofe perfons they impofe Laws, it is n
better than meer tyranny. IL.aws they are not ther.
fore which publick approbation hath not made f |
But approbation not only they give who perfonally
declare their aflent, by voice, fign, or act; but alo §
when others do 1t 1n their names, by right originally, |
at the leaft, derived from them. As in Parliaments, |
Councils, and the like Affemblies, although we b
not perfonally ouriclves prefent, notwithftanding ou
aflent 1s by reafon of other agents there in ou
behalf. And what we do by others, no reafon bu
that 1t fhould ftand as our deed, no lefs effettually
to bind us than if ourfelves had done 1t in perfon
In many things afient 1s given, they that give 1tnot|
imagining they do io becaufe the manner of ther
affenting 1s not apparent. As for example, when a
abfolute Monarch commandeth his Subjects that
which feemeth good in his own difcretiony hath not |
his Edict the force of a Law whether they approvea
diflike 1t ? Again, that which hath been received
long fithence, and is by cuftom now eftablifhed, wt
keep as a Law which we may not tranigrefs; ye,
what conient was ever thereunto fought or required |
at our hands? Of this point therefore we are to not
that fith Men naturally have no full and perfed
power Lo command whole politick Multitudes of

Men; therefore, utterly without our confent, "{5
col
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could in fuch fort be at no Man’s commandment BOOK 1.
living. And to be commanded we do confent, when
that Society whereof we are part hath at any time
before confented, without revoking the fame after
by the like univerfal agreement. Wherefore, as any
Man’s deed paft is good as long as himfelf continu-
ethy fo the aét of a publick Society of Men done
gve hundred years fithence, {tandeth as theirs who
prefently are of the fame Societies, becaule Corpora-
rions are immortal ;3 we were then alive 1n our Pre-
deceflfors, and they in their Succeflors do live ftill.
Laws therefore human of what kind {oever, are
available by confent. If here it be demanded, how
it comes to pafs that this being common unto all
Laws which are made, there fhould be found even
in good Laws {o great variety as there 1s? We muft
note the reafon hereof to be, the fundry particular
ends whereunto the different difpofition of that fub-
je¢t or matter for which Laws are provided, caufeth
them to have a {pecial refpeét 1n making l.aws. A
Law there 1s mentioned amongit the Grecians, aia. Polit.
whereof Pittacus is reported to have been Author j lib. ii. cap.
and by that L.aw 1t was agreed, that he which being ™"
overcome with drink did then {trike any Man, fhonld

fuffer punifhment double as much as if he had done

the fame being fober. No Man could ever have

thought this reafonable that had intended thereby

only to punith the injury committed according to the

gravity of the faét: for who knoweth not, that

harm advifedly done, 1s naturally lefs pardonable,

and therefore worthy of fharper punifhment? But
torafmuch as none did fo ufually this way offend as

Men in that cafe, which they wittingly fell into,

¢ven becaufe they would be {o much the more ireely
outragious ; it was for their publick good, where

tuch diforder was grown, to frame a pofitive Law

for remedy thereof accordingly. To this appertain

thofe known Laws of making Laws; as that Law-
imakers
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BOOK I makers muft have an eye to that place where, and ¢,
the Men amongft whom; that one kind of Lay
cannot ferve for all kind of Regiment ; that whep
the Multitude beareth {way, ILaws that fhall tend g |
the prefervation of that State muift make commy |
{maller Offices to go by lot, for fear of ftrife ang
divifion likely to arife; by reafon that ordinary qua.
lities fufficing for difcharging of {fuch Offices, they
could not but by many be defired, and {o with dan-
ger contended for, and not mififed without grudge ang
difcontentment ; whereas at an uncertain lot, none
can find themielves grieved, on whomioever it light.
eth. Contrariwife the greateft, whereof but fey
are capable, to pafs by popular eleétion, that neither
the People may envy {uch as have thofe Honours,
inaimuch as themielves beftow them, and that the
chiefeft may be kindled with defire to exercife all
parts of rare and beneficial Virtue; knowing they
fhall not lofe their labour by growing i1n fame and
eftimation among the People. If the Helm of chief
Government be in the hands of a few of the wealthi- |
eft, that then Laws providing for continuance thereof
muft make the punifhment of contumely and wrong
offered unto any of the common {ort, fharp and
grievous; that {o the evil may be prevented whereby
the rich are moft likely to bring themfelves it
hatred with the People, who are not wont to take fo
great offence when they are excluded from Honours
and Gffices, as when their Perfons are contumelioulfly
trodden upon. In other kinds of Regiment, the like
i1s obferved concerning the difference of pofitive
Laws, which to be every where the fame, 1s 1mpofii-
Srawndf. ble, and againit their nature. Now as the I.earned
Pleas of 1he 1N the Iuaws of this l.and obferve, that our Statutes
Crown.  {ometimes are only the Affirmation or Ratification

of that which by common Law was held before; {0

here it 1s not to be omitted, that generally all Laws

human which are made for the ordering of po.litick
Societies,
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Gocieties, be either fuch as eftablith fome duty,BOOK I
whereunto all Men by the L.aw of Reafon did before
ftand bound ; or elfe fuch as make that a duty now,
which before was none ; the one fort we may for dif-
sinction fake call mixedly, and the other merely
human. That which plain or neceflary Reafon bind-
eth Men unto, may be in {undry confiderations ¢x-
pedient to be ratified by human Law. For example,
if Confufion of Blood in Marriage, the Liberty of
having many W1ives at once, or any other the like
corrupt and unreafonable Cuftom doth happen to
have prevailed far, and to have gotten the upper
hand of right Reafon with the greateft part; {o that
no way is left to rectify fuch foul diforder without
prefcribing by Law the fame things which Reafon
neceflarily doth enforce, but is not perceived that {o
it dothy or if many be grown unto that which the
Apoftle did lament in fome, concerning whom he
writeth, {aying, that ever wbhatr things they naturally
kncw, in thofe very things, as Beafts void of Reafon, they Jud.ver, 1o.
corrupted themfelves : or 1f there be no fuch fpecial
accident, yet forafmuch as the common f{fort are
led by the {way of their {enfual defires, and there-
fore do more fthun {in for the {enfible evils which
follow it amongft Men than for any kind of f{en-
tence which Reafon doth pronounce againft 1t;*
~ this very thing is caufe {fufficient, why duties belong-
~ing unto each kind of Virtue, albeit the Law of
Reafon teach them, fhould notwithftanding be pre-
feribed even by human Law. Which Law in this
cafe we term mixt, becaufe the matter whereunto it
bindeth, is the fame which Reafon neceffarily doth
require at our hands, and from the Law of Reafon
it differeth in the manner of binding only. For
whereas Men before ftood bound in confcience to do

o 'Os woANo) avaynn pdanoy n Adyw weSapxses 1 Guplais 7 1w rara.
Arlﬂ:' Eth' llb- X- CaP. IO.
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as the Law of Reafon teacheth ; they are now by vj,.
tue of human LLaw become conftrainable, and if they
outwardly tran{grefs, punifhable. As for Laws whig,
are meerly human, the matter of them is any thip,
which Reafon doth but probably teach to be fit apg
convenient; fo that till fuch time as Law hath paffeg
amongft Men about it, of itfelf it bindeth no Ma,
One example whereof may be this; Lands are by
human L.aw 1n fome places, after the Owner’s de.
ceafe, divided unto all his Children; in fome, 3|
defcendeth to the eldeft Son. If the Law of Reafo
did neceflarily require but the one of thefe two to be
done, they which by Law have received the othe,
fhould be fubjet to that heavy {entence which de.
nounceth againft all that decree wicked, unjuft ang
unreafonable things, Woe. Whereas now, which.
foever be received, there i1s no L.aw of Reafon tranf-
greft ; becaufe there is probable reafon why eithe
of them may be expedient ; and for either of them
more than probable reafon there is not to be found,
Laws, whether mixtly or meerly human, are made
by politick Societies ; fome only, as thofe Societies
are civilly united; fome, as they are {piritually join-
ed, and make fuch a body as we call the Church
Of Laws human 1in this latter kind, we are to {peak
in the third Book following. ILet it therefore fufhice
thus far to have touched the force wherewith Al
mighty God hath gracioufly endued our Nature, and
thereby enabled the fame to find cut both thofe
IL.aws which all Men generally are forever bound to
obferve ; and alfo fuch as are moit fit for thewr be-
hoof, who lead their lives in any ordered ftate o
Government. Now befides that Law which fimply
concerneth Men, as Men ; and that which belong-
eth unto them, as they are Men linked with others
in fome form of politick Society, there is a thid
kind of Law which toucheth all fuch feveral Bodies
politick, fo far forth as one of them hath publick
Commerce with another. And this third is, the

Lovw
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Law of Nations. Between Men and Beafts there is Book. r.
10 Pofﬁbility of f{ociable Cgmn‘_lunion, becaufe the
well-fpring of that Communion is a natural delight
which Man hath to transfufe from himf{elf into others,
and to receive from others into himfelf, efpecially
thofe things wherein the excellency of his kind doth

moft confift. The chiefeft Inftrument of human a,p poge
Communion therefore is Speech, becaufe thereby we i. cap. 2.
impart mutually one to another the conceits of our
reafonable Underftanding. And for that caufe, fee-

ing Beafts are not hereof capable, forafmuch as with

them we can ufe no fuch conference, they being in

degree, although above other Creatures on earth, to

whom Nature hath denied {enfe, yet lower than to

be {ociable companions of Man, to whom Nature

hath given Reafon ; 1t 1s of Adam faid, that amongft

the Beafts be found not for bimfelf any meet companion. Gea, ii. 204
Civil Society doth more content the Nature of Man

than any private kind of folitary living; becaufe in

Society this good of mutual Participation is {fo much

larger than otherwife, Herewith notwithftanding we

are not {atisfied, but we covet (if 1t might be) to

have a kind of Society and Fellowfhip even with all
Mankind. Which thing Socrates intending to fignify cic. Tur.
profeffed himfelf a Citizen not of this or that Com-v. & i. de
monwealth, but of the World. And an effeé of "¢
that very natural defire in us, (a manifeft token that

- we with, after a fort, an univerfal Fellowfhip with

all Men) appeareth by the wonderful delight Men

have, fome to vifit foreign Countries, fome to dif=-

cover Nations not heard of in former ages, we all

to know the affairs and dealings of other People, yea

- 1o be 1n league of amity with them. * And this not

only for traffick’s fake, or to the end that when

many are confederated each may make other the

more {trong ; but for fuch caufe alfo as moved the | ging .
Queen of Sheba to vifit Solomon; and in a word, R
becaufe Nature doth prefume, that how many Men™ "
there are in the World, fo many Gods, as it were, Matth. xiii.

42
there Luke x1. 37,
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BOOK I.there are; or at leaftwife fuch they fhould be ¢.
wards Men. Touching Laws which are to ferye
Men 1n this behalf; even as thofe Laws of Reafy
which (Man retaining his original integrity) had
been fufficient to direct each particular Perfon in 3j]
his aftairs and duties, are not {fufficient, but require
the accefs of other Liaws, now that Man and his OFf.
ipring -are grown thus corrupt and finful. Agaip,
as thofe lLaws of Polity and Regiment which would
have {erved Men living in publick Society, together
with that harmlefs difpofition which then they fhould
have had, are not able now to ferve, when Men’
iniquity 1s {fo hardly reftrained within any tolerable
bounds; in like manner, the national L.aws of nj-
tural Commerce between Societies of that former and
better quality might have been otherthan now, when
Nations are {o prone to offer violence, injury, and
wrong. Hereupon hath grown in every of thefe
three kinds that diftin¢tion between primary and fe-
condary L.aws; the one grounded upon fincere, the
other built upon depraved Nature. Primary Laws
of Nations are {fuch as concern Embaffage, fuch as
belong to the courteous entertainment of Foreigners
and Strangers, fuch as ferve for commodious T'raf-
fick, and the like. Secondary Laws in the fame
kind, are fuch as this prefent unquiet World is moft
familiarly acquainted with; I mean Laws of Arms,
which yet are much better known than kept. But
what matter the L.aw of Nations doth contain I omit
to fearch. The firength and virtue of that Law is
fuch, that no particular Nation can lawfully preju-
dice the fame by any their feveral Laws and Ordi-
nances more, than a Man by his private refolutions
the Law of the whole Commonwealth or State where-
in he liveth. For as civil L.aw being the act of the
whole Body politick, doth therefore over-rule each
{feveral part of the fame Body; {o there 1s no reaion
that any one Commonwealth of itfelf thould, to the

prejudice of another, annihilate that whereupon tlie
whole
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whole World hath agreed. For which caufe, the BOOK I
f.acedemonians forbidding all accefs of Strangers
to their coafts, are in that refpe&t both by Jofe- Jofeph. lib.
phus and Theodoret defervedly blamed, as being apion.
enemies to that hofpitality which for common hu- Theod. lib.
manity’s fake all the Nations on Earth fhould em- ix. dejan
brace. INow as there i1s great caufe of Communion, Afiz&.
and confequently of Laaws; for the maintenance of
Communion amongft Nations; fo amongft Nations
Chriftian, the like 1n regard even of Chriftianity
hath been always judged needful. And in this kind
of correfpondence amongft Nations the force of
general Councils doth ftand. For as one and the
fame Law divine, whereof in the next place we are
to fpeak, 1s unto all Chriftian Churches a Rule for
the chiefeft things; by means whereof they all in
that refpect make one Church, as having all but
One Lord, one Faith, one Baptifms; {0 the urgent ne- Ephef.iv. s
ceflity of mutual Communion for prefervation of our
Unity in thefe things, as al{o for Order in fome other
things convenient to be every where uniformly kept,
maketh i1t requifite that the Church of God here on
Farth have her Liaws of fpiritual Commerce be-
tween Chriftian Nations; Laws, by virtue whereof
all Churches may enjoy freely the ufe of thofe re-
verend, religious, and facred Confultations, which
are termed Councils general. A thing whereof
God’s own bleflfed Spirit was the Author; a thing
prattifed by the holy Apoftles themfelves; a thing a&sxv.z3.
always afterwards kept and obferved throughout the
World ; a thing never otherwife than moft highly
efteemed of, till Pride, Ambition, and Tyranny be-
gan by factious and vile endeavours, to abufe that
divine intention unto the furtherance of wicked pur-
poles. But as the juft authority of civil Courts and
Parliaments is not therefore to be abolithed, becaufe
fometimes there is cunning ufed to frame them ac-
cording to the private intents of Men over-potent in
the Commonwealth ; fo the aricyous abufe which
hath
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BOOK 1. hath been of Councils, fhould rather caufe Men ¢
ftudy how {o gracious a thing may again be reduced
to that firft perfe&ion, than in regard of ftains apg
blemifhes, f{ithence growing, be held forever in ex.
treme difgrace. To fpeak of this matter as the
caufe requireth would require very long difcourfe,
All T will prefently fay 1s this, whether it be for the
finding out of any thing whereunto divine L.aw bind-
eth us, but yet in fuch {fort, that Men are not thereof
on all fides refolved ; or for the fetting down of fome
uniform judgment to ftand touching {uch things, as
being neither way matters of neceflity, are notwith-
ftanding offenfive and {candalous, when there is open
oppofition about them; be it for the ending of
ftrifes, touching matters of Chriftian Belief, wherein
the one part may feem to have probable caufe of
diffenting from the other; or be it concerning mat.
ters of Polity, Order and Regiment in the Church;
I nothing doubt but that Chriftian Men fhould much
better frame themfelves to thofe heavenly Precepts
Jobnxiv. which our Liord and Saviour with {o great inftancy
*7-  gave, as concerning Peace and Unity, if we did all
concur 1n defire to have the ufe of ancient Councils

again renewed, rather than thefe proceedings con-

tinued, which either make all contentions endlefs, or

bring them to one only determination, and that ofall

other the worft, which i1s by {word. It followeth
therefore, that a new foundation being laid, we now

adjoin hereunto that which cometh in the next place

to be {poken of ; namely, wherefore God hath him-

felf by Scripture, made known fuch Laws as {erve

for dire&tion of Men.

oerefore vy, All things (God only excepted) befides the

by Scripture Nature which they have in themfelves, receive ex-
debaowy ternally fome Perfeétion from other things, as hath

madeknown

fuch fuper- been fhewed. Infomuch, as there is in the whole

tural . . .
Laws, asdo World no one thing great or {mall, but either m

ferve for  refpect.of knowledge or of ufe, it may unto our Per-

Men’s di- )
,-e&?o:_l fe&tion add fomewhat. And whatfoever fuch Per-

fection
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f.&ion there is which our Nature may acquire, the BOOK I
(zme we properly term our Good ; our fovereign Good ™
or Bleflednefs, that wherein the higheft degree of all
our Perfection confifteth, that which being once at-
mined unto there can reft nothing further to be
defired ; and therefore with it our Souls are fully
content and fatisfied, in that they have they rejoice,
and thirft for no more. Wherefore of good things
defired, fome are fuch, that for themfielves we covet
them not, but only becaufe they {erve as inftruments
anto that for which we are to {eek : of this fort, are
Riches. Another kind there i1s, which although we
defire for itfelf, as Health, and Virtue, and Know-
ledge; neverthelefs, they are not the lait mark
whereat we aim, but have their further end where-
unto they are referred : {fo as in them we are not {a-
tisied, as having attained the utmoit we may, but
our defires do ftill proceed. Thefe things are linked,
and as it were chained one to another. We labour
to eat, and we eat to live, and we hive to do good,
and the good which we do, 1s as {eed fown with re-
ference unto a future harveft :* but we muft come at
length to fome paufe. For if every thing were to be
defired for fome other, without any {tint, there could
be no certain end propoied unto our Actions, we
fhould go on we know not whither; yea, what{oever
we do were 1n vain, or rather nothing at all were
pofliible to be done. For as to take away the firft
“effictent of our being were to annihilate utterly our
perfons 3 fo we cannot remove the laft final caufe
of our working, but we fhall caufe whatfoever we
work to ceafe. Therefore fomething there muft be
defired for itfelf fimply, and for no other: that is
imply for itfelf defirable, unto the nature whereof
it is oppofite and repugnant to be defired with rela-
tion unto any other. The Ox and the Afs defire

* Gal. vi. 8. He that foweth to the Spirit, fhall of the Spirit
reap Life everlafting.

their
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BOOK I their food, neither propofe they unto themfelves apy
end wherefore ; fo that of them this 1s defired fg
itfelf. But why ? By reafon of their imperfetion
which cannot otherwife defire 1t ; whereas that whig)
1s defired fimply for itlelf, the excellency thereof js
{fuch as permitteth it not in any fort to be referreg
unto a further end. Now that which Man doth de.
fire, with reference to a further end, the fame |
defireth in fuch meafure as i1s unto that end conve.
nient ; but what he coveteth as good in itfelf, 1.

Vide Arit. wards that, his defire is ever infinite. So that up.
thic. W5 lefs the laft Good of all, which is defired altogether

x' CI IGI

andMetaph. for itfelf, be alfo infinite, we do evil in making i
1. xii. c. 6. . «
and c. 4.ana OUF €nd 5 even as they who placed their felicity in
<. 30, wealth, or honour, or pleafure, or any thing here
attained, becaufe 1n deliring any thing as our final
perfeftion which 1s not {fo, we do amifs. Nothing
may be infinitely defired, but that Good which in-
deed 1s infinite : for the better, the more defirable;
that therefore is moft defirable wherein there is infinity
cf Goodnefs: {fo that if any thing defirable may be
infinite, that muft needs be the higheft of all things
that are defired. WNo good 1s infinite but only God;
therefore he 1s our felicity and blifs. Moreover, de-
fire tendeth unto union with that it defireth. If then
in him we be blefied, it is by force of participation
and conjun¢tion with him. Again, it is not the pol-
ieflion of any good thing can make them happy
which have it, unle{s they enjoy the things where.
with they are poffefled. Then are we happy there-
fore, when fully we enjoy God as an object wherein
the powers of our Souls are fatisfied even with ever-
lafting delight: fo that although we be Men, yet by
being unto God united, we live as it were the Life of
God. Fappinefs therefore 1s that eftate whereby we
attain, fo far as poflibly may be zttained, the ful
pofiefiion of that which fimply for itfeif is to be de-
fired, and containeth in it after an eminent fort the

contentation of our defires, the higheft degree ¢t all
ou




ECCLESIASTICAL POLITY. 257

our perfection. Of fuch perfection capable we aresoox 1.
not in this life. For while we are in the World we
are fubjeét unto fundry *imperfections, grief of
Body, defects of Mind ; yea, the beft things we do are
painful, and the exercife of them grievous, being
continued without intermififion ; fo as in thofe very
2&tions whereby we are efpecially perfefted in this
life, we are not able to perfift; forced we are with
very wearinefs, and that often, to interrupt them:
which tedioufnefs cannot fall into thofe operations
that are In the ftate of blifs, when our union with
God is compleat. Compleat union with him muit
be according unto every power and faculty of our
Minds, apt to recerve {o glorious an object. Capable
we are of God, both by Underftanding and Will : by
Underftanding, as he i1s that fovereign Truth which
comprehends the rich treafures of all Wifdom: by
Will, as he is that fea of Goodnels whereof whoio
tateth fhall thirft no more. As the Will doth now
work upon that obje&t by defire, which 1s as it were
a motion towards the end as yet unobtained, {o like-
wife upon the {ame hereafter received it fhall work
alfo by Love., Appetitus inbiantis fit amor fruentis, Auvg, de
faith St. Auguftine. The longing difpofition of them that T 5 o
thirft, is changed into the fweet affelFion of them that

iafle, and are replenifbed. Whereas we now love the

thing that is good, but good efpecially in refpet of

benefit unto us 3 we fhall then love the thing that is

good, only or principally for the goodnefs of beauty

in1tlelf. The Soul being in this fort as it is aétive,
perfetted by love of that infinite Good, fhall, as it

is receptive, be alfo perfefted with thofe {upernatu-

ral paffions of Joy, Peace, and Delight. All this
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endlefs and everlafting. Which perpetuity, in re.
gard whereof our bleffednefs 1s termed & Crown wh;y,
withereth not, doth neither depend upon the natyre
of the thing itfelf, nor proceed from any natural pe.
ceffity that our Souls fhould fo exercife themfelyes
for ever in beholding and loving God, but from the
Will of God, which doth both freely perfect our |
nature in {o high a degree, and continue it {o per. ]
fected. Under Man, no Creature 1n the World s
capable of felicity and blifs. Firft, becaufe they
chiefeft perfeftion confifteth in that which is beft for
them, but not in that which 1s fimply beft, as ours |
doth. Secondly, becaufe whatfoever external per
fetion they tend unto, it 1s not better than them.
felves, as ours 1s. How juft occafion have we there- |
fore, even in this refpect, with the Prophet to admire |
the goodnefs of God ¢ L.ord, what is Man, that thou |
fhouldft exalt him above the works of thy hands,
far as to make thyfelf the inheritance of his reft, |
and the fubftance of his felicity ? Now, if Men |
had not naturally this defire to be happy, how wer
it poflible that all Men fhould have 1it? All Men
have. Therefore this deflire 1n Man is natural, It
1s not in our power not to do the fame; how fhould
it then be in our power to do it coldly or remifsly? |
So that our defire being natural, 1s alfo 1in that de-
orece of earneftnefs whereunto nothing can be added.
And 1s 1t probable that God fhould frame the heart
of all Men {o defirous of that which no Man mg
obtain? It is an axiom of Nature, that natural de-
fire cannot utterly be fruftrate. This defire of ours
being natural fhould be fruftrate, if that which may
fatisfy the {ame were a thing impoffible for Man to
afpire unto. Man doth feek a triple Perfection;
firft, a fenfual, confifting in thofe things which vey
life 1delf reqmreth as nec.eﬂ’ary fupplements, or &

Matth. xxv. The juft fhall go into life everlafting. Matth
xxi1, They fhall be as the Angels of God.

beautits
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veauties and ornaments thereof ; then an intelle€tual, rook 1.
confifting in thofe things which none underneath
Man is either capable of, or acquainted with ; laftly,
a {piritual and divine, confifting in thofe things
whereunto we tend by {upernatural means here, but
cannot here attain unto them. 7They that make the
firt of thefe three, the {cope of their whole life, are
{aid by the Apoftle to have no God but only their phi,ii. 1.
belly, to be earthly-minded Men. Unto the fecond
they bend themfelves, who {eek efpecially to excel
in all fuch Knowledge and Virtue as doth moft com-
mend Men. To this branch belongeth the Law of
moral and civil Perfeétion. That there is fomewhat
higher than either of thefe two, no other proof doth
nced than the very procefs of Man’s defire, which
being natural thould be fruftrate, if there were not
fome farther thing wherein 1t might reft at the length
contented, which in the former it cannot do. For
Man doth not {feem to reft fatisfied, either with fru-
ition of that wherewith his life is preferved, or with
performance of fuch ations as advance him moft
defervedly in eftimations; but doth further covet,
yea, oftentimes manifeftly purfue with great {edulity
and earneftnefs that which cannot ftand him in any
ftead for vital ufe; that which exceedeth the reach
of Senfe, yea fomewhat above capacity of Reafon,
lomewhat divine and heavenly, which with hidden
exultation 1t rather furmifeth than concelwveth ; {fome-
what it {feeketh, and what that is direétly, it know-
¢th not ; yet very intentive defire thereof doth fo in-
cite it, thar all other known delights and pleafures
‘are laild afide, they give place to the fearch of this
but only fufpe&ed defire. It the Soul of Man did
ferve only to give him being in this life, then things
appertaining unto this life would content him, as we
lee they do other Creatures; which Creatures enjoy-
ing what they live by, {cek no further, but in this
contentation do fhew a kind of acknowledgement
that there is no higher good which doth any way be-
S 2 long
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long unto them. With us 1t is otherwife. For g].
though the Beauties, Riches, Honours, Science;
Virtues, and Perfections of all Men living, were iy
the prefent pofleflion of one; yet fomewhat beyopd

and above all this, there would ftill be fought apg
earneftly thirfted for. So that Nature, even in thjs

life doth plainly claim and call for a more divine
Perfeétion than either of thefe two that have beep
mentioned. This laft and higheft eftate of Perfec.
tion whereof we fpeak, 1s received of Men 11 the na.

ture of a §Reward. Rewards do always prefuppofe

fuch duties performed as are rewardable. Our na-

tural means therefore unto bleffednefs, are our works;

nor 1s it poflible that Nature {hould ever find any
other way to Salvation, than only this. But examine
the works which we do, and fince the firft foundation
of the World what one can fay, My ways are pure?
Sceing then all flefh 1s guilty of that for which God
hath threatened eternally to punith, what pofiibility
is there this way to be faved ¢ T'here refteth there-
fore either no way unto Salvation, or if any, then
furely a way which is fupernatural, a way which could
never have entered into the heart of Man as much
as once to conceive or imagine, if God himfelt had
not revealed 1t extraordinarily, IFor which caufe, we
term 1t the Myftery or fecret way of Salvation
And therefore St. Ambrofe in this matter appeal-
appealeth juftly from Man to God, Cali myfieriui
doceat me Deus qui condidit, non Homo qui [eipfum igio-
ravit : Let God bimfelf that made me, let not Man that
krnows not bimfelf, be my Infbrulor concerning the myftical
way to Heaven. 1 When Men of excellent wit (fath

§ Watth. v. 12. RCjOiCE H.I'ld be g]ﬂd, f(}r great 18 your reé-
ward in Heaven.,  Aug. de Doét. Chrift, cap. 6, Summa mei-

ces eft ut ipfo perfruamaur.

T Magno et excellenti ingenio Viri, cum f{e doctrine pemtis

dediduflent, quicquid laboris poterat impendi (contemptis omnt

bus et privatis et publicis actionibus) ad inquirende w.f'»s-,ritatn:1 ftu-
Bt
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La&antius) bad wbholly betaken themfelves unto fludy,BOOK 1.
after farewell bidden unto all kind as well of private as ———
publick altion, they [pared no labour that might be [pent
s the fearch of Truth; holding it a thing of much maore
price, 10 Jeek and to find out the reafon of all affairs, as
well divine as buman, than to flick faft in the toil of
piling up riches, and gatbering together beaps of honours.
Howbeit, they did both fail of their purpofe, and got not
fo much as to quit their charges s becaufe Truth, which
is the fecret of the moft high God, whofe proper bandy-
work all things are, cannot be compalfled with that wit
and thofe fenfes which are our own. For God and Man
fhould be very near neighbours, if Man's cogitations were
able to take a furvey of the Counfels and Appointments of
that Majefly everlafting. Which being utterly impoffible,
that the eye of Mawn by itfelf fhould look into the bofomn
of divine Reafon ; God did not fuffer bim, being defirous
of the Light of Wifdom, to flray any longer up and
down, and with bootlefs expence of travel to wander in
darknefs that had no paffage to get out by. FHis eyes at
the length God did open and beftow upon bin the kiow -
ledge of the Truth by way of donative, to the end that
Man might botb be clearly convitied of folly; and being
torough errvor out of the way, bave the path that lead-
et ynto Immortality laid plain before him. Thus far

dium contulerunt, exiftimantes multo efle preeclarius humanarum
divinarumque rerum inveftigare ac fcire rationem, quam ftruen-
dis optbus aut cumulandis honoribus inhzrere. Sed neque adcepti
- {unt id quod volebant, et operam fimul atque indufiriam perdi-
derunt : Quia veritas, id eft arcanum fummi Dei qui fecit omnia,
ngenio ac propriis {enfibus non potet comprehendi. Alioqui
mhil mter Deam hominemque diftaret, {1 confilia et difpofitiones
lius Majeftatis aternw cogitatio aflequeretur humana. Quod
quia fieri non potuit ut homini per feipfum ratio divina notefceret,
non eft paffus hominem Deus Jumen {apientiz requirentem diuitus
ab“{'fﬂl‘e: ac fine ullo laboris effe@u vagari per tenebras inextri-
cabile.. Aperuit oculos cjus aliquando, et notionem veritatls
munus {fuum fecit, ut et humanam fapientiam nullam effz mon-
ftrarct, et erranti ac vago viam confequenda 1mmortalitatys of-
| tenderet.  Laétant. lib. 1. cap. I.

S 3 | Lactantius
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ook I. Lactantius Firmianus, to thew, that God himfelf ;
—— the Teacher of the Truth, whereby i1s made know,
the fupernatural way of Salvation and L.aw for thep
to live in that fhall be faved. In the natural pat
of everlafting L.ife the firft beginning 1s that abjljy
of doing good, which God 1in the day of Man’
creation endued him with; from hence Obedience
unto the Will of his Creator, abfolute Righteoufnef;
and Integrity in all his actions; and laft of all, the
Juftice of God rewarding the worthinefs of his de.
{ferts with the Crown of eternal Glory. Had Adan
continued 1n his firft eftate, this had been the way
of Life unto him and all his Pofterity. Whereas]
confels notwithftanding, with the * wittieft of the
School Divines, that if we ipeak of ftrict Juftice,

- God could no way have been bound to requite Man’
labours in {o large and ample a manner as huma
Felicity doth import; inafmuch as the dignity of
this exceedeth fo far the other’s value. But be
that God of his great hiberality had determined in
lieu of Man’s endeavours to beftow the {ame, by the
rule of that Juftice which beft befeemeth him, name.
Iy, the Juftice of one that requireth nothing minc
ingly, but all with prefled and heaped and even over-
enlarged meafure; yet could 1t never hereupon ne-
ceffarily be gathered, that fuch Juftice fhould add to
the nature of that reward the property of everlafting
continuance ; {ith poflfeffion of Blifs, though it fhould
be but for a moment, were an abundant retribution.
But we are not now to enter into this confideration

% Scot. lib. iv. Sent. dift. 49. 6. Loquendo de ftricka juflit,
Decus nulli noftrum propter quacunque merita eft debitor perfe-
tionis reddend® tam inten{z, propter immoderatum excefium 1ls
lius perfectionis ultra illa merita. Sed efto quod ex lhberalitue
{ua determiniffet meritis conferre aétum tam perfeltum tanquan
premium tali quidem juftitii qualis decet eum, {fcilicet fuperer-
¢antis in premiis : tamen non f{equitur ex hoc _rwceﬁ'arm, quod
per illam juftitiam f{it reddenda perfectio perennis tanquam pre:
mium, imo abundans fieret retributio in beatudine unigs moment:

hiow
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now gracious and bountiful our good God might fill Boox 1.
appear in fo rewarding the Sons of Men, albeit they
thould exaétly perform whatfoever duty their nature
bindeth them unto. Howloever God did propofe
his reward, we that were to be rewarded muft have
done that which 1s required at our hands ; we failing
in the one 1t were 1n nature an impoffibility that the
other fhould be looked for. The Light of Nature
js never able to find out any way of obtaining the
reward of Blifs, but by performing exaltly the
duties and works of Righteoufnefs. ¥From Salvation
therefore and Life, all Flefh being excluded this way,
behold how the Wifdom ot God hath revealed a way
myftical and {upernatural, a way dire€ting unto the
fame end of Life by a courfe which groundeth it{elf
upon the guiltinefs of Sin, and though Sin defert of
Condemnation and Death., Ior in this way, the firft
thing 1s the tender compaffion of God refpeting us
drowned or fwallowed up in mifery; the next is
Redemption out of the {ame by the precious Death
and Merit of a mighty Saviour, which hath wit-
nefled of himfelf, faying, I am the Way, the way johnxiv.s.
that leadeth us from Mifery into Blifs. This fuper-
natural way had God in himfelf prepared before all
Worlds. The way of {upernatural Duty which to us
he hath prefcribed, our Saviour in the Goipel of St.
John doth note, terming i1t by an excellency, the
Work of God: This is the Work of God, that ye be- Johnvi.29.
litve in bim whom be bath fent. Not that God doth
require nothing unto happinefs at the hands of Men
faving only a naked Belief (for Hope and Charity we
may not exclude ;) but that without Belief all other
things are as nothing, and it the ground of thofe
other divine virtues. Concerning Faith, the prin-
Cipal object whereof is that eternal Verity which hath
difcovered the treafures of hidden Wifdom in Chrift;
concerning Hope, the higheft object whereof 1s that
everlafting Goodnefs which in Chrift doth quicken
the dead ; concerning Charity, the final objet where-

S 4 of
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BooK I. of is that incomprehenfible Beauty which fhineth j,
the countenance of Chrift the Son of the living God,
concerning thefe Virtues, the firft of which beginnip,
here with a weak apprehenf{ion of things not feent:
endeth with the intuitive vifion of God in the Wy
to come : the fecond beginning here with a trembling
expectation of things far removed, and as yet by
only heard of, endeth with real and actual fruition (f
that which no tongue can exprefs; the third begip.
ning here with a weak inclination of heart towards
him, unto whom we are not able to approach, end.
eth with endlefs union, the myftery whereof is highe
than the reach of the thoughts of Men; concerning thy
Faith, Hope, and Charity, without which there ca
be no Salvarion, was there ever any mention made
faving only in that ll.aw which God himfelf hat
from Heaven revealed? ‘There 1s not in the World
a {yllable muttered with certain truth concerning any
of thefe three, more than hath been f{upernaturally
received from the mouth of the cternal God. Laws
therefore concerning thefe things are f{upernatura,
both in refpeét of the manner of delivering them,
which 1s divine; and alfo in regard of the things de-
livered, which are {fuch as have not in Nature any
caufe from which they flow, but were by the volun-
tary appointment of God ordained, befides the courle
of Nature, to rectify Nature’s obliquity withal.
The caufe 12. When {upernatural Duties are neceffarily ex-
why {o .
many natu- aCted, natural are not rejected as needlefs. The
raerrato Jaw of God therefore is, though principally de-
fctdown in livered for inftru&tion in the one, yet fraught with
poly Serip- precepts of the other alfo. The Scripture is fraught
| even with Laws of Nature, infomuch that * Gratian
defining natural Right (whereby is meant the righ,
which exalteth thofe general Duties that concern
Men naturally even as they are Men) termeth natural

* Jus naturale eft quod in Lege et Evangelio continetur, p.

1.d. 1.
Right
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Right, that which the Books of the Law and thesooxk 1.
Gofpel do contain. Neither is it vain that the Scrip-
rure aboundeth with fo great ftore of L.aws in this
kind: for they are either fuch as we of ourfelves
could not eafily have found out, and then the benefit
is not fimall to have them readily fet down to our
hands ; or if they be fo clear and manifeft that no
Man endued with Reafon can lightly be ignorant of
them, yet the Spirit, as it were, borrowing them
from the School of Nature, as {ferving to prove things
lefs manifeft, and to induce a perfuafion of fomewhat
which were 1n i1tfelf more hard and dark, unlefs it
fhould in fuch fort be cleared, the very applying of
them unto cales particular is not without moft {ingu-
lar ufe and profit many ways for Men’s 1inftruction.
Befides, be they plain of themfelves or obfcure, the
evidence of God’s own teftimony added unto the
natural affent of Reafon concerning the certainty of
them, doth not a little comtort and confirm the
fame. Wherefore, inaimuch as our Actions are con-
verfant about things befet with many circumftances,
which caufe Men of {fundry wits to be alio of {fundry
judgments concerning that which ought to be done;
requifite it cannot but {feem the Rule of divine Law
thould herein help our imbecility, that we might the
more 1infallibly underftand what 1s good and what
evil, The firft Principles of the L.aw of Nature are
ealy; hard it were to find Men ignorant of them.
But concerning the duty which Nature’s Law doth
require at the hands of Men in a number of things
particular, fo j far hath the natural underftanding

I Jofeph. lib. fecundo contra Apion. Lacedzmonii quo-
modo non funt ob inhofpitalitatem reprehendendi, feedumque ne-
glettum nuptiarum ? Elienfes vero et Thebani ob coitum cum
- malculis plané impudentem et contra naturam, quem refte et
utilbter exercere putabant ? Cumgque hzc omnino perpetrarunt,
ctiam {uis Jegibus mifcuere. Vid. Th. 12, q. 49. 4, 5, 6. Lex
. hature fic corrupta fuit apud Germanos, ut latrocinium non re-

putarent peccatum. Auguft, aut quifquis anthor eft Lib de quaft.

A%y, et vet, tcfls  Quis nefciat quid bounz vite convenitt, aut
1g1n0rey,
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Book 1. even of fundry whole Nations been darkened, thy
they have not difcerned, no, not grofs iniquity to
fin. Again, being fo prone as we are to fawn upo
ourfelves, and to be ignorant as much as may be ¢f
our own deformities, without the feeling fenfe wheregf
we are moft wretched ; even {o much the more, be.
caufe not knowing them, we cannot as much as defj
to have them taken away, how fhould our feftere
fores be cured, but that God hath delivered a Lay
as fharp as the two-edged {word, piercing the vey
clofeft and moft unfearchable corners of the Hear,
which the Liaw of Nature can hardly, human Lay;
by no means poflibly reach unto ¢ Hereby we know
even fecret concupi{cence to be {in, and are mad
fearful to offend, though it be but i1n a wandering
cogitation. Finally, of thofe things which are fy
diretion of all the parts of our life needful, and not
impofiible to be difcerned by the Light of Nature
itfelf; are there not many which few Men’s natural
capacity, and {fome which no Man’s hath becn able
to find out ¢ ‘They are, {aith St. Auguftine, buta
few, and they endued with great ripenefs of wit and
judgment, free from all fuch affairs as might trouble
their meditations, inftructed in the fharpeft and the
fubtileft points of learning, who have, and that very
hardly, been able to find out but only the Immor-
tality of the Soul. The Refurretion of the Fleh
what Man did ever at any time dream of, having not
heard it otherwife than from the School of Nature!
‘Whereby 1t appeareth, how much we are bound to
yield unto our Creator the Father of all Mercy eter-

1gnoret quia quod {ibi fierl non vult, aliis minime debeat facere!
At verd ubi naturalis lex evanuit opprefla confuetudine delinguendi
tunc oportuit manifeftari {criptis, ut Dei judicium omnes aud-
rent : Non quod penitus obliterata eft, fed quia maxima ejus av-
thoritate carebat, idololatrice ftudebatur, timor Deil in terris erat
fornicatio operabatur, circa rem proximi avida erat concupicen-
tia. Data ergo lex eft, ut qua {cicbantur authoritatem haberent,
et quz latere coeperant, manifeftarentur,

nal
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nal thanks, for that he hath delivered his Law unto ook L
e World; a Law wherein {fo many things are laid
open, clear, and manifeft; as a Light, which other-
wife would have been buried in darknefs, not with-
out the hazard, or rather not with the hazard, but
with the certain lofs of infinite thoufands of Souls,
moft undoubtedly now faved. We {fee therefore
that our lovereign Good 1s defired naturally; that
God the Author of that natural defire, had appoint-
ed natural means whereby to fulfil 1it; that Man hav-
ing utterly difabled his Nature unto thofe means,
hath had other revealed from God, and hath received
from Heaven a ILLaw to teach him how that which is -

defired naturally muft now {fupernaturally be attained.

Finally, we {ee, that becaufe thofe latter exclude

not the former quite and clean as unnecefiary, there-

fore together with {uch {fupernatural Duties ds could

not poffibly have been otherwile known to the

World, the {fame L.aw that teacheth them, teacheth

alfo with them fuch natural Durties as could not by

Light of Nature eafily have been known.

13. In the firft Age of the World God gave Laws The benefie
unto our Fathers, and by reafon of the number of¢f havins
their days their memories ferved inftead of books; written,

whereof the manifold imperfections and defelts be-

ing known to God, he mercifully relieved the fame,

by often putting them in mind of that whereof it
behoved them to be fpecially mindful. In which
refpect, we fee how many times one thing hath been
iterated unto fundry, even of the beft and wifeft
amongf{t them. After that the lives of Men were
fhortened, means more durable to preferve the Laws

of God from oblivion and corruption grew in ufe,

not without precife direftion from God himfelf. Firft
therefore of Mofes it is faid, that he wrote all the Exod. xxiv.
words of God; not by his own private motion and *
device : for God taketh this a& to himfelf, I bave tor vii.
written. Furthermore, were not the Prophets fol-

lowing commanded alfo to do the like ? Unto the
holy
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rook 1. holy Evangelift St. John, how often exprefs charg !
Apoc.i. 1. is given, Scribe, write thefe things? Concerning the
& xiv. 13. reft of our L.ord’s Difciples, the words of St, Ay.
Aug. lib. 1. Suitine are, Quicquid ille de fuis faliiset diftis nos legere
ge Conf- — qoluit, hoc fcribendum illis tanquam Juis manibus impe.
ae, 2 pawvit., Now although we do not deny it to be s |
matter meerly accidental unto the Law of God to be

written ; although writing be not that which addeth
authority and ftrength thereunto; finally, though hi

L.aws do require at our hands the fame obedience,
how{oever they be delivered; his Providence not.
withftanding, which hath made principal choice of

this way to deliver them, who {eeth not what caufe we

have to admire and magnify ¢ The fingular benefi

that hath grown unto the World by receiving the Laws

of God, even by his own appointment committed

unto writing, we are not able to efteem as the value
thereof deferveth. When the queftion therefore is,
whether we be now to feek for any revealed Law of

God otherwhere than only in the {acred Scripture:
whether we do now ftand bound in the fight of God

to yield to Traditions urged by the Church of Rome

the {fame obedience and reverence we do to his writ-

ten Law, honouring equally, and adoring both as
divine? our anfwer is, No. ' They that {o earneftly

plead for the authority of Tradition, as if nothing

were more fafely conveyed than that which {preadeth

itfelf by report, and defcendeth by relation of former
Generations unto the Ages that {ucceed, are not al

of them ({urely a Miracle it were if they fhould be)

fo fimple, as thus to perfuade themfelves; howlio-

ever, if the fimple were fo perfuaded, they could be
content perhaps very well to enjoy the benefit, as

they account it, of that common error. What
hazard the Truth is in when it paffeth through the

hands of report, how maimed and deformed it Dbe-
cometh, they are not, they cannot poflibly be 1gnorant.

Let them that are indeed of this mind, confider blllt
| omy
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only that little of things divine which the * Heathengooxk 1.
nave in fuch fort received. How miferable had the—
frate of the Church of God been long ere this, if want-
ing the facred Scripture, we had no record of his Laws
but only the memory of Man receiving the fame by
report and relation from his predeceffors ? By Scrip-
ture, it hath 1n the Wifdom of God feemed meet to
deliver unto the World much, but perfonally expe-
dient to be practifed of certain Men; many deep
and profound points of Doctrine, as being the main
original ground whereupon the precepts of Duty
depend ; many Prophecies, the clear performance
whereof might confirm the World in belief of things
unfeen; many Hiitories to {ferve as looking-glafies
to behold the Mercy, the Truth, the Righteouinefs
of God towards all that faithfully ferve, obey and
honour him; yea, many entire Meditations of Piety,
to be as patterns and precedents in cafes of like na-
ture ; many things needful for explication, many for
application unto particular occafions, fuch as the
Providence of God from time to time hath taken, to
have the {everal Books of his holy Ordinance writ-
ten. Be it then, that together with the principal
neceflary Laws of God there are fundry other things
written, whereof we might haply be ignorant and
yet be faved: what? fhall we hereupon think them
needlefs ? fhall we efteem them as riotous branches,
wherewith we {fometimes behold moft pleafant vines
overgrown? Surely, no more than we judge our
Hands or .our Eyes fuperfluous, or what part foever ;

* I'mean thofe hiftorical matters concerning the ancient ftate
of the firlt World, the Deluge, the Sons of Noah, the Children
of IHrael’s deliverance out of Egypt, the Life and Doings of
Mofes their Captain, with fuch like: the certain truth whereof
delivered in holy Scripture, is of the Heathen which had them
only by report, {o intermingled with fabulous vanities, that the
moft which remaineth in them to be feen, is the fhew of dark
ind obfcure fteps, where fome part of the truth hath gone.

which
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soox 1. Which if our Bodies did want, we might notwit.
ftanding any {uch defeft, retain {till the compley
Being of Men. As therefore a compleat Map i
neither deftitute of any part neceflary, and hath {ope
parts, whereof though the want could not depriye
him of his Effence, yet to have them ftandeth hip
in fingular ftead in relpeét of the Ipecial ufes f
which they ferve; in like fort, all thofe Writing
which contain in them the Law of God, all thok
venerable Books of Scripture, all thofe facred Tome
and Volumes of holy Writ, they are with fuch abf.
lute perfetion framed, that in them there neithe
wanteth any thing, the lack whereof might deprive
us of life, nor any thing in fuch wife aboundeth, that
as being fuperfluous, unfruitful, and altogether need

lefs, we fhould think it no lofs or danger at all, ff
we did want 1t,
The fuffici-  14. Although the Scripture of God therefore be
;’;g’pt‘;ﬁg {tored with infinite variety of matter in all Kkinds,
unto the  although it abound with all forts of Laws, yet the
o . principal intent of Scripture is to deliver the Laws
inftituted.  Of Duties {fupernatural.  Oftentimes it hath beenin
very {olemn manner difputed, whether all things ne-
ceflary unto Salvaticn be neceffarily fet down in the
holy Scriptures or no *. If we define that neceflary
unto Salvation, whereby the way to Salvation is in
any fort made more plain, apparent and eafy to be
known ; then is there no part of true Philofophy,
no Art of account, no kind of Science, rightly fo
called, but the Scripture muft contain it. If only
thofe things be neceflary, as furely none elle are,
without the knowledge and practice whereof, it 1
not the will and pleafure of God to make any ord-
nary grant of Salvation; it may be notwithftanding,

and oftentimes hath been demanded, how the Books

* Utrum cognitio fupernaturalis neceffaria viatori, fit fufficis
enter tradita in facra Scriptara ? This Queftion propofed by
Scotus, 1s affirmatively concluded.

of
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of holy Scripture contain in them all neceffary BOOK I
things, when of things neceffary the very chief is to
know what Books we are to efteem holy; which
point 1 confefled impoflible for the Scripture itfelf to
reach. Whereunto we may anfwer with truth, that
there is not 1n the world any Art or Science, which
propofing unto 1tfelf an end (as every one doth fome
end or other) hath been therefore thought defeltive,
if it have not delivered fimply whatfoever 1s needful
to the fame end; but all kinds of knowledge have
their certain bounds and limits; each of them pre-
fuppofeth many neceflary things learned in other
Sciences and known beforehand. He that fhould
take upon him to teach Men how to be eloquent in
in pleading Caufes, muflt needs deliver unto them
whatfoever precepts are requifite unto that end;
otherwife he doth not the thing which he taketh
upon him. Seeing then no Man can plead eloquent-
ly, unlefs he be able firft to {peak ; it followeth, that
ability of Speech 1s in this cafe a thing moft necei-
fary. Notwithftanding every Man would think it
ridiculous, that he which undertaketh by writing to
inftru&t an Orator, thould therefore deliver all the
precepts of Grammar ; becaufe his profeffion is to
deliver precepts neceflary unto eloquent {fpeech ; yet
1o, that they which are to receive them be taught
beforehand fo much of that which is thereunto ne-
ceflary as comprehendeth the {kill of {peaking. In
like fort, albeit Scripture do profels to contan 1n it
all things that are neceffary unto Salvation; yet the
meaning cannot be fimply of all things which are
neceflary, but all things that are neceflary in fome
certain kind or form; as all things which are ne-
ceflary, and either could not all, or could not eafily
be known by the light .of natural difcourfe; all
things which are neceflary to be known that we may
be faved; but known with prefuppofal of knowledge
concerning certain principles whereof it receiveth us
already perfuaded and then inftrueth us in all the

refidue




272 ECCLESIASTICAL POLITY.,.

Book I. refidue that are neceflary. In the number of thefz
principles, one is the facred Authority of Scripture,
Being therefore perfuaded by other means that thef;
" Scriptures are the Oracles of God, themielves d,
then teach us the reft, and lay before us all the
Duties which God requireth at our hands as neceffary
unto Salvation. Further there hath been fome douht
likewife, whether containing in Scripture do import
exprefs {etting down 1n plain terms, or elfe compre.
hending in fuch fort that, by Reafon, wemay from
thence conclude all things which are neceffary,
Againft the former of thefe two conftructions, in-
ftances hath fundry ways been given. For our belief
in the Trinity, the Co-eternity -of the Son of God
- with his Father, the proceeding of the Spirit from
the Father and the Son, the duty of baptizing Infants:
thefe, with fuch other principal points, the neceffity
whereof 1s by none denied, are notwithitanding in
Scripture no where to be found by exprefs literal
mention, only deduced they are out of Scripture by
collection. This kind of comprehenfion in Scripture
being therefore received, ftill there is no douby,
how far we are to proceed by colleftion, before the
full and complete meafure of things neceflary be
made up. For let us not think, that as long as the
‘World doth endure, the wit of Man thall be able to
found the bottom of that which may be concluded
out of the Scripture; efpecially, if things contained
by colletion do fo far extend, as to draw in what-
foever may be at any .time out of Scripture, but
probably and conje&urally {furmifed. But let necel-
lary colle&tion be made requifite, and we may boldly
deny, that of all thofe things which at this day are
with fo great neceffity urged upon this Church,
under the name of reformed Church-difcipline, thert
1s any one which their Books hitherto have made
manifeft to be contained in the Scripture. I.et them,
if they can, alledge but one properly belonging t©

their caufe, and not common to them and us, and
fhew
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ew the deduction thereof out of Scripture to beBoOK I
receffary. It hath been a}reaci_y fhewed, how all™
things neceflary unto Salvation, in fuch fort as before
we have maintained, muft needs be pofiible for Men
o know; and that many things are in {fuch fort ne-
ceffary, the knowledge whereof is by the Light of
Nature impoflible to be attained. Whereupon it
illoweth, that either all Fleth i1s excluded from
poffibility of Salvation, ‘which to think were moft
barbarous; or elle, that God hath by fupernatural
‘means revealed the way of Life fo tar as doth {fufice.
‘For this caufe, God hath fo many times and ways
fpoken to the Sons of Men: neither hath he by
Speech only, but by Wriung allo inftructed and
taught his Church. The caufe of Writing hath been,
‘to the end that things by him revealed unto the
“World, might have the longer continuance, and the
“greater certainty of affurance; by how much that
~which ftandeth on reccerd, hath in both thofe refpects
- pre-eminence above that which pafleth from hand to
hand, and hath no pens but the tongues, no becok
- but the ears of Men to record it. The feveral Bocks
- of Scripture having had each fome feveral cccafion
and particular purpofe whicih caufed them to be
- written, the contents thercot are according to the
. exigence of that fpecital end whereunto they are 1n-
¥ tended. Hereupen it groweth that every Book of
E holy Scripture doth take out of all kinds of truth,
: natural, hiftorical, foreign, jupernatural, fo much asEp. v, 29.
E the matter handled requireth. Now forafmuch ag? tim.ii.
é: there have been reafons alledged fufficient to con-Tic. i, 12.
- cude that all things necefiary unto Salvation muft? Vet U4
. be made known, and that God him{elf hath therefore
¢ revealed his Will, becaufe otherwife Men could not
" have known fo much as is neceffary ; his f{urceafing
. 0 fpeak to the World, fince the publithing of the
. Gofpel of Jefus Chrift and the delivery of the {fame
- 10 writing, is unto us a manifeft token that the way
- of Salvation is now f{ufficiently opened, and that we-

YOL., 1. 'L need

d
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BoOK 1.need no other means for our full inftruion thy,
God hath already furnifhed us withal. The my,
drift of the whole New Teftament is that which §
John fetteth down as the purpofe of his own Hiftoy,
Johoxx. 35, Thefe things are wwritten, that ye might belicve, thy
Jefus is Chrift the Son of God, and that in believing,
might bave Life through bis Name. The drift of th
Old, that which the Apoftle mentioneth to Timothy,
z Tim. W The boly Scriptures are able to make thee wife unto §q.
> vation. So that the general end both of Old ay
New 1s one; the difference between them conﬁﬁing
in this, that the Old did make wife by teaching Si.
vation through Chrift that fhould come; the Ney
by teaching that Chrift the Saviour is come; ang
that Jelus whom the Jews did crucify and whon
God did raife again from the dead, is he. Whentle
Apoftle therefore aflirmeth unto Timothy, that the
Old was able to make him wife to Salvation, i
was not his meaning, that the Old alone can do thi
unto us which live f{ithence the publication of th
New. For he {peaketh with prefuppofal of the
Doctrine of Chrift, known alfo unto Timothy; and
2 Tim. Ui therefore firft it 1s faid, Continue thou in thofe thiny
+ which thou baft learned, and art perfuaded, knowing
whom thou baft been taught them. Again, thofe Scryp
tures he granteth were able to make him wife w
Verfe 15.  Salvation ; but he addeth, tbrough tbe Faith which i
in Chrift. Wherefore without the Dodtrine of the
New Teftament, teaching that Chrift hath wrough
the Redemption of the World; which Redempto
the Old did forefhew he thould work ; it is not the
former alone which can on our behalf perform
much as the Apoftle doth avouch, who prefuppolet
this, when he magnifieth that {fo highly. And ashs
words concerning the Books of ancient Scripture @
not take place bur with prefuppofal of the Gofpd
Chrift embraced ; fo our own words alfo, when W
extol the complete {ufficiency of the whole entif

Body of the Scripture, muft in like fort be ur&dﬁfé
00
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food with this caution, that the benefit of Nature’sBook 1.
Light be: not thought excluded as wunneceffary,™
becaufe the neceflity of a diviner Light is magnified.

There is in Scripture therefore no defeét, but that

any Man, what place or calling foever he hold in
the Church of God, may have thereby the light of
his natural underitanding {o perfelted, that the one
being relieved by the other, there can want no part of
needful inftruction unto any good work which God
himfelf requireth, be it natural or fupernatural, be-
longing fimply unto Men, as Men ; or unto Men, as
they are united 1n whatfoever kind of fociety. It
fufficeth therefore, that Nature and Scripture .do
ferve in fuch full fort, that they both jointly, and

: not {everally either of them, be fo complete, that
" unto everlafting felicity, we need not the knowledge

of any thing more than thefe two may eafily furnith

~our minds with on all fides. And therefore they
- which add Traditions, as a part of {fupernatural ne-
- ceflary Truth, have not the Truth, but are in error.
. For they only plead, that whatifoever God revealeth
- as neceflary for all Chriftian Men to do or believe,
- the fame we ought to embrace whether we have re-
- ceived 1t by writing or otherwife, which no Man deni-
. eth; when that which they fhould confirm, who
- claim {o great reverence unto Traditions, is, that
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- the fame Traditions are neceflary to be acknow-

ledged divine and holy. For we do not rejeét them

only becaufe they are not in the Scripture, but becaufe

they are neither in Scripture, nor can otherwife fuf-,
ficiently by any reafon be proved to be of Go 4,
I'hat which is of God, and may be evidently Pro- sed
o be fo, we deny not but it hath in his k jpd,
although unwritten, yet the {elf-fame force and gayu-

‘ thority with the written Laws of God. It is by ours

- acknowledged, Thaz the Apofles did in every ¢ ‘byrch
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L . . Whitakerus
fiitute and ordain fome Rites and Cuftoms, [ern ing for adverfus
the feemlinefs of Church-regiment : which R: p,5 gpdBelarmin.

' Dy quaft. ©.
Cufloms they bawve not committed unto writing. . Thofe ce. 6.

- 2  Rites
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BOOK I Rites and Cuftoms being known to be Apoftolic;
— and having the nature of things changeable, wey
no lefs to be accounted of in the Church, than othe
things of the like degree ; that is to fay, capable i,
like fort of alteration, although fet down in e
Apoftles’ Writings. For both being known to I
Apoftolical, it is not the manner of deliverlng them
unto the Church, but the Author from whom they
proceed, which doth give them their force ang
credit. B
Of Laws 15. Laws being impofed either by each Man upo
politive <o himf{elf, or by a publick Society upon the particular
inScripwure s thereof 3 or by all the Nations of Men upon evey
iht_f; mutadl- feveral Society ; or by the Lord himfelf upon any o
tinofthem, every of thefe; there is not amongft thefe four kind;
ad the & any one, but containeth fundry both natural and
Scriptwe. . pofitive Laws. Impoflible it is, but that they thould
tall into a number of errors, who only take fucl
L.aws for pofitive as have been made or invented of
Men ; and holding this pofition, hold allo, that
pofitive, and none but pofitive L.aws are mutabl.
I.aws natural do always bind; Laws pofitive not f,
but only after they have been exprefly and wittingy
impofed. L.aws pofitive there are in every of thofe
kinds before-mentioned. As in the fr{t kind, the
Promiles which we have paft unto Men, and the
Vows we have made unto God; for thefe are Laws
which we tie ourfelves unto, and till we have fo tied
ourfelves they bind us not. Laws pofitive in the
fecond kind, are fuch as the civil Conftitution,
peculiar unto each partcular Commonsveal. 1n th
third kind, the Law of Heraldry in war 1s pofitive:
and 1n the laft, all the judicials which God gav
unto the People of Ifrael to obferve. And althoug
no f_aws but poflitive, be murable; yet all are no
mutable which be pofitive. Pofitive Laws are eithe
permanent, or elie changeable, according as e
matter itfelf is concerning which they were firl

made. Whether God or Man be the maker of thfi:ﬂh
alteration




ECCLESIASTICAL POLITY. 277

Jreration they fo far forth admit, as the matter doth BOOK 1.
exatt. Laws that concern fupernatural Duties, are
all pofitive 5 and either concern Men fupernaturally,
s Men, or elle as parts of a fupernatural Society ;
which Society we call the Church. To concern
Men as Men fupernaturally, i1s to concern them as
,Dutles which belong of neceffity to all, and yet
“could not have been known by any to belong unto
~them unlefs God had opened them himfelf; inafmuch
- as they do not depend upon any natural ground at
aall out of which they may be deduced, but are ap-
pomted of God to fupply the defect of thofe natural
; wiays of Salvation, by which we are not now able to
“atain thereunto. The Church being a fupernatural
;Socwty doth differ from natural Societies in this,
. that the Perfons unto whom,we affociate ourfelves in
}tde one, are Men, fimply confidered as Men; but
they to whom we be joined in the other are God,
Angels, and holy Men. Again, the Church bt.mg
both a Society, and a Society fupernatural; although
as it 1s a Soclety, 1t have the felf-fame orlo*anal
grounds which other politick Societies have, namely,
ethe natural inclination which all Men have unto
gfczn':mblf::- life, and confent to fome certain Bond of
" Affociation ; which Bond is the Law that appointeth
gwhat kind of order they fhall be affociated in; yet
unto the Church, as 1t i1s a Society fupernatural
- this 1s peculiar that part of the Bond of their Affo-
 ciation which belongs to the Church of God, muft
bea Law fupernatural which God himfelf hath re-
. vealed concerning that kind of worfhip which his
: People fhall do unto him. The {fubftance of the fer-
EVICC of God therefore, fo far forth as it hath in 1t
4
:

a0y thing more than the I.aw of Reafon doth teach,

may not be invented of Men, as 1t 1s amongit the
; Heathens 3* but muft be 1~.,Cc‘1vc,d from God h}mﬁ’llf

as qlwa.ys it hath been in the Church, faving only

* Ifa, xxix. 13. Their fear towards me, was taught by the

Piﬁtept of Men,
when
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BoOK I. when the Church hath been forgetful of her duty,

Ancc.xiv. 6,

Wherefore to end with a general rule concerning ]|
the Laws which God hath tied Men unto: thof
Laws divine that belong, whether naturally or fuper.
naturally, either to Men as Men, or to Men as they
live in politick Society, or to Men as they are of
that politick Society which 1s the Church, withoy
any further refpeét had unto any fuch variable acq;.
dent, as the eftate of Men, and of {ocieties of Mep,
and of the Church itfelf 1n this World is {ubjett
unto; all Laws that {o belong unto Men, they
belong for ever, yea, although they be pofitive
Iaws, unlefs being pofitive, God himielf which
made them, alter them. The reafon 1s, becaufe the
fubjeét or matter of Laws in general, 1s thus fir
forth conftant: which matter is that for the ordering
whereof Laws were 1nftituted, and being inftituted
are not changeable without caufe, neither can they
have caufe of change, when that which gave them
fir{t 1inftitution remaineth for ever one and the fame,
On the other fide, Laws that were made for Men or
Societies or Churches in regard of their being fuch,
as they do not always continue, but may perhaps be
clean otherwife awhile after, and {o may require t
be otherwife ordered than before; the Laws of God
himf{elf, which are of this nature, no Man endued
with common {fenfe will ever deny to be of a different
conflitution from the former, in refpect of the one’s
conftancy and the mutability of the other. And ths
doth feem to have been the very caufe why St. John
doth fo peculiarly term the Doétrine that teacheth
Salvation by Jefus Chrift, Evangeliun eternum, 4
eternal Gofpel; becaufe there can be no reafon where-
fore the publifhing thereof fhould be taken away,
and any other inftead of it proclaimed, as long
the World doth continue: whereas the whole I:JHW
of Rites and Ceremonies, although delivered with fo
oreat folemnity, is notwithftanding clean abrogated,

p - 1a
inafmuch as it had but temporary caufe of C_?O_dn
ordaining

=
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ordaining it. But that we may at length conclude Boox 1.-
this firft general introduction unto the nature and =™
gﬂriginal birth, as of all oth_er Laws, {o _likewife of

thole which the facred Scripture containeth, con-
cerning the Author whereof, even Infidels have con-
fefled, that he can neither err nor deceive ;1. albeir,
about things eafy and manifeflt unto all Men by
common fenfe there needeth no higher confultation;
‘becaufe as a Man whofe wi{dom is in weighty affairs
admired, would take it in fome difdain to have his
counfel folemnly afked about a toy; fo the meannefs
of fome things 1s {uch, that to fearch the Scripture
‘of God for the ordering of them were to derogate
from the reverend authority and dignity of the
Scripture, no lefs than they do by whom Scriptures
are 1In ordinary talk very 1dly applied unto vain and
childifh trifles ; yet better it were to be fuperftitious,
than prophane; to take from thence our direction
even in all things great or {mall, than to wade
through matters of principal weight and moment
without ever caring what the Law of God hath either
for or againft our defigns. Concerning the cuftom
of the very Paynims, thus much Strabo witnefleth,
+Men that are civil do lead their lives after one common
Law appointing them what to do. For that otherwife a
myltitude fhould with barmony amongft themfelves concur
i the doing of one thing, (for this is civilly to live) or
that they fhould in any fort manage community of life, it
1s not poffible. Now Laws or Statutes are of tweo forts.

For they are either received from Gods, or elfe from

I Komsdh apa & @eds amrdy & arnSis Iv 7c fpyw 36 & Myw, & S7e

eiTog pzsifﬂc'rcq, OUTE GAAES tleemele, ovTe xaTX Pavlacics, alri naT

' 357351 OUTE HOTR a'mmepr fwu!.:,'?ra?;, 009 f.r?rcfp &3 B’rap. Plat. in fine
2 Polit.

1 1 nni.rrmn} OYTEG LT mgaréwxm'roq HOLYE gﬁmu. ¥ ApAwg '}'Gsp 8¥ 0ioVTE
THE Wo, Adg £y T mx.'rﬁ TOLUTO TTOLESY ﬁg_mno‘pcéng cz?.?&:?mg E:ffrsp %v TG Trohi-
Tivectey® 0 &Mas wds vipew [Fioy xowby, TS & mporayua ditlow, % yep

| Taca S, % wepa avloumwy. Key of 7ye apyaios 70 Tape Twy Jewy Epic-
. ooy EXAoY, ney ECiavyvov, weh N TuUTo :-mr.; 0 %pﬂ?ﬂg‘iﬁégpt”@“ % TOTE

- ®vs,  Strab. Geogr. lib. xvi. .
" Mewn.,



280 ECCLESIASTICAL POLITY.

BOOK L.AMen. And our ancient predeceffors did furely moft bongyy
and reverence that which was from ive Gods. For whiy
caufe, confultation with Oracles was a thing very ufy
and frequent in their times. Did they make {o myg,
account of the voice of their gods, which in tryy)
were no godss; and thall we negleét the precioyg
benefit of conference with thole Oracles of the tryg
and living God, whereof {o great {tore is left to the
Church, and whereunto there 1s {o free, {fo plain an
Palexix. {o ealy accels for all Men ? By thy Commandmens
9% (this was David’s confeflion unto God) they )

made me wifer than mine enemies. Again, I bave b
more underflanding than all my Teachers, becaufe tly
Teftimonies are my meditations. W hat pains would not
they have beftowed in the ftudy of thefe Books, who
who travelled {ea and land to gain the treafur
of fome few days talk with Men whofe wifdom the

VideOrphei World did make any reckoning of? ‘That litle

Carmina.  which fome of the Heathens did chance to hear con-
cerning fuch matter as the facred Scripture plenti
fully containeth, they did in wonderful {ort affed;
their {peeches, as oft as they make mention thereof,
are {trange and {fuch as themfelves could not utter s
they did other things, but f{till acknowledged tha
their wits, which did every where elfe conquer hard-
nefs, were with profoundnefs here over-matched.
W herefore {eeing that God hath endued us with Senfe,
to the end that we might perceive fuch things a °
this prefent life doth need ; and with Reafon, lft
that which Senfe cannot reach unto, being both
now and alfo in regard of a future eftate hereatter
neceflary to be known, fhould lie obfcure ; finally,
with the heavenly fupport of prophetical Revelation,
which doth open thofe hidden Myfteries that Reafon
could never have been able to find out, or to have
known the neceffity of them unto our everlalting
good : ¥ ufe we the precious gifts of God unto his

* Oy yﬁp 0 yoUg a:':r'ro?xef?rE'rcq *EJ'FE; m"&S‘ﬁ wgaq,‘lnq'efm @s::;ﬁh Philﬂ
de Mof,
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glory and ‘honour that gave them,s {feeking by allBook .
means to know what the Will of our God is; what
richteous before him; in his fight what holy, per-
fet and good, that we may truly and faithfully

do it.
16. Thus far therefore we have endeavoured in A Conclu-

part to open, of what nature and force Laws are, ac- ponsfhewing
cording unto their feveral kinds: the l.aw which belongeth to
God with himf{elf hath eternally fet down to follow g;iﬁ?;f“ e
n his own Works : the LLaw which he hath made

for his Creatures to keep: the L.aw of natural and
neceflary Agents; the Law which Angels in Heaven

obey ; the L.aw whereunto by the Light of Reafon,

Men find themielves bound, in that they are Men:

the Law which they make by compofition tor Mul-

titudes and politick Societies of Men to be guided

by; the L.aw which belongeth unto each Nation :

the L.aw that concerneth the Fellowthip of all:

and laftly, the L.aw which God himfelf hath fuper-
naturally revealed. It might peradventure have

been more popular and more plaufible to vulgar

ears, 1f this firft difcourfe had been {pent 1n extolling

the force of Laws, in fhewing the great neceflity of

them when they are good, and in aggravating their ,
offence, by whom publick Laws are injurioufly tra-

duced. But foralmuch as with {uch kind of matter

the paffions of Men are rather ftirred one way or

other, than their knowledge any way {et forward

unto the trial of that whereof there i1s doubt made

[ have therefore turned afide from that beaten path,

and chofen, though a lefs eafy, yet a more profitable

way, in regard of the end we propofe. Left there-

fore any Man fhould marvel whereunto all thefe

things tend, the drift and purpofe of all is this, even

to fhew in what manner, as every good and perfect Jam, i 17.
gift, fo this very gift of good and perfect Laws is

derived from the Kather of Lights, to teach Men a

reafon why juft and reafonable Laws are of {o great
force,
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BOoOK I force, of fo great ufe in the World ; and to infory
their Minds with fome method of reducing the Lays,
whereof there is prefent controver{y, unto their firf;
original caufes, that fo it may be in every particula
Ordinance thereby the better diicerned, whether the
fame be reafonable, juft and righteous, or no. I
there any thing which can either be thoroughly
underftood or foundly judged of till the very firt
caufes and principles from which originally it {pring.
Aritt. Phyf. eth be made manifeft? Ii all parts of knowledge
tb-i.cap-X- have been thought by wife Men to be then moft
orderly delivered and proceeded in, when they are
drawn to their firft original; {eeing that our whole
queftion concerneth the quality of Ecclefiaftical
Laws ; let it not feem a labour fuperfluous, thatin
the entrance thereunto, all thefe feveral kinds of
I.aws have been confidered ; inafmuch as they all
concur as principles, they all have their forcible
operations therein, although not all in like apparent
and manifeft manner : by means whereof 1t cometh
to pals, that the force which they have, is not obferved
of many. Eafier a great deal it is for Men by Law
to be taught what they ought to do, than inftructed
how to judge as they fhould do of Law ; the one
being a thing which belongeth generally unto all;
the other, fuch as none but the wifer and more judi-
cious fort can perform. Yea, the wifeft are always
touching this point the readieft to acknowledge, that
foundly to judge of a I.aw is the weightieft thing
which any Man can take upon him.* But if we will
give judgment of the L.aws under which we live;
firft, let that Law eternal be always before our eyes, as
being of principal force and moment to breed m
religious Minds a dutiful eftimation of all Laws, the
ufe and benefit whereof we {ee; becaufe there

* Anrft. Ethic. 10. TS :cg?'mi EFSES', piyiiov, Intelligit de legum
qualitate judicium.

can
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¢an be no doubt, but that Laws apparently good,BOOK I..
are (as it were) things copied out of the very Tables
of that high and everlafting L.aw, even as the Book
of that Law hath faid concerning itfelf, By me Kings prov. viii.
reign, and by me Princes decree fufiice. Not as if'5
Men did behold that Book, and accordingly frame

their Laws ; but becaufe it worketh in them, becaufe

it difcovereth, and (as it were) readeth itfelf to the

World by them, when the Llaws which they make

are righteous. Iurthermore, although we perceive

not the goodnefs of L.aws made ; neverthelefs, fith

things in themiclves may have that which we perad-

venture difcern not:; thould not this breed a fear

into our hearts how we {peak or judge in the worft

part concerning that, the unadvifed difgrace whereof

may be no mean difhonour to him towards whom

we profefs all {fubmiffion and awe? Surely there

muft be wvery manifeft iniquity 1n lL.aws againft

which we fhall be able to juftify our contumelious
invectives. T he chiefeft root whereof, when we ufe

them without caufe, 1s ignorance how Laws inferior

are derived from that fupreme or higheft Law. The

firft that receive impreflion from thence are natural
Agents, The Law of whofe operations might be

haply thought lefs pertinent, when the queftion is

about I.aws for human aétions, but that in thofe

very actions which moft fpiritually and {uper-
naturally concern Men, the rules and axioms of
natural operations have their force. What can

be more immediate to our Salvation, than our per-

lualion concerning the L.aw of Chrift towards his
Church?  What greater affurance of love towards

his Church, than the knowledge of that myftical
Union, whereby the Church is become as near unto

Chrift as any one part of his flefh is unto another ?

Thit the Church being in fuch fort his, he muft

heeds protect it what proof more ftrong, than if a
manifeft Law fo require, which Law it is not poflible

for Chrift to violate ? .And what other Law doth
‘ the
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the Apoftle for this alledge, but fuch as is both cop,.
mon unto Chrift with us, and unto us with othey
things natural; No wman bateth bis own flefhy but 4y
love and cherifh it. The Axioms of that Law there.
fore, whereby natural Agents are guided, have thej;
uie in the moral, yea, even in the {piritual acions of
Men, and confequently 1n all Laws belonging unto
Men howfoever. Neither are the Angels themfelye;
{o far fevered from us in their kind and manner of
working, but that between the L.aw of their heaven.
ly operations and the a&tions of Men in this ou
ftate of mortality, fuch correfpondence there is as
maketh it expedient to know in {fome {fort the one
for the others more perfe& direGtion. Would An-
oels acknowledge themlielves Fellow-fervants with
the Sons of Men, but that both having one Lord,
there muft be fome kind of Law which 1s one and
the {fame to both, whereunto their obedience being
perfeter, is to our weaker both a pattern anda
ipur? Or would the Apoftles, {peaking of that
which belongeth unto Saints as they are linked to-
gether 1n the bond of {piritual {ociety, fo often make
mention how Angels are therewith delighted, 1f m
things publickly done by the Church we are not
fomewhat to re{pect what the Angels of Heaven do:
Yea, {o far hath the Apofitle St. Paul proceeded, as
to fignify that even about the outward Orders of the
Church, which ferve but for comelinefs, fome regard
1s to be had of Angels, who beft like us when we ar
moft like unto them in all parts of decent demean-
our. So that the Law of Angels we cannot judge
altogether impertinent unto the affairs of the Church
of God. Our largenefs of fpeech how Men do find
out what things Reafon bindeth them of neceffity
to obferve, and what it guideth them to chufe mn
things which are leit as arbitrary; the care we have
had to declare the different nature of Laws which
{everally concern all Men, from {uch as belong unto

Men either civilly or fpiritually afiociated ; {fuch as
pertail
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-rtain to the fellowfhip which Nations, or whichgooxk. r.
Chriftian Nations have amongft themfelves ; and in
the laft place, fuch as concerning every or any of
thefe, God himfelf hath revealed by his holy Word ;
.|l ferveth but to make manifeit, that as the aétions
of Men are of fundry diftinét kinds, fo the Laws
thereof muft accordingly be diftinguithed. There
are in Men Operations, fome natural, {fome rational,
fome fupernatural, fome politick, {fome finally eccle-
fiaftical : which 1f we meafure not each by his own
proper Law, whereas the things themielves are {o
different, there will be in our underftanding and
judgment of them, confufion. As that firlt error
fheweth whereon our oppofites in this caufe have
grounded themfelves : for as they rightly maintzin,
that God mulft be glorified 1n all things, and that the
altions of Men cannot tend unto his Glory unlefs
they be framed after his L.aw; {o it 1s their error to
think that the only Laaw which God hath appointed
unto Men in that behalf is the {acred Scripture. Byps exivii,
that which we work naturally, as when we breathe, 7:%9
fleep, move, we {et forth the Glory of God as na-
tural Agents do, albeit we have no exprels purpofe
to make that our end, nor any advifed determina-
tion therein to follow a Law. but do that we do
(for the moft part) not as much as thiniking thereon.

In reafonable and moral A&ions another Law taketh Rom. i 21.
place; a Law, by the obfervation whereof we glorify
God in fuch fort, as no Creature eife under Man is
able to do; becaufe cther Creatures have not judge-
ment to examine the quality of that which 1s done
by them, and therefore in that they do they neither
can accuie nor approve themieives. Men do both, rom.ii1s.
as the Apoftle teacheth ; yea, thofe Men which have
no written Law of God to fhew what is good or
evll. carry written in their Hearts the univerfal Law
of Mankind, the Law of Reafon, whereby they
Judge as by a Rule which God has given unto all

Men for that purpofe. The Law of Reafon doth
fome-«E
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BOOK I. fomewhat dire¢t Men how to honour God as thg;
Creator ; but how to glorify God in fuch fort 35
required, to the end he may be an everlafting g
viour, this we are taught by divine Law, whic
I.aw both afcertaineth the truth, and fupplieth uny
us the want of that other L.aw. So that in mory
aCtions, divine L.aw helpeth exceedingly the Law f
of Reafon to guide Man’s life; but in {fupernatural,
it alone guideth. Proceed we further; let us plac
Man 1n fome publick {fociety with others, whethe
civil or {piritual ; and 1n this cafe there is no r.
medy, but we muft add yet a further Liaw. For 4.
though, even here likewife, the Liaws of Natur
and Reafon be of neceffary ufe; yet fomewhat ove
and befides them 1s neceflary, namely, human an
pofitive Law, together with that L.aw which is of
commerce between grand {ocieties, the L.aw of N
tions, and of Nations Chriftian. For which cauf,
Rom.xiii.1s the Law of God hath hikewife {aid, Let every Sul
be fubjelt to the bigher Powers. 'The publick Powe
of all {focieties 1s above every Soul contained in the
fame focieties. And the principal ufe of that Powe
1s to give Laws unto all that are under it ; which
Laws 1in fuch cafe we muft obey, unlefs there b
reafon fhewed which may neceffarily inforce, tha
the Law of Reafon or of God doth enjoin the con.
‘trary : becaufe except our own private, and but pro-
bable refolutions, be by the Law of publick deter
minations over-ruled, we take away all poffib:
lity of {ociable life in the world. A plainer exampic
whereof than ourfelves we cannot have. How com-
eth it to pafs, that we are at this prefent day {0
rent with mutual contentions, and that the Church
1s fo much troubled about the Polity of the Church!
No doubt, if Men had been willing to learn hov
many L.aws their ations 1n this L.ife are fubject unto,
and what the true force of each I.aw is, all thef
controverfies might have died the very day they wert

firft brought forth. It 1s both commonly faid, al;d
* eruly
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truly, that the beft Men otherwife are not always the BOOKI.
beft in regard of fociety. ‘The reafon whereof is, |
for that the Law of Mens” attions is one, if they be
refpe¢ted only as Men ; and another, when they are
confidered as parts of a politick Body. Many Men
there are, than whom nothing is more commendable
when they are fingled ; and yet in {fociety with others,
none lefs fit to aniwer the duties which are looked
for at their hands.* Yea, I am perfuaded, that of
them, with whom 1n this caufe we firive, there are
whofe betters among Men would be hardly found
if they did not live among{t Men, but in fome wil-
dernefs by themielves. The caule of which their
difpofition fo unframable unto focieties wherein they
live is, for that they difcern not aright what place
and force thefe feveral kinds of Laws ought to have
in all their actions. Is their queftion either concern-
ing the Regiment of the Church in general, or about
Conformity between one Church and another, or of
Ceremonies, Offices, Powers, Jurifdiftions in our
own Church? of all thefe things, they judge by
that rule which they frame to themielves with {ome
fhew of probability; and what feemeth in that fort
convenient, the fame they think themfelves bound
to practife; the {ame by all means they labour migh-
uly to uphold; whatfoever any Law of Man to the
contrary hath determined, they weigh it not. Thus
by following the Law of private Reafon, where the
Law of publick fhould take place, they breed dif-
turbance. For the better inuring therefore of Men’s
Minds with the true diftin&ion of Laws, and of
their feveral force, according to the different kind
and quality of our ations, it fhall not peradventure
be amifs to fhew in fome one example, how they
thall take place. To feek no further, let but that jobxxxiv.
be confidered, than which there is not any thing PCexlv.ic,
16.
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BOOK I. more familiar unto us, our Food. What things are
— Food, and what arenot, we judge naturally by Senfe,
neither need we any other Law to be our dire&or i
that behalf than the {elf-fame which is common untg
us with Beafts. But when we come to confider of
Food, as of a benefit which God of his bountegys
Goodnefs hath provided for all things living; the
Law of Reafon doth here require the duty of Thank.
fulnefs at our hands towards him, at whofe hands we
have it. And left Appetite in the ufe of Food thould
lead us beyond that which 1s meet, we owe in this
cafe obedience to that L.aw of Reafon, which teach-
eth mediocrity in meats and drinks. T'he fame things
divine L.aw teacheth alfo, as at large we have fhewed
it doth all parts of moral duty, whereunto we all of
neceffity ftand bound, in regard of the Life to come,
But of certain kinds of Food the Jews f{ometimes
had, and we ourlelves likewile have a myftical, reli-
gious and fupernatural ufe; they of their Palchal
L.amb and Oblations; we of our Bread and Wine in
the Eucharift; which ufe none but divine 1L.aw could
inftitute. Now as we live 1n civil {fociety, the ftate
of the Commonwealth wherein we live both may
and doth require certain l.aws concerning Food;
which Laws, {aving only that we are Members
of the Commonwealth, where they are of force, we
fhould not need to refpet as Rules of Action;
whereas now in their place and kind they mult be
refpected and obeyed. Yea, the felf-fame matter Is
alio a fubje&t wherein fometime Ecclefiaftical Laws
have place; {fo that unlefs we will be authors of
confufion in the Church, our private difcretion,
which otherwife might guide us a contrary way, muit
here fubmit itfelf to be that way guided, which the
publick judgment of the Church hath thought bet-
ter. In which cafe, that of Zonaras concerning
Fafts may be remembered. Faftings are good, bu
let good things be done in geod and convenient Maiier.
He that tranfgreffeth in bis fafting the Owders of twe
boly Fathers, the pofitive Laws of the Churé:lh _?f
ik,
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Chrift, muft be plainly told, * that good things do lofeBook 1.
the grace of their goodnefs, when in good fort they are oo
not performed. And as here Men’s private fancies”
muft give place to the higher judgment of that
Church, which is in authority a Mother over them ;

o the very altions of whole Churchss have, in

regard of commerce and fellowfhip with other
Churches, been fubject to ILLaws concerning Food,

the contrary unto which Liaws had elfe been thought

more convenient for them to obferve; as by that

order of abftinence from Strangled and Blood may

appear ;3 an order grounded upon that fellowfhip

which the Churches of the Gentiles had with the

Jews. Thus we {fee how even one and the felf-fame

thing 1s under divers confiderations conveyed through

many Laws ; and that to meafure by any one kind

of Law all the a&tons of Men, were to confcund the
admirable Order wherein God hath difpofed all I.aws,

each as in nature, {o 1n degree, diftinét from other.
Wherefore that here we may briefly end: Of Law:

there can be no lefs acknowledged, than that her

Seat 1s the Bofom of God, her Voice the Harmony

of the World: All things in Heaven and Earth do

her homage, the wvery leaft as feeling her care, and

the greateft as not exempted from her Power: both

Angels, and Men, and Creatures of what condition

foever, though each in different fort and manner, yet

all with uniform confent, admiring her as the Mo-

ther of their Peace and Joy.

¢f [ r y ’ -
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End of the Firfi Book.
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B O O K I1.

Concerming thewr firft Pofitzon who urge Re=
formation in the Church of England : namely,

That Scripture is the only Rule of all things,
which in this Life may be done oy Men.

The Matter contained 1n this Second Boolk.

1. dn Anfwer to their firf2 Proof brought out of boly
ocriptyre, Prov. ii. 9.

2, To their fecond, 1 Cor. x. 31.

3. To their third, 1 Tim. 1v. 5.

4 To their fourth, Rom. xiv. 23.

§: To their Proofs out of Fathers, who difpute nega-

- Wvely from the Authority of boly Scripture.

6. To their Proof by the Scripture’s cuftom of difputing

from divine Authority negatively.
: U 2 7 . A
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7. An Examination of their Qpinion concerning the for,
of Arguments taken from buman Authority for g,
ovdering of Men’s Atfions and Perfuafions.

8. A Declavation what the Truth is in this matter.

BOOK. I1. S that which in the Title hath been propoft
for the matter whereof we treat is only t§
Ecclefiaftical L.aw whereby we are governed; f
neither is it my purpofe to maintain any other thin
than that which therein Truth and Reafon fhall ap.
prove. For concerning the dealings of Men wh|
adminifter Government, and unto whom the exec.
tion of that L.aw belongeth, they have their Judx:}
who fitteth 1n Heaven, and before whofe Tribuni.
feat they are accountable for whatfoever abufe o}
corruption, which (being worthily mifliked 1 ths
Church) the want either of care or of coniciencen
them hath bred. We are no patrons of thofe thing
therefore ; the beft defence whereof is fpeedyr
drefs and amendment. ‘That which 1s of God ®
defend to the uttermoft of that ability which he ha
oiven : that which 1s otherwile, let 1t wither ew
in the root from whence it hath {prung. Whereln
all thefe abufes being fevered and fet apart, wh
rife from the corruption of Men, and not from t
Iaws themfelves: come we to thofe things which!
the very whole entire form of our Church-poll
have been (as we perfuade ourfelves) injunoil
blamed by them who endeavour to overthrow t
fame, and inftead thereof to eftablifh a much wort
only through a ftrong mifconceit they have, that®
fame is grounded on divine Authority. Now, W

ther it be that through an earneft longing deﬁl‘ﬁf‘r{
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¢ things brought to a peaceable end; 1 do butBoOK 1L
imagine the matters whereof we contend to be fewer
than indeed they are; or elfe for that in truth they

are fewer when they come to be difcuffed by Reafon

than otherwife they {feem when by heat of contention

they are divided 1nto many flips, and of every branch

an heap 1s made: furely, as now we have drawn

them together, chufing out thofe things which are
requifite to be {everally all difcuffed, and omitting

fuch mean {pecialities as are likely (without any great

labour) to fall afterwards of themfelves; I know no

caufe why either the number or the length of thefe
controverfies fhould diminith our hope of {eeing

them end with concord and love on all fides ; which

of his infinite love and goodnefs the Father of all

peace and unity grant. Unto which {cope that our
endeavour may the more diretly tend, it feemeth

fittelt that firft thofe things be examined, which are

as feeds from whence the reft that enfue have grown.

And of fuch the moft general is that, wherewith we

are here to make our entrance : a queftion not moved

(I think) any where in other Churches, and there-

fore in ours the more likely to be foon (I truft) de-
termined ; the rather for that it hath grown from no

“other root than only a defire to enlarge the neceflary

e of the Word of God; which defire hath begot-

“ttn an error, enlarging 1t further than (as we are
‘perfuaded) (oundnefs of truth will bear. For where- T- 0-16- L.
-3 God hath left fundry kinds of Laws unto Men,™ >
E,“ﬂ_and by all thofe I.aws the ations of Men are in

g@me fort direéted; they hold that one only Law,

gf-ﬁhe Scripture, muft be the Rule to dire& in all things,

itven fo far as to the taking up of a rufh or ftraw.
fibout which point there fhould not need any quef-
;don to grow, and that which is grown might pre-
fen'fl}' end, it they did yield but to thefe two re-
:l;?‘mmt& The firft is, not to extend the actions
Whereof they fpeak, fo low as that inftance doth im-
Port of taking up a ftraw, but rather keep themfelves

" - U g3, at.
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goox 11, at the leaft within the compals of moral atiop,
~———— altions which have in them Vice or Virtue. T}
fecond, not to exaét at our hands for every ady,
the knowledge of fome place of Scripture out of
which we ftand bound to deduce 1it, as by divey
teftimonies they feck to enforce ; but rather as the
truth is, fo to acknowledge, that i1t {fufficeth if fyc}
actions be framed according to the Law of Reafon,
the general axioms, rules, and principles of which
Law, being fo frequent in holy Scripture, there i
no let but in that regard, even out of Scripture fuch
duties may be deduced by fome kind of confequence,
{as by long circuit of deduction 1t may be that eve
all Truth, out of any Truth, may be concluded)
howbeit no Man 1s bound in {fuch fort to deduce all his
ations out of Scripture, as if -either the place be
him unknown whereon they may be concluded, o
the reference unto that place not prefently confidered
of, the action fhall in that refpett be condemned s
unlawful. In this we diflent, and this we are pre.
fently to examine.
;_L‘;f;fd 1. In all parts of knowledge, rightly {o termed,
proof of the things moft general are moft ftrong. Thus 1t muf
ﬁ?ﬂl;”ﬁf;‘;’f be 1inafmuch as the certainty of our perfuafion touch-
tute. ing particulars, dependeth altogether upon the credi
of thofe generalities out, of which they grow. Al
beit therefore every caufe admit not {uch infallible
evidence of proof as leaveth no poffibility of doubt
or {cruple behind it; yet they who claim the general |
affent of the whole World unto that which they .
teach, and do not fear to give very hard and heavys
fentence upon as many as refufe to embrace the
fame, muft have fpecial regard that their firft foun
dations and grounds be more than flender probabil-
ties. ‘This whole queftion which hath been moved
about the kind of Church-regiment we could no
but for our own refolution {ake endeavour to unip
and fift ; following therein as near as we might, the

conduct of that judicial method which ferveth bfft
ar
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tor invention of Truth. . By means whereof, havinggooxk 1. -
found this the head Theorem of all their Difcourfes,
who plead for the change of kcclefiaftical Govern-
qent in England, namely, That the Scripture of God
s in fuch fort the rule of buman atiions, that fimply
: whatfoever we do, ard are not by 1t direfied thereunto,
the fame is fin ;3 we hold it neceflary that the proofs
hereof be weighed. Be they of weight fufficient or
-otherwife, 1t 1s not our’s to judge and determine;
“only what difficulties there are which as yet with-
“hold our affent till we be further and better f{atisfied, I
hope, no indifferent amongft them will{corn or refufe
"to hear, Firft, therefore, whereas they alledge, Tha:
" Wifdom: doth teach Men every good way*; and have
“thereupon 1nferred that no way i1s good in any kind
~of adtion unlefs Wildom do by Scripture lead unto
it; fee they not plainly how they reftrain the mani-
fold ways which Wifdom hath to teach Men by unto
one only way of teaching, which 1s by Scripture?
The bounds of Wi{dom are large, and within them
much is contained. Wifdom was Adam’s Inftructor

1 Paradife. Wifdom endued the Fathers who hived

before the L.aw, with the knowledge of holy things ;

by the Wifdom of the L.aw of God David attained to pal. exix.
excel others in underftanding, and Solomon likewife 95

to excel David by the felf-fame Wifldom of God,

" teaching him many things befides the L.aw. The

- ways of well-doing are in number even as many, as

. are the kinds of voluntary aétions; fo that whatfo-

. ever we do in this World, and may do it ill, we

. fhew ourfelves therein by well-doing to be wife.

. Now if Wifdom did teach Men by Scripture not

. only all the ways that are right and good in fome

* Prov,ii. 9. T.C.1l 1. p.20. I fay, that the Word of
God ~ontaineth whatfoever things can fall into any part of Man’s
Life. For fo Solomon fzith in the fecond Chapter of the Pro-
verbs, My fon, if thou receive my words, &c. then thou fhalt
underftand juftice, and judgment, and equity, and every good
way.

U a4 certain
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BOOK 1I. certain kind, according to that of St. Paul¥*, ¢qp:
cerning the ufe of Scripture, but did f{imply wit}.
out any manner of exception, reftraint, or diftinc.
tion, teach every way of doing well, there is pg
Art but Scripture fhould teach it, becaufe every Ay
doth teach the way how to do fomething or othe
well. To teach Men therefore Wildom profefleh,
and to teach them every good way ; but not evey
good way by one way of teaching. Whatfoeve
either Men on Earth, or the Angels of Heaven dq
know, 1t is as a drop of that unemptiable Fountai
of Wifdom; which Wifdom hath diverfly imparted
her treafures unto the World. As her ways are of
fundry kinds, {o her manner of teaching is not meer-
ly one and the fame. Some things fhe openeth by
the facred Books of Scripture; fome things by the
glorious Works of Nature; with fome things fhe
infpireth them from above by {piritual 1nfluence;
in {fome things fhe leadeth and traineth .them only
by worldly experience and practice. We may no
{fo in any one {pecial kind admire her that we dif
grace her 1in any other ; but let all her ways be ac-
cording unto their place and degree adored.

The fecond 2. L hat all things be done to the glory of God, § the
croof outof hleffed Apoftle (it is true) exhorteth. The gloy |

Scripture.

* 2 Tim. iii. 16. < The whole Scripture is given by infpira. :
tion of God, and is profitable to teach, to improve, to corred,
and to inftru& in righteoufnefs, that the Man of God may be
abfolute, being made perfeét unto all good works.’” He meaneth
all and only thofe good Works which belong unto us as we ar
Men of God, and which unto Salvation are neceflary. Or if we
underftand by Men of God, God’s Minifters, there is not re-
quired in them an univerfal fkill of every good work or way, but
an hability to teach whatfoever Men are bound to do that they
may be faved: and with this kind of knowledge the Scripture
fufficeth to furnifth them as touching matter.

§1 Cor. x. 31. T. C. L. i. p. 26. St. Paul faith, ¢ That whethtr
we eat or drink, or whatfoever we do, we muft do it to the glory
of God.”” But no Man can glorify God in any thing but by ob¢-
dience ; and there is no obedience but in refpec of the command
ment and word of God ; therefore it followeth that the word of
God direteth a Man in all his actions, | f
| 0
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of God 1s the admirable excellency of that VirtueBooxk 1.
divine, which being made tnanifeft, caufeth Men |
and Angels to extol his Greatnefs, and in. regard
thereof to fear him. By being glorified, it is not
meant, that he doth receive any augmentation of
glory at our hands; but his Name we glorify, when
we teftify our acknowledgment of his glory. Which
albeit we moft effeltually do by the virtue of obe-
dience 3 neverthelefs 1t may be perhaps a quettion,
whether St. Paul did mean that we {in as oft as ever
we 2o about any thing without an exprefs intent and
puipofe to obey God therein. He faith of himfelf,
[do in all things pleafe all Men, [ecking not wmine own
commodily, but rather the good of many, that they may be
faved, Shall it hereupon be thought, that St. Paul
did not move either hand or footr, but with exprefs
intent even thereby to further the common Salva-
tion of Men ? We move, we fleep, we take the cup at
the hand of our friend, a number of things we often-
tines do only to fatisfy fome natural defire, without
prefent, exprels and actual reference unto any Com-
mandment of God. Unto his glory even thefe things
are done which we naturally perform, and not only
that which morally and f{piritually we do. For by
every effect proceeding from the moft concealed in-
[tin¢ts of Nature, his power 1s made manifeft. But
it doth not therefore follow, that of neceflity we
thall fin unlefs we exprefly intend this in every fuch
particular. But be it a thing which requireth no
more than only our general prefuppofed willingnefs
to pleafe God in all things, or be it a matter wherein
we cannot {fo glorify the Name of God as we fhould,
without an actual intent to do him in that particular
fome fpecial obedience; yet for any thing there is in
this fentence alledged to the contrary, God may be
glorified by obedience, and obeyed by performance
of his Will, and his Will be performed with an
aCtual intelligent defire to fulfil that Law which

maketh known what his Will is, although no fpecial
claule
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claufe or fentence of Scripture be 1n every fuch
action fet before Men’s eyes to warrant it. Fyy
Scripture 1s not the only Liaw whereby God hat
opened his Will touching all things that may be
done ; but there are other kind of L.aws which noti.
fy the Will of God, as in the former Book hath beep
proved at large; nor i1s there any Law of Goq,
whereunto he doth not account our obedience hi
olory. Do therefore all things unto the glory of God,
({faith the Apoftle) be noffenfive both to the Fews and
Grecians, and the Church of God; even as I pleale alf
Men in all things, not feeking mine own commodity, byt
smany’s, that they may be faved. In the leaft thing
done difobediently towards God or ofienfively againft
the good of Men, whofe benefit we ought to feck
for as for our own, we plainly fhew that we do not
acknowledge God to be fuch as indeed he 1s, and con-
{equently that we glorify him not. 'This the blefied |
Apoftle teacheth ; but doth any Apoftle teach that we
cannot glorify God otherwife than only in doing what
we find that God in Scripture commandeth us to do!
The Churches difperfed among the Heathen in the
eaft part of the Word are by the Apoftle St. Peter
exhorted to have their converfation boneft among the Gen-
tiles, that they wbhich fpeak evil of them as of evil-doers,
might by the good works which they fbould fee, glorify God
in the day of vifitation. As long as that which Chriftians
did was good and no way {ubjeét unto juft reproof,
their virtuous converfation was a mean to work the
Heathen’s converfion unto Chrift. Seeing therefore
this had been a thing altogether impoffible, but that
Infidels themfelves did difcern in matters of life and
converfation, when Believers did well and when other-
wife ; when they glorified their heavenly Father, and
when not: it followeth, that fome things wherein God
is glorified may be fome other way known than only by
the facred Scripture; of which Scripture the Gentiles
being utterly ignorant, did notwithftanding judge

rightly of the quality of Chriftian Men’s a&&figﬁ
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Moft certain 1t is, that nothing but only Sin doth dif- Booxk 11.
hnour God. So that to glorify him in all things, is
to do nothing whereby the Name of God may be Rom.ii. 34
blafphemed ; nothing whereby the Salvation of Jew or
Grecian or any in the Church of Chrift may be let or
hindred 3 nothing whereby his Law is tranfgreffed. « cor.x. 2.
But the queftion i1s, whether only Scripture do fhew Rom.ii.23.
whatfoever God is glorified in ?

3. And though Meats and Drinks be faid to be The thira
fanttified by the Word of God and by prayer; yet nei- Scripture-

proof,1Tim,

ther is this a reafon {ufficient to prove, that by Scrip- 4.s.andthat
ture we muft of neceffity be direCted in every light¥hih st
and common thing which is incident unto any Meats and
part of Man’s Life. Only it fheweth that untoinie o

us the Word, that 1s to fay, the Golpel of Chrift, fanétified
having not delivered any f{uch difference of things¥hi%ss .
clean and unclean, as the Law of Mofes did unto God, the
the Jews, there is no caufe but that we may ufe isobe
indifferently all things as long as we do not (likeofall things
fwine) take the benefit of them without a thankfulifrﬂgfiﬂg
acknowledgement of his liberality and goodnefs by the ufe of.
whofe providence they are enjoyed. And therefore , 26
the Apoftle gave warning before-hand to take heed r Tim.iv.
of fuch as fhould enjoin to adffain from Meats, which

God bath created to be received with thank[giving, by

them awbich believe and know the Truth. For every

Creature of God is good, and nothing to be refufed, if it

be received with thank/[giving, becaufe it is [anftified by

twe Word of God and Prayer. The Gofpel, by not

making many things unclean, as the Law did, hath
lanctified thofe things generally to all, which parti-

cularly each Man unto himfelf muft fanctify by a reve-

rend and holy ufe. Which will hardly be drawn {o

far as to ferve their purpofe, who have imagined the

Word in fuch fort to fan&tify all things, that neither

Food can be tafted nor Raiment put on, nor in the

World any thing done, but this deed muft needs be

fin in them which do not firft know it appointed

unto them by Scripture before they do i,

4. But
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BOOK II. 4. But to come unto that which of all other things
The fomreh 1R Scripture is moft ftood upon; that place of §;
Scripture.  Paul, they fay, 1s of all other moft clear; whera
ﬂﬁf’fﬁf“" [peaking of thofe things which are called indifferent, i,
T.C.Li. the end he concludeth, That wbatfocver is not of
¥-270 faith, is fins but faith is not but in refpelt of the Worg
of God therefore whatfoever is not done by the Word of
God, is fin. Whereunto we an{wer, that albeit the
name of Faith being properly and ftrictly taken, i
muilt needs have reference unto {fome uttered Word ag
the objelt of belief: neverthelefs, fith the ground
of credit is the credibility of things credited; and
things are made credible, either by the known con.
dition and quality of the utterer, or by the manifeft
Pl xix. 8. likelihood of truth which they have in themfelves;
ﬁpﬁc' “* hereupon 1t rifeth, that whatioever we are perfuaded
2 Cor.i.18.0f, the fame we are generally faid to bchieve. In
which generality the objet of Faith may not {o nar-
rowly be reftrained, as if the fame did extend no
John x. ;8. further than only to the Seriptures of God. Though
({aith our Saviour) ye believe not me, believe my works,
that ye may know and believe that the Father is in me,
Johnxx.25.8#d I in him. The other Difciples faid unto T homas,
We bave feen the Lord ; but his anfwer unto them
was, Except I fee in bis bands the print of tbe nails,
and put my finger into them, I will not believe. Can
there be any thing more plain, than that which by
thefe two {entences appeareth; namely, that there
may be a certain belief grounded upon other afiu-
rance than Scripture; any thing more clear, than
that we are not {aid only to believe the things which
we know by another’s relation, but even whatfoever
we are certainly perfuaded of, whether it be by Rea-

fon or by Senife? Forafmuch therefore as *it is

* And if any will {ay, that St. Paul meaneth there a full wis-
goPopizey and perfuafion that that which he doth is well done, I grant
it : but from whence can that {pring but from Faith ? How can
we perfuade and aflure ourfelves that we do well, but whereas we¢
have the Word of God for our warrant? T, C. 1. 1. c. 27,

granted
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grantcd that St. Paul doth mean nothing elfe bysBook .
Faith, but only a full perfuafion that that which =™
we do is well done ; againft which kind of Faith or
Perfuafion, as St. Paul doth count it {in to enter-
prize any thing, T fo likewife fome of the very
Heathen have taught, as Tully, That nothing ought

10 be done whereof thou doubteff, whether it be right or
wrong ; whereby 1t appeareth that even thofe which

had no knowledge of the Word of God, did fee
much of the equity of this which the Apoftle re-
quireth of a Chriftian Man; I hope we fhall not
feem altogether unnecefiarily to doubt of the found-

nefs of their opinion, who think fimply that nothing

but only the Word of God can give us affurance in

any thing we are to do, and refolve us that we do
well. For might not the Jews have been fully per-
fuaded that they did well to think (if they had fo
thought) that in Chrift God the Father was, al-
though the only ground of this their Faith, had been

the wonderful Works they {aw him do? Might not,

yea, did not Thomas fully in the end perfuade him-

felf, that he did well to think that Body which now

was raifed, to be the {ame which had been crucified ?
That which gave Thomas this affurance was his
fenfe ; Thomas, becaufe thou baft feen, thou believef?, john xx.
fath -our Saviour. What Scripture had Tully for 29
his affurance ? Yet I nothing doubt, but that they
who alledge him, think he did well to {et down in
writing a thing fo confonant unto truth., Finally, we

all believe that the Scriptures. of God are facred,

and that they have proceeded from God, ourfelves

I What alfo that fome even of thofe Heathen Men have taught,
that_nothing ought to be done, whereof thou doubteft whether it
be right or wrong ? Whereby it appeareth, that even thofe which
had* no knowledge of the Word of God, did fee much of the
€Qu.%y of this which the Apoftle requireth of a Chriftian Man :
and that the chiefet difference 1is, that where they {fent Men for
th_e difference of good and evil to the light of Reafon, in fuch
thing's the Apoftle {endeth them to the School of Chrift in his
Word, which only is able through Faith to give them aflurance and .
telolution in their doings, T'. C. 1. 1. p. 60,

we
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pook 1. we affure that we do right well in {o believing. Wa
have for this point a demonitration {found and infa].
lible. But it is not the Word of God which dog}
or poflibly can affure us, that we do well to think j;
his. Word. For if any one Book of Scripture dig
oive teftimony to all; yet ftill that Scripture which
civeth credit to the reft, would require another Scrip-
ture to give credit unto it; necither could we eyer
come unto any paule whereon to reft our affurance
this way ; {o that unlefs befide Scripture, there were
fomething which might affure us that we do well,
we could not think we do well ; no, not in being af-
fured that Scripture 1s a facred and holy rule of
well-doing. On which determination we might be
contented to ftay ourfelves without further proceeds
ing herein, but that we are drawn on into a larger
fpeech by reafon of their {o great earneftnefs, who
beat more and more upon thefe laft alledged words,
as being of all other moft pregnant. Whereas there-
r o.1 i fore they ftill argue, 'That wherefoever Faith is want-
p- 8- ing, there is Siny and, in every Aflion not commanded,
Faith is wanting ; ergo, in every Aftion not commanded,

there is Sin , 1 would demand of them firft, foraf-

much as the nature of things indifferent 1s neither

to be commanded nor forbidden, but left free and
arbitrary ; how there can be any thing indifferent,

if for want of Faith Sin be committed, when any

thing not commanded is done? So that of neceffity

they muft add fomewhat, and at leaftwife thus fet

down: In every Acltion not commanded of God, or
permitted with approbation, Faith is wanting, and

for want of Faith there 1s Sin. The next thing we

are to enquire is, what thofe things be which God
permitteth with approbation, and how we may

know them to be fo permitted? When there art

unto one end fundry means; as for example, for the
fuftenance of our bodies many kinds of food, many

forts of raiment to clothe our nakednefs, and fo i

other things of like condition: here the end of lif
fe
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feIf being neceffary, but not fo any one mean there- Boox1t.
unto ; ‘neceflary that our bodies fhould be both fed —
and cloathed, howbeit no one kind of food or rai-

ment neceflary ; therefore we hold thefe things free

in their own nature and indifferent. The choice is

left to our own difcretion, except a principal bond

of fome higher duty remove the indifferency that

fuch things have in themfelves. Their indifferency

is removed, 1if either we take away our own liberty,

as Ananias did, for whom to have {old or held his A&sv.
poffeflions it was indifferent till his {folemn vow and
promife unto God had {tritly bound him one only

way ; or if God himfelf have precifely abridged the

fame, by reftraining us unto, or by barring us from

fome one or more things of many, which otherwife

were 1n themfelves altogether indiffcrent. Many
fathions of prieftly attire there were, whereof Aaron Exod.xxviii
and his {fons might have had their free choice with- % 43
out fin, but that God expreisly tied them unto one.

All meats indifferent unto the Jew, were it not that

God by name excepted {ome, as {wine’s fleth. Im-
poflible therefore it is we fhould otherwife think,

than that what things God doth neither command

nor forbid, the fame he permitteth with approbation

either to be done or left undone. A/ things are law- s Cor.vi.
ful unto me, faith the Apoftle, {peaking as it feem-
eth, in the perfon of the Chriftian Gentile for main-
tenance of liberty in things indifferent; whereunto

his anfwer 1s, that neverthelefs, A/ things are not ex-

pedient 5 in things indifferent there is a choice, they

are not always equally expedient. Now in things al-

though not commanded of God, yet lawful, becaufe

they are permitted, the queftion is, what light fhall

fhew us the conveniency which one hath above ano-

ther ? For anfwer, their final determination is, that
Whereas the Heathen did [end Men for the difference of

Good and Ewvil to the light of Reafon, in fuch things the

Apoftle fendeth us to the School of Chrift in bis Word,

which only is able through Faith to give us affurance and
refolution
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BOOK 1II,

refolution in our doings. W hich word only, is utterly
without poffibility of ever being proved. For why;
if 1t were true concerning things indifferent, thy
unle{s the Word of the L.ord had determined of the
free ufe of them, there could have been no lawfy
ufe of them at all; which notwithftanding is untrye.
becaufe it is not the Scripture’s fetting down fuch
things as indifferent, but their not fetting down g
neceffary that doth make them to be indifferent;
yet this to our prefent purpofe ferveth nothing at al|,
We enquire not now, whether any thing be free g
be ufed which Scripture hath not fet down as free?
but concerning things known and acknowledged to
be indifferent, whether particularly in chufing any
one of them before another, we fin, if any thing
but Scripture direct us into this our choice, When
many meats are fet before me, all are indifferent,
none unlawful; I take one as moft convenient. If .
Scripture require me {o to do, then 1s not the thing
indifferent, becaufe 1 muft do what Scripture re.
quireth, ‘Lhey are all indifferent; I might take
any ; Scripture doth not require of me to make any
fpecial choice of one; I do notwithftanding make
choice of one, my difcretion teaching me fo to do,
A hard cafe, that hereupon I fhould be juftly con-
demned of {in. Nor let any Man think that follow-
ing the judgment of natural difcretion in fuch cafes,
we can have no aflurance that we pleafe God. For
to the Author and God of our nature, how fhall any
operation proceeding in natural {ort, be in that re-
{pect unacceptable 2 The nature which himfelf hath
given to work by, he cannot, but be delighted with,
when we exercife the {ame any way, without com:
mandment of his to the contrary. My defire 15 ©
make this caufe fo manifeft, that if it were poffible
no doubt or fcruple concerning the fame might re-
main in any Man’s cogitation. Some Truths ther
are, the verity whereof time doth alter. As it &

now true that Chrift is rifen from the dead; which

thing
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thing was not true at fuch time as Chrift was living BOOK 17,
on earth, and had not fuffered. 1t would be known
therefore, whether this which they teach concerning
the finful ftain of all actions not commanded of God,
be a Truth that doth now appertain unto us only, or
a perpetual Truth, in fuch fort that from the firfk
beginning of the World unto the laft confummation
thereof it neither hath been, nor can be otherwife.
I fee not how they can reftrain this unto any parti-
cular time, how they can think it true now, and not
always true, that 1n every action not commanded
there 1s for want of Faith Sin. Then let them caft
back their eyes unto former Generations of Men,
and mark what was done 1n the prime of the World.
Seth, Enoch, Noah, Sem, Abraham, Job, and the
reft that lived before any fyllable of the Iaw of God
was written, did they not {in as much as we do in
every action not commanded? ‘That which God is
unto us by his {facred Word, the fame he was unto
them by fuch like means as Eliphaz in Job defcrib- jobiv. 14,
eth. If therefore we fin in every action which the
Scripture commandeth us noty it followeth that
they did the like in all fuch a&ions as were not by
Revelation from Heaven exalted at their hands.
Unlefs God from Heaven did by vifion {till fhew
them what to do, they might do nothing, not eat,
not drink, not fleep, not move. Yea, but ¢ven as
In darknefs, candle-licht may ferve to guide Men’s
fteps, which to ufe in the day were madnefs; fo
when God hath once delivered his Law in writing, it
may be they are of opinion, that then it muft needs
be fin for Men to do any thing which was not there
commanded for them to do, whatfoever they might
do before. L.t this be granted, and it thall hereupon
plainly enfue, either that the light of ‘Scripture once
fhining in the World, all other light of Nature is
thercwith in fuch fort drowned, that now we need it
not, neither may we longer ufe it; or 1f it ftand us

in any tead, yet as Ariftotle fpeaketh of Men whom g, polis
YOL. 1. X Nature
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sook i1, Nature hath framed for the ftate -of fervitude, fay.
ing, They bave reafon fo far forth &s to conceive wl,
others direl? them, but little or none in dire&ing
themfelves by themfelves; fo likewile our natuy
capacity and judgment muft ferve us only for the
right underftanding of that which the facred Scrip.
ture teacheth, Had thie Prophets who fucceedeq
Mofes, or the blefled Apoftles which followed then,
been fettled in this perfuafion, never would they have
taken {fo great pains in gathering together natur]
arguments, thereby to teach the Faithful their duties
‘T'o ufe unto them any other motive than Scriptum of
Thus it is written, had been to teach them othe
grounds of their altions than Scripture; which,]
grant, they alledge commonly, but notonly. Only
Scripture they fhould have alledged, had they been
thus pérfuaded, that fo far forth we do f{in as we do
any thing otherwife direéted than by Scripture. &
Auguftine was refolute in points of Chriftianity to .
credit none, how godly and learned foever he wer,
unlefs he confirmed his {fentence by the Scripture,
fseulte B or by fome reafon not contrary to them. Let them there.
‘ fore with St. Auguftine reje¢t and condemn tha
‘which 1s net grounded either on the Scripture, oron
fome reafon not contrary to Scripture, and we are
ready to give them our hands in token of friendly

confent with them.
ThefirtAf- g5, But againft this it may be objetted, and
o o that the Fathers do nothing ‘more ufually in thei

deavoured to

be proved by Books, than draw Arguments from the Scriptur

the ufe of

raking ar- N€gatively in reproof of that which is evil; Scripsures
guments ne- fegch it not, avoid it therefore. Thele Difputes with

gativelyfrom

the Autho. Lhe Fathers, are ordinary, neither is it hard to fhew
rityof Senp- that the Prophets themfelves have fo reafoned.

ture ; which

kind of air. Which Arguments being found and good, it fhould

fuuflil;ﬁ fﬁ:ﬂ%em that it cannot be unfound or evil to hold ftll

Fuhers.  the {ame aflfertion, againft which hitherto we have
difputed. For if it {tand with reafon thus to argyt

fuch a thing 1s not taught us in Scripture, therefore
We
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we may not receive or allow it; how fhould it feem poox 1.
mreafonable to think that whatfoever we may law-
fully do the Scripture by commanding it muft make
«+ lawful.  But how far fuch Arguments do reach, it
fhall the better appear by confidering the matter
wherein they have been urged. Firft therefore this
we conftantly deny, that of fo many teftimonies as
they are able to produce for the ftrength of negative
Arguments, any one doth generally (which is the
point in queftion) condemn either all Opinions as
flfe, or all Actions as unlawful which the Scripture
teacheth us not. The mofit that can be colleéted out
of them is only, that in fome cafes a negative Argu-
‘ment taken from Scripture 1s ftrong, whereof no
‘Man endued with judgment can doubt. But doth
the firength of fome negative Argument prove this
kind of negative Argument {trong, by force where-
of all things are denied which Scripture affirmeth
not, or all things which Scripture prefcribeth not
condemned ? The queftion between us 1s concerning
matter of Action, which things are lawful or unlaw-
ful for Men to do. The fentences alledged out of
the Fathers, are as peremptory, and as large in
every refpect for matter of Opinion, as of Action.
-Which argueth that in truth they never meant any
otherwife to tie the one than the other unto Scrip-
“ture, both being thereunto equally tied, as far as
“each 1s required in the {ame kind of necefiity unto
“dalvation. If therefore i1t be not unlawful to know,
_and with full perfuafion to believe much more than
Scripture alone doth teach ; if it be againft all Senfe
- and Reafon to condemn the knowledge of fo many
‘arts and {ciences as are otherwife learned than in
holy Scripture, notwithftanding the manifeft {peeches
.of ancient Catholick Fathers which feem to clofe up
within the bofom thereof all manner of gcod and
lawful knowledge, wherefore thould their words be
“thought more effectual to fhew that we may not in
. deeds and praftice, than they are to prove that 1n
i X 2 {peculation

*
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BOOK Ii fpeculation and knowledge we ought not to go any
farther than the Scripture; which Scripture being
given to teach matters of belief, no lefs than of
action ; the Fathers muft needs be,and are even as play,
againft credit befides the relation, as againft pradic
without the injunction of the Scripture. St. Augyf.
Aug. cont., tine hath faid, * WWbether it be queftion of Chrift, g
Lo Pe apbether it be queftion of his Church, or of what toing
Joever the queftion be: I fay not, if we, but if an Anyl

from Heaven fhall tell us any thing befide that you by
received in the Scripture under the Law and the Gofpe

Tertul. de let bim be accurfed. In hke fort Tertullian, }7e my
Pt T pot give ourfelves this liberty to bring tn any thing of o
wi.l, nor chufe any thing that other Men bring in o

their willy we bave the Apoftles themfelves for Authors,

which themfelves brought nothing of their own willy b

the Difcipline which thcy received of Chrift, they deliverd
Sfaiibfuly unto the People ; in which place the name

of Difcipline importeth nor, as they who alledget

would fain have 1t conftrued, but as any Man (whe

noteth the circumiftance of the place, and the occe

fion of uttering the words) will eafily acknowledg,

even the {elf-fame thing 1t {ignifieth which the name

of Doétrine doth ; and as well might the one as the

other there have been ufed. To help them farthe,

Hierom. doth not St. Jerome, after the felf-fame manner di
i?;“;f;l pute, Xe believe it not, becaufe we read it not; yei
inPlexxxii. [Fe ought not fo much as to know the things which i
Book of the Law containeth not, {aith St. Hilary. Shil

we hereupon then conclude, that we may not tk
knowledge of, or give credit unto any thing whil

fenfe, or experience, or report, or art doth propol

* T. C. 1 i p. 81. Auguftine faith, Whether it be quefi:
of Chrift, or whether it be queition of his Church, &c. And
the Anfwer thould reftrain the general {aying of Auguftine, u
the Doétrine of the Gofpel, {o that he would thereby fhutd
the Dilcipline ; even Tertullian himfelf, before he was embl:uf'd
with the Herefy of Montanus, giveth teftimony unto the Dife
pline in thefe words, We may not give ourfelves, &c.

anlek
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unlefs we find the {ame in Scripture? No, it is too
plain that fo far to extend their fpeeches, is to wreft
thern againft their true intent and meaning. To
urge any thing upon the Church, requiring there-
unto that religious affent of Chriftian Belief, where-
with the words of the holy Prophets are received; to
urge any thing as part of that fupernatural and
celeftially revealed Truth which God hath taughr,
and not to fhew it in Scripture, this did the ancient
Fathers evermore think unlawful, impious, execra-
blee And thus as their {peeches were meant, fo by
us they muit be reftrained. As for thofe alledged
words of Cyprian, I 7he Chriftian Religion fhall find,
that out of this Scripture Rules of all Dolirines bave
Jorung, and that from bence doth [pring, and bither
doth return whatfoever the Ecclefinftical Difcipline doth
contain 3 {urely this place would never have been
brought forth in this caufe, if it had been but once
read over in the Author himfelf out of whom it is
cited. For the words are uttered concerning that
one principal Commandment of Love; in the
honour whereof he fpeaketh after this fort: + Surely
tois Commandment containeth the Law and tbe Prophets,
and in this one Word is the Abridgment of all the
Volumes of Scripture : this Nature, and Reafon, and the
autbority of thy Word, O Lord, doth proclaim ; this we
oave beard out of thy mouth ; bercin the perfeétion of all

! T. C. L. it. p. 8. Let him hear what Cyprian faith, The
Chriftian Religion (faith he) fhall find, that, &c.
~+ Vere hoc mandatum Legem compleflitur et Prophetas, et
mn hoc verbo omnium Scripturam volumina coar&antur. Hoc
natura, hoc ratio, hoc Domine, verbi tul clamat authoritas, hoc
¢x ore tuo audivimus, hic invenit confummationem omnis Religio.
Pr%mum eft hoc mandatumn et ultimuam, hoc in libro vite cone
fripum indeficientem et Hominibus et Angelis exhibet leftio-
nem. L.egat hoc unum verbum et in hoc mandato meditetur
~ Chriftiana Religio, et invenit ex hac Scriptura omnium dodtrina-
- Num regulas emaniffe, et hinc nafci et huc reverti guicqud
E?cleﬁaﬁica continet difciplina, et in omnibus irritum efle et
- frivolum quicquid Dile&io non confirmat.

Religion

BOOK 11,
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BOOK 11. Religion doth confift. This is the firlt Combiiandiment gy

the loft = this being wwritten in the Book of Life; is (4
it were) an everiafting Leffon both to Men and Angel;,
Let Chriftian Religion read this one Word, and medtas,
upon this Commandment, and out of this Scripture it fho))
Jind the Rules of all Learning to bave [priung, and froy
bence to bave rifen, and bither to return, whatfoever
the Fcclefiaftical Difcipline containeth 5 and that in g
things it is wvain and bootlefs which Charity confirmeth
not. Was this a fentence (trow you) of fo grea
force to prove that Scripture is the only Rule of al
the actions of Men? Might they not hereby even ag
well prove, that one Commandment of Scripture is
the only Rule of all things, and fo exclude the reft
of the Scripture, as now they do all means befides
Scripture ¢ But thus 1t fareth, when too much defire |
of contradiction caufeth our {peech rather to pafs by
number than to ftay for weight. Well, but Tertul-
Tertul. Jib. l1an doth 1n this cafe {peak yet more plainly: § 7k
de Monog Scripture (faith he) denieth what it noteth not : which
are indeed the words of Tertullian. But what? the
Scripture reckoneth up the Kings of Ifrael, and
amongft thofe Kings, David ; the Scripture reckon-
eth up the Sons of David, and amongfit thofe Sons,
Solomon. To prove that amongft the XKings of
Ifrael, there was no David but only one; no Solomon
but one in the Sons of David, Tertulhan’s Argy-
ment will fitly prove. For inafmuch as the Scripture
did propofe to reckon up all ; if there were more, it
would have named them. In this cale the Scriprure
doth deny the thing it noteth not. Howbeit I could not
but think that Man to do me fome piece of manifelt
injury which would hereby faften upon me a generl
opinion, as if I did think the Scripture to deny the
very reign of King Henry the eighth, becaufe 1t no
where noteth that any fuch King did reign. Tertul-

§ T.C. 1 ii. p. 81. And in another place Tertullian faith

That the Scripture denieth that which it noteth not.
| lian’s
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lian’s fpeech is probable concerning fuch matter as Bopk 1,
he there fpeaketh of. There was, faith Tertullian, —

wo fecond Lamech like to bim that had two Wives ; the
Scripture denieth what it nyoteth not. As therefore it
noteth one {uch to have been in that Age of the
World ; fo had there been more, it would by likeli-
hood as well have noted many as one. What infer
we now hereupon? Zhere was no fecond Lamech 3 the
Seripture denietb what it noteth not. Were 1t confo-
nant unto Reafon to divorce thefe two {fentences, the
former of which doth fhew how the latter is re-
ftrained, and not marking the former, to conclude
by the latter of them that fimply whatfoever any
Man at this day doth think true 1s by the Scripture
denied, unlefs 1t be there affirmed to be true? 1
wonder that a cafe {o weak and feeble hath been {o
much perfifted 1n. But to come unto thoie their
fentences wherein matters of aftion are more appa-
rently touched, the name of Tertullian 1s as before,
fo here again pretended ; * who writing unto his Wife
two Books, and exhorting her in the one ro live a
Widow, 1n cafe God before her fhould take him unto
his mercy 3 and in the other, if fhe did marry, yet
not to join herfelf to an Infidel, as in thofe times
fome Widows Chriftian had done for the advance-
ment of their eftate in this prefent World, he urgeth
very earneftly St. Paul’s words, Only in the Lord :
whereupon he demandeth of them that think they
may do the contrary, what Scripture they can fhew
where God hath difpenfed and granted licence to do
againft that which the blefled Apoftle fo firiétly doth
enjoin? And becaufe in defence it might perhaps be
replied ; Seeing God doth will that Couples which
are married when both are Infidels, if either Party

*T. C. 1. i p. 80. And that in indifferent things it 1s
not enqugh that they be not againft the Word, but that they be
according to the Word, it may appear by other places, where he

faith, That whatfoever pleafeth not the Lord, difpleafeth him,

and with hurt is received, lib. ii, ad uxorem.
chance
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BooK II. chance to be after converted unto Chriftianity, th;
~ fhould not make feparation between them as long s
the unconverted was willing to retain the other g
whom the Grace of Chrift had fhined ; wherefor
then fhould that let the making of Marriage, which
doth not diffolve Marriage being made? After greg
reafons thewed why God doth in Converts beiy
married allow continuance with Infidels, and yet dif
allow that the Faithful when they are free fhould
enter into bonds of Wedlock with {uch, he concludeth
in the end concerning thole Women that fo marmy,
1 They that pleafe not the Lord, do even thereby offud
the Lord they do even thereby throw themfelves into evi;
that 1s to {ay, while they pleafe him not by marryingin
him, they do that whereby they incur his difpleafure;
they make an offer of themfelves into the fervice of
that enemy with whofe Servants they link themfelves
in {o near a bond. What one {yllable 1s there in il
this prejudicial any way to that which we hold?
For the words of Tertullian, as they are by them
alledged, are two ways mifunderftood; both in the
former part, where that 1s extended generally to all
things 1n the neuter gender, which he fpeaketh in the
feminine gender of Women’s perfons; and in ti
latter, where, received with burt, is put inftead of
wilful incurring that which is evil. And fo in fum,
"Tertullian doth neither mean nor {ay as is pretended,
Whatfoever pleafeth not the Lord, difpleafeth bim, and
with burt is received ; but, Thofe Women that pleafe
not the Lord by their kind of marrying, do even therd)
offend the Lord, they do even thereby throw themjels
into evil. * Somewhat more fhew there is in a fecond

1 Quz Domino non placent, utique Dominum offendun,
utique malo fe inferunt., |
* T.C. l.ii, p. 81. And to come yet nearer, where he d}f-
puteth againft the wearing of Crown or Garland (which is indif-
ferent in itfelf) to thofe which objefting afked, Where the
Scripture faith, that a Man might not wear a Crown ? He an-

fwereth, by afking where the Scripture faith that they may Wlﬂfi
1
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place of Tertullian, which notwithftandine whenzsooxk .
we have examined, it will be found as the reft are.
The Roman Emperor’s cuftom was at certain folemn
imes to beftow on his Soldiers a Donative ; which
Donative they received, wearing Garlands upon their
Heads. There were, in the time of the Emperors
Severus and Antoninus, many who, being Soldiers,
had been converted unto Chrift, and notwithftand-
ing continued ftill in that military courfe of life. In
which number, one Man there was amongft all the
reft, who at fuch a time coming to the Tribune of
the Army to receive his Donative, came, but with a
Garland in his Hand, and not in fuch fort as others
did. The Tribune, offended hereat, demanded what
this great {ingularity would mean: to whom the
Soldier, Chriftianus fum, I am a Chriftian. Many
there were {o befides him, which yet did otherwife
at that time ; whereupon grew a queftion, whether a
Chriftian Soldier might herein do as the unchriftian
did and wear as they wore. Many. of them which
were very found in Chriftian belief, did rather com-
mend the zeal of this Man than approve his aétion.
Tertullian was at the {ame time a Montanift, and an
enemy unto the Church for condemning that pro-
phetical Spirit which Montanus and his Followers did
boaft they had received; as if in them Chrift had
performed his laft promife; as if to them he had fent
the Spirit that fhould be their Perfeftor and final
Inftru&or in the Myfteries of Chriftian Truth.

And unto them replying that it is permitted which is not forbid-
den, he anfivereth, that it is forbidden, which is not permitted.
Whereby appeareth, that the Argument of the Scriptures nega-
ti‘{t‘]y, holdeth not only in the Doétrine and Ecclefiaftical Difci-
Pline, but even in matters arbitrary and variable by the advice
of the Church. Where it is not enough that they be not forbid-
den. unlefs there be fome word which doth permit the ufe of
them : it is not enough that the Scripture f{peaketh not againit
them, unlefs it {fpeak for them : and finally, where it difpleafeth
the Lord which pleafeth him not, we muft of neceflity have the

Word of his mouth to declare his pleafure. :
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BoOK 1. Which exulceration of Mind made him apt to tgka
all occafions of contradiction. Wherefore in hongy,
of that altion, and to gall their minds who did pg
Jert-de - fo much commend it, he wrote his Book De Coro,
Milit.  Militis, not diffembling the ftomach wherewith pe
wrote it. For firft, the Man he commended as ope
more conftant than the reft of his Brethren,
prefumed, {aith he, that they might well enough [ery,
two Lords. Afterwards choler fomewhat rifing with-
in him, he addeth, It doth even remain that they fhouis
alfo devife bow to vid themfelves of bis Martyrdoms, .
wards the Propbecies of whofe Holy Spirit they bavye
aiready [bewed their difdain. They mutter that they
good and long peace is now in bazard. I doubt not b
Jome of them fend the Scriptures before, trufs up bag and
baggage, make themfelves in a readinefs that they may
fly from city to city; for that is the only point of the
Gofpel which they are caveful not to forget. I know
even their Paftors wery well wbat Men they are; i
peace Lions, Harts in time of trouble and fear : now
thefe Men, {aith Tertullian, They muft be anfwere,
Where do we find it written in Scripture, that a Chrif-
tian Man may wear a Garland? And as Men’s
{peeches uttered in heat of diftempered affettion,
have oftentimes much more eagernefs than weight;
fo ‘he that fhall mark the proofs alledged, and the
anfwers to things objeéted in that Book will now
and then perhaps elpy the like imbecility. Such is
that Argument whereby they that wore on thenr
Heads Garlands are charged as tranfgreffors of Na-
ture’s Law, and guilty of Sacrilege againft God the
Tord of Nature, inalmuch as Flowers in fuch fort
worn, can neither be fmelt nor {feen well by thofe that
wear them; and God made Flowers {weet and beau-
riful, that being {een and {melt unto they might {0
delight. Neither doth Tertullian bewray this weak-
nefs in ftriking only, but alfo in repelling ther
ftrokes with whom he contendeth. They afk, faith
he, What Scripture is there wbhich doth teach that W

J Jhould
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/LMM not be crowned? And wbhat Scripture is there BOOK 1.
abich doth teach that e fhould 2 for in wvequiring
m the contrary part the aid of Scriptire, they do give fen-
e beforeband, that their part ought alfo by Scripture
1p be aided. 'Which anf{wer i1s of no great force.
‘There is no neceflity, that if I confefs I ought not
ito do that which the Scripture forbiddeth me, I
{ hould thereby acknowledge myfelf bound to do no-
lthing which the Scripture commandeth me not. For
many inducéments befides Scripture may lead me to
that, which 1f Scripture be againft, they all give
place and are of no value, yet otherwife are ftrong
and effe€tual to perfuade. Which thing himlelf well
enough underftanding, and being not ignorant that
Scripture in many things doth neither command nor
forbid, but ufe filence, his refolution in fine, is, that
/in the Church a number of things are {trictly obferv-
.ed, whereof no lL.aw of Scripture maketh mention
rone way or other; that of things once received and
‘confirmed by ufe, long ufage is a Law fufficient ;
bthat in civil affairs, when there is no other Law,
ecultom itfelf doth ftand for Law; that inafmuch
ias Law doth ftand upon Reafon, to alledge Reafon
L{erveth as well as to cite Scripture; that whatfoever
E1s reafonable, the fame 1s lawful, whofoever i1s the
fauthor of 1it; that the authority of cuftom is great;
- finally, that the cuftom of Chriftians was then, and
Fhad been a long time, not to wear Garlands, and
therefore that undoubtedly they did offend who pre-
¥lumed to violate fuch a cuftom by not obferving that
i.thing, the very inveterate obfervation whercof was
2 Law fufficient to bind all Men to obferve it, unlefs
E-they could fhew fome higher Law, fome Law of
f Scripture to the contrary. This prefuppofed, it may
t-ftand then very well with ftrength and foundnefs of
¢+ Iealon, even thus to anfwer, Whereas they afk what
i Scripture forbiddeth them to wear o Garland? we are

| | -

Wi
]

g}z this cafe ratber to demand, What Scripture commandeth
Sibem 2 Théy canvidt bere alledge, that that is permitted
which
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BOOK M. which is not forbidden them : no, that is forbidden them
which is not permitted. For long received cufton
forbidding them to do as they did (if fo be it djg
forbid them) there was no excufe in the world ¢4
juftify their aét, unlefs in the Scripture they coul
fhew fome Law that did licence them thus to bres
a received cuftom. Now whereas 1n all the Boogks
of Tertullian befides, there 1s not fo much found 4
in that one, to prove not only that we may do, by
that we ought to do {undry things which the Scrip.
ture commandeth not; out of that very Book thef:
fentences are brought, to make us believe that Ter.
tullian was of a clean contrary mind. We cannot
therefore hereupon yield; we cannot grant, that
hereby 1s made manifeft the Argument of Scriptur
negative to be of force, not only in Doctrine and
Ecclefiaftical Difcipline, but even in matters arbi
trary. For Tertullian doth plainly hold even in tha
Book, that neither the matter which he entreateth
of was arbitrary, but neceflary, inafmuch as the r.
ceived cuftom of the Church did tie and bind them
not to wear Garlands as the FHeathens did ; yea, and
further alfo he reckoneth up particularly a numbe
of things whereof he exprefsly concludeth, Haru
et aliarum ejufmodi difciplinarum fi legem expoftules Scrip-
turarum, nullam invenies ; which 1s as much as if he
had [aid in exprefs words, Many things there are
which concern the Difcipline of the Church and th
Duties of Men, which to abrogate and take away,
the Scriptures negatively urged may not in any cale
perfuade us, but they muft be oblerved, yea, al-
though no Scripture be found which requireth any
fuch thing. Tertullian therefore undoubtedly doth
not in this Book fthew himfelf to6 be of the fame
mind with them, by whom his name is pretended.

The it 6. But f{ith the facred Scriptures themfelves affor
Afferton  oftentimes fuch Arguments as are taken from divie

endeavoured
to be con-

firmed by the Scripture’s cuftom of difputing from divine Authority negatively, Ii.ilﬂi;'
I |
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Authority both one way and the other ; The Lord Booxk 1.
bath commanded, therefore it muff be : And again, in
like fort, Fe hath not, therefore it muft not be; {fome
certainty concerning this point feemeth requifite to
be fetdown. God himfelf can neither poflibly err,
nor lead into error. For this caufe his Teftimonies,
whatfoever he aflirmeth, are always truth and mofkt
infallible certainty. Yea, further, becaufe the things
that proceed from him are perfelt without any man-
ner of defe€t or maim ; it cannot be but that the
words of his mouth are abfolute, and lack nothing
which they thould have for performance of that thing
whereunto they tend. Whereupon it followeth, that
the end being known whereunto he direéteth his
{peech, the Argument negatively 1s evermore ftrong
and forcible concerning thofe things that are ap-

i, 5. Godis Light, and there is in him no Darknefs at all. Heb.
vi. 18, It is impoflible that God fhould lye. Numb. xxiii. 14.
God is not as Man, that he fhould lye. T'. C. L. 1i. p. 48. <“ It is
not hard to fhew that the Prophets have reafoned negatively.
As when in the Perfon of the Lord the Prophet faith, Whereof X

have not fpoken, Jer. xix. 5. And which never entered into my
- Heart, Jer. vii, 31, 32. And where he condemneth them, be«
caufe they have not afked Counfel at the mouth of the Lord, Ifai.

Xxx. 2, And it may be fhewed, that the fame kind of Argu-
- ment hath been ufed in things which are not of the {ubftance of
salvation or Damnation, and whereof there was no Command-
- ment to the contrary (as in the former there was. Levit, xviil. 21.
~and xx. 4. Deut. xvii. 16.) In Jothua the Children of Ifrael
are charged by the Prophet that they asked not Counfel at the
mouth of the Lord, when they entered into Covenant with the
Gibeonites, Jofhua xix. 14. And yet that Covenant was not
made contrary unto any Commandment of God. Moreover, we
. 1ead that when David had taken this counfel, to build a Temple
unto the Liord, albeit the Lord had revealed before in his Word,
that there fhould be fuch a ftanding-place, where the Ark of the
Covenant and the Service fhould have a certain abiding ; ard
albeit there was no Word of God which forbad David 1o build
the Temple ; yet th: Lord (wiih commendation of his good
aife&tion and zeal he had to the advancement of his Glary) con-
cludeth againft David’s refolution to build the Temple, with this

reafon ; namely, that he had given no Commandment of this
who fhould build it, 1 Chron. xvii. 6.”

parently
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parently requifite unto the fame end. As for o
ample; God intending to fet down fundry tim,
that which 1n Angels 1s moft excellent, hath g
any where fpoken fo highly of them as he hg)
of our Lord and Saviour Jefus Chrift; therefy
they are not in dignity equal unto him. It j
the Apoftle St. Paul’s Argument. The purpofe ¢f
God was to teach his People, both unto whom they
{fhould offer Sacrifice, and what Sacrifice was to b
offered. T'o burn their Sons 1n fire unto Baal he dj
not command them, he {fpake no fuch thing, neithe
came it into his mind ; therefore this they ought ny
to have done. Which Argument the Prophet Jeremy
ufeth more than once, as being fo effectual an
ftrong, that although the thing he reproveth wer
not only not commanded, but forbidden them and
that exprefly ; yet the Prophet chufeth rather t
charge them with the fault of making a Law unt
themf{elves, than the crime of tranigrefling a Lav
which God had made. For when the Lord hat
once himfelf precifely fet down a form of executing
that wherein we are to ferve him the fault appeareth
greater to do that which we are not, than not tod

.that which we are commanded. In this we {eem to
 charge the Law of God with hardnefs only, in that

y Chron.
xvii. 6-

with foolithnefs; 1n this we fhew ourfelves weak and
unapt to be doers of his Will, in that we take upon
us to be Controllers of his Wifdom : in this we fal
to perform the thing which God {eeth meet, conve
nient and good; in that we prefume to fee what i
meet and convenient better than God himfelf. b
thofe a&ions therefore, the whole form whereof Go
hath of purpofe fet down to be obferved, we may
not otherwife do than exaétly as he hath prefcribed:
in {uch things negative Arguments are ftrong
Again, with a negative Argument David is prefld
concerning the purpofe he had to build a Tempk

unto the Liord : Thus faith the Lord, Thou foalt i

build me an Houfe to dwell in. Wherefoever 1 ;?[g'”é
WaIRE
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walked with all Ifrael, [pake I one word to any of 1heBoOOK IL
Fudges of Urael, whom I commanded to feed my People,
[aying, Why bave ye not built me an Houfe ? The Jews
urged with a negative Argument touching the aid
which they fought at the hands of the King of
Egypt 5 Wo to thofe rebellious Children (faith the Lord)IMaiah xxx,
which walk forth to go down into Egypt, and bave not ™
afked counfel at my mouth, to [firengthen themfelves with
the ftrength of Pharaok. Finally, the league of Jofhua
with the Gibeonites i1s ikewife with a negative Argu-~
ment touched. It was not as it fhould be: and why:
the Lord gave them not that advice: They fought not Jom.ix. 14
cunfel at the mouth .of the Lord. By the virtue of
which examples, if any Man fhould f{uppofe the
force of negative Arguments approved, when they
are taken from Scripture, in fuch fort as we in this
queftion are prefled therewith, they greatly deceive
themfelves. For unto which of all thefe was it {aid,
that they had done amifs in purpofing to do, or in
doing any thing at all which the Scripture com-
manded them not ? Our queftion is, whether all be
in which'is done without direction by Scripture, and
not whether the Ifraelites did at any time amifs by
following their own minds without afking couniel of
God. No, 1t was that People’s {ingular privilege, a
favour which God vouchfafed them above the reft of
the World, that in the affairs of their eftate, which
were not determinable one way or other by the Scrip-
ture, himielf gave them extraordinary direction and
counfel as oft as they fought it at his hands. Thus
God did firft by Speech unto Mofes ; after by Urim
and Thummim unto Priefts ; laftly, by Dreams and
Vifions unto Prophets, from whom in {uch cafes they
were to receive the anfwer of God. Concerning
Jothua therefore, thus fpake the Lord unto Mofes
laying, He fball fland before Eleazar the Prigft, who Num.revii.
Jall afke counfel for bim by the juigment of Urim ™
;"‘&?fare tbe Lord; whercof had Jofhua been mindful,
-:thc fraud of the Gibeonites could not fo fmoothly

have
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ook 11. have paft unefpied till there was no help. Tfe
Jews had Prophets to have refolved them from the
mouth of God himfelf whether Egyptian aids thoylg }
profit them, yea or no; but they thought themfelyes
wife enough, and him unworthy to be of their coup. |
fel. In this refpect therefore was their reproof,
though fharp, yet juft, albeit there had been ng
charge precifely given them that they fhould always
take heed of Egypt. But as for David, to think thy |
he did evil in determining to build God a Temple, §
becaufe there was in Scripture no commandment |
that he fhould build it, were very injurious; the §
purpofe of his heart was religious and godly, the at §
mofit worthy of honour and renown ; neither could
Nathan chufe but admire his virtuous intent, exhor §
him to go forward, and befeech God to profper him }
therein. * But God faw the endlefls troubles which |
David fhould be {fubject unto during the whole time §
of his regiment, and therefore gave charge to defer
fo good a work till the days of tranquillity and peace, |
wherein it might without interruption be performed, §
David fuppofed that it could not ftand with the duty |
which he owed unto God to fet himielf in an houie |
of cedar-trees and to behold the Ark of the Lords |
2 Chron. Covenant unfettled. This opinion the Lord abateth, |
*¥i- by caufing Nathan to thew him plainly thac it fhould |
no more imputed unto him for a fault than it had |
been unto the Judges of Ifrael before him, his cale
being the fame which theirs was, their times no
more unquiet than his, nor more unfit for fuch an
attion. Wherefore concerning the force of negative
Arguments fo taken from the Authority of Scrip:
ture, as by us they are denied, there is in all ths
lefs than nothing, And touching that which unio
this purpofe i1s borrowed from the controverly fome
times handled between * Mr. Harding and the wor-

* T, C.1ii. p. so. Mr. Harding reproacheth the Bifhop o
Salifbury with this kind of reafoning ; unto whom the Bifhop
anfwereth, The Argument of Authority negatively is taken gﬂ
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thieft Divine that Chriftendom hath bred for the ook 1.
pace of fome hundreds of years, who being brought
up together in one Univerfity, it fell out in them
which was fpoken of two others, I They learned in
the [ame, that which in contrary Camps they did prafiife.
Of thefe two the one objefting that with us Argu-
ments taken from Authority negatively are over
common; the Bifbop’s anfwer hereunto is, that
this kind of Argument is thought to be good, whenfoever
proof is taken of God’s Word ; and is ufed not only by us,
but alfo by St. Paul, and by wmany of the Catholick
Fathers. St. Paul faith, God [aid not unto Abrabam, Gal i
I thy Seeds all the Nations of the Earth fball be bleffed ,
buty, in thy Seed, which is Chrift 3 and thercof be
thought he made a good Arvgument. Likewife, [aith Ori-
gen, The Bread wbhich the Lord gave unto bis Difciples, orig. in
(aying unto them, Take and eat, be deferred not, nor Levit-Hom.
“wminanded to be referved till the next day.  Such drgu- >
ments Origen and olher learned athers thought to fland
for good, whatfoever mifliking Mr. Harding bath found
i themy, I bis kind of proof is thought to bold in God’s
- Commendments, for that they be full and perfell: and
- God bath fpecially charged us, that we fhould neither put
o them nor take from them ; and therefore it [feemeth
pood winte them that have learned of Chriff, Unus eft

* Magifter vefter Chriftus, awnd bave heard the Voice of Matth.xxiii.
, O Matth, xvii.

- be 0ood, whenfoever proof is talkken of God’s Word, and is ufed
not only by us, but alio by many ot the Catholick Fathers. A
_hitle after he theweth the reafon why the Argument of Authority
- of the Scripture negativelv 1s good ; namely, for thar the Word
: of God 15 perfe&@. In another place unto Mr. Harding, cafting
- him in the teeth with negative Arguments, he alledgeth places out
- of Irenieus, Chryfoftom, Leo, which reafoned negatively of the
~Authority of the Scriptures. ‘The places which he alledgeth be
- very full and plain in generahty, without any fuch reftraints zs the
- fintwerer imagined, as they are there to be {feen.

I Vell. Paterc. Juguritha ac Marius fub codem Africano mili»
- tantes, 1 aifdem cafiris didicere quee peiftea In contrarils facerent.
it 1 Divifl 29, Ry

a YOL. I. Y Ged

b,
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sook 1. God the Fatber from Heaven, Ipfum audite. But yy,
them that add to the Word of God what them lifteth, gy
make God’s will fubjeit unto their will, and break Gog*s
Commandments for their own Traditions [ake, unto they
it feemeth mot good. Agamn, the Englith Apology
alledging the example of the Greeks, how they haye |
neither private Mafles, nor mangled Sacraments, nor |
Defenf. par. Purgatories, nor Pardons; it pleafeth Mr. Harding
V. Cle 1§, . . ,
dvit. 1. to jeft out the matter, to ufe the help of his wit
where firength of truth failed him, and to anfiwer |
with {coffing at Negatives. The Bithop’s defence in
this cale -is, The ancient learned Fathers baving to deal |
<with politick Hereticks, that in defence of their errors
avouched the judgement of all the old Bifbops and Dofiors |
that bad been before them, and the general confent of the |
primitive and whole univerfal Church, and that with g5 |
good regavd of truth, and as faithfully as you do wow,
the better to difcover the fhawmelefs boldnefs and nakednefs |
of their Dofirine, were oftentimes likewife forced to ufe |
the negative, and Jfo to drive the fame Hereticks, as §
we do you, to prove their affirmatives, which thing fo |
do it was never poffible. The awncient Father Ireneus )
Lib.1cap 1. 2hus fraved bimfelf, as we do, by the mnegative, Hoc |
neque Prophetaz pradicaverunt, neque Dominus
docuit, neque Apoftoh tradiderunt; This 1hing neither §
did the Prophets publifh, wnecr our Leord teach, noi)
the Apostles deliver. By a like Negative, Chryfoftin]
"De incomp. faith, This Tree ncither Paul planted, wnor dpollss
ﬁ;;th” watered, nor God increafed. In like fort Leo faith,
Epitt. xciil, [bat wneedeth it to belicve that thing that neither it
© 1% Law hath taught, nor the Propbets bawve [roken, nor tht
Gofpel bath preackhed, nor the rApofiles bave delivered? |
Epitt. xevii. nd again, [How are the new devices brought in that our
Foin crxy, Lathers never knew? St. Augunftin baving veckoned #f
a great number of the Bifbops of Rome, by a gencidl
Negative faith thus, In all this order of fucceffion o |
Bifhops, there is not one Bifbop found that was a Dot
tift. © St Gregory being bimjelf '@ Bifbop of Rowme, ol
wiiting ageinft the Title of Univerfal Bifbop, [aith ;é?ﬂfa
gt
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Nuwe of all my Predeceffors ever confented to ufe this BOOK IL
angodly title s #no Bifbop of Rome ever took upon bim [ i,
ihis name of fingularity, By fuch Negatives, Mr. Harding, Ep- 32.
we reprove the vanity and novelty of your Religion ; we
1)l you none of the Catholick, ancient, learned Fatbers,
cither Greek or Latin, ever ufed eitber your private
Mafs, or your bhalf Communion, or your barbarous
unknown Prayers. Paul never planted thein, Apollos
never wateved them, God never increafed themn 5 they are
of yourfelves, they are not of God. In all this there is
not a fyllable which any way crofieth us. For con-
cerning Arguments negative, taken from human
Authority, they are here proved to be in fome cafes
very ftrong and forcible. They are not in our efti-
mation idle reproofs, when the Authors of needlefs
Innovations are oppofed with {fuch Negatives, as that
of Leo, How are thefe new devices brought in which
our Fathers never knew 2 When their grave and reve-
rend Superiours do reckon up unto them, as Augui-
tin did to the Donarifts, large catalogues of Fathers,
wondred at for cheir wildom, piety and learning,
amonglt whom for fo many ages before us no one did
ever fo think of the Church’s affairs as now the
World doth begin to be perfuaded ; furely by us
they are not taught to take exception hereat, becaufe
fuch Arguments are negative. Much lefs when the
ke are taken from the facred Authonty of Scripture
it the martter itfelf do bear them. For in truth the
queftion is not, whether an Argument from Scrip-
ture negatively may be good, but whether 1t be fo
Igcnerally good, that in all altions Men may urge it?
- LThe Fathers, I grant, do ufe very general and large
terms, even as Hiero the King did in {peaking of
Archimedes, From hbeiceforward whatfoever Archiine-
des fpeaketh, it muft be believed. IHis meaning was
not that Archimedes could {imply in nothing be de-
cetved, but that he had in fuch fort approved his
kill, that he feemed worthy of credit for ever afrer

In matters appertaining unto the fcience he was {lz1l~ -
Y 2 ful

L

e TS W A N A P L i R

-
"
]



324 ECCLESIASTICAL POLITY.

BOOK IL. ful in. In fpeaking thus largely it is prefumed, tha
— Men’s fpeeches will be taken according to the matg
whereot they fpeak. Let any Man therefore thy
carrieth indifferency of judgment, perufe the Bithops
{peeches, and confider well of thofe Negatives con. |
cerning Scripture, which he producerh out of [re. |

neus, Chryfoftom and Lieo, which three are chofey |J

from among the reiidue, becaufe the fentences of the |

others (even as one of theirs alfo) do miake for d.

fence of negative Arguments taken from humg |
Authority, and not from divine only. They men. |

tion no more reftraint in the one than n the other,

yet I think themfelves wlll not hereby judge, thy

the Fathers took both to be ftrong, without reftrain

unto any {pecial kind of matrter wherein they held |

{fuch Argument forcible, Nor doth the Bithop eithe |

{ay or prove any more, than that an Argumenti

fome kinds of matter may be goad, although take |
negatively from Scripture.
Theiropini- 7, An earneft deflire to draw all things unto tl |
ing the force determination of bare and naked Scriprure, hal
of argu- caufed here much pains to be taken 1n abating the
from human €Cimatlon and credit of Man., Which if we labou §
;%;‘EC‘;I‘;“;}: to maintain as rar as Truth and Reafon will bear,
let not any think that we travel about a mauer |

dering of
oens ac- pot greatly needful. For the fcope of all their plead- |
fuaficns,  1ng againi{t Man’s Aathority, 1s to overthrow fuch
Orders, lL.aws and Conf{litutions in the Church, a
depending thereupon, 1f they fhould therefore be
taken away, would peradventure leave neither fac
nor memory of Church to continue long in tht ]
World, the World efpecialiy being fuch as now it is
That which they have in this cale {poken, I would |
tor brevity fake let pafs, but that the drift of ther
ipeech being fo dangerous. their words are not w0
be neglected.  # W herefore to {ay that fimply an Ar-

¥ T. C. l.i. p. 25. When the queftion is of the Authority of2
Man, 1t holdeth neither afiqmatively ner negatively. The reafon

is, becaufe the infirmity of Man can never attain to the pcrﬁ:ﬂizﬁﬂr |
0
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gument taken from Man’s Authority doth hold no poox 11.
Way, neither afﬁrmgtwely nor negatively, is hard.
By a Man’s Authority we here underftand the force
which his word hath for the aflurance of another’s
! mind that buildeth upon it ; as the Apoftle fomewhat
- did upon their report of the Houfe of Chloe; and the
"Samaritans 1n a matter of far greater moment upon
- the report of a fimple Woman. For {oitis faidin St,
. John’s Golpel, AMany of the Samaritans of that city
i pelieved in bim fer the faying of the Woman, which
“teftified, He bath told me all things that ever I did.
"The ftrength of Man’s Authority is affirmatively
fuch, that the weightieft affairs in the World de-
‘pend thereon. 1In judgment and juftice are not here-
upon proceedings grounded ?  Saith not the Law,
that in the mouth of two ov three Witnefles every word
hell be coufirined ¢ 'This the LLaw of God would not gy .o
fay if there were 1n a Man’s teftimony no force at all 5.
o prove any thing. And if it be admitted that in Mt X
matter of fact there 1s fome credit to be given to
“the teftimony of Man but not in matter of opinion
-and judgment, we fee the contrary both acknow-
ledged and univerfally practifed alfo throughout the
World, ‘The fentences of wile and expert Men were
~never but highly efteemed. Let the title of a Man’s
right be called in queftion, are we not bold to rely
-and build upon the judgment of fuch as are famous
-for their {kill in the Laws of this Land ? In matrer
of State, the weight many times of fome one Man’s
Ejjar.lthority 1s thought reafon {ufficient even to {way
-over whole Nations. And this 1s not only with the

L

i
. ofany thing whereby he might fpeak all things that are to be

:fpoken of 1t ; neither yet be free from error in thoie things
"wiich he fpeaketh or giveth out.  And therefore this Argument
- nevher affirmatively nor negatively compelleth the Hearer, but
é‘m}Y induceth him to fome liking or difliking of that for which 1t
E%S brought, and is rather for an Orator to perfuade the fimpler

>

Jctt, than for a Difputer to enforce him that is learned, 1 Cor, 1.

f
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fimpler {fort, but the learneder and wifer we are, t}e
more fuch Arguments in fuch cafes prevail with y;
The reafon why the f{impler fort are moved with
Authority, is the confcience of their own ignorance,
whereby it cometh to pafs that, having learned Mep
in admiration, they rather fear to diflike them thap
know wherefore they fhould allow and follow thej
judgments. Contrariwife with them that are {kilful
Authority is much more {trong and forcible; becaufe
they only are able to difcern how juft caufe there i
why to {fome Men’s authority {o much fhould b
attributed. For which cauie the name of Hippocra-
tes (no doubt) was more effectual to perfuade ¢ven
fuch Men as Galen himfelf than to move a {lly
Empirick. So that the very felf-fame Argument in
this kind which doth but induce the wvulgar fort
like, may conitrain the wifer to yield. And there-
fore not Orators only with the People, but even the
very profoundeft Difputers in all faculties have there- !
by often with the beft learned prevailed moft. As!
for Arguments taken from human Authority, and |
that negarively, for example fake, if we fhould think
the affcmbling of the People of God together by the
found of a Bell, the prefenting of Infants at the holy
¥ont by {uch as we commonly call their Godfathers,
or any other the like received cuftom to be impious,
becaufe fome Men of whom we think very reverently,
have in their books and writings no where mentioned
or taught that {uch things thould be in the Church,
this reafoning were fubjet unto juft reproof; !
were but feeble, weak, and unfound. Notwith
ftanding even negatively an Argument from bhumin
Authority may be ftrong, as namely thus: e
Chronicles of England mention no more than only
fix Kings bearing the name of Edward fince the
time of the laft Conqueft ; therefore it cannot be
there thould be more. So that if the queftion be of
the authority of a Man’s teftimony, we cannot {im-

ply avouch either that affirmatively it doth not any
Way
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way hold, or that it hath only force to induce the Book w.
fimpler fqrt, gnd not to con{’cram Men of underftand- —
ing and ripe judgment to yield affent; or that nega-
dvely it hath in it no ftrength at all. For unto
every of thefe the contrary is moft plain. Neither
doth that which is alledged concerning the infirmity
of Men overthrow or difprove this. Men are blind-
ed with ignorance and error; many things efcape
them 3 and 1n many things they may be deceived ;
yea, thofe things which they do know, they may
cither forget, or upon {undry indire& confiderations
let pafs; and although themielves do not err, yet
may they through malice or vanity even of purpofe
deceive others. Howbeit, infinite cafes there are
wherein all thefe 1impediments and lets are fo mani-
feftly excluded, that there is no fhew or colour
whereby any fuch exception may be taken, but that
the teftimony of Man will {tand as a ground of in-
fallible afflurance. ‘That there 1s a City of Rome,
that Pius Quintus and Gregory the Thirteenth, and
others have been Popes of Rome, 1 {uppofe we are
certainly enough perfuaded. The ground of our
perfuafion, who never {faw the place nor perfons
before named, can be nothing but Man’s teftimony.
Will any Man here notwithftanding alledge thole
mentioned human infirmities as realons why thele
things fhould be miftrufted or doubted of ! yea, that
which is more, utterly to infringe the force and
firength of Man’s teftimony were to thake the very
fortrefs of God’s Truth. For whatfoever we believe
concerning Salvation by Chrift, although the Scrip-
ture be therein the ground of our belief; yet the
Authority of Man is, if we mark it, the key which
cpeneth the door of entrance into the knowledge of
the Scripture. The Scripture doth not teach us the
things that are of God, unlefs we did credit Men
who have taught us that the words of Scripture do
fignify thofe things. Some way therefore, notwith-

flanding Man’s infirmity, yet his Authority may
enforce
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enforce affent. Upon better advice and deliberatigp
{o much is perceived and at the length confefled thy
Arguments taken from the Authority of Men, may
not only {o far forth as has been declared, but fyr.
ther alfo be of fome force in human {ciences; which
force be it never {o {mall, doth fhew that they are not
utterly naught. Bat in matters divine it is ]
maintained {tiffly that they have no manner of force
at all.* IHowbeit, the very felf-fame reafon, which
caufeth to yield that they are of fome force in the
one, will at the length confirain alfo to acknowledge
that they are not in the other altogether unforcible,
For 1f the natural {trength of Man’s wit may by ex-
perience and {tudy attain unto fuch ripenefs in the
knowledge of things human, that Mcn 1 this
refpect may prefume to build fomewhat upon their

judgment, what reafon have we to think but tha

even 1n matters divine, the like wits furnithed with
neceflary helps, exercifed in Scripture with like dili-
gence, and affifted with the Grace of Almighty God,
may grow unto fo much perfection of knowledge,
that Men fhould have juft caule, when any thing

¥T.C.1. 1, p. 10. Although that kind of Argument of Autho-
rity of Men is good neither in human nor divine Sciences; yet
1t hath fome {mall force 1in human Scicnces, forafmuch as
naturally, and in that he i1s a Man, he may come to fome ripe-
nefs of judgment in thofe Sciences, which in divine matters hath
no force at all ; as of him which naturally, and as he 1s a Man,
can no more judge of them than a blind Man of colours, yealo
far 1s it from drawing credit if it be barcly fpoken without realon
and teftimony of Scripture, that it carrieth alfo a {ufpicion of un-
truth whatfoever proceedeth from him ; which the Apoftle dd
well note, when to fignify a thing corruptly {fpoken, and agamtt
the truth he faith, That it is {poken according to Man, Rom. 1.
He f{aith not as a wicked and lying Man, but fimply as a Man:
and although this corruption be reformed in many, yet forfo
much as in whom the knowledse of the Truth is moft advanced,
there remaineth both ignorance and difordered affeions (whereof
either of them turneth him from fpeaking qi the Truth) no Man's
Authority, with the Church efpecially, and thofe that are cal_lcd
and perfuaded of the Authority of the Word of God, can bring
aflurance unto the conicience.-

per{inent
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ertinent unto Faith and Religion is doubted of, thegoox .
qore willingly to incline their Minds towards that
which the fentence of fo grave, wife, and learned in
that faculty fhall judge moft fournd? For the contro-
verfy is of the weight of fuch Men’s judgments.
Let it therefore be fufpelted ; let it be taken as
grofs, corrupt, repugnant unto the truth, whatfo-
ever, concerning things divine above Narture, fhall
at any time be {poken as out of the mouths of meer
patural Men, which have not the eyes wherewith
Eheaven]y things are difcerned ; for this we con-
tend not. But whom God hath endued with
principal gifts to afpire unto knowledge by; whofe
-exercifes, labours, and divine ftudies Le hath fo
‘bleft, that the World for their great and rare {kill
‘that way hath them in fingular admiration ; may we
rejelt even their judgment likewife, as being urterly
‘of no moment ? For mine own part, 1 dare not 1o
lightly efteemy of the Church, and of the principal
‘Pillars therein. The truth 1s, that the Mind of
‘Man defireth evermore to know the Truth according
to the moft infallible certainty which the nature of
things can yiceld. The greatelt affurance generally
with all Men, 1s that which we have by plain a{pect
‘and intultive beholding. Where we cannot attain
~unto this, there what appearetn to be true by {trong
‘and invincible demonftration, fuch as wherein it is
-not by any way poflible to be deceived, thercunto
ihthe Mind doth necefiarily affent, neither 1s 1t in the
.choice thereof to do otherwife. And in cafe theft
‘both do fail, then which way greateft probability
leadeth, thither the Mind doth evermore incline.
.Scripture with Chriftian Men being received as the
‘Word of God; that for which we have probable,
yea, that which we have neceffary reafon for, yea,
'f that “hich we fee with our eyes, 1s not thought fo
;fure as that which the Scripture of God teacheth;
.becaufe we hold that his Speech revealeth there what

himfelf feeth, and therefore the ftrongeft proof of
¥ all,
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BOOK IL all, and the moft neceffarily aflented unto by y
~—  (which do thus receive the Scripture) is the Scrip.
ture. Now it is not required, nor can be exacted 4
our hands, that we fhould yield unto any thing othe;
affent than fuch as doth anfwer the evidence whic
is to be had of that we affent unto. For whig
caufe even in matters divine, concerning fome things
we may lawfully doubt and {ufpend our judgmerﬁ,
inclining neither to one fide or other ; as namely,
touching the time of the fall both of Man and Ap.
oecls; of {fome things we may very well retain a
opinion that they are prébable and not unlikely g
be true, as when we hold that Men have their Soyls
rather by creation than propagation, or that the Mo-
ther of our Lord lived always in the ftate of Virg.
nity as well after his birth as before (for of thefe two,
the one, her Virginity before, is a thing which of
neceflity we muft believe; the other, her continu.
ance in the fame {tate always, hath more likelihood
of truth than the contrary;) finally, in all thing
then are our conficiences beft refolved, and in a moft
agreeable fort unto God and Nature {ettled, when
they are fo far perfuaded as thofe grounds of perfua
fion which are to be had will bear. Which thing I
do fo much the rather {et down, for that I f{ee how
a number of Souls are for want of right informa.
tion In this point oftentimes grievoufly vexed. Whe
bare and unbuilded conclufions are put into thex
Minds, they finding not themielves to have there
any great certainty, imagine that this proceedel
only from lack of Faith, and that the Spirit of God
doth not work in them as it doth 1n true Believers.
By this means their hearts are much troubled, they
fall into anguifh and perplexity 3 whereas the trulh
15, that how bold and confident {cever we may beit
words, when it cometh to the point of trial, fuch
the evidence 1s, which the T'ruth hath either in 1l
or through proof, {uch is the heart’s affent ther

unto ; neicher can it be fironger, being grounded &
' I
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it fhould be. I grant that proof derived from the
Authority .of MMan’s judgment is not able to work
that affurance which doth grow by a ftronger proof;
and therefore although ten thoufand general Coun-
cils would det down one and the fame definitive {en-
tence concerning any point of Religion whatfoever,
yet one demonitrative Reafon alledged, or one ma-
nifeft Teftimony cited from the mouth of God him-
felf to the contrary could not chufe but over-weigh
them all; 1nafmuch as for them to have been de-
ceived, it is not impoflible ; 1tis, that demonftrative
Reafon or Teftimony divine thould deceive. How-
beit, in defet of proof infallible, becaufe the Mind
doth rather follow probable perfuafions than approve
the things that have in them no likelihood of truth
at all; furely if a queftion concerning matter of
Dotrine were propofed, and on the one {ide no kind
of proof appearing, there {nhould on the other be
alledged and fhewed that fo a number of the learn-
edeft Divines 1n the World have ever thought; al-
though 1t did not appear what Reafon or what Scrip-
ture led them to be of that judgment, yet to their
very bare judgment {omewhat a reafonable Man
would attribute, notwithftanding the common imbe-
clities which are incident unto our nature. And
whereas 1t 1s thought, that efpecially with the Church,
and thofe that are called and perfuaded of the Autho-
ity of the Word of God, Man’s Authority with
them efpecially fhould not prevail ; it muft and doth
- prevall even with them, yea, with them efpecially as
far as equity requireth, and farther we maintain it
- not. *For Men to be tied and led by Authority, as
it were with a kind of captivity of judgment, and

ot T.C. 1.1, p. 2v.  Of divers Sentences of the Fathers
them{elves (whereby fome have likened them to brate beafts
without Reafon, which fuffer themfelves to be led by the judg-
. ment and authority of others, fome have preferred the judg-
, Ment of one fimple rude Man alledging Reafon, unto companies

7 of learned Men) I will content myfelf at this time with two or
three

BOOK 'ﬂ-
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BOOK II. though there be reafon to the contrary not to liften
unto it, but to follow like beafts the firft in ¢},
herd, they know not, nor care not whither, tj;;
were brutith. Again, that Authority of Men thoyy
prevail with Men either againft or above Reafon, i
no part of our belief. Companies of learned Mep
be they never {fo great and reverend are to yield ung
Reafon, the weight whereof 1s no whit prejudiced by
the {implicity of his perion which doth alledge i,
but being found to be found and good, the bar
opinion of Men to the contrary muft of necefliyy
ftoop and give place. Irenzus writing againft Mar-
cion, which held one God Author of the Old Tef.
tament and another of the New, to prove that the
Apoftles preached the fame God which was known
before to the Jews, he copioufly alledgeth fundry
their {ermons and {pecches uttered concerning that

matter and recorded in Scripture. And left any
|

three Sentences. Irenmus faith, Whatfoever 1s to be fhewed in
the Scripture, cannot be fhewed but out of the Scriptures them-
{elves, hb. 111. cap. 12. Jerome {aith, No Man, be he neverfo
holy or eloquent, hath any authority after the Apoltles, in Pfal.
Ixxxvi.  Auguftin faith, That he will believe none, how godly
and learned {cever he be, unlefs he confirm his f{entence by the
Scriptures, or by fome reafon not contrary to them, Ep. xvii
And 1n another place, Hear this, the Lord {aith ; hear not thy,
Donatus {faith, Rogatus f{aith, Vincentius {aith, Hilarius {aith,
Ambrofc {aith, Auguftin {aith, but hearken unto this, "T*he Losd
faith, Ep. viii. And again, having to do with an Arian, he ai-
firmeth, that neither he ought to bring forth the Council of Nicg,
nor the other the Council of Arimine, thereby to bring prejudice
each to other ; neither ought the Arian to be holden by the au-
thority of the one, nor himfelf by the authority of the cther,
but by the Scriptures, which are witnefles proper to neither, but
common to both, matter with matter, caufe with caufe, reafou
with reafon ought to be debated, Cont. Max. Arnan. L u1. ¢ 14
And 1n  another place againft Peuil. the Donatift, he {aith,
Let not thefle words be heard between us, 1 {ay, You fay ; letus
heay this, Thus faith the Lord. And by and by {peaking of the
Scriptures, he {faitli, There let us feek the Church, there h?t U3
try the canfe. De unit. BEcclef. cap. 3. Iereby it is manifefy,
that the Argument of the Authority of Man aflirmatively 1s ne-

thing worth.
fhould




ECCLESIASTICAL POLITY. 333

mould be wearied with fuch ftore of allegations, in Book II.
he end he concludeth, While we labour for thefe de-
monfirations out of Scripture, and do fummarily declave
the things which many ways bave been [poken, be con-
tented quietly to bear, and do mnot think my [peech tedi-
ws: Quoniam oftenfiones qua funt In Scripturis,
pon poflunt oftendi nifi ex iplis Scripturis, Becaufe
demonfirations that ave in Scripture may not otherwife be
fewed, than &y citing them out of the Scriptures them-
felves where they are. Which words make {o little
anto the purpofe, that they feem, as 1t were, offended
at him which hath called them thus folemnly forth
o fay nothing. And concerning the verdit of St.
Jerome, if no Man, be he never fo well learned,
have after the Apoftles any authority to publifh new
Doétrine as from Heaven, and to require the World’s
affent as unto Truth received by prophetical Reve-
lation; doth this prejudice the credit of learned
Men’s judgments in opening that truth, which by
being converfant 1n the Apoftles’ Writungs, they
have themfelves from thence learned © St. Auguftin
exhorteth not to hear Men, but to hearken what God
ipeaketh. Flis purpofe 1s not (I think) that we
hould ftop our ears againit his own exhortation, and
therefore he cannot mean fimply that audience thould
aliogether be denied unto Men ;3 but either that if
Men fpeak one thing, and God himfelf teach ano-
thery then he, not they, to be obeyed; or if they
‘both fpeak the fame thing, yet then alfo Man’s
lpeech unworthy of hearing, not fimply, but in
‘comparifon of that which proceedeth from the
‘mouth of God. Yea, but we doubt what the Will
of God is, Are we in this cafe forbidden to hear
what Men of judgment think it to be? If not,
then this allegation alfo might very well have beern
dparec.  In that ancient ftrite which was between the
;‘Latl*_lolick Fathers and Arians, Donatifts and others
E;Of like perverfe and froward difpofition, as long s

tto Fathers or Councils alledged on the one fide, the
f‘: like
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gook 11.like by the contrary {ide were oppoied, tmpofiible iy
was that ever the queftion fhould by this means groy
unto any ifive or end. The Scripture they both be.
lieved ; the Scripture they knew could not give {en.
tence on both fides; by Scripture the controverfy
between them was {fuch as might be determined. Ij
this cafe what madnefs was 1t with fuch kinds of
proofs to nourifh their contention, when there were
fuch effectual means to end all controver{y that was
between them ? Hereby therefore it doth not as yet
appear that an Argument of authority of Man af.
firmatively 1s 1n matters divine nothing worth,
Which opinion being once inferted into the minds
of the vulgar {ort, what 1t may grow unto God
knoweth. Thus much we {ee, it hath already made
thoufands {o headftrong even 1n grofs and palpable
errors, that a Man whoie capacity will {carce ferve
him to utter five words in {enfible manner, blufheth |
not in any doubt concerning matter of Scriptureto |
think his own bare 2%z, as good as the Nay of all
the wife, grave and learned judgments that are in |
the whole World : which infolency muft be repref-
fed, or 1t will be the very bane of Chriftian Reli-
gion. Our Lord’s Difciples marking what {peech
he uttered unto them, and at the fame time calling
to mind a common opinion held by the Scribes, be-
tween which opinion and the words of their Malter
it {eemed unto them that there was fome contradic-
tion, which they could not themielves anfwer with
full fatisfaction of their own minds ; the doubt they
propofe to our Saviour, faying, #hy then fay it
Scribes that Elias muft firft come ?2 They knew that
the Scribes did err greatly, and that many ways even
in matters of their own profeflion. They notwith-
ftanding thought the judgment of the very Scribes
in matters divine to be of fome value; fome probs-
bility they thought there was that Elias fhould
come, 1nafmuch as the Scribes {aid i1t. Now no

truth can contradict any truth, Defirous thc-:rf:gf)l'c
they
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they were to be _taUght, how both might ftand to- BOOK II.
sether 3 that which they knew could not be falfe, ™
tecaufe Chrift fpake it; and this which to them did
em true, only becaufe the Scribes had faid it. For
the Scripture from whence the Scribes did gather it,
was not then in their heads. We do not find that
our Saviour reproved them of error for thinking the
udgment of the Scribes to be worth the objeéting,
for efteeming it to be of any moment or value in
matters concerning God. We cannot therefore be
perfuaded that the Will of God i1s, we thould fo far
reject the Authority of Men as to reckon it nothing.
No, it may be a queftion, whether they that urge
us unto this be themielves fo perfuaded indeed. Men
do fometimes bewray that by deeds, which to confefs
they are hardly drawn. Mark then 1f this be not
general with all Men for the moit part.  When the
judgments of learned Men are alledged againft them,
what do they but either elevate their credit, or
oppofe unto them the judgments of others as learn-
ed? Which thing doth argue that all Men ac-
knowledge i1n them {ome force and weight, for
which they are loth the caufe they maintain fhould
be fo much weakened as their teftimony is available.
Again, what reafon 1s there why, alledging tefti-
montes as proofs, Men give them fome title of
credit, honour and eftimation, whoin they alledge,
unlefs before-hand it be fuficiently known who they
are?  What reafon hercof but only a common en-
grafted perfuafion, that in fome Men there may be
found fuch qualities as are able to countervail thofe
exceptions which might be taken againft them, and
that fuch Men’s authority is not lightly to be fhaken
off?  Shall I add further, that the -force of Argu-
ments drawn from the Authority of Scripture itfelf,
a3 Scaoiptures commonly are alledged, fhall (being
fifted) be found to depend upon the firength of this
lo much defpifed and debaled Authority of Man ?
Surely it doth, and that oftener than we are aware

of.
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pook 11. of. For although Scripture be of God, and theye.
—  fore the proof which is taken from thence muft peeg;
be of all other moft invincible; yet this ftrength it
hath not, unlefs it avouch the felf-fame thing fy
which it 1s brought. If there be either undenjapbje
appearance that {o it doth, or reafon {fuch as canpg
deceive, then Scripture-proof (no doubt) in ftreng
and value exceedeth all. But for the moft part, evep
fuch as are readieft to cite for one thing five hundred
lentences of holy Scripture; what warrant haye
they, that any one of them doth mean the thing fo
which 1t 1s alledged ¢ Is not their fureft ground
moit commonly, either fome probable conjecture of
their own, or the judgment of others taking thofe
Scriptures as they do? Which, notwithftanding to
mean otherwife than they take them, 1t 1s not {til] al-
together unpoflible.  So that now and then they
oround themfelves on human Authority, even when
they moft pretend divine. Thus 1t fareth even clemn
throughout the whole controverly about that Difci-
pline which 1s {o earneitly urged and laboured for.
Scriptures are plentifully alledged to prove that the
whole Chiiftian World for ever ought to embrace 1.
Hereupon Men term 1t, 9he Difcipline of Goid
Howbeit, examine, f{ift, and relolve their alledged
proofs, till you come to the very root from whence
they fpring, the heart wherein their {trength lieth;
and 1t fhall clearly appear unto any Man of judg-
ment, thatthe moflt which can be inferred upon fuch
plenty of divine teftimonies 1s only this, That fome
things which they maintain, as far as {fome Men ca
probably conjeéture, do feem to have been out o
Scripture nct abfurdly gathered. Is this a warran
{uthcient for any Man’s conicience to build {fuch pro-
ceedings upon, as have been, and are put in ure o
the eftablithiment of that caufe? But to concluds
I would gladly underftand how it cometh to pals
that they which {o peremptorily do maintain thil

human Authority 1s nothing worth, are in the ca_Uiﬁ
whiC
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which they favour fo careful to have the common BOOK IL
fort of Men perfuaded, that the wifeft, the godlieft, =
and the beft learned in all Chriftendom are that way
given, feeing they judge this to make nothing in the
world for them ? Again, how cometh 1t to pafs,
they cannot abide that Authority fhould be alledged
on the other fide, if there be no force at all in Au-
thorities on one {ide or other? Wherefore labour
they to ftrip their Adverfaries of fuch furniture as
doth not help ? Why take they fuch needlefs pains
to furnifh alfo their own caufe with the like? If it
bevoid and to no purpofe that the names of Men
are fo frequent in their Books, what did move them
to bring them 1n, or doth to f{fuffer them there re-
maining ¢ Ignorant 1 am not how this is {olved,
*They do it but after the truth made manifeft, firft by
Reafon, or by Scripture : they do it not, but to controul
the enemies of Truth, wbo bear themfelves bold upon
buman Authority, making not for them, but againft them
rather. Which anf{wers are nothing: for in what
place, or upon what confideration foever 1t be they
do it, were it in their own opinion of no force being
done, they would undoubtedly refrain to do it.

§. But to the end 1t may more plainly appear A Declara-
what we are to judge of their fentences, and of the fo mh is
‘caufe 1tfelf wherein they are alledged ; fir{k, 1t may not in this mat-
~well be denied, that all aé&ions of Men endued with
- the ufe of Reafon are generally either good or evil.

Ior although it be granted that no aétion is pro-
perly termed good or evil unlefs it be voluntary s
yet this can be no let to our former affertion, that
~all attions of Men endued with the ufe of Reafon

* T. C.1lib. ii. c. z1. If at any time it happencd uato Au-
guftin (as it did agaimnit the Donatifts and others) to alledge the
autherity of the ancient Fathers, which had been before him ;
yet this was not done before he had laid a {ure foundation of his
caufe in the Scriptures, and that alfo being provoked by the Ad-
- verfaries of the ‘T'ruth, who bare themfelves high of fome Coun-

‘¢, or of fome Man of name that had faveured that part.
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are generally either good or evil; becaufe even thof
things are done voluntarily by us which other Cre;
tures do naturally, mafmuch as we might ftay oy
doing of them if we would. Beafts naturally g,
take their food and reft when 1t offereth itfelf yyy,
them. If Men did {o too, and could not do other.
wife of themielves, there were no place for any fyg)
reproof as that of our Saviour Chrift unto his Dif.
ciples, Could ye not watch wittr me one bour 2 Thy
which is voluntarily performed in things tending t
the end, 1f it be well done, muit needs be dop
with deliberate confideration of {ome reafonabl
caufe wheretcere we rather fthould do it than no
Whereupon 1t {eemeth, that in fuch adhions only
thofe are faid to be good or evil which are capabie
of deliberation: {o that many things being hourly done
by Men, wherein they need not ufe with themfelves
any manner of confultation at all, 1t may perhaps
hereby {feem that well or 11l doing belongeth only
our weightier affairs, and to thole deeds which are
of lo great importance that they require advic
But thus to determine were perilous, and peradven.
ture unfound alfo. I do rather incline to think, tha
{eeing all the unforced actions of Men are voluntary,
and  all voluntary actions tending to the end haw
choice : and all choice prefuppofeth the knowledg
of {fome caufe wherefore we malke 1t where the rex
{fonable caufe of fuch a&ions fo readily offereth itfel
that it ncedeth not be fought for, in thofe thing
though we do not deliberate, yer they are of ther
nature apt to be deliberated on, in regard of the wil
which may incline either way, and would not ay
onic way bend 1tfelf, if there were not fome apparci
mot:ve to lead it. Deliberation adtual we ule, whes
there is no doubt what we fhould incline our wils
unte. Where no doubt 1s, deliberation 1s not €&
cluded as impertinent unto the thing, but as need-
lefs in regard of the agent, which feeth already wit

to refolve upon. It hath no apparent abfurdy
‘ therefok
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sherefore in' it to think that all aftions of Men en-sooxk 1L
dued with the ufe of Reafon, are generally either
Egood or evil. Whatloever 1s good, the fame is alfo
Eiapproved of God; and according unto the fundry
 degrees of goodnefs,’th_e kinds of dwl_ne approbation

are in like fort multiplied.  Some things are good,

yet 1n {fo mean a degree of goodnefs, that Men are

“only not difproved nor difallowed of God for them.

- No Man hateth bis own flefb.  If ye do good unto them Ephet. w.
. that do _Jo to you, the wery Publicous themfelves do as 22
wuch. They are worfe than Infidels that have no care to  46.
provide for their own. In actions of this fort, the* ™8
“very light of Nature alone may difcover that which

15 {o far forth in the ficht of God allowable. Some

things in fuch {ort are allowed, that they be alfo
required as neceflary unto Salvation, by way of

dire¢t, immediate and proper neceflity final, {o that

“without performance of them we cannot by ordinary

- courfe be {faved, nor by any means be excluded fromn

Life obferving them. In actions of this kind our

chiefeft direétion 1s from Scripture; for Nature is

.no fufficient T'eacher what we fhould do that we may

‘atain unto Life everlafting. The unfufficiency of

the licht of Nature is by the light of Scripture fo
tully and fo perfe€tly herein {upplied, that further
light than this hath added there doth not need unto
: that end.

. Finally, fome things although not fo required of
-neceflity, that to leave them undone excludeth from
.oalvation, are notwithftanding of fo great dignity
- and acceptation with God, that moft ample reward
~in Heaven is laid up for them. Hereof we have no
scommandment either in Nature or Scripiure which
doth exact them at our hands; yet thofe motives
f;:thﬁi'e are 1n beth, which draw moft effectually our
?;*Ml_ndﬂ unto them. In this kind there 1s not the leaft
;iﬂ&lon: but it doth fomewhat make to the acceffory
-dugmenration of our blifs. For which caufe our
E{Savzour doth plainly witnefs, that there fhall not be

?,_ Z. 2 as
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BOOK IL. gs much as & cup of cold Water befiowed for bis [y,
Math, x. Without reward. Hereupon dependeth what{oeye
42 difference there is between the ftates of Saings j,
glory ; hither we refer whatfoever belongeth yp
the higheft perfection of Man by way of fervice 1.
wards God : hereunto that fervour and firft love ol
Chriftians did bend itfelf, cauling them to [2// g
f?h;} 37 poffeffions, and lay down the price at the ?Zqﬁéfi jpﬂm"f 2,
-, 9. feet., Hereat St. Paul undoubtedly did aim, in f
far abridging his own liberty, and exceeding thy §
which the bond of necefiary and enjoined duty tie
him unto. Wherefore {eeing that in all thefe feven|
kinds of actions, there can be nothing poffibly evi §
which God approveth; and that he approveth much}
more than he doth command; and that his vey
Commandments in {ome kind, as namely, his Pr.]
cepts comprehended in the Il.aw of Nature, may)
be otherwife known than only by Scripture; and§
that to do them, howifoever we know them, muf]
needs be acceptable in his {icht; let them wih|
whom we have hitherto dilputed confider well]
how it can ftand with Reafon to make the bar|
Mandate of facred Scripture the only Rule of all]
cood and evil in the Acdtions of mortal Men. The
Teftimonies of God are true, the Tcftimonies off
God are perfet, the Teftimonies of God are al-
fufficient unto that end for which they were given|
Therefore accordingly we do receive them, we d]
not think that in them God hath omitted any thing
needful unto his purpofe, and left his intent tolbt
accomplithed by our devifings. What the Scriptur
purpofeth, the fame in all points it doth perform
Howbeit, that here we {fwerve not in judgment ox
thing elpecially we muft obferve, namely, that th
abfolute perfeftion of Scriprure is {een by relaun
unto that end whereto it tendeth. And even hered)
it cometh to pafs, that firft fuch as imagine t
general and main drift of the body of facred Scri:

ture not to be fo large as it is, nor that Gclhd dbid
tiierehy

|
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thereby intend to deliver, as in truth he doth, a full Book 11
nftru&tion in all things unto Salvation neceflary, the
knowledge whereof Man by nature could not other-
wife in this life attain unto; they are by this very
mean induced either ftill to look for new Revelations
from Heaven, or elfe dangeroufly to add to the
Word of God uncertain Tradition, that fo the Doc-
trine of Man’s Salvation may be compleat ; which
Do&trine we conftantly hold in all refpect without
any fuch thing added to be {o compleat, that we
utterly refufe as much as once to acquaint ourfelves
with any thing further. Whatfoever, to make up
the Doétrine of Man’s Salvation is added as in {upply
of the Scripture’s unfufhiciency, we rejet it.  Scrip-
ture purpofing this, hath perfectly and fully done it.
Again, the {cope and purpofe of God in delivering
the holy Scripture, fuch as do take more largely
than behoveth, they on the contrary fide racking
and ftretching 1t further than by him was meant,
are drawn 1nto {undry as great inconveniencies.
Thefe pretending the Scripture’s perfection, infer
thereupon, that in Scripture all things lawful to be
done muft needs be contained. We count thofe
things perfect which want nothing requifite for the
end whereto they were inftituted.  As therefore God
created every part and particle of Man exaltly
perte¢t, that is to fay, in all points {ufficient unto
that ufe for which he appointed it ; {fo the Scripture,
yea, every fentence thereof is perfect, and wanteth
nothing requifite unto that purpofe for which God
delivered the fame. So that if hereupon we con-
clude, that becaufe the Scripture is perfect, there-
fore all things lawful to be done are comprehended
In the Scripture; we may even as well conclude {a
of every fentence, as of the whole fum and body
thg"—of, unlefs we firft of all prove that 1t was the
drift, fcope and purpofe of Almighty God 1 holy
- Scripture to comprife all things which Man may
- practife.  But admit this, and mark, I befeech you,
- what would follow. God in delivering Scripture to

Z 3 his
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ook 11, his Church fhould clean have abrogated amongf
them the ILLaw of Nature, which 1s an infalligle
knowledge imprinted in the Minds of all the CJy).
dren of Men, whereby both general principles fy
dire&ing of human aétions are comprehended, apg
conclufions derived from them; upon which cop.
clufions groweth 1n particularity the choice of ggqg
and evil in the daily affairs of this life. Admit this,
and what fhall the Scripture be but a {fnare and a to.
ment to weak Conlciences, filling them with infinie
perplexities, {crupulofities, doubts infoluble, and ey-
treme defpairs 7 *  INot that the Scripture 1tfclf doth
caufe any fuch thing (for it tendeth to the clean cop-
trary, and the fruit thereof 1s refolute affurance and
certainty in that it teacheth), but the neceflities of
this life urging Men to do that which the light of |
Nature, common difcretion, and judgment of itfelf
direteth them unto; on the other {ide, this Do&rine
teaching them that {o to do were to {in againft ther
own Souls, and that they put forth their hands to
iniquity whatfoever they go about and have not firf
the facred Scripture of God for direction; how can
it chufe but bring the fimple a thoufand times to
their wits end, how can it chule but vex and amaz
them ? Forin every ation of common life to find
out {fome fentence clearly and infallibly fetting b-fore
our cyes what we ought to do ({feem we 1n Scripture
never {o expert) would trouble us more than we as
aware. In weak and tender Minds we little know
what mifery this {t11ét opinion would breed, befides
the ftops it would make in the whole courfe of all
Men’s iives and aétions. Make all things f{in whicl
we do by direction of Nature’s light and by the rule
of common dilcretion without thinking at all upon
Scripture; admit this pofition, and Parents fhel

* T. C. lib. ii. p. 6. Where this Doétrine is accufed of bring-
ing Men to defpair ; 1t hath wrong. For when doubting 15 }hﬁ
way to dedpatr, againit which this Doltrine offereth the remedy;
it muit need be that it bringeth comfort and joy to the Con-

{cience of Man. .
caule

- -
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caufe their Children to fin as oft as they caufe them Boox 1.
1o do any thing before they come to years of ca-
pacity and be ripe for knowledge in the Scripture.
Admit this, and it fhall not be with Mafters as it
was with him 1n the Golpel; but Servants deing com- Luke vii. 8.
wonded to go, fhall ftand fuill till they have their

errand warranted unto them by Scripture. Which

15 it ftandeth with Chriftian duty in fome cales, {o

in common affairs to require it were moft unfit,

Two opinions therefore there are concerning fuf-

ficiency of holy Scripture, each extremely oppofite

unto the other, and both repugnant unto truth.

The Schools of Rome teach Scripture to be unfuf-

ficient, as 1f, except Traditions were added, 1t did

not contain all revealed and {upernatural Truth

which abfolutely is neceffary for the Children of

Men 1n this life to know that they may in the next

be faved. Others juftly condemning this opinion,

grow hkewife unto a dangerous extremity, as if
Scripture did not only conrain all things in that kind
neceflary, but all things fimply, and i {uch {ort,

that to do any thing according to any other Law,

-were not only unneflary, but even oppofite unto Sal-

vation, unlawful and finful. Whatioever is {poken

of God, or things appertaining to God, otherwife

than as the truth 1s, though it {feem an honour, it is

an injury. And as incredible praifes gilven unto

Men, do often abate and impair the credit of their
deferved commendation; fo we mult likewife take

great heed, left in attributing unto Scripture more

than it can have, the incredibility of that, do caufe

¢ven thofe things which indeed it hath moft abun-

dantly, to be lefs reverently efteemed. I therefore

}eavq it to themielves to confider, Whether they have

n this firft point overthot themfelves or not; which,

God doth know, is quickly done, even when our
Meaning 1s moft f{incere, as I am verily perfuaded

theirs in this cafe was.

Eund of the Second Book.
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